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— LETTERS | 

Readers Respond 
BEING “GOOD AMERICANS” 
EARLIER TODAY I SPENT A 

long lunch hour with a close 
friend who was born in Ger- 

many just as World War II 
was ending. In the past we 
have frequently discussed 
such questions as how much 

ordinary Germans knew 
about the atrocities commit- 
ted under Nazism, why there 
wasn’t greater popular 

protest, and whether more 

protest would have been ef- 
fective. Today, however, we 
talked about America, where 
top government officials 
openly defend the torture of 

other human beings, and 
where protestors face no risk 

of punishment. We won- 
dered why there hasn’t been 
a greater outcry against the 

violation, in our name, of the 

most basic principles of 
morality. We wondered what 
we could do besides writing 
letters to Congress and going 
to demonstrations. Then I 
came home to find the latest 
issue of Tikkun [March/ 
April, 2006] and read Fred 

Branfman’s “On Torture and 
Being ‘Good Americans.” 
Branfman expressed clearly 

and eloquently the same 
outrage and despair that so 
many of us feel but are un- 
able to express, and it is 

Send letters to managingeditor 

@tikkun.org or to 2342 Shattuck 

Ave., #1200, Berkeley, CA 

94704. Letters may be short- 

ened for space. 
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cheering to know that he will 
reach a wide audience. This 

is a letter of thanks to him, 
and to Tikkun. 

RACHELLE MARSHALL 

Stanford, CA. 

PASSOVER ANALOGY 
THE MARCH/APRIL EDITION’S 

Passover Haggadah reading 

used an analogy with which 
Ivehemently disagree. It 

relates to the Hebrews in their 

condition of bondage, which 
is compared to the impotence 
of the Palestinians. What 
makes it inaccurate is that the 

Hebrews never threatened 
the existence of the Egyptian 
nation, nor did they attempt 
to overthrow Pharaoh’s gov- 

erning institution. The goal of 
the Hebrews was solely to be 
able to exit from Egypt, from 
their condition of detention 

against their will. The goal of 

the Palestinians, since May 
12,1948, has been to extricate 
the Jews and their sovereign 

State of Israel from the Mid- 
dle East. How can you possi- 
bly see the two situations as 
analogous? 

SHIRLEY ANN NEWMAN 

Editor Responds: 
According to the Torah, 

the Children of Israel “de- 
spoiled the Egyptians” of 
their wealth after the God of 
the Jews had killed every 
firstborn son of the Egyp- 
tians in retaliation for a pre- 
vious genocide against the 

Israelites by a previous gen- 

eration of Egyptians. Op- 
pressive regimes always feel 

threatened by those whom 
they oppress. While my full 

and more nuanced account 

of the Israeli/Palestinian 
conflict is found in my book 

Healing Israel/Palestine, J 

refuse to accept any account 

that leaves either Israelis or 

Palestinians as the “blame- 

less victims” of the other side. 

MORE CHURCH AND STATE 
I WAS EXTREMELY DIS- 

appointed by the editor's 
response to the “Church and 

State” letter in the March/ 
April issue. 

In advocating for “reli- 
gious inclusivity in a context 

of neutrality,” the editor urges 
that a wide variety of creation 
stories be taught in a course 
on world religions in the pub- 
lic schools. So far, so good. 

But then the editor de- 
scribes the course as one in 
which the teacher's responsi- 
bility would be to passively 
present videos without com- 
ment. That may be an appro- 
priate role for a projectionist 
in a movie theater, but it is an 
oxymoron to call passively 
showing a video “teaching.” 
And there are reams of stud- 
ies demonstrating that pas- 
sively watching videos does 
not result in meaningful 
learning of any subject. Edu- 
cation only takes place when 

From Tikkun.or 
TO JOIN IN THE DEBATE, VISIT WWW.TIKKUN.ORG/LETTERS. 

zation dedicated to peace can advocate something as 

| DON’T UNDERSTAND HOW A MAGAZINE/ORGANI- 

violent as abortion. How does this make sense from your 
point of view? Please explain. 

Michael Lerner responds: 

—SUZANNE BALik 

Ive never advocated abortion and am against it. But I do 
not advocate the state imposing one particular view on 
when a fetus becomes a person or criminalizing those 
who have a different view and act on it. The Torah clearly 
indicates that it does not consider a fetus a person at least 
in the first three months of pregnancy. So I’m pro-choice 
but against abortion—and hence want to make it much 
rarer by providing supports for women who choose to 
raise their children. 
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educators are free to foster 
discussion through critical 
comments and questions. 

Worse yet, students would 
be encouraged to report the 
names of teachers who do 
comment and fail to remain 
neutral. It is ironic that the edi- 
tor is urging the Religious Left 
to emulate the Religious Right 
by encouraging students to out 
teachers who offend their reli- 
gious sensibilities by naming 
names. If I were ateacher, it 
would be very hard for me to 
remain neutral abouta 
process that could get me fired 
ifI didn’t keep my mouth shut. 

In urging this anti-intel- 
lectual approach to inclusivi- 
ty, the editor ironically has 
proven precisely the opposite 
of what he intended. If public 
school teachers cannot be al- 
lowed to truly teach religion, 
what better proof can there 

LETTERS 

be that religion should not, 
and cannot, be taught in the 
public schools? 

How in the world would 
such a course be graded? If 
a teacher marks a student 
down, inevitably some reli- 
gious parent will claim that 
the teacher did so out of reli- 
gious animus. The existence 
of school boards tends to dis- 
prove Darwin—most school 
board members have never 
developed spines. A teacher 
faced with such an accusa- 
tion will find him/herself in 
precisely the same position 
as a teacher faced with a false 
charge of sexual impropriety: 
out of ajob. And what of the 
false accusation that the 
teacher interjected his/her 
religious opinions in a con- 
versation witnessed only by 
the accuser and the accused? 
Same result. If we give stu- 

dents an opportunity to get 

teachers fired, sooner or later 
they'll do exactly that. I have 
anumber of friends who 
teach high school in good 
schools, and the environ- 
ment is truly frightening. 

A major problem I have 
with “teaching” religion in 
the public schools is the ques- 
tion of who judges whether 
the course material honestly 
and fairly presents each reli- 
gion, warts and all. Case in 
point: the Mormon Church. 

I just finished reading 
Under the Banner of Heaven, 
by Jon Krakauer. A critical 
history of the Mormon 
Church, the book documents 
that there are serious reasons 
to believe that Brigham 
Young personally ordered the 
massacre of some 200 mem- 
bers of the Fancher wagon 
train in 1857. Twelve years 

later, there are equally seri- 

ous reasons to believe that 
some perpetrators of that 
massacre also murdered 
three members of the expedi- 
tion that first navigated the 
Colorado River through the 
Grand Canyon within days 
of their climbing the north 
slope of the canyon from the 
river below. There is also seri- 
ous reason to believe that the 
highest levels of the Church 
were aware of the murders 
and covered them up. 

In putting together mate- 

rials for the course you pro- 
pose, don’t you think the 
students have a right to know 
of these very grave allega- 
tions? If so, who will tell 
them? Not the Mormon 
Church; it is official church 
doctrine that it is permissi- 
ble, indeed required, to lie for 
the Church if telling the truth 
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would harm the Church. 
Mormonism is currently 

the fastest growing religion in 
the world; it is a zealously 
proselytizing religion. As a 
taxpayer and parent, I would 
not want the Mormons to 

present their history to a pub- 
lic school audience unchal- 
lenged. Sound pedagogy 
requires that the history of 
any religion be presented crit- 
ically and not accepted on face 
value (or on faith, ifyou will). 
Otherwise, what you get is not 
education, but propaganda. 

I don’t mean to single out 
the Mormon Church; all reli- 
gions have warts. But the his- 
tory of the Mormon Church is 
illustrative of the insoluble 
dilemmas in “teaching” reli- 
gion in the public school. If 

you let the religion “speak for 
itself” you get propaganda 
and no meaningful education 

LETTERS 

takes place—that is manifest- 
ly not what the public expects 
for its tax dollars. On the other 
hand, if educators truly at- 
tempt to present religion ina 

critical light, the faithful howl. 
There is simply no way to 

resolve this dilemma. Reli- 

gion should not be taught in 
the public schools, for the 
simple reason that it cannot 
be done. 

SHELDON LASKIN 

Baltimore, MD 

Editor Responds: 
You've convinced me on 

two points: 

First, this must be a class 
without grades—it’s pass/ 
Sail, and the only people who 
fail are those who fail to show 
up and keep quiet while the 

material is being shown. 
Second, it should not have a 

teacher at all, but rotating 

members of the surrounding 
community who sign a com- 
mitment to not say anything 

during or after the showing of 
the video and whose only job is 
to register which students show 
up and who refuses to accept 
the discipline of keeping quiet 
and who accepts it. Students 
may indeed need a course that 
requires a more critical pres- 

entation of these issues in the 
eleventh or twelfth grade, or in 
college, but the plan of teaching 
this material throughout their 
schooling is meant to inform 
students of the breadth, diver- 
sity, and value of religious ex- 
pression around the world. 

ABC REVISITED 
I read with amusement the 
discord [Letters to the 
Editor, Tikkun January/ 
February 2006 | between be- 
lievers and non-believers in 

the abortion-leading-to- 
breast-cancer theory. Many 
years ago, Rookus et al. 

showed us that the association 
of abortion and breast cancer 
was due to reporting bias by 
subjects who did not want 
their abortion status known in 
areas in which there is a stig- 
ma against abortion. Their 
studies were done to explain 
the wide variability in results 
of abortion and breast cancer 
in different geographic areas. 
The authors found that the as- 
sociation of abortion and 
breast cancer only held up in 
socially conservative regions, 
but notin more liberal areas. 
Ifthere were a true biological 
association, it would hold up 
regardless of the geographic 
or socio-political climate. 

PAULETTE MEHTA, MD 

University of Arkansas 

Little Rock, AR @ 
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n February 7, 

French univer- 
sity students 
began a series 

of mass pro- 

tests, staging the single 
most dramatic demonstra- 
tions since the legendary 
student revolt of May 1968. 
By March 7, over half of 
France’s universities were 
occupied, and an estimated 
one million high school stu- 
dents had joined in a day of 
protest. On March 28, more 
than a million people 
demonstrated throughout 
the country. The goal? To 
force the French government 
to rescind the Contrat Pre- 
mier Embauche (CPE), a 
new labor law that enables 
companies to fire people 
under the age of twenty-six 
without explanation if they 
have been employed for less 
than two years. 

Even though thirty-eight 
years have passed since the 
May ’68 demonstrations, 

there is more than just a 
passing resemblance be- 
tween this student revolt and 
its 1968 predecessor. In- 
tensely preoccupied by fre- 
quently invoked parallels in 
the mainstream media, 

6 TIKKUN 

French students posting to 
English and French language 
blogs have argued fiercely 
about the uniqueness of their 
uprising. Posting to the liber- 
tarian-communist U.K. site 
Libcom.org on March 20, 
one extremely savvy student 
set the historical record 
straight: 

Here are a number of differ- 

ences with May’68. 

In 1968, 12 percent of the 

youth had the “baccaulauréat” 

[certificate granted for passing 

exams at the end of high school 

studies ]. Today 70 percent of the 

youth has the baccalauréat. So 

the perspectives to be integrated 

in the so-called middle classes 

are very small. And at the same 

time the risks taken by the stu- 

dents are much higher. 

In 1968, the far Left and the 

anarchists and all sorts of liber- 

tarians succeeded in dominating 

the student movement ideologi- 

cally and materially. They could 

talk for hours about revolution 

and be taken seriously or least 

not contradicted. They did not 

ask for university reform; they 

wanted the disappearance of the 

university system, the end of the 

division of labor, etc.; they had 

an anti-authoritarian rhetoric 

and at least wanted to control 

the content of the classes, to in- 

troduce revolutionary pedagogi- 

cal methods, to make 

counter-classes, etc... 

Almost forty years have 

passed. The far Left (what is 

left: the Trotskyites, the 

Maoists, and such, have almost 

WWW.TIKKUN.ORG 

disappeared or are now in the 

main trade unions or the small 

anarcho-syndicalist trade 

union) has become famous for 

its ability to manipulate general 

assemblies, to use movements 

for its own political aims (i.e., to 

pressure the Left to unite and 

come to power once more) and 

MAY/JUNE 2006 
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Divest from Sudan 
genocide is hap- 
pening in Sudan 

according to the 
U.S. Congress, 

the European Union, the 
World Jewish Congress, 
and other international 
bodies. The Sudanese gov- 
ernment, allied with the 
Janjaweed militia, has 
killed over 200,000 Christ- 
ian and pagan residents of 

then, for some of them, to enter 

the SP or the State apparatus 

and have a traditional political 

career, etc. Already in the 1986 

movement, it was obvious that 

the students no longer criticized 
the ideological content of their 

studies, did not care about of the 

reactionary pedagogy of their 

MAY/JUNE 2006 

Darfur and driven more 
than 2 million from their 
homes. 

Sending peacekeepers 
has been a hard sell, partic- 
ularly given the current U.S. 
occupation of Iraq. No one 
wants to be embroiled in 
another unresolvable con- 
flict. But there is something 
we all can do to stop the 
genocide: Divest. 

teachers. They did not want to 

change society and were looking 

for good jobs. They wanted 

more grants, more teachers, big- 

ger classrooms, etc. But there 

was something positive and 

new: they did not want the far 

left groups to manipulate them 

and tried to have democratic 

Apartheid in South 
Africa faltered when the 
rest of the world pulled 
their money out of corpo- 
rations doing business 
there. Divestment can do 
the same in oil-rich Sudan. 
Momentum is building for 
divestment at universities 
around the country: Har- 
vard, Stanford, Amherst, 
Dartmouth, Yale, and now 

procedures in the general 

assemblies, even if they did not 

always succeed. They created 

“coordinations” which were sup- 

posedly independent from the 

parties and trade unions. That’s 

why today instead of having 

only the tiny bureaucratic stu- 

dent trade unions and the small 

“revolutionary” groups at the 

front of the struggle, there are 

student coordinations that are 

trying to limit the maneuvers of 

political professionals. The na- 

tional student coordination 

meets each time in a different 

town and the number of dele- 

gates has doubled in size, from 

200 to 400. The demands of the 

WWW.TIKKUN.ORG 

the University of California 
system have all voted to 
divest. More votes will be 
taken in the next few 
months, so check with your 
alma mater. 

