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You Don’t Have to Be Jewish

—“You don’t have to be Jewish to love Levy's rye...”

You could be black, Italian, a Cherokee

with very large teeth, grinning over a

corned beef sandwich— you don’t have

to be Jewish to love, certainly or

uncertainly, you don't have to be Jewish

to love Levy’s rye. Or to love anything:

a single caraway seed, or the rough black seed
of the four o’clock enclosed in pastel petals
late afternoon— you know it’s there and

you don’t have to be Jewish. you don’t

have to be Jewish to walk a mile

with the sun going down rosy in the park

or to love Rosy in the park or at home

{and Rosy loves you back.) You don’t have

to be Jewish to chew slowly, tasting the rye
breaking down into sugar, you just have to be
willing to slow time down to a poster, a still
photograph of you in your ethnic garb

in the days when ethnicity was okay not yet
terrifying or indistinct: Kiss Me I'm Irish

and kiss me again, I'm gay Italian Chinese
and No Parking This Space Reserved for Polish
You don’t have to be anything, really to love.
You don't have to be Jewish you could be anything
amazing or distinct, you could have just once
for maybe an hour, a day, forgotten you were
different, you don’t have to be Jewish, you
don't have to be, to love, to love bread, vou

don’t have to be wry to love Jewish—but it helps.

—Rodger Kamenetz



TIKKUN

A BivonTHLY JEWISH CRITIQUE OF POLITICS, CULTURE & SOCIETY VOLUME 17 NUMBER 3

2 LETTERS TO THE EDITOR
8 EDITORIAL: Stop the Violence and End the Conflict

FEATURES:

§ THE MIDDLE EAST MESS—Breaking the Cycle of Violence
In his editorial, Michael Lerner calls for an international force to separate and pro-
tect both Palestinians and Israelis, and an immediate end to the Occupation and 1o
all acts of terror by both sides (8). Lev Grinberg parses the difference between state
terrorism and terrorist acts (12). Ian 8, Lustick reminds us how far we actually came at Camp David IT and gives us
reason to hope that Through Blood and Fire Shall Peace Arisé (13). Ofer Zur offers a surprising short-term solution
in Teme for a Wall (20), while Cherie R. Brown gives us a formula for Healing Israel (23). Addressing the spiritual
dimension, Aryeh Cohen and Shaul Magid unveil A New Prayer for the State of Israel (25).

29 War and History
If there was ever a time to question U.S. policy abroad, it is now. In The Question of the Millennium, Joel Kovel
reminds us that there are alternatives to the end of history (29), while Howard Zinn, in Barn Yesterday, points to a
long history of governmental deception in wartime (30).

The State of the Spirit

Though the Middle East is a pressing priority, it is only the most immediate manifestation
of an abiding global spiritual crisis. In developing a New Planetary Consciousness, and in
locating ourselves in the sixteen-billion-year process of the development of love and gen-
erosity in the universe, TIKKUN Editor Michael Lerner presents a framework for under-
standing our current place in history and the meaning of our lives (33).

Everyday Tikkun

Tikkun Olam oceurs on both a grand and small scale. Arthur
Waskow uncovers a rich tradition of nonviolence within
Tudaism in The Siword and the Plowshare as Tools of Tikkun
Olarr (42), Thomas R, Cole urges us to rethink Agéng in
Awmerica (50). Joshua Levine Grater suggests Teaching
Kindness in the classroom (51) while Leonard Felder offers a
Mindful Way of Eating (53),

ARTICLES: REVIEWS:

56 Samuel S, Epstein tells how we can Reverse 68 Creative Kabbalah. Jason Shulman on [saac
the Cancer Epidemic. Luria’s Earlier Mystictsm.

66 Craft and Comprerce: Mark 1. Pinsky 69 Nazi Art. Thane Rosenbaum reviews the show at
describes hawking his Gospe! According to the Jewish Museum of New York.
Ihe Simpsous. . 71 Wandering Jew? Eunice Lipton asks

80 Susan Dermond helps us Help
Children Deal with Scary News.

\'l'h{.'t]'llifl" Ihl.' j]'ﬂ Elgc CAn l-JE ]?Clli]erﬂ: L'd.
73 Shop Talk. Ken Gordon on Philip
Roth's latest work of non-hction.

75 Mad As Hell? Roger 8. Gottlieb on
Aunger by Thich Naht Hahn.

77 Miriam Greenspan reviews Phyllis
Chesler's Woman's Inbuwmanity
ter Woman,

Opposite:
“You Don’t Have to Be Jewish”
by Rodger Kamenetz

Front Cover:
[ntitled by John Holeroft.
Aerylic on canvas. Courtesy of Superstock.