Pensioners are also get- 
ting into the act, with calls 
for divestment from state- 
held pension funds. For 
more information, go to 
www.sudandivestment.com. 

coordination not only concern 

the suppression of the CPE, but 

also a general amnesty for all 

the persons condemned in the 

November riots, the suppres- 

sion of all laws favoring [eco- 

nomic instability for workers ], 

etc. The students’ coordination 
is trying to build links with high 

school students but also with 

small groups of workers [who 
lack job security ] to enlarge the 

movement and its aims. 

Amen to that. Read more 
fascinating blog entries 
about the 2006 French stu- 
dent uprising at www.lib- 
com.org/blog/. TM 
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— EDITORIAL | 

The Response to Our 
Message Grows 

BY MICHAEL LERNER 

OR THE PAST FOUR MONTHS I’VE 

traveled to many parts of the Unit- 
ed States and have been delight- 
ed to meet thousands of our 

readers and supporters—and 

thousands of others who 
never heard of me or Tikkun 

until they encountered my new book 
The Left Hand of God: Taking Back 

our Country from the Religious Right. 

Crowds have filled churches, syna- 
gogues, and bookstores. Sometimes hun- 
dreds of people had to be turned away 

because of fire law restrictions on the num- 
bers of people allowed into a given church or 
synagogue. 

These encounters have often felt less like a traditional 
book reading and more like a town meeting. Many of the 
people I’ve met have told me that they had not attended 
many political events before. They came because they are 
angry at the way religion has become a sledgehammer in the 
hands of the Religious Right. They feel that “the Right Hand 
of God” consciousness—which sees the world through the 
framework of fear and domination, that experiences God as 

an angry and punishing father figure, and that picks on the 

least able to defend themselves (the poor, those who benefit 
from governmental social programs, gays and lesbians, the 

homeless, immigrants)—does not understand the God that 

they believe in nor the God they were taught about when they 

grew up in more loving and affirming religious communities. 

They want to hear more about the Left Hand of God, and 
they want others to be reminded of that vision: a God of love 
and generosity, kindness and compassion. And they want to 
hear about what we are going to do to change the dynamics of 
American politics. 

Some are hoping for a “quick fix” and get disappointed 

when they realize that the Network of Spiritual Progressives is 
actually advocating for a much deeper transformation of 

American society. Some recognize that our New Bottom Line 

MAY/JUNE 2006 WWW.TIKKUN.ORG 

and our Progressive Spiritual Covenant could, if 
adopted by the Democrats, transform the dy- 

namics of American politics. However, 
they have doubts that the Democrats 

will be smart enough to move in that 
direction. Most of the people who 

came to my readings told me that they 

are energized by the gatherings and 

by the book itself. The most frequent- 
ly voiced response: “Listening to you 

or reading this book gives me hope that 
I haven’t had for many years.” 

Who are these people? They are teen- 

agers and seniors in wheelchairs, profession- 

als and craftspeople, artists and musicians, 
small shop keepers and people who’ve worked for 

decades in large corporations. They are mostly people who 
were raised as Christians (some still practicing avidly, some 

occasionally, some turned away from the religious life and say- 
ing that our vision is the first thing that has made it possible to 
respond to their own inner spiritual yearnings without feeling 

that in so doing they were being asked to abandon their intel- 
lectual integrity or their support for peace and social justice). 

I’m sorry to say that Jews have been less present (many syna- 
gogues simply won’t invite me because of my stance support- 

ing Palestinian rights). But once they get into the room, they 

are every bit as enthusiastic about what they hear as their 

Christian, Muslim, Buddhist, and atheist brothers and sisters. 
Most of them heard about the Network of Spiritual Pro- 

gressives or the book through word of mouth, or because some 
of you, our readers, sent them an email note telling them about 
what it is that enthuses you about our Tikkun/Spiritual Pro- 

gressives approach. Others heard me on C-Span’s Book TV 

(which got so much demand that they showed it four times), or 
on the Tavis Smiley Show, or on Al Franken’s or Thom Hart- 

mann’s Air America radio shows, or read about the book or the 

NSP movement in extremely favorable reviews in the Los An- 
geles Times, the Washington Post, Christian Century, Alternet, 

or other media outlets. 
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All this excitement translated into making the book a na- 
tional best seller through much of February and March, and 
that led to many chain retailers carrying the book, which in 
turn contributed to more people wanting to get involved with 
NSP. 

I want to thank you, our readers (and especially our sub- 
scribers and members of the Tikkun Community/NSP) for 

The Foreign 
ITH THE POSSIBLE EXCEPTIONS OF GEORGE 

Bush, Dick Cheney, Secretary of Defense 
Donald Rumsfeld, Senators Hillary Clinton, 
Joe Biden, Joe Lieberman and Dianne Fein- 
stein, and journalists Thomas Friedman and 
William Kristol, just about everyone in 
America has come to realize that the war in 

Iraq has been a disaster. Not only for the Iraqi people, for 
whom it has unleashed a civil war between Shiite and Sunni 
Muslims, but also for our own men and women in uniform. 
Well...not really everyone—one third of all Americans remain 
loyal to the Bush administration’s wars of empire, and there 
are plenty of Democrats who still lack the backbone to pro- 
claim that the emperor has no clothes. 

But, in the absence of any coherent alternative thinking 
from the Democrats, many of the conservatives who dominate 
America’s foreign policy debate have moved on and are now 
debating the failure of this war. The media conveniently di- 
vides them into two groups: the “realists” who are said to op- 
pose future ideology-driven interventions and the “neo-con 
idealists” who remain committed to the role of the United 
States as a force to spread democracy and human rights in the 
world. 

In this formulation, President Bush and his followers may 
appear to be losing the war because of their own incompe- 
tence. Yet it’s hard not to see them as idealistic if one accepts 
the terms in which the media presents the debate. In a nation- 
al security document released in March 2006, the Bush ad- 
ministration, despite its growing legion of critics, doggedly 
stuck to its agenda. “It is the policy of the United States,” the 
report begins, “to seek and support democratic movements 
and institutions in every nation and culture, with the ultimate 
goal of ending tyranny in our world.” 

The so-called “realists” respond by challenging the ability of 
the United States to be effective in extending democracy. The 
New York Times quotes the Republican chair of the U.S. House 
of Representatives’ International Relations Committee as 
questioning whether America has “the unbounded power” to 
undertake an open-ended commitment to achieve this lofty 
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helping get our message out. I’m assigning all future profits to 
Tikkun and the Network of Spiritual Progressives. 

I hope that we can turn this momentum into an important 
force for building social healing and transformation. Please 
come to our Spiritual Activism Conference May 17-20 to turn 
that hope into a reality. For more information or to register, 
visit www.tikkun.org or call (510) 528-6250. 

olicy Debate 
goal of a world filled with democracy. Moreover, as some con- 
servatives (notably former neo-con cheerleader Francis 
Fukuyama, author of The End of History) are asserting, it is 
naive and contrary to the tenets of conservatism for America 
to think it can act as a midwife for democratic regimes in soci- 
eties about which it knows very little. 

In response, the neo-con “idealists” say that they should not 
give up their commitment to democracy just because it’s hard, 
or, as the Bush administration’s March report makes clear, the 

task of democratization of the planet will remain “the work of 
generations.” Unfortunately, this debate continues to mystify 
and deny the reality of the policies actually being pursued by 

both sides. 
At least Fukuyama has the honesty to point out that when 

President Bush ran for election in 2000, he and his soon-to-be 
chief foreign policy advisor Condoleeza Rice were outspoken 
in their criticisms of the Clinton administration’s attempts to 
promote democracy in Somalia, Haiti, and the Balkans during 
the 1990s. It was only after the administration failed to find 
any weapons of mass destruction in Iraq that they suddenly 
discovered an interest in promoting democracy. As the Iraq in- 
tervention became increasingly problematic, the rhetoric of 

democracy-building suddenly began to trump the less plausi- 
ble discourse of fighting terrorism (particularly since the Iraq 
war was actually increasing the numbers of terrorists). 

The truth is that the Bush administration is as interested in 

promoting democracy in the world as this magazine is in in- 

creasing the number of people eating pork. 
What the Bush administration has always meant by 

“democracy” is a society that encourages the freedom of corpo- 
rations to invest without constraints imposed by governments 
or labor unions. For that reason, the Bush administration can- 
not recognize the freely elected regime of Hugo Chavez in 
Venezuela as a democracy and instead portrays him as a dicta- 
tor, and they are likely to do the same thing if Michelle 
Bachelet in Chile and Evo Morales in Bolivia follow Chavez's 
policy of promoting the interests of working people and re- 
stricting the abilities of corporations to pollute and destroy the 
environment. 
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THE NEO-CONS HAVE NEVER BEEN idealistic enough and 
their use of terms such as “democracy” has been entirely 

without principle, privileging regimes supportive of America’s 
wealthy elites over the rights and needs of people. 

Nor is this particular distortion one to be blamed on Re- 

publicans alone. For example, the Clinton administration was 
very late in coming to the defense of Bosnia’s Muslim commu- 

nity. During its eight years in office, it similarly never contem- 

plated making serious challenges to China over its disrespect 

for human rights, Russia for its brutal war with Chechnya, Is- 

rael’s colonization of the West Bank and Gaza, and the author- 
itarian regimes governing such nations as Saudi Arabia and 

Pakistan. 

There are two possible explanations for these policies. The 
more charitable view says that these are “inconsistencies” on 

the part of otherwise principled governments that do not have 

the courage to follow through on their deep desires for democ- 
racy, because doing so would upset countries whose support 

the United States has judged to be indispensable. The less 

charitable view says that these are not inconsistencies at all, 
but rather actions quite consistent with the policies of a coun- 
try seeking world domination by any means necessary. In the 
example of the United States, one of these means is by preach- 

ing the values of democracy. 
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Whichever of these two views you hold, it quickly becomes 

apparent that there is little difference between the so-called 

“neo-con idealists” and the power-oriented pragmatists who 
dub themselves “realists.” Each offers alternatives that mislead 

the world about America’s real intentions, and both make it 
easy to dismiss the antiwar movement as “isolationist” because 
of its purported lack of a “responsible” internationalist out- 
look. This is pure ideological distortion. 

What such worldviews leave out is the position of Spiritual 

Progressives. From our standpoint there is no possibility of 

isolationism, because we start from the spiritual insight of the 
oneness of all humanity and our fundamental interconnected- 

ness. To be an isolationist would be as irrational as to say, “I 
have no interest in the pain in my foot, because that is an ex- 

tremity of my body not directly connected to my brain or 

heart.” The truth is that isolationism is a fantasy because we 
are all one. Whatever happens in one part of the world in- 
evitably affects the rest of us. This is why the internationalism 
of America’s militarists is so misguided. 

We advocate a different kind of interventionism: one that is 
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generated by a genuine love and caring for the wellbeing of oth- 
ers. In the progressive Spiritual Covenant with America that we 
intend to bring to Congress May 17-20, we in the Network of 
Spiritual Progressives call for an intervention aimed at ending 
world poverty, homelessness, hunger, and inadequate health- 
care and education. We aim to repair the damage done to the 
global environment by 150 years of irresponsible forms of in- 
dustrialization in both capitalist and communist countries. We 
advocate a Global Marshal Plan that would dedicate 5 percent 
of the GDP of all the G8 countries each year for the next twenty 
years to advancing this goal, and require that these funds be al- 
located to autonomous local groups whose use of them would 
be carefully monitored to ensure that they are used in ways that 
are respectful to existing communities and traditions. We 
would similarly seek the guarantee that these funds be provid- 
ed in a spirit of true generosity, not in a spirit of arrogance or 
demands for an immediate return on the investment. 

No one will be surprised if this kind of “third path” doesn’t 
get much sympathetic attention from the corporate-dominat- 
ed media. And we also won’t be surprised if it is quickly dis- 

missed by the mainstream of a Democratic Party that contin- 
ues to attempt to position itself as “tough on terror” and “mili- 
tarist” in regards to foreign policy. From the moment they lost 
the 2004 Presidential elections, a steady stream of centrist De- 
mocrats have proclaimed that their defeat stemmed from their 
inability to convey to the American public how they are as 
tough as Bush. The major cheerleaders for this approach have 
been the New Republic magazine; Senators Lieberman, Biden, 
and Clinton; and of course every other Democrat with signifi- 
cant military contracts in their district. This cynical realism 
has had a profound influence on mainstream media in the 
United States, making it extremely difficult to give serious 
consideration to such pro-democracy initiatives as the Spiritu- 
al Covenant with America, out of fear that such proposals will 
be used to identify the Democrats as being too idealistic. 

Our point is that the neo-cons have never been idealistic 
enough, that their use of terms such as “democracy” has been 
entirely instrumental and without principle, and that neo-cons 
privilege regimes supportive of America’s wealthy elites over 
the rights and needs of people. And that is no idealism at all. 

A Spiritual Caucus in the 
Democratic Party 

E’VE ALWAYS MADE IT CLEAR THAT WE 

are not connected to any particular political 
party. We are bound by law to eschew such 
an identity. Even if we were not, we'd still be 
hard pressed to identify any party that at 
present was truly open to the kind of spiritu- 
al politics that we promote in Tikkun. We 

are aware that political parties are capable of dramatic trans- 
formations. The changes in the Democratic Party from 1964 
and 1968—when it was controlled by men who were true Cold 
Warriors and who laughed at the emerging peace, environ- 
ment, and social justice movements of 1970s—represented 
one such transformation for the Democrats. This transforma- 
tion was just as dramatic as the transformation of the Repub- 
lican Party from the voice of nineteenth-century abolitionists 
to the voice of those most insensitive to the needs of African 
Americans in the twentieth century. 

But change happens. That’s why we would be happy to see a 
spiritual caucus in the Republican Party or the Greens, if that 
caucus adhered to the definition of spiritual politics put forth 
in our Spiritual Covenant with America. 

Yet in no place would a spiritual caucus have a tougher 
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reception than in the Democratic Party. The Democratic lead- 
ership is so heavily focused on the economy that it would have a 
very difficult time even having a clue about what a 
Tikkun/Network of Spiritual Progressives perspective was 
about, much less take it seriously as an alternative strategy and 
worldview to those that are currently being debated by the po- 
litical consultants who brought us the Gore and Kerry disasters 
and are itching to give us more of the same. 

However, it’s not just the top of the Democratic Party that 
will be hard to penetrate. There are obstacles at the base as 
well, obstacles that my book The Left Hand of God tries to re- 
duce. The obstacles are these: 

1. A very large group of Democrats has come to believe that 
it is “unrealistic” to fight for what they really believe in, be- 
cause the media and the Republicans have convinced them 
that the majority of Americans really want a society run by and 
for corporate interests, will only feel safe with leaders who es- 
pouse militarism as a path to homeland security, and will only 
respond to forms of religion that are authoritarian and patri- 
archal. This group has concluded that in order to save Ameri- 
can society from an impending fascist takeover, their only 
option is to provide a “kinder, gentler, and more rational” 
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SPIRITUAL DEMOCRATS COULD PROVIDE the alternative 
people are looking for: a progressive voice with the courage of 

its convictions and a commitment to sticking to its ideals. 

version of Republican Party poli- 
tics. They will see a progressive 
spiritual caucus as hearkening 

back to 1960s values (“can you be- 
lieve the naivete of that?” they will 
shout) that are certain to margin- 
alize their party, because they 
have never heard a coherent artic- 
ulation of spiritual politics that 
seems realistic in terms of Ameri- 
can politics as they’ve come to un- 
derstand it. 

2. An equally large group of De- 
mocrats has come to believe that 
the reason that they have lost past 
elections is that the American 
public is stupid and easily manip- 
ulated by anti-democratic agita- 
tors. Insofar as they understand 
the vision of the NSP, they see it 
as complicated and lacking the 
hyperbolic elegance and propa- 
gandistic qualities that will be nec- 
essary to defeat the Republicans. This is not to say that they 
don’t understand that there is a “spiritual gap” that the De- 
mocrats have to fill. But their strategy is to fill it by getting can- 
didates in 2006 and 2008 to adorn their speeches with 
Biblical quotations and remarks about their last experience in 
church, but never address the real spiritual crisis in America 
discussed in The Left Hand of God. 

3. Many Democrats are actively hostile to anything reli- 
gious or spiritual. Some grew up in right-wing religious com- 
munities and suffered from the homophobia, sexism, racism, 
or authoritarianism they may have experienced there. Others 
have watched the Religious Right manipulate religious cate- 
gories to justify cuts in social spending and taxes, imperialist 
wars of domination (such as that taking place in Iraq), anda 
global ethos of selfishness promoted by American foreign pol- 
icy. Unable to distinguish between reactionary forms of reli- 
gion that have gained political power and more liberatory 
forms that once inspired and led the Left (such as that of the 
late Reverend Dr. Martin Luther King, Jr.), such Democrats 
dismiss all expressions of religion and spirituality. 

So it’s not going to be easy. But we are urging people in the 
NSP to take our vision into whatever party they are affiliated 
with, and for many that is going to mean the Democratic Party. 

We envision the Spiritual Caucus being first and foremost a 
vehicle for raising a progressive spiritual perspective on con- 
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temporary issues, stemming from 
our New Bottom Line that institu- 
tions, legislation, social practices, 
corporations, and governmental 
policies should be judged efficient, 
rational or productive not only to 
the extent that they maximize 
money or power (the Old Bottom 

Line) but also to the extent that 
they maximize love and caring, 
kindness and generosity, compas- 
sion and creativity, and enhance 
our capacities to respond to other 
human beings as embodiments of 
the sacred and to the universe with 
awe, wonder and radical amaze- 
ment. 

Teaching people in the Democ- 
ratic Party or any other party how 
to think about social and political 
issues through the framework of a 
New Bottom Line would be a 
tremendous accomplishment, 

comparable to the changes that were brought about in the De- 
mocratic Party that made it possible for them to move from a 
patriarchal institution to one that is far more nuanced and 
sensitive to the needs of women than anyone would have pre- 
dicted forty years ago. 

Drawing upon our Spiritual Covenant with America, the 
Spiritual Caucus inside the Democratic Party will show their 
fellow party members that a New Bottom Line can translate 
into powerful new approaches to the central political ques- 
tions of our time. 

There’s one other powerful lesson that must be learned 
from Spiritual Democrats: in order for your ideals to win, you 
must be willing to lose with them. That is, one must be willing 
to advocate for one’s vision even at moments when it seems so 
utopian that no one is likely to buy into it. 

One thing I deeply respect about the Religious Right is its 
willingness to stick to its principles—even when they are not 
immediately plausible to the American majority—and to con- 
tinue arguing for them. Compare that with how Democrats 
often feel that they have to alter their ideals to suit whatever 
they are being told is “realistic” by soothsayers who interpret 
polling data as though it contained messages from God about 
what to believe in and how to conduct our lives. Indeed, it is 
this seeming spinelessness that has made liberals in general 
and Democrats in particular seem so contemptible to many 
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Americans. A Spiritual Caucus or an organization of Spiritu- 
al Democrats could provide the alternative that people are 
looking for: a progressive voice with the courage of its convic- 
tions and a commitment to sticking to its ideals rather than 
continually reformulating them in order to win short-term 
electoral gains at the expense of long-term intellectual and 
moral integrity. 

Another way of putting this is that the reason so many peo- 
ple have lost respect for liberals is that they perceive liberals to 
be liberal about their liberalism—unwilling to fight for what 
they believe in. How can people who have some justifiable 
fears about security trust the liberals to be responsible in de- 
fending our country if the liberals won't be tough in defending 
their own ideals? 

Spiritual Democrats can model a different way of doing 
politics just by being consistent witnesses for our different vi- 
sion and not capitulating in order to be popular. Many of those 
who at first will be the most skeptical will eventually be con- 

vinced by a consistent voice that insists that what Democrats 
need is not anew pretty face or a beautiful orator or a dynamic 
personality, but a deep and true vision of the kind of world to 
which most people aspire. 

Spiritual Greens and Spiritual Republicans will also play a 
role in shaping the dynamics of those parties. Imagine the 
powerful debate inside the Republican Party when people 
begin to insist on making that party Jesus-true, that is, insist 
on siding with the poor and the oppressed! And, yes, there will 
be some who will respond to that message. 

So the Network of Spiritual Progressives can play an impor- 
tant role in whatever party you’ve chosen—not by advocating 
for a particular candidate or for quick tricks to win electoral 
victories, but by advocating for a different way of understand- 
ing the fundamentals of human needs and our deep aspira- 
tions for a life of meaning, purpose, and service. m 

Michael Lerner is editor of Tikkun. 

— THE CONTRARIAN | 

The Ethics of 
Capitalism 

BY GEORGE VRADENBURG 

ROGRESSIVES SEEM TO HAVE A VISCERAL DIS- 

taste for capitalism and corporate America; they 
believe that what most Americans do every day of 
their lives has little redeeming social benefit and 
produces damaging side effects to their own spiri- 
tual wellbeing. 

This is a serious misunderstanding of modern 
corporate America, leading to misguided efforts to regulate 
corporate behavior to produce new performance measures not 
connected to serving individual preferences as expressed 
through the market. 

Capitalism is a system of economic organization that forces 
producers to serve the preferences of others. To be successful, 
a for-profit enterprise, be it large or small, must deliver, at af- 
fordable prices, the goods and services that large numbers of 
people are prepared to acquire in exchange for their hard- 
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earned dollars. A for-profit enterprise that is not effective in 
doing that will quickly go out of business. 

People inside for-profit institutions are motivated to create, 
design, produce, and deliver what others want. If they are good 
at serving others, they will succeed; if they are not, they will 
fail. 

Progressives seriously misunderstand corporate America if 
they assume that power and money are its only driving forces. 
To the extent that power (measured by promotions and in- 
creased corporate authority) and greed (measured by in- 
creased salaries and benefits) are motivators for corporate 
managers, their aspirations can only be achieved if their prod- 
ucts contribute to consumers’ wellbeing. The system harness- 
es those “base” motivations, to the extent they exist, in service 
to others. 

But the assumption is simply wrong. Inside corporate 
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America are loving and caring managers motivated by service 

to others, who use the corporate forum to express those feel- 
ings. The strongest corporations identify their own mission 

with the wellbeing of their customers and thus the creation of 

social value. For example, the mission of Wal-Mart is to pro- 
vide a broad array of products and services at affordable prices 

to more Americans, thereby enabling Americans, including 

those of low income, to enjoy a greater sense of satisfaction in 
their daily lives. America Online seeks to make the Internet as 
central to the lives of Americans as the telephone and the tele- 
vision, but even more valuable. Corporations whose missions 
align with the values of their employees and customers are the 
best performers in the marketplace. 

Progressives believe that corporations create a “me-only” 

environment for their employees with psychological side ef- 

fects that destroy loving and caring relationships. 
There is no question that job demands cause stress to fami- 

lies because of time pressures that reduce family time. So do 
many activities of modern life, including commuting, soccer 
practice, and ballet classes. But corporations, like other insti- 

tutions, continually reform their management practices to re- 

spond to worker dissatisfaction. Well-managed companies 
value managers who respect their workers and their families. 
Americans learned from the Japanese that companies of “ser- 
vant managers,” who value the opinions and personal lives of 
their workers, produce a higher quality product than those 
that treated their workers like cogs in a machine. As a result, 
workers inside a well-managed corporate environment are 

valued not for their power seeking and greed but by the cre- 

ativity of their work. 

There is no question that some companies and some man- 
agers fall short of this ideal. But in a global arena where highly 

sought-after creative workers are mobile, work will flow to 
those companies and workers that produce the most congenial 
work environment and the products and services preferred by 
the most people. 

Do we need to be vigilant to assure worker safety and envi- 
ronmental responsibility? Of course. But the suggestion that 
every corporation should submit to a trial by jury to test their 
adherence to spiritual values would seriously alter the incen- 
tives of companies to serve consumers. A market-based, cor- 
porate system “cares” about the personal preferences of 
consumers. And corporations committed to developing their 
internal “human capital” seek to create “caring” relationships 
for their employees within the corporate environment and at 
home. 

Is capitalism a mechanistic system without spiritual value? 

I think not. It is a system, unlike state-directed economic sys- 
tems, where valuing the consumer is the intended and desired 
outcome. Its spiritual value is reflected in the free exchange 
and interplay among human beings each divinely designed “in 
the image of God.” = 

George Vradenburg is copublisher of Tikkun. 
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A Social Revolution? 
BY JOEL SCHALIT 

OMETIMES TWENTY SEATS CAN SEEM LIKE A 

whole lot more, especially if you listen to the lead- 
ers of Israel’s Labor Party analyzing the signifi- 
cance of their own groundbreaking achievements 
in Israel’s 2006 elections. Under the circum- 
stances, Labor didn’t just poll well (unlike the 
Likud, it held onto all of its Knesset seats); it also 

created something far more lasting: a new public sensibility 
about the necessity of addressing Israel’s mounting social 
crises. Now, nearly every Israeli political party must declare its 
willingness to confront Israel’s mounting social and economic 
problems and propose a viable plan of action. 

One need look no further than Israeli neo-conservatism’s 
most historically influential proponent, Benjamin Ne- 
tanyahu, to see how profoundly the emergence of this dis- 
course shook up Israel’s political establishment. Desperately 
seeking votes to shore up his rapidly shrinking Likud party, 
towards the end of the election campaign the former finance 
minister found himself apologizing to those who'd been ad- 
versely affected by his ruthless economic policies. For such a 
notoriously unapologetic ideologue to acknowledge criti- 
cisms of his free market politics clearly meant that Israeli 
politicians were taking the public’s embrace of these con- 
cerns seriously. 

From the opposite side of the tracks, the objections to 
Labor’s electoral strategies raised by many peace activists after 
the election also attested to the significance of Labor's achieve- 
ment. Why choose to focus on economic issues when the Left’s 
chief responsibility ought to be convincing the Israeli public to 
accept a bilateral and comprehensive withdrawal to the 1967 
borders? By choosing to concentrate its electoral efforts on ad- 
dressing domestic problems, the Labor Party had essentially 
conceded to Kadima the battle over the character of the forth- 
coming withdrawals, and in doing so had failed to offer an al- 
ternative foreign policy ideologically consistent with its 
questionable domestic agenda. 

Clearly, Labor has something to boast about. Forcing Is- 
rael’s Right into a defensive posture on economic issues and 
drawing intense criticism about its electoral priorities from 
fellow progressives, Labor’s social platform succeeded in mov- 
ing Israeli political discourse to the Left in a manner entirely 
analogous to how Ariel Sharon’s December 2004 decision to 
disengage unilaterally from the Occupied Territories helped 
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legitimate the Israeli public’s growing discomfort with the Oc- 
cupation. Granted, Sharon wasn’t necessarily interested in 
prosecuting a truly just and honorable withdrawal. But by 
choosing even to consider one, no matter how half-hearted, 
Sharon helped unleash a tsunami’s worth of resentment about 
the cost of the Occupation that no mainstream Israeli political 
party has yet be able to satisfactorily channel into a plan to 
fully return to the 1967 borders. 

Perhaps the most interesting aspect of the success of 
Labor’s social platform is its significance when viewed in terms 
of wider global struggles with neo-liberal socio-economic poli- 
cies in the West. Ideologically speaking, much of the analysis 
that Labor put forward about Israel’s program of privatization 
and divestment from its traditionally large public sector, and 
about the government’s increasing promotion of market- 
based solutions to social problems is no different from what 
has been offered by the anti-globalization movement over the 
course of the past ten years. What is so surprising is the degree 
to which Labor has been able to translate these ideas into a 
mainstream party’s political platform in contemporary Israel, 
a highly industrialized first-world country undergoing the 
same economic transformation—from manufacturing to high 
tech—as the United States. 

Though Labor’s social platform is by no means unprece- 
dented among progressive political parties in the West—take, 
for example, the French Left’s criticisms of neo-liberalism, 
which contributed to France’s rejection of the EU constitution 
in 2005—what makes it so unique is its geographical displace- 
ment. Despite the fact that Israel is in many respects a West- 
ern nation, it remains a Middle Eastern one as well, plagued by 
many of the same conflicts that afflict neighboring states, from 
the role that religion plays in public life to the disproportion- 
ate influence of the military on civil institutions, and the con- 
centration of immense amounts of wealth in the hands of 
increasingly small elites. By having succeeded in promoting a 
Western social platform in an Israeli context, Labor proved 
that the global Left’s struggle against neo-liberalism can be 
reinvented in Hebrew vernacular. m 

Joel Schalit is managing editor of Tikkun. His back catalogue of 
recordings with 1990s agitprop artists Christal Methodists will be 

reissued this summer through Apple’s iTunes store. He is currently 

working on Israel vs. Utopia, his third book for Akashic. 
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—— VOICE FOR PEACE | 

Pre-Emptive 
Punishment 
A Tale of Two Elections 

BY MITCHELL PLITNICK 

HE ISRAELI ELECTIONS YIELDED SOME BIG 

surprises. The death knell was sounded for Likud, 
at least as it exists now under Binyamin Ne- 
tanyahu, as they barely edged out Yisrael Beiteinu 
(Israel Our Home), headed by Avigdor Lieberman, 
aman whose racism shocks even the staunchest of 
Israel’s right-wingers. But of even greater signifi- 

cance was the strong showing by the Pensioners’ Party. This 
single-issue party won seven seats and will be a key coalition 
partner for Kadima as well as a party with which Labor will try 
to establish strong ties for the future. 