TIKKUN

Letters to the Editor

Fddirar
Michuel Lemer
Asseeiate Editor
Peter CGrulsel
Senrar Editar
o Ellen Green Kaiscr
Litevary Edstor
Thane Resenbaum
H.rru.'.'x:.!.lg Ediverr
Dieborah Kory
Postry Edisors
Carolyn Forché, Joshua Weiner
Jeweish Boak Editor
Jomuthan Schorsch
Muiz Editar
Ya'acov Gabriel
Associate Liverary Editor
Phillip Lopate, Francine Prose,
Lindn Ziseuit
Contriburing Editors
S[:W J\]!)\:r‘l, “mdfc_\.' N L ,"\. =00,
:"“E]H!L'I Hn;{r.:r, D.a'.'ill Iiiuf’r. fthmk‘s !)\;r]wr.
Arnold Eisen, Andrew Frmmun, Movdechai Cialnid,
Susannah Heschel, Mark LeVine, Ruth Messinger,
Miichael Tomasky, Nuomi Wiolf
Fliverrial Assietanty
Liar Weingart, Eric Zussenhaus
Tneteress
Phillip Deitch, Neil Penin, Joghua Both,
Judy Tergis
Aserstint to Liserary Ediror
Moshe Zetlingold

Dessgu awd Productron
David Van Ness
Cantribnting Artists
Javier Aguilar Ieaza, Buss Ando, Khalil Bendib,
Tim Davis, Julie Delton, Sabrina Jores, Annic
Kassol, Jon Krause, Coren Belle Loebel- Fried,
Phillip Vanderdken, Michelle Whie
Web Destgn
David King, Jer Welter
Publicher
Trish Vradenburg
Contraller
Vileric Bach
2107 Van Ness, Suine 302
San Francisco, CA 94100
415-575- 1200
Fas: 415-575- 1434
maguzinci®rikkun.org
Vicit the Tikus websiee ut
hiepedfarwargikkun.omg
Edttorial Board
Rachel Adber, Gar Alperovite. Michad Berenbaum, Heacher
Booth, Charles Burack, Jay Camtor, David Coben, Dan
Coh-Sheehok, Ellion Doaff, Mare H. Ellie, Lesbis Epaten,
Sidea Exrahd, Gordon Fellenan, [obis Felstiner, Nan Fink
Geben, Saul Friedlander, Tikva |"r!.'||ll_-ri:rm'(5'. Lasira
Gieller, Duavid Goedis, Arhur Geeen, Colin Greer, Buet
Jagohson, Beusen Kimelman, Daniel Landes, Tevi Mars,
Daniel Matt, Jo Milgrom, Elliot Neaman, David Mewntan,
llana Pardes. Robert Pinsky, Judith Plaskow, Loty Conin
Pogrebin, James Poact, Aroohd Rachlis, Asserer Ravitshky,
Michael Sandel. David Saperstein, Zalman Schachier
Shalemi, Howard Schwarte, Chaim Scidler Feller, Gerald
Seronzi, Stnley Sheinbasm, Urd Sunon, Artbur Waskosw,
Seeve Wasserman, A. B, Yehoshu, 1dith Zeral

2 TIKKUN Vo, 17, No.3

An Open Letter to American Jews
(and other friends of Israel)

A few days ago 1 was informed of an
interesting phenomenon: a peace-sup-
porting Jewish organization, named the
TikkUN Community, published an ad in
favor of us—the lsracli reservist refuse-
niks—and was immediately bombarded
with hate mail and phone calls from
other American Jews. What's more inter-
esting is that even other Jews considering
thcl'ﬂstl\’c*& suppurrcrs CIF PEaCE hil\"e
denounced the ad. This has so saddened,
alarmed, and angered me, that I find
myself writing this open letter to vou all,

It is clear that there is a general theme
behind these atracks: the tribal theme, A
very loud voice land in Israel nowadays, it
is the only voice that is allowed 10 be fully
heard) keeps shouting that we are in the
midst of a war between two tribes: a tribe
of human beings, of pure good—the
Israelis—and a tribe of sub-human beings,
of pure evil—the Palestinians, This voice
is 50 loud, that it has even found its way to
the op-ed pages of The New York Times

(William Safire, March 25). To those who
find this black-and-white picture a bit
hard to believe, the same voice shouts that
this is also a war of life and death. Only
one tribe will survive, so even if we are
not purely good, we must lay morality and
conscience to sleep, shut up, and fight 1o
kill—ar else, the Palestinians will throw us
into the sea,

Dioes this ring a bell to vou? It does 1o
me. As a little child growing up in Israel
under Golda Meir and Moshe Dayan, all
I heard was thar the Arabs were inhuman
monsters who wanted to throw us into
the sea, yet who, since our wonderful
[DF won the Six Day War, know not to
mess with us anymore—or else, Of
course, they reasoned, we must keep the
Liberated Territories to ourselves, be-
cause there’s no way to have a dialogue
with these people. Then came the Yom
Kippur war, and for a child of seven it
was the perfect proof thar, indeed, the
Arabs want to throw us into the sea; what
a great opportunity it was for our glori-
ous [DF to teach them a lesson.
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A few vears passed and a bunny thing
happened: those throw-us-into-the-sea
Arabs came 1o talk with us. In exchange
for all of Sinai, they would sign onto a
full peace. The IDF chief of staff
shouted that it was a hoax, that we
should not believe Sadar, bur the politi-
cians had 1o sign. Already a teenager, |
went and protested against the with-
drawal from Sinai. After all, it was a
purely logical issue: the Arabs are not to
be trusted, Thats what we've learned
from dav one. Well, lucky for the coun
try, the government and the majority of
the people emploved a different logic,
and peace with Egypt was not missed.