Netanyahu had called this election a referendum on Kadi- 
ma’s plan for further unilateral disengagement. But the truth is 
this vote was more about internal Israeli politics. Throughout 
the campaign, talk of peace was virtually absent. That's a reflec- 
tion of the Israeli mood, which has given up on a negotiated 
resolution to their long-time conflict with the Palestinians. 

Hamas’s victory in the Palestinian elections certainly 
helped to cement that feeling. The initial Israeli view of Hamas 
as they took power was, naturally enough, based on Hamas’s 
charter and their history of targeting Israeli civilians. Hamas 
may have been as surprised as anyone that they won such a 
clear majority in the Palestinian Legislative Council. As 
Hamas struggled to find stances that were both practical and 
true to their own principles, Israel moved to make that matter 
more complicated. 

Since the Palestinian elections, Israel has withheld tax money 
collected from the Palestinians. Israel has also tightened the clo- 
sures around the Gaza Strip, creating a desperate shortage of 
food, medicine, and other goods needed for simple survival. 
They have repeatedly threatened the new Palestinian Authority, 
thereby creating a situation where any accommodation made by 
the Hamas-led PA will be seen as capitulation to Israel. 

The United States has not been much better. The draconian 
“Palestinian Anti-Terrorism Act of 2006,” currently in com- 
mittee in the House of Representatives, would severely restrict 
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both aid to the Palestinians and the ability of American diplo- 
mats to deal with any Palestinian leaders, Hamas or not. A less 
severe version of the bill is in the Senate. 

Most of the demands being made of Hamas are reasonable. 
Foreswearing violence, recognizing Israel, and recognizing past 
agreements are standard fare. Some demands, however, such as 
expecting Hamas to recognize Israel’s right to exist as a Jewish 
state, are less reasonable. Fatah never did that. Such recognition 
is tantamount to admitting that the Zionist movement had 
every right to dispossess the Palestinians fifty-eight years ago. I 
can’t imagine any Palestinian affirming such a statement. Most 
importantly, it’s not necessary. As long as Israel’s right to exist as 
a sovereign nation is recognized, that is sufficient. 

Rather than making it politically feasible for Hamas to deal 
with Israel, Ehud Olmert’s government has made it nearly im- 
possible for them to do so without seeming to be caving in to 
pressure. Of course, if Hamas did agree to talk with Israel, it 
would be a severe blow to Kadima’s unilateralism. Without 
unilateral withdrawal, Kadima has virtually no platform. And 
now that unilateralism has been given an apparent mandate, it 
is no wonder that Olmert would not want to see a Hamas-led 
PA that was willing to negotiate. 

The PA is no better. Hamas is exploring every avenue they 
can to find a way to negotiate without having to deal directly 
with Israel. They grudgingly agree that Mahmoud Abbas can 
negotiate with Israel, but give no indication that they would 
support his negotiations. The need now is for a third party to 
pull both sides to the bargaining table. It’s obvious that the 
Bush administration is not up to that task. With AIPAC push- 
ing draconian bills in Congress, the need for a progressive Jew- 
ish voice has never been clearer. Right now, the Palestinians 
and Israelis are looking for reasons not to talk. That path can 
only lead to destruction. 

Mitchell Plitnick is director of educational policy for Jewish Voice 

Sor Peace. 
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Selections from forthcoming books, articles, and talks 
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ANOTHER WORLD IS 
POSSIBLE 

From the book Dear President Bush by Cindy Sheehan. 

(April 2006, City Lights) 

new world is possible...and necessary! This 
was the theme of the 2006 World Social Forum 
that I—and tens of thousands of people from 

around the world—recently attended in Cara- 
cas, Venezuela. The idea of a world where 

everyone lives in peace and with justice is very “sub- 

versive,’ but it is close to the heart and soul of millions 
around the world. 

We need a new world. This one is broken. 

Before Casey was killed I never traveled much to 
speak of. I had gone to Israel and Mexico, and that was 
about it. I had a barely-used passport. 

Since I began speaking out against the U.S. occupa- 
tion of Iraq, I have journeyed all over the United States 
and now am starting to fill my passport with stamps. 

Our world is so beautiful, and the people who in- 

habit it are, for the most part, loving. All they want is a 
good life for themselves and their children. They want 
to feel safe and secure in their communities. They 
want to be warm and not go hungry. They want clean 
drinking water. They want to dance and laugh. They 
want to live long lives with their families, and they 
want their children to bury them at the end of their 
time here. In short, the people of the world want the 
same things that we Americans want. 

It is governments who demonize and marginalize 

other cultures, religions, races and ethnic groups. 
President Bush and his cohorts want to “fight them 
over there so we don’t have to fight them over here!” 
Who is this “them” that we are fighting over there? Is 
it a baby lying in her crib when a bomb is dropped on 
her house? Is it the mother who has gone shopping for 
her family’s daily food who is killed by a car bomber? 
Is it a car bomber who never even thought to commit 
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such a heinous act until his country was occupied by a 
foreign invader? Is it the grandmas and grandpas who 
are too old, or too stubborn, to leave their lifelong 
homes while the coalition troops are carpet bombing 

their region? 
We as citizens of the United States of America 

must stop allowing our leaders to give orders to kill 
innocent people. I almost said: we must stop allowing 
our leaders to “kill” innocent people. But we all know 
that people like Vice President Cheney don’t fight 
their own fantasy battles nor risk losing their own 
children by shipping them go off to Afghanistan or 

Iraq. No, they order our children to go over and do 

their dirty work. 
Our soldiers are taught that “Hajis,” the brown- 

skinned people of Iraq who clean their toilets, show- 

ers, and wash their clothes, are less than people. This 

enables U.S. soldiers to kill them more easily. The de- 
humanization of non-Americans is also dehumanizing 
our soldiers. Our children. 

I received hate mail from a “patriotic American” 

once who wrote that when we see Iraqi mothers and 
fathers of Iraq screaming because their babies have 
been killed, that they “are just acting for the cam- 

eras. They are animals who don’t care about their 
children because they know they can produce an- 
other.” This is the mentality is not far off from that of 
General Sherman, who said “the only good Indian is 
a dead Indian.” Such racist rhetoric dehumanizes us 
all. 

A new world is necessary and it can only be possi- 

ble if we live the belief that every human being is in- 
herently equal to ourselves. They feel pain when they 
are hurt. They have hunger pains when they haven't 

eaten. Their mouths go dry when they are thirsty. 
They mourn when they experience a loss. They shiv- 
er when they are cold. They laugh when they are 

happy. How can we permit our leaders to get away 
with killing so many of our brothers and sisters 
around the world? Iraq Body Count [an Internet 
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database that reports civilian deaths in Iraq] esti- 
mates that as of February 2006, between 28,000 
and 32,000 civilians—people like you and me—have 
been killed in Iraq since the U.S. invasion and occu- 
pation began. 

Anew world is necessary and it can only be possi- 
ble if we rein in the depraved corporations that earn 
a profit from the killing. War profiteers like Hal- 
liburton, Bechtel and General Electric are racking 
up obscene profits for themselves and their share- 
holders as they plunder the planet. Conscienceless 
companies such as Dow are dumping chemicals and 
other pollutants into the water and atmosphere that 
sicken people, our environment and our future! 
Companies like Wal Mart are exploiting workers 
around the world to enrich one family instead of 
funding healthcare or a living wage for all of its em- 
ployees. 

Anew world is necessary and it can only be possible 
if we decrease our dependency on oil and use some of 
the money that we are pouring into the desert sands 
and sewers of Iraq to expand research on renewable 
energy sources and expand the renewable sources we 
already have, such as biodiesel. 

A new world is necessary but not possible until the 
United States gets over the arrogant idea that it can fix 
the disaster it’s created in Iraq and elsewhere alone. 
We have to reach out to people around the world to 
forge the bonds that are crucial to protecting innocent 
members of humankind who are impoverished or 
killed by our government and the corporations that 
are largely unchecked. 

Peace and justice are intimately connected and the 
world can’t have one without the other. True and last- 
ing peace can only occur when we the people force out 
leadership that is dependent on the war machine for 
their jobs and demand justice for the crimes against 
humanity they perpetrate on a daily basis. 

Anew world is possible and it is attainable. For this 
new world to become a reality it is necessary for us to 
take into our beings what Martin Luther King, Jr. said 
of his own eulogy, but more importantly, the way he 
lived his life: 

“T’d like somebody to mention that day, that Martin 
Luther King, Jr., tried to give his life serving others. I’d 
like for somebody to say that day, that Martin Luther 
King, Jr., tried to love somebody. I want you to say that 
day, that I tried to be right on the war question. I want 
you to be able to say that day, that I did try, in my life, 
to clothe those who were naked. I want you to say, on 
that day, that I did try, in my life, to visit those who 
were in prison. I want you to say that I tried to love and 
serve humanity. Yes, if you want to say that I wasa 
drum major, say that I was a drum major for justice; 

spirnitiVlatters 
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say that I was a drum major for peace; I was a drum 
major for righteousness.” 

HOMOSEXUALS AND THE 
POLITICS OF DEATH 

Excerpted from Why the Christian Right is Wrong 

by Robin Meyers (May 2006) by permission 

of Jossey-Bass, a Wiley imprint. 

he issue for many of us in the church is not what 
“causes” homosexuality (we don’t know) or 
whether acceptance of our gay brothers and sis- 
ters is an endorsement of sexual promiscuity (of 
course it isn’t) but whether the Church of Jesus 

Christ is going to be true to its own founding principle: 
radical hospitality. The Gospel specializes in human 
beings who are left out but deserve to be invited in. Ei- 
ther we believe it when we say that God loves every- 
body, or we don’t. 

And please don’t give me that tired line: “Love the 
sinner, hate the sin.” We need to have a thoughtful, 
prayerful, gracious conversation in the church about 
sexual orientation, not just about sexual behavior. 
Were talking here about what someone is, not what 
someone does. The handful of condemnations against 
homosexuality in the Bible are directed at homosexu- 
al activities, which were considered unnatural be- 
cause they were non-procreative and idolatrous 
because they were grouped with activities that were 
believed to separate us from God. They were not di- 
rected against sexual orientation, which nobody un- 
derstood in those days and which we still don’t 
understand today. 

The importance of this distinction is revealed when 
the Christian Right makes what it believes to be a 
charitable compromise: asking homosexuals to be 
celibate. The unspoken premise here is that we can 
forgive a condition that we consider to be an aberra- 
tion, but cannot countenance a behavior that we con- 
sider to be repulsive. It is the church’s own version of 
“don’t ask, don’t tell.” 

Yet what the church is called to do is to encourage 
human beings to practice integrity, honesty, and self- 

discipline—whether gay or straight. We could make a 
quantum leap forward in the church’s struggle with 
this issue if we could just make it clear that inclusive- 
ness and sexual integrity are not mutually exclusive. 
Acceptance of gays in the church is not an endorse- 
ment of a “lifestyle,” when that word is used as a eu- 
phemism for flamboyant promiscuity, but a response 
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to the call of Jesus to welcome every human being 

into the full sacramental hospitality of the Kingdom. 

This is not a compromise of “standards” but is in fact 

a willingness to extend them to more and more 
human beings. 

ENVIRONMENTALISM 
AS SPIRITUALITY 

Excerpt from A Greener Faith: Religious Environmen- 

talism and Our Planet’s Future by Roger S. Gottlieb. 

(June 2006, Oxford University Press) 

ursued by his enemies, afraid for his life and his 
throne, King David experienced a moment of 
grace which he recorded in a poetic prayer that 
has given people comfort for centuries: “The 
Lord is my shepherd, I shall not want,’ says the 

Twenty-third Psalm, indicating a trust in God marked 

by gratitude and serenity. When a follower of the Bud- 
dha finally entered into meditation fully, he told a 
friend that he was able to let go of any sense of “I am 

this, this is mine, this is my self.” When the orchestra 

and chorus burst into the Et Resurrexit section of the 
Bach B Minor Mass—an explosive and ascending 
melody that propels the believer into an awareness of 
the miracle of Christ’s entry into Divine Life—devout 
Christians may experience a sense of overwhelming 
joy: ajoy, we might note, that is always available, be- 

cause for the Christian, Christ’s resurrection is a per- 
manently recurring miracle that gives meaning and 
hope to human existence. When we celebrate the Sab- 
bath, Judaism, Christianity, and Islam tell us we 
should feel delight, thankfulness, and rest. It is a time 
to appreciate what has been given to us, to see it as the 

gift of a generous God, and to take a break from think- 
ing about how we can get more. 

These are a few of the distinctive experiences fos- 
tered by religious life. Their most important shared 
feature is the way they take us beyond the convention- 
al ego, beyond a frame of mind in which we calculate 
our interests, compete with those around us, struggle 

for success, seek to control the world to get what we 
want from it, or unendingly complain about every 
damn thing we don’t have. In the experience of God or 
Ultimate Reality or Spirit, we are less depressed, 

bored, anxious, and selfish and more grateful, joyous, 

and serene. We taste exuberance or tranquility, rever- 

ence or awe, a deep confidence in the universe or a 

sense of how much of the universe will always be an 
enthralling mystery. Finally, because we feel we have 
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achieved communion with an immensely powerful 

source of meaning, a force or intelligence much vaster 

than ourselves with whom we can, in some sense, com- 

municate, we no longer feel so alone. 

For thousands of years religious writings have de- 
scribed these experiences as the product of encounters 
with God, or with states of mind stemming from med- 
itation, prayer, and contemplation. Yet they are also to 

be found at the heart of environmentalism. It is pre- 
cisely because for many of us the encounter with the 
rest of life on earth—indeed at times with the universe 

as a whole—provokes profound feelings of awe and 

reverence, mystery and serenity, that we commit our- 

selves to its protection. 
The connection between nature and powerful, re- 

ligious-like emotions is a familiar theme in the classic 
nineteenth- and early twentieth-century nature writ- 
ers, writers who also were active in or guiding lights 
of the emerging social movement of environmental- 
ism. Over and over, Thoreau and John Muir, John 
Burroughs, and Sigurd Olson describe the transfor- 

mative quality of wilderness. Thoreau celebrated a 
“wildness” that is “the preservation of the world” and 
tells us, “When I would recreate myself, I seek the 
darkest woods, the thickest and most interminable 
and, to the citizen, most dismal, swamp. I enter a 
swamp as a sacred place, a sanctum sanctorum. 
There is the strength, the marrow, of Nature.” A keen 

observer of his surroundings, knowledgeable in natu- 
ral history, Thoreau also regarded nature in a decid- 

edly spiritual light: “The highest that we can attain to 

is not Knowledge, but Sympathy with Intelligence. .. 
. Nature is a personality so vast and universal that we 

have never seen one of her features.” John Muir’s cel- 

ebration of (and lobbying for) California’s Sierra 
Mountains in the late nineteenth century eventually 
helped give rise to Yosemite National Park. Of his 
first encounter with them he wrote, “No description 
of Heaven that I have ever heard or read of seems half 
so fine.” Sigurd Olson, whose life in the rugged lake 
country of northern Minnesota produced widely read 
books and articles, suggested in 1938 that what we 
learn from wilderness “are spiritual values... a famil- 
iar base for exploration of the soul and the universe 
itself. ... With escape comes perspective. Far from 
the towns and all they denote, engrossed in their re- 
turn to the old habits of wilderness living, men begin 

to wonder if the speed and pressure they have left are 
not a little senseless.” John Burroughs, a contempo- 
rary of Muir’s whose writings on birds made him 

equally famous in his day, reassured his readers, “Na- 
ture we have always with us, an inexhaustible store- 
house of that which moves the heart, appeals to the 

mind and fires the imagination—health to the body, a 
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stimulus to the intellect, and joy to the soul.” During 
along ramble in the countryside he described a kind 
of mystical perfection that could be found through a 
commonplace encounter with the sky: “The office of 
the sunshine is slow, subtle, occult, unsuspected; but 
when the clouds do their work, the benefaction is so 
palpable and copious, so direct and wholesale, that 
all creatures take note of it, and for the most part re- 
joice in it. It is a completion, a consummation, a pay- 
ing of a debt with a royal hand; the measure is 
heaped and overflowing!” 

These few examples signal a widespread fact: it is 
quite common, says historian Michael P. Nelson, for 
people to argue for the preservation of wilderness as “a 
site for spiritual, mystical, or religious encounters: 
places to experience mystery, moral regeneration, spir- 
itual revival, meaning, oneness, unity, wonder, awe, in- 
spiration, or a sense of harmony with the rest of 
creation—all essential religious experiences.” 

These experiences are not merely the passing 
pleasures of ecological aesthetes, but are often inte- 
grated into lives of environmental activists. Engaged 
in a fight to prevent Yosemite’s magnificent valley 
Hetch Hetchy from being dammed, Muir raged, 
“Dam Hetch Hetchy! As well dam for water-tanks 
the people’s cathedrals and churches, for no holier 
temple has ever been consecrated by the heart of 
man.” As a twenty-four-year-old, the Jewish forester 
Robert Marshall, early advocate for wilderness con- 
servation and a founder of the influential Wilderness 
Society, spent Yom Kippur of 1925 walking in the 
Idaho mountains and for three hours meditated in si- 
lence while sitting on a rock. The experience, he 
claimed, was for him more religiously effective than 
traditional observance: “In Temple... it has in the 
past been impossible to banish [trivial] thoughts 
from my mind, and, at best, fasting, hard seats and 
dull sermons are not conducive to deep thought. 
Therefore, I feel that my celebration of Yom Kippur, 
though unorthodox, was very profitable.” Richard St. 
Barbe Baker, who pursued a lifelong vocation in sup- 
port of tree planting to repair landscapes, improve 
agriculture, purify water, and orient humanity to co- 
operation with rather than unthinking control over 
nature, often wrote of how forests led him to awe and 
reverence. 

It is important to note that such attitudes toward 
wilderness are not, as some might suppose, relics of 
earlier times when people were “more religious” than 
they are now. During three recent seminars on the 
“value of wilderness” hosted by the National Forest 
Service, accounts of the economics of lumber and con- 
sumer preferences for outdoor recreation were persist- 
ently joined by acknowledgment of the “intrinsic 
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value” of wilderness, and of how it sustains and ele- 
vates humanity’s spiritual life. 

Of the many religious experiences to which wilder- 
ness gives rise, one deserves special mention: a sense 
of the dissolution of the ego, of the boundaries that 
sharply divide one’s own self from others. Sigmund 
Freud termed this experience “oceanic,” and it has 
been a hallmark of religious mysticism in virtually 
every tradition one can think of. A good deal of spiri- 
tual practice, from long periods of meditation to ex- 
tended fasting to intense prayer, has as its goal a 
lessening of our sense of separation, of rigid demarca- 
tion, between “me” and the rest of creation. Such ex- 
periences are also common in relation to nature. At 
certain crucial moments, ecofeminist Charlene Spret- 
nak wrote in 1990, we manage to attend fully to what 
is around us, and “at that moment the distinction be- 
tween inner and outer mind dissolves, and we meet 
our larger self.” A century and a half earlier, Ralph 
Waldo Emerson described how going into the woods 
provides a “perfect exhilaration,” enabling a man to 
“cast off his years” and be forever a child. “Standing on 
the bare ground,—my head bathed by the blithe air, 
and uplifted into infinite space,—all mean egotism 
vanishes. I become a transparent eye-ball; I am noth- 
ing; I see all; the current of the universal Being circu- 
lates through me: I am part or parcel of God.” As 
traditional religions revere those times when we are 
overwhelmed by the presence of God, or feel our ego 
dissolved in meditation, so people have for centuries 
acknowledged the power of nature to take them out of 
their normally constricted sense of self. 

This expanded sense of self prompts an extended 
sense of fellowship as well, one in which we feel for all 
of nature (including people, we hope!) the kinds of 
moral sentiments held dear by traditional religions: 
to love our neighbors as ourselves (Christianity and 
Judaism), to “spend of your substance, out of love for 
Him, for your kin, for orphans for the needy, for the 
wayfarer” (Islam, Qur’an 2:177), or to respond to any- 
one’s pain as if it were our own (Buddhism). To use 
Jewish philosopher Martin Buber’s terminology, each 
animal and plant, even each mountain and river, be- 
comes a “thou” rather than an “it.” In Baker’s words, “A 
Tree is a real thing, it has a personality. It is a living 
entity. Is it too much to believe that it responds to the 
love that is given to it? ... We shall tread softly when 
we enter the sanctuary of the woods, seeing we are in 
company with tree beings who respond to our love 
and care.” 

This sense of kinship extends to the whole as well as 
to the particular elements that make up the whole. 
American nature writer and inspirer of the radical deep 
ecology group Earth First! Edward Abbey suggested 
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that love of wildness is “an expression of loyalty to the 
earth, the earth which bore us and sustains us, the only 
home we shall ever know, the only paradise we ever 
need.” 

It must be stressed that the language of love, awe, 
and reverence, of nature's capacity to heal and com- 
fort, are not, as some might suppose, simply the 
province of poetic and private individuals, of a Thore- 
au in a cabin by Walden Pond or an isolated nature 
writer whose affection for nature is solely literary. 
Rather, for many in the environmentalist community, 
these kinds of experiences of nature are essential to 
why they became active environmentalists, and to why 
they continue the struggle throughout their lives. Muir 
helped create America’s national parks and founded 
the Sierra Club, Marshall the national forest system. 
Baker spent his entire adult life trying to regenerate 
lost forests, helping protect redwoods in California, 
creating a tree-planting society among native 

Kenyans, and improving tree cover for fields in India 
and Australia. Spretnak has been a political activist in 
the American green movement for decades. 

To take a less well-known but critically important 
example from recent American history, consider 

Howard Zahniser, who spent seven years drafting 
more than sixty versions of what became the 1964 

Wilderness Act, an act that set aside more than 9 

million acres of the United States as places human 
beings could visit but not impact and in which the 
marks of human activity would be absent. The 

Wilderness Act was an enormously detailed, highly 
technical legal accomplishment, not the stuff of reli- 
gious enthusiasm or spiritual musing. Getting it 
passed required extensive lobbying, negotiating, 
consulting, and coalition building by Zahniser and 
his allies. Yet, in “The Need for Wilderness,” after 
giving the more tangible recreational, scientific, and 
ecological values of wilderness their due, Zahniser 

went on to emphasize that “the most profound of all 

wilderness values in our modern world” is its ability 
to help us “know a profound 

experiences of nature, by Aldo Leopold and Edward 

Abbey, Iverson heads the remarkable organization 
Forest Service Employees for Environmental Ethics, a 

group of professional foresters who oppose our gov- 

ernment’s tendency to treat the woods simply as raw 
material. Their goal is not only to manage the land effi- 
ciently, but to pass it “with reverence from generation 
to generation.” Of all the words that could have been 

used in this simple statement of intent, it is striking 
that an essentially religious word was chosen. In a re- 
view of Nature and the Human Spirit, a large collec- 
tion of essays by foresters and environmentalists, 
Iverson points out that such a volume could not have 

been possible in the past, and that its endorsement by 
high-level administrators indicates that the long- 
standing taboo against speaking of the forests’ spiritu- 

al meanings may be weakening. 
In general, says experienced forester Robert Per- 

schel, many of his fellow paid staffers of the 250,000- 
member Wilderness Society find a spiritual sensibility 
underlying their work. Ifthe culture of professionalism 
forbade a great deal of discussion of that dimension, it 
still could be tapped. During the Society’s annual week- 
long staff meeting, Perschel initiated an hour-long dis- 
cussion by asking participants to bring in “sacred 
objects,” something to indicate why they were doing the 
work they did. “Amazing things came out,” he says. 

“One man talked about taking walks with his dying 
mother through pine forests where she had played as a 

child. A woman who had worked for the merchant ma- 
rine described seeing a pod of whales suddenly shoot- 
ing out of a massive wave during a typhoon, and her 
staring into the eyes of one of them who was magically 
suspended in front of her.’ Perschel, former head of the 
Northern Forest Alliance and current environmental 
director of the Garrison Institute, believes that in the 
environmental movement, “You can always make a 
connection to someone about some special moment. 
Maybe it came in the Grand Canyon, maybe in the 

backyard, but there is always that common thread: that 
there is more to us than just the 

humility, to recognize one’s lit- 
tleness, to sense dependence 
and interdependence, indebt- 
edness and responsibility.” 

Another conservation profes- 

sional, chief economist and so- 

cial science coordinator for the 
National Forest Service's Inter 
Mountain region David Iverson, 

speaks of “a spiritual element to 
the land: you can feel it every 
time you're out there.” Influ- 

enced by a childhood filled with 
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self, there is the larger communi- 
ty—from the family and the 
town and the nation, to all of na- 
ture, the whole universe.” The 
environmental crisis demands, 

says Perschel, far more than “ra- 

tional management”: “We have 
no hope unless we infuse the de- 
bate over the environment with 
the deep emotional and spiritual 
connections that it warrants and 
that will be required for a great 
social transformation.” m 
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Politics & Society 

AN 

INTERVIEW 

WITH 

Howard Zinn 
By Shelly R. Fredman 

HEN I ARRIVED AT BOSTON UNI- 

versity in 1978, it was like showing 

up at a party after all the guests had 

gone home. The Civil Rights move- 

ment and the Vietnam War protests 
were over, and everyone around me 

was studying business and honing 
their resumes. The Sixties had died. All the activists were gone. 

Except for Howard Zinn. You could sign up for Zinn’s classes, 
“Marxism” and “Anarchism,” and there, every Tuesday and 
Thursday, you could hear the stories no one else would tell you: 
Columbus’s arrival on these shores from the Arawak Indian’s 
point of view, Emma Goldman’s message to the unemployed in 
Union Square, black students in Greensboro, North Carolina, 

SO SS a 

MAY/JUNE 2006 WWW.TIKKUN.ORG TIKKUN 25 



26 TIKKUN 

who one day sat down at the Woolworth’s counter where only whites could eat. Now, 
some twenty years later, in the wake of Katrina, mired in Bush’s reckless reign and the 
ever-escalating death toll in Iraq, it seemed a good time to revisit Zinn. 

Best known for A People’s History of the United States, Howard Zinn has been a pro- 
fessor, radical historian, social activist, and intellectual leader of the Left for forty years. 
In over twenty books, he has devoted himself to connecting America’s past with its pres- 
ent, providing a frame for left-wing activism and politics. Praised by academics and lay 
readers alike, Zinn feels more at home on the streets than in the ivory tower. 

Zinn’s message of hope is unflinching, and he is busier than ever. He has written a 
play, “Marx in Soho,’ is producing a People’s History of the United States television se- 
ries, and his new book, Original Zinn, will be released in July. He seems to have stashed 
De Leon’s fountain of youth in his back pocket. Though we are seated at a small table 
drinking coffee, occasionally he still moves his large hands through the air, as he did in 
class, underscoring the urgency of his words. And at the end of his most radical sen- 
tences, a wry smile lights up his eyes, as if he’s imagining the glorious trouble we the 
people can, and will, make. 

SHELLY R. FREDMAN: Since the context of this interview is Tikkun, I'd like to 
start by asking you about Michael Lerner’s new book, The Left Hand of God. In it, Lern- 
er says that, post 9/11, a paradigm of fear has gripped our culture and been used to ma- 
nipulate the public into supporting politicians who are more militaristic. How would 
you characterize the post-9/11 world? 

HOWARD ZINN: Michael Lerner is certainly right about how fear has been used 
since 9/11 to push the public into support of war. “Terrorism” is used the way “commu- 
nism” was used all through the Cold War, the result being the deaths of millions and a 
nuclear arms race which wasted trillions of dollars that could have been used to create 
atruly good society for all. 

SF: Lerner also claims that the parts of our cultural heritage that embody elements 
of hope are dismissed as naive, with little to teach us. You must have had your own bouts 
with critics who see your vision as naive. How do you address them? 

HZ: It’s true that any talk of hope is dismissed as naive, but that’s because we tend to 
look at the surface of things at any given time. And the surface almost always looks 
grim. The charge of naivete also comes from a loss of historical perspective. History 
shows that what is considered naive in one decade becomes reality in another. 

How much hope was there for black people in the South in the fifties? At the start of 
the Vietnam War, anyone who thought the monster war machine could be stopped 
seemed naive. When I was in South Africa in 1982, and apartheid was fully entrenched, 
it seemed naive to think that it would be dissolved and even more naive to think that 
Mandela would become president. But in all those cases, anyone looking under the sur- 
face would have seen currents of potential change bubbling and growing. 

SF: Has the Left responded adequately to the kind of fascism we see coming from 
Bush’s people? Street protests seem to be ineffective; it’s sometimes disheartening. 

HZ: The responses are never adequate, until they build and build and something 
changes. People very often think that there must be some magical tactic, beyond the 
traditional ones—protests, demonstrations, vigils, civil disobedience—but there is no 
magical panacea, only persistence in continuing and escalating the usual tactics of 
protest and resistance. The end of the Vietnam War did not come because the Left sud- 
denly did something new and dramatic, but because all of the actions built up over 
time. 

If you listen to the media, you get no sense of what’s happening. I speak to groups of 
people in different parts of the country. I was in Austin, Texas recently and a thousand 
people showed up. I believe people are basically decent, they just lack information... 
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SF: You have been outspoken against the war in Iraq. Despite all the 
chaos we’ve heard may ensue, do you still believe we should get out of Iraq 

| 
| 

People very often 
now? think that there must 

HZ: Yes, we should immediately withdraw. There will be chaos ... it is 

actually there already, and much of the chaos and violence has come be some magical 
about because of our involvement. But that doesn’t change the fact that tacti Cc beyon d 
our occupation of Iraq is wrong. 

What's more troubling [than a military mistake] is that this is an ad- the traditional 
ministration that is impervious to pressure. If you listen to LBJ’s tapes, 

where he discusses the escalation of the war in Vietnam, you can hear that ones—protests, 
a demonstrations, 

Still, the good news is that more and more of us are becoming aware of 
Bush’s true nature. Less than fifty percent of Americans are for the war, vigils, civil 
and forty percent are calling for [Bush’s] impeachment. di sobedience —but 

SF: Where do you see the Democrats in all this? What of their role, there 1S no magical 
their responsibility? 

HZ: The Democratic Party is pitiful. Not only are they not articulating panacea, only 
a spiritual message, as Lerner says, they don’t even have a political mes- persistence. 
sage. The Democrats are tied to corporate wealth. And they are incompe- 
tent when it comes to understanding how to win elections. By the time Kerry ran, the 

public had actually shifted. Fifty percent were against the war. The Democrats should 

have been saying they would end the war, and make those dollars available for health- 
care. 

SF: What about the upcoming crop of presidential candidates— Hillary Clinton, for 
instance? 

HZ: Hillary Clinton is so opportunistic. She goes where the wind is blowing. She 

doesn’t say what needs to be said. And Barack Obama is cautious. He’s better than Clin- 
ton, but I’d suggest Marian Wright Edelman as the Democratic candidate for president. 

She’s the epitome of what we need. A very smart black woman who deals with children, 
poverty.... She’s in the trenches, and she ties it in with militarization. But she doesn’t 

come out of government. 

That’s another problem—the Democratic Party is a closed circle. It may take a 
threatening third party to shake things up. 

SF: Many people believe that history is a pendulum, and that we are overdue for a 
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swing to the Left. Lerner, for instance, views American history as an oscillation between 
the voices of hope and the voices of fear—the fear after the stock market crash in 1929, 
the hope of the New Deal, the fears of McCarthyism, the hope of the Civil Rights move- 
ment and social change movements in the sixties. Is this a compelling view of history? 

HZ: Without making it chronological, like a roller coaster, with predictable ups and 
downs, it’s certainly true that in any period there are voices that demand maintenance 
of the status quo, and other voices demanding change. In other words, it isn’t so much 
a period of hope, then a period of fear, etc. But in every period there are both tendencies, 
with one or another dominant and the dominant characteristic often leads to a simpli- 
fied picture of an era. 

My differences with Lerner, though, reside in the proportion of attention he pays to 
spiritual values. These are important, but they’re not the critical issue. The issue is how 
are people living and dying. People are dying in Iraq and our wealth is being squan- 
dered on war and the military budget. 

SF: Don’t you believe the Left needs to address spiritual needs to win? How else can 
we galvanize the heartland, people taken in by the religious rhetoric of Bush? 

HZ: Yes, there are special needs and they need to be addressed. But after the last 
election there was a kind of hysteria among liberal pundits about a “failure” to deal with 
the moral issues. There is a hard core for whom religion is key. They are maybe twenty- 
five percent of the population. It’s a mistake to try to appeal to that hard core. 

I define the spiritual in emotional terms—to the extent that religion can draw on the 
Ten Commandments (for example, thou shalt not kill), it is important. And I find the 
spiritual in the arts, because they nourish the spirit and move people. Artists like Bob 
Dylan and Joan Baez, for example, and now Eddie Vedder of Pearl Jam. We need more 
of these. 

It’s not that people are turned off by the Left. The Left hasn’t reached out to people 
with a clear, coherent, and emotional message. The Left often does not know how to 
talk to other people. Tikkun itself appeals to intellectuals. 

I’ve never spoken the language of ivory tower academics. And there are other voices 
on the Left that speak in understandable language. For instance, Barbara Ehrenreich’s 
Nickel and Dimed, in which she took menial jobs across the country and wrote about 
those lives, was a bestseller. There’s an emotionalism to her message that makes contact 
and touches thousands. Michael Moore’s movies have been seen by all sorts of people. 
GI's in Iraq watched his movie. We just have to do more along those lines. 

SF: Many on the Left seem to identify religion with the fundamentalist versions of it 
we see in the worst moments of human history. Do you see any value in religious ideas 
and traditions? If I can get personal: do you identify at all as a Jew, with the Jewish 
story? Is there anything in it that’s meaningful to you? Are there any thoughts of the 
world beyond this one—where, for example, you can sit with Marx in Soho and eat Deli 
Haus blintzes together? 

HZ: If I was promised that we could sit with Marx in some great Deli Haus in the 
hereafter, I might believe in it! Sure I find inspiration in Jewish stories of hope, also in 
the Christian pacifism of the Berrigans, also in Taoism and Buddhism. I identify as a 
Jew, but not on religious grounds. Yes, I believe, as Pascal said, “The heart has its rea- 
sons which reason cannot know.’ There are limits to reason. There is mystery, there is 
passion, there is something spiritual in the arts—but it is not connected to Judaism or 
any other religion. 

For those who find a special inspiration in Judaism or Christianity or Buddhism or 
whatever, fine. If that inspiration leads them to work for justice, that is what matters. m 

Shelly R. Fredman recently made her lech lecha from St. Louis to New York City. Her work has ap- 

peared in Best Jewish Writing, First Harvest, the Chicago Tribune Magazine, and the Forward. 
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The Death of the 

Republican Ideal 
BY FRANK BROWNING 

OR TWO WEEKS LAST FALL, Alain Finkielkraut, one of France’s most 
prominent intellectuals, a one-time Maoist firebrand and latter-day an- 
alyst of anti-Semitism, sat terrified before his television, as suburbs 
across the country were set afire. The torchbearers were mostly unem- 
ployed young men born of North and West African immigrants. But for 
Finkielkraut, who had breathed the fire of revolution on the streets of 
Paris in 1968, they were enemies of France and indeed of civilization it- 

self. Or so he said in an interview in the conservative daily Le Figaro and again in 
Haaretz. 

Three years ago, after a worrisome flurry of desecrations and attacks on synagogues 
and Jewish cemeteries, Finkielkraut, whose grandparents perished in Auschwitz, 
warned of a new Krystallnacht sweeping France. Most of the perpetrators were young 
men of North African descent, demographically the same cohort who were roaming the 
streets of suburban ghettos with torches in 2005. In his eyes, the link was obvious. This 
was not the straightforward rebellion of the dispossessed one had seen in Watts or De- 
troit forty years ago, but a full-fledged culture war in which civilization, and Jewish sur- 
vival, hung in the balance. Finkielkraut meant his Krystallnacht statement to be 
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provocative, and few French Jews took it as anything more than that, even though there 
was real reason for concern about the attacks. 

During the 2005 riots, Finkielkraut decided to raise the flag of provocation higher 
when he sat down for coffee with two Haaretz reporters at the elegant Café Rostand be- 
side the Jardin du Luxembourg. “We prefer to say the ‘youths’ instead of ‘blacks’ or 
‘Arabs,” Finkielkraut told Haaretz. “But the truth cannot be sacrificed, no matter how 
noble the reasons. And, of course, we also must avoid generalizations: this isn’t about 
blacks and Arabs as a whole, but about some blacks and Arabs. And, of course, reli- 
gion—not as religion, but as an anchor of identity, if you will—plays a part. Religion as it 
appears on the Internet, on the Arab television stations, serves as an anchor of identity 
for some of these youths.” The rioters, who focused almost all of their rage on their own 
barren housing complexes, were in Finkielkraut’s view the tools of a broader and far 
more pernicious campaign. 

“T have found that they are also sending the youngest people to the front lines of the 
struggle,” he went on. “You've seen this in Israel—they send the youngest ones to the 
front because it’s impossible to put them in jail when they’re arrested. But still, here 

there are no bombings and we’e in a different stage: I think it’s the stage of 

Wh at distresses the anti-republican pogrom. There are people in France who hate France as 
Finkielkraut is that = 27pblic’ 

Theo Klein, the former president of CRIF (the Representative Council of 

unlike his 19 6 8 Jewish Institutions of France), captured in a phrase the essential problem 
generation of with Finkielkraut’s tirade: “This is what happens when you're more interest- 

ed in concepts than in facts.” Following the rigid Cartesian rules of his uni- 
enr agé S 4 who al SO versity training, Finkielkraut begins with a fundamental principle—a war of 

d M ] civilizations—and then constructs his corollary concepts to illustrate his ar- 
tosse O otov gument. The two key concepts in play are “pogrom” and “republic.” 

co cktails at p olice Pogrom by definition implies an organization and a belief system, a coor- 
dinated effort to cleanse and eliminate its enemy. No matter that most rep- 

squadrons, these resentations of the rioters in France portrayed a specter of chaos and 
rioters showed no nihilism, young men devoid of any program or objective, unable to find a tar- 

get outside their own barren, highrise housing developments. In 

Sl gn ot wantin g to Finkielkraut’s analysis, they are the witless foot soldiers of a war of civiliza- 

reform the Republic. 
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tions: 

Why have parts of the Muslim-Arab world declared war on the West? The Re- 
publicis the French version of Europe. They, and those who justify them, say that it derives 
from the colonial breakdown. Okay, but one mustn't forget that the integration of the Arab 
workers in France during the time of colonial rule was much easier. In other words, this is 
belated hatred. Retrospective hatred... We are witness to an Islamic radicalization that 
must be explained in its entirety before we get to the French case, to a culture that, instead 
of dealing with its problems, searches for an external guilty party. It’s easier to find an exter- 
nal guilty party. It’s tempting to tell yourself that in France you're neglected, and to say, 
‘Gimme, gimme. It hasn’t worked like that for anyone. It can’t work. 

To an American, his critique might sound like just another attack on lazy welfare re- 
cipients angry over the paltry size of their handouts. But in the French context, 
Finkielkraut is sounding a far more worrisome alarm. It is an alarm that cuts to the 
heart of liberty and citizenship in Republican France, and it takes its origin at the birth 
of the French Revolution and the subsequent freeing of the Jews by Napoleon. 

Until the Revolution of 1789, church and crown were inseparable. During the terror 
following the Revolution, churches were stripped of their properties, and liberty of be- 
lief was declared for all. (It would take a little more than a century for the schools to be 
separated from the church, a separation that underlay the law passed in 2004 banning 
students from wearing headscarves or other religious symbols in schools.) French Jews, 
on the other hand, continued to subsist in their own ghettos, forbidden to own proper- 
ty outside them, to do business, or to hold public office. In 1802, (continued on page 62) 
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| WHAT’S WITH THE LIBERAL HAWKS? 

The Agonyof Defeat 
ITH THE PASSING OF THE THIRD anniversary of the inva- 

sion of Iraq this past March, it has become clear that Amer- 
ica has lost the war. Not only has the invasion failed to 
achieve its stated goals of defeating terrorism and creating 
the Arab world’s first secular democratic state, America’s 
occupation has plunged Iraq into the modern Middle East’s 
most violent civil war to date. With dozens of bodies being 

delivered to morgues on a daily basis and the estimated civilian body count over 
35,000, the three-year old war in Iraq has already matched one-third of the total num- 
ber of civilians killed in Lebanon’s fifteen-year-long civil war. 

Nevertheless, the Bush administration persists in its attempts to whitewash its fail- 
ures. Even though December's parliamentary elections failed to create a national gov- 
ernment, Bush insists that democracy is on the way. Despite the rising death toll, Bush 
monotonously repeats that an end to the country’s sectarian strife remains within 
reach. 

If only things were that simple. The world, however, is a complex place, and even a 
tightly controlled superpower could not execute its foreign policy endeavors with the 
same kind of ruthless efficiency that it secured for its domestic hegemony. When it 
came to the Fertile Crescent, the Bush administration proved to be less savvy than it is 
at rounding up the goodwill of America’s overwhelmed citizens. Between March 2003 
and March 2006, every single one of the administration’s legislative, judicial, and ideo- 
logical triumphs at home has been matched by an equally consistent and successive 
string of failures in Iraq. 
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It is safe to say that the Tigris-Euphrates river valley has become a graveyard for 
more than just 35,000 Iraqi civilians. Iraq has become the final resting place of the 
Bush administration’s credibility. The chaos and destruction in Iraq has resulted in calls 
for Bush to be impeached and in an utterly abysmal approval rating matched only by 
Nixon’s during his second term. Indeed, one might even argue that the Iraqi debacle has 
signaled the end of the road for the last utopianism of the twentieth century—that of 
the neo-conservatives—which finally succumbed to the same logic of defeat as commu- 
nism and fascism. 

This is just the tip of the iceberg. Years away from withdrawal, we will not be able to 
engage in a proper post-mortem for decades to come. However, we can begin to analyze 
how and why Americans have become so hypnotized by the necessity of engaging in this 
sadistic and ultimately self-destructive imperial adventure. In this special section, El- 
liot Neaman, Danny Goldberg, and Max Ajl revisit the phenomena that became known 
during the war as “Liberal Hawks”: progressive intellectuals, who, despite their misgiv- 
ings about the Bush administration, found a reason to support its foreign policy in the 
War on Terror. 

By no means a complete portrait of the phenomenon, this section nevertheless re- 
flects a great deal of the debate about liberal hawks that has taken place at Tikkun since 
the onset of the war. Please feel free to add to this discussion by emailing us at edi- 
tors @tikkun.org. = 

| WHAT’S WITH THE LIBERAL HAWKS? | 

Future Imperfect 

32 TIKKUN 

BY ELLIOT NEAMAN 

HE LEFT HAS HISTORICALLY TENDED towards liberal internation- 
alism. In matters of potential conflict, war was always supposed to be 
a last option. And yet, from the buildup to the Iraq war, through the 
first year of the occupation, this consensus began to unravel. A small 
but nevertheless influential number of liberal intellectuals began to 
find something seductive about Bush’s messianic rhetoric about 
spreading democracy through the use of force. Still moved by the 

1960s-era hope for a progressive foreign policy, identifying with their Jewish neocon- 
servative peers (many of whom still had the scent of Trotskyism about them), they 
broke rank with their comrades, and threw their weight behind the war. 

Dubbed “liberal hawks” by the press, many of these individuals had solid progressive 
credentials—for example, Paul Berman, a one-time anarcho-syndicalist leader of the 
radical Students for a Democratic Society at Columbia, who wrote regularly for Dissent, 
The Nation, Village Voice, and the New Yorker. Or Tom Friedman, the New York Times 
foreign policy columnist, who was not exactly Noam Chomsky, but not Charles 
Krauthammer either. Even at the solidly liberal New Yorker, editor David Remnick and 
staff writer George Packer found good reasons to support the Iraq project. The list of 
renegades who went along for the ride goes on, from Gore Vidal biographer Fred Kaplan 
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and human rights specialist Michael Ignatieff, to Slate columnist and Vanity Fair writer 
Christopher Hitchens, along with many others, including myself. 

The initial success of the invasion emboldened these new radicals, whose newfound 
friendship with neoconservatives seemed to have been vindicated. But after inexplica- 
ble missteps by the Coalition Provisional Authority, the welcome overthrow of a bloody 
dictator turned into a civil war between Sunnis and Shiites, while the Kurds retreated 
into a guarded autonomy to wait out the storm. After a thousand days of this chaos, 
many of the chastened liberals now claim that the Iraq dream could have become reali- 
ty had the Pentagon not disbanded Saddam Hussein’s army, made domestic security a 
top priority, put many more American troops on the ground, sealed the borders to in- 

coming insurgents, and more. No one could expect, they cried, that the Bush Adminis- 
tration would screw up so badly something that was obviously in their self-interest to 
pull off. This understanding of the events is plausible and explains both our initial en- 
thusiasm and our eventual disillusionment. 

But something deeper is at play here. There is still a good chance, though perhaps 
not better than fifty/fifty, that the outcome in Iraq will eventually produce a stable gov- 
ernment and a brokered peace deal between the country’s ethnic and religious groups. 
Control of Iraq's vast oil wealth keeps the stakes high and puts pressure on all sides to 
come to the table. But whatever happens, the future is not going to look like the neocon- 

servative fantasy of a secular democratic state, and Iraq is certainly not going to bea 
model for the rest of the Middle East to follow. It is already clear that Iran will come out 
ahead, with its nuclear ambitions strengthened and its anti-Israeli and anti-American 
hardliners emboldened. But for many liberal hawks, the result will most likely not be a 
return to their former, pre-war ideological selves. 

The primary lesson of the failure in Iraq may be to teach liberal hawks that it is im- 
possible to impose human rights and democracy on cultures that lack traditions of lib- 
erty. But liberal hawks will probably not return to liberal internationalism, because 
even though American rhetoric about freedom often comes across as suspicious, the 
real reason for rejecting it is that given all the options, many modern societies still 
choose fanaticism or fascism over real transformation. This is a sobering thought that 
should give pause to anyone interested in the age-old hope of peace. m 

Elliot Neaman is Associate Professor of modern European history at the University of San Francis- 

co and has been a member of the editorial board of Tikkun Magazine since 1993. 
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| WHAT’S WITH THE LIBERAL HAWKS? | 

George Packer’s War 
BY DANNY GOLDBERG 

EORGE PACKER IS THE BEST POSTERCHILD that liberal hawks 
have. He has the imprimatur of the New Yorker, which regularly 
publishes him. Packer’s writing is at its best in the chapter of his 
widely praised book Assassins at the Gate, in which he describes in 
nuanced detail the anguish of Chris Froheiser, whose son Kurt was 
killed in Iraq in 2004. However, Packer remains in stubborn denial 
about the depth of the mistakes made in going to war in Iraq and 

remains in the grip of a sullen hostility to those who opposed it. 
Packer criticizes Bush without criticizing the Bush doctrine. The problem with 

Bush’s foreign policy, he thinks, is not the policy itself but the way the Bush administra- 
tion has executed it. Echoing Michael Dukakis’s ill-fated Presidential campaign, Pack- 
er believes that the problem with Bush’s foreign policy is not its ideology but its lack of 
competence. 

For a writer purported to be intellectually rigorous, Packer is remarkably resistant to 
giving voice to dissenting ideas. There are no summaries of the arguments of the twen- 
ty-three Senators and the one hundred and thirty-three House members who voted 
against authorizing the war. Nor is there any mention of former UN Weapons Inspec- 
tor Scott Ritter, who with uncanny accuracy predicted all the woes of the actual war be- 
fore it happened, nor of the careful but unmistakable opposition from Brent Scowcroft, 
National Security Advisor to the first President Bush. 

What is the psychology that prevents liberal hawks from logically and fairly dis- 
cussing, even now, the enormous risks and costs of the war? When the subject is anti- 
war opinion, Packer’s usually nuanced writing is replaced by thuggish smears. 
Regarding those who supported far less costly interventions in Bosnia and Haiti but op- 
posed the Iraq War, he writes “Perhaps the fact that the United States had strategic in- 
terests in the region (oil) and that the issue of Iraq involved unconventional weapons as 
well as mass murder, made the war more complicated for airy humanitarians.” Of 
course such straw men do not exist in real life, but only in the desperate defensive imag- 
ination of those who cannot bear to admit that they were wrong. 

Similarly, Packer writes that Eli Pariser of Moveon.org “seemed to exist so that the 
rest of the country couldn’t dismiss the antiwar movement as a fringe phenomenon of 
graying pacifists...” The word “graying” is not usually a pejorative in describing foreign 
policy thinkers. The word “pacifist,” although associated with an intellectual tradition 
that deserves more than a cartoon-like reference is not, in fact, an apt description of 
millions of middle aged and older people who opposed the Iraq War but who support- 
ed other wars. The obvious examples are those millions who opposed the Iraq War but 
supported the invasion of Afghanistan. 

Packer appears certain that only a select group of insiders are worthy of inclusion in 
foreign policy discussions. In an Op-Ed piece in the Los Angeles Times written to coin- 
cide with the publication of Assassins at the Gate, he said that “In the winter of 2003, 
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what you thought about the war mattered less to me than how you thought about 
it....In those tense months, the mark of second-rate minds was absolute certainty one 
way or the other.” 

What you thought about the war mattered less than how you thought about it. Those 
who predicted with painful accuracy the perils of the war were presumably “second 

rate” intellectually compared to those like Packer, who writes without irony that “dem- 

ocratic idealism” was a plausible motive of the likes of Dick Cheney. = 

Danny Goldberg is the former copublisher of Tikkun, the author of the book How the Left Lost 

Teen Spirit, and a contributor to the anthology Proud to Be Liberal. 

WHAT’S WITH THE LIBERAL HAWKS? 

Taking Flight 
BY MAX AJL 

RITING ABOUT POST-COLD WAR American foreign policy, 

liberal interventionist David Rieff states that “most of the in- 
terventions in the 1990s,” particularly those in Haiti, Kosovo, 

Somalia, and Bosnia, “were undertaken under the banner of 
preventing human rights abuses or righting humanitarian 
wrongs.” The analysis is accurate, and also applies to inter- 

ventions of the new millennium, as the invasions of Iraq and 
Afghanistan, carried out under the veneer of moral messianism, have reminded us. 

However, it was only during NATO’s 1999 intervention in Kosovo that this banner 

was fully unfurled—not primarily by the State Department, but chiefly by liberal intel- 
lectuals seeking to direct American military power toward halting the ethnic cleansing 
of Kosovo. Fragments of the Left that until then had been rigidly opposed to American 
militarism underwent a radical transmutation into fierce interventionists. No longer 

was the abattoir of Indochina to be the touchstone of American liberalism; instead, 
these “Bosnian-generation liberal intellectuals,’ as George Packer called them, having 
seen the horrific effects of American inaction in Bosnia were drawn “to use American 

military power to serve goals like human rights and democracy.” 
Liberals advocating for the use of force inscribed a new message in the ideological 

record: America was willing to use its military in the service of humanitarianism. 

What's more, this militancy was cast as the necessary fulfillment of the most profound 
of moral obligations: that when people are being murdered, the murderers must be 
stopped. One can understand why so many liberals found this concept deeply seductive. 
Through a wholesale reorientation of American foreign policy—from capitalist merce- 
nary to moral conservator—the willingness to marry force to humanitarianism offered 

the possibility of finally transforming the state according to the highest ideals of democ- 
racy and multiculturalism. 

Thus, Thomas Friedman wrote that a “sustained bombardment could achieve” 

America’s “basic objectives,” among them “the return of Kosovo Albanians to their 
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homes, with self-rule,” thereby offering legitimate “military resistance to Serbian racism 
and aggression,” as Christopher Hitchens advocated. When NATO’s bombing cam- 
paign failed to dislodge the Serbian military and caused a massive refugee crisis for the 
province's Albanian population, Friedman advocated a savage increase of the bombing, 
dictating that “it should be lights out in Belgrade.” 

Despite the disastrous results of NATO’s bombing campaign, liberal hawks contin- 
ued to maintain a posture of intentional ignorance, invoking quasi-theological mantras 
attesting to the fact that “the NATO allies were well-intentioned,’ as they always are, 
and that “they clearly did not anticipate... President... Milosevic’s mendacity and abili- 
ty to drive out thousands of ethnic Albanians from Kosovo,” to quote Friedman. Prob- 
lematically, facts intrude on doctrine: NATO did foresee this happening and was quite 
forthright about it. Then-Supreme Allied Commander Wesley Clark claimed that the 
ethnic cleansing that undeniably accelerated under the NATO barrage was “entirely 
predictable.” Nevertheless, just-war theorist Michael Walzer, while agreeing with Clark 
that ethnic cleansing was “partly [the] consequence” of the air campaign, still lauded 
the not-so-efficient air assault as ultimately just. Clearly, such sentiments are not far re- 
moved from Donald Rumsfeld’s panegyric five years later to the ruin of Iraq: “the car- 
nage was horrendous, and it was worth it.” 

The question is why this ruin had to happen at all. Perhaps the only answer is that it 
is nothing new for powerful states to set off fireworks as an attempt to obscure the real- 
ities of imperial aggression, and for subservient intellectuals to mouth constructions 
that ideologically legitimate state violence. These may come enveloped in a rhetoric of 
humanitarianism, but the truth lies within, recognized even by exponents such as Rieff, 
who noted after the war that “you send your F-15 to help the Kosovars and what it does 
is it blows up a bunch of children in a hospital. That’s what war is.” Indeed. 

Max Ajl is a freelance writer and independent scholar working out of Brooklyn, NY. His research 

and writing interests include American foreign policy and political culture, Israeli foreign policy, 
and Latin American politics. 
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THE DEATH OF THE REPUBLICAN IDEAL 

(continued from page 30) Napoleon became the first European 
monarch to end Jewish suppression, granting Jews the same 
rights as any citizen in all his lands. Brooking widespread anti- 
Semitic sentiment, Napoleon declared, “I will never accept any 
proposals that will obligate the Jewish people to leave France, 
because to me the Jews are the same as any other citizen in our 
country. It takes weakness to chase them out of the country, 
but it takes strength to assimilate them.” It was, alas, a piece of 
French heritage lost on the Vichy regime during World War II. 

There was, of course, a catch—one that has defined a funda- 
mental Republican principle ever since. That catch had to do 
with assimilation. For Napoleon, the Jews—always seen as sep- 
arate and suspect tribe—were an insignificant population; 
fewer than 40,000 were then living in France. But the Jews 
would prove useful as an instrument through whom a new idea 
of citizenship could be implemented throughout the Republic. 
Four years later, on July 23, 1806, Napoleon called together a 
special gathering of 111 rabbis and prominent Jewish leaders. 
The famous deal was straightforward: as French citizens — 
everything; as Jews—nothing. Like any other believers, they 
could pray and worship as they wished in their own private 
spaces, but they would receive no collective recognition or sup- 
port from the state. As individual citizens of the French Repub- 
lic they would be without religion, as all other citizens. “My 
desire.” Napoleon declared, “is to have a conciliation between 
their religion and their responsibilities in becoming French....” 
Though the history of Republican France has hardly been spot- 
less in living up to its promise—best exemplified by the Dreyfuss 
Affair and the Vichy deportations—there was nowhere else in 
Europe at the opening of the nineteenth century where Jews 
saw themselves as so free as they did in France. As the Austrian 
diplomat Metternich-Winneburg wrote in September of 1806, 
“All Jews look on Napoleon as their Messiah.” 

It is against that principle of religious and cultural invisibil- 
ity before the Republic that Alain Finkielkraut reads the re- 
cent riots—and still more importantly, the popular reaction to 
the rioters. In his bill of indictment he cites an angry incident 
some years ago at a soccer match between France and Algeria 
when hyper-excited beurs (the word used for young French of 
Algerian descent, similar to chollos for Mexican Americans) 
booed the singing of the “Marseillaise” and broke onto the field 
waving Algerian flags. “And then there are the lyrics of the rap 
songs—very troubling lyrics,” he told Haaretz. “A real call to 
revolt. There’s one called Dr. R, I think, who sings: ‘I piss on 
France, I piss on De Gaulle’ and so on. These are very violent 
declarations of hatred for France.” 

Finkielkraut is surely correct in identifying a deep current 
of rage among the young Muslims. But what he fails to men- 
tion is the still-raw memory of France’s Algerian relations: of 
De Gaulle’s prosecution of the Algerian war and the wanton 
slaughter of thousands of Algerians on the streets of Paris in 
1961, their bloody bodies floating down the Seine (a story sup- 
pressed at the time by the newspaper Le Monde); the aban- 
donment of those Algerians who defended France and were 
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left behind to be shot or imprisoned by the new Algerian 
regime; the failure of the French government to provide any 
aid to the Algerians or the “pieds noirs” who returned to 
France with no jobs, no homes, and no prospects; and the on- 
going unemployment rate of 40 to 60 percent in the minority 
African and North African suburbs. All these fueled the au- 
tumn 2005 explosion. It was the very incoherence of the riots, 
their evident lack of either coordination or ideology, that 
demonstrated their visceral, uncontrolled rage. 

What distresses Finkielkraut—and should distress him—is 
that unlike his 1968 generation of enragés, who also tossed 
Molotov cocktails at police squadrons, these rioters showed no 
sign of wanting to reform, reconstruct, or reformulate the Re- 
public. They have grown up not as loyal dissidents within the 
Republic, but as subjects of the Republic, reminded daily that 
they are not really French, not really the inheritors of the 
Judeo-Christian heritage that built la civilization frangaise, 
and—like Native Americans in the 1950s—found themselves 
characterized as little more than savages who should be thank- 
ful for the civilizing hand of the Republic. It is also well to re- 
member that the 1968 revolutionaries were indeed the elite of 
the French elite. At that time fewer than 5 percent of French 
youth entered a university—their profile bears as much resem- 
blance to these minority rioters as a tortoise does to a super- 
sonic Concorde. The difference between the rioters of 1968 
and those of 2005 could not be more stark—even without the 
shadow of religious animosity. 

Yet for Finkielkraut, and a significant array of Jewish for- 
mer 68ers who abandoned Marxism in the 1970s and came to 
be known as the Nouveau Philosophes (most notably Bernard 
Henri Levy, Alexandre Adler, André Glucksman, and Jean- 
Claude Milner), the religious shadow cannot be forgotten. 
Finkielkraut’s best known book, The Imaginary Jew, chroni- 
cles his intellectual and theological journey: As a young man 

he saw himself primarily as a secular French citizen; later, he 
found in Judaism a mechanism of internal self-revelation; ul- 
timately he became an intellectual whose obligation to history 
is to preserve his ancestors’ collective memory and register his 
people’s relentless struggle to exist. 

For the Jews, survival, while never secure, had found its 
best guarantee under the Republican bargain through which 
not only Jews but also all other ethno-religious minorities had 
relinquished recognition by the Republic. If these “Arab” new- 
comers to France were to succeed in their war against the Re- 
publican ideal—whether by wrapping their school-girl 
daughters in head scarves or by organizing self-protective 
Muslim islands where the mosque becomes more important 
than the mairie, or city hall—then the bargain the rabbis had 
struck with Napoleon would be broken and the security of 
contemporary Jewry lost. Imperfect as it was, that deal still 
had provided the basis upon which France saved 75 percent of 
its Jewish population during World War II. 

Equality and integration, Finkielkraut argues, has already 
given way to a new orthodoxy of victims and victimizers, of 
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privileged and unprivileged minorities, of acceptable and for- 
bidden speech to describe each. As Zionism was equated with 
racism at Durban, defining the existence of an Israeli state as 
race oppression, so the impoverished, excluded, torchbearing 
young Muslim becomes equated by the liberal media with the 
virtuous victim. Ultimately he finds the liberal media more 
disgusting than rampaging young Muslims. By characterizing 
the riots as the result of racism and exclusion rather than wan- 
ton savagery manipulated by an Islamic master, the media 
elite, including many Jews, are in Finkielkraut’s view complic- 
it in the ongoing destruction of Western democracy itself. 

“When an Arab torches a school, it’s rebellion” Finkielkraut 
told Haaretz. “When a white guy does it, it’s fascism. I’m ‘color 
blind? Evil is evil, no matter what color it is. And this evil, for 
the Jew that I am, is completely intolerable.” Alain 
Finkielkraut chooses his words carefully. When he uses words 
like “pogrom” or “evil” to characterize France's ghetto street vi- 
olence, he understands precisely the resonance of his speech. 
Endorsing a law passed in the National Assembly last year re- 
quiring schools to teach the benefits of French colonialism on 
its overseas subjects, he knew exactly to whom he was playing. 

“We don’t teach anymore that the colonial project also sought 
to educate, to bring civilization to the savages,” he said (em- 
phasis added). It was the kind of sentence nobody but a Ku 
Klux Klan member could have said in the United States. 

Watching on our television screens the burning of Euro- 
pean embassies by mobs of Muslims enraged over a set of 
newspaper cartoons mocking Mohammed, it would be easy 
for us to nod in agreement with Finkielkraut. That has surely 
been the dominant message of Fox, CNN, and even much of 
the liberal media. Yet close observers of this winter of Muslim 
discontent, witnesses who walk the streets of those unhappy 
towns and neighborhoods across the Middle East, report a 
rather different account. Whether in Gaza, Beirut, or Tehran, 
where the most intense assaults took place, a much deeper 
conflict was already underway over the fate of each people’s 
concrete, material future. Just as the burning of South Central 
Los Angeles in 1991 was only peripherally about a hard luck 
victim named Rodney King, so too is it an easy solipsism for 
Finkielkraut and the like to read into the autumn riots or the 
winter assaults an unyielding war of civilizations. 

For the moment they are still a relative minority among 
French intellectuals, but their polemics claim more and more 
attention in the media. As Daniel Lindenberg, a historian and 
the author of Return to Order, said recently, “The tragedy is 
that now in France you've got Dieudonné [an openly anti- 
white, anti-Jewish French Caribbean comic] on one side and 
Finkielkraut on the other. These people are in the process of 
pitting each community against the other. Worse: they are cre- 
ating the divisions.” = 

Frank Browning is a Paris-based writer who reports for National Pub- 

lic Radio. His books include The Culture of Desire, A Queer Geogra- 
phy, and Apples: Story of the Fruit of Temptation. 

MAY/JUNE 2006 WWW.TIKKUN.ORG 

EMBODIED SPIRITUALITY, THEN AND NOW 

(continued from page 45) magnetic force of the sexual drive can 
be seen as attracting consciousness to matter, facilitating both 
its embodiment and the development of an incarnational 
process that transforms both the individual and the world. 
Furthermore, the recognition of the spiritual import of physi- 
cal pleasure naturally heals the historical split between sensu- 
ous love (eros) and spiritual love (agape), and this integration 
fosters the emergence of genuinely human love—an uncondi- 
tional love that is simultaneously embodied and spiritual. 

5. The urge to create: Most religious traditions are “repro- 
ductive” in that their practices aim to replicate either the en- 
lightenment of their founder (e.g., the awakening of the 
Buddha) or the state of salvation described in purportedly re- 
vealed scriptures (e.g., the moksa of the Vedas). Spiritual cre- 
ativity was then regulated by such predetermined unequivocal 
goals. Embodied spirituality, in contrast, seeks to cocreate 
novel spiritual understandings, practices, and expanded states 
of freedom in interaction with immanent and transcendent 
sources of Spirit. 

The creative power of embodied spirituality is connected 
to its integrative nature. Whereas through our mind and con- 
sciousness we tend to access subtle spiritual energies already 
enacted in history that display more fixed forms and dynam- 
ics, it is our connection to our vital/primary world that gives 
us access to the generative power of immanent spiritual life. 
Put simply, the more that all human dimensions actively par- 
ticipate in spiritual knowing, the more creative spiritual life 
becomes. 

6. Grounded spiritual visions: As we have seen, most spir- 
itual traditions posit the existence of an isomorphism between 
human beings, the cosmos, and the Mystery. From this corre- 
spondence it follows that the more dimensions of the person 
that are actively engaged in the study of the Mystery, the more 
complete his or her knowledge will be. This “completion” 
should not be understood quantitatively but rather in a quali- 
tative sense. The more human dimensions that creatively par- 
ticipate in spiritual knowing, the greater will be the dynamic 
congruence between inquiry approach and studied phenome- 
na and the more grounded in, coherent with, or attuned to the 
nature of the Mystery will be our knowledge. 

It is likely that many past and present spiritual visions are 
to some extent the product of dissociated ways of knowing. 
For example, spiritual visions that hold that body and world 
are ultimately illusory (or lower, or impure, or a hindrance to 
spiritual liberation) arguably derive from states of being in 
which the sense of self mainly or exclusively identifies with 
subtle energies of consciousness, getting uprooted from the 
body and immanent spiritual life. From this existential 
stance, it is understandable, and perhaps inevitable, that both 
body and world are seen as ultimately illusory or defective. 
However, when our somatic and vital worlds are invited 
to participate in our spiritual lives, making our sense of iden- 
tity permeable to not only transcendent awareness but also 
immanent spiritual energies, then body and world become 
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Say “NO” to the Religious Right 
They’ve distorted the message of the Bible, God, and religion— 
to justify war, torture, domestic spying, erosion of civil liberties, 
homophobia, reducing aid to the poor while cutting taxes for the rich, 
packing the federal judiciary with right-wing ideologues, and more. 
They blame independent women, gays and lesbians, and reproductive 
rights for eroding the family, and secularists and civil libertarians for 
“stealing Christmas” and undermining communal values. 

Many secular people are “spiritual but not religious.” They are joining 
with progressives in existing religious communities to build a Spiritual 
Left to counter the Religious Right. We can speak to millions of 
Americans whose lives are made miserable by the culture of material- 
ism and selfishness that surrounds them, but who have rarely heard 
America’s spiritual crisis addressed in a progressive way. A Spiritual 
Left could be one of the most effective ways to break the power of 
the Religious Right—but we need your support to make it happen. 

Here are three things YOU can do: 
1. Come to the Spiritual Activism 
Conference, a founding gathering for 
the Network of Spiritual Progressives, 
May 17-20, 2006, Washington, D.C. 

Speakers Include: CORNEL WEST, author of 
Democracy Matters; 

BENEDICTINE SISTER JOAN CHITTISTER, 
author of Job’s Daughters: Women and Power; 

THE NETWORK CONGRESSWOMAN LYNNE WOOLSEY, chair, 
OF SPIRITUAL Progressive Caucus, U.S. Congress; RABBI 

PROGRESSIVES MICHAEL LERNER, editor, Tikkun Magazine; 
REV. JIM WILLIS, editor, Sojourners magazine; 

CINDY SHEEHAN, mother of U.S. soldier killed in Iraq; RABBI BRIAN 
WALT, chair, Rabbis for Human Rights; ROBERT THURMAN, presi- 
dent, Tibet House and author of Inner Revolution; KATRINA VANDEN 
HEUVEL, editor, The Nation; WILLIAM SINKFORD, national president 
of the Unitarian Universalist Association; ARUN GANDHI, grandson of 
the Mahatma; CHRISTOPHER HEDGES, author of War is a Force that 
Gives Us Meaning; CHARLENE SPRETNAK, author of Missing Mary: The 
Queen of Heaven; ARCHDEACON MICHAEL KENDALL, Diocese of NY, 
Episcopal Church, USA; BOB EDGAR, General Secretary of the Na- 
tional Council of Churches; ABDUL AZIZ SAID, International Peace and 
Conflict Resolution, American University; PETER GABEL, chair of the 
Spirituality and Politics Institute, New College of California; HARVEY 
COX, author of When Jesus Came to Harvard and of Fire from Heaven: 
The Rise of Pentecostal Spirituality and the Reshaping of Religion in the 
21st Century; REV. JOAN BROWN CAMPBELL, former General Secre- 
tary of the National Council of Churches of Christ and now director 
of Religion at the Chautauqua Institute; MICHAEL J. GORMAN, Dean 
of The Ecumenical Institute of Theology, St. Mary’s Seminary; REV. 
GLEN HAROLD STASSEN, progressive Evangelical theologian and 
author of Kingdom Ethics: Following Jesus in Contemporary Context; 
MARIE DENNIS, director, Maryknoll Office for Global Concerns; REV. 
TONY CAMPOLO, Evangelical minister and author of How the Culture- 
Controlled Church Neutered the Gospel; HARRY KNOX, Human Rights 
Campaign; MICHAEL BADER, psychoanalyst and author of Arousal; 
JANET CHISHOLM, Episcopal Peace Fellowship; REV. AMA ZENYA, pas- 
tor of the First Congregational Church of Oakland; REV. PAUL SHERRY, 
former national chair, United Church of Christ; REV. JAMES WINKLER, 

chair, Board of Church and Soci- 
ety, United Methodists of America; IKKU ‘ 
RABBI STEPHEN JACOBS, of Kol 
Tikvah synagogue; ENOLA AIRD, 
director, The Motherhood Project 
at the Center for American Values; BILL MEADOWS, president, The 
Wilderness Society; RABBI DEBORA KOHN, rabbi of Reutlinger Center 
for Jewish Life; RABBI ARTHUR WASKOW, chair, the Shalom Center; 
REV. OSAGYEFU SEKOU, chair, Clergy and Laity Concerned about 
Iraq; REV. PENNY NIXON, author of Queer Spirituality; SHEIKH KABIR 
HELMINSKI, Sufi mystic; DAVID BECKMANN, chair, Bread for the 
World; REV. ROBERT HARDIES, pastor of All Souls Church; REV. LOUISE 
GREEN, pastor of All Souls Church; HOLLY NEAR, a leading troubadour 
of social change; SVI SHAPIRO, professor of education, University of 
North Carolina; REV. LYNICE PINKARD, co-founder of City of Refuge, 
UCC, in San Francisco; STACY BANNERMAN, author of When the War 
Came Home: The Inside Story of Reservists and the Families They Leave 
Behind; JEFFREY KUAN, Prof. Old Testament, Pacific School of Religion; 
JONATHAN GRANOFF, chair, American Bar Association Committee on 
Arms Control and National Security; BARBARA COOMBS LEE, chair, 
Compassion and Choices; ROSHIE BERNIE GLASSMAN, chair, Zen 
Peacemakers; THEA LEVKOWITZ, chair, Partnership for Religion and 
the Environment, Wash. Association of Churches; MICHAEL POSNER, 
president. Human Rights First; REV. DEBORA JOHNSON, Religious Sci- 
ence minister; RALPH WOLF, chair, Western Association of Schools and 
Colleges; CARRIE NEWCOMER, singer; JOHN DEAR, S.J., author, Living 
Peace; MARY DARLING, professor of communications, Spring Arbor 
University. (For more information, look between pages 16 and 17.) 

2. Join the Network of Spiritual Progressives. Your membership 
will send an important message: the Right does not speak for the 
millions of Americans who care about their spiritual lives and don’t 
want them dictated by the Religious Right. Help us undermine 
the climate of hostility to religion in the liberal and progressive 
culture—and thereby win millions of people who feel condescended 
to by the contemporary Left over to a peace and social justice agenda 
they can believe in. 

3. Read the new book The Left Hand of God: MICHAEL 
Taking Back Our Country from the Religious Right T k F UE by Rabbi Michael Lerner. l 
“Rabbi Lerner has written a book that sends a clear H N D 
call to everyone who cares about the future of America 
to take part in the transformation of our history into 
something of beauty, meaning and justice —a work 
that, whether we think of it that way or not, is intrinsi- AMIN ua COUNTRY Bback | 
cally sacred.” — Los Angeles Book Review RELIGIOUS RIGHT F 

i 

7 
o

x
 

=
 

—
] 

=
 

q 

a
 

Lerner outlines a politics of meaning that connects traditional 
liberal values to what have been inaccurately defined as conservative 
concerns. The Left Hand of God serves the vital purpose of articulating 
a progressive religious alternative to the conservative flavor of 
religion that has dominated American politics and society for the 
past 30 years.” — Washington Post Book World 

The Network of Spiritual Progressives (NSP) 
More info or to register for the conference: 

www-spiritualprogressives.org ° NSP@tikkun.org © 510 644-1200 