But the throw-us-into-the-sca para-
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digm just shifted elsewhere. There was an
inconvenient reality on the Northern
barder, and even though the forces on
the other side (Palestinians! Ick!) had
strictly adhered to 4 secrer cease-fire for
abaut # vear, they were Arabs and there-
fore could not be trusted. So we talked
ourselves into invading Lebanon and set-
ting up a friendlier regime there. The
mastermind of the invasion was defense
minister Ariel Sharon, and Shimon Peres,
then head of opposition, voted together
with his party in favor of the invasion,
For me at sixteen, 1t was a turning point.
When 1 understood that the sovernment
had lied te me in order to sell me this
wart, | turned from “center-rightist” 1o
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“lefrist.” Sadly enough, it has taken me
almaost twenty more vears, in a slow and
painful process, to understand how
deeply lies and self-delusion are rooted in
our collective perception of reality,
When Peres withdrew maost of our
forces from Lebanon in 1985, the Arabs
L:c]ulgl :;i[[“ not be trusted, And S0, to
soothe our endless paranoia and suspi-
cion, we created that perpetual source
of death and crime ironically known as
“the Security Zone.” It took many years,
a lot of blood and Four Mothers—
against the admonitions of almost all the
politicians, generals, and columnists—to
finally pull us out of Lebanon, We
learned the long and hard way that even
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the Lebanese are human beings whose
rights must be respected.

But not the Palestinians. Because they
are too painfully close, like a rival sibling
{and—may | add—because they have
HI\'.':]}"E b(."[:l'l 50F \'.\.'L‘u"l‘i}. we 1']{!\'{_' Siﬂglcd
them out for special treatment, We have
perfected this treatment in the strange no
man’s land created in 1967, known as the
Orccupicd Territories. There we have cre-
ated an entirely hallucinarory reality, in
which true humans, members of the
Mation of Masters, could move and settle
freely and safely, while the sub-humans,
the Nation of Slaves, were shoved into
the corners, and kepr invisible and con-
trolled under our IDF boots.

I know. I've been there, 1 was taught
how to do this back in the mid-1980s. |
carried out and witnessed, as a matter of
fact, deeds that I'm ashamed to remem-
ber to this day. Since 1987, this cruel,
impossible, unnatural, insulting reality in
the Territeries has been exploding in our
face. But because of our unshakeable
belief that the Palestinians are monsters
who want to throw us into the sea, we
reacted by trying to maintain what we've
created at all costs. This has meant of
course, employving more and more force,
with the natural result that we have
received more and more force in return.
When a fledgling and hesitating peace
process tried to work its way through
this mess, one major factor (perhaps the
factor) that undermined it was our estab-
lishment's endless fear and suspicion of
the Other.

To resolve this fear and suspicion, we
chose the insane route of demanding full
control of the Other throughout the
process, When this Other finally decided
that we were cheating him out of his
freedom, violence erupred, and all our
ancient instinets woke up. “There they
are,” we said with relief. “Now we see
their true face again. The Arabs want to
throw us into the sea. There's no one to
talk with” (*no partner” in our beloved
ex-PM’s words), And so we responded
as we know and love, with more and
more and more force. This time, the
effeet was that of putting out a fire with a
barrel of gasoline. And that's the
moment when 1 said to myself, NO, I'm
not playing this game anymore.

But what about the existential threat,
you may ask? Well T ask you, have vou
not eves? Don't you see our tanks

strolling in Palestinian streets every
other day? Don't you see our helicopiers
hovering over their neighborhoods
choosing which window 1o shoot a mis-
sile into? What type of existential need
are we answering in trampling over the
Palestinians?

Prevention of terror, 1 hear vou say.
Let me use the wonderful words of my
friend lshay Rosen-Zvi; “You are ‘fight-
ing against terror’? What a joke. The
Isracli government, in its policies of
Oceupation, has turned the Territories
into a nursery for terror!!!”

We have sown the seeds, grown
them, nurtured them—and then our
blood is spilled, and the centrist-right-
wing politicians reap the benefirs,
Indeed, terror is the right-wing politi-
cian's best friend.

When vou treat millions of people
like sub-humans for so long, some of
them will find inhuman strategies ro Aghr
back. Isn't that what the Zionists and
other Jewish revolutionaries argued
about a hundred years ago in order 1o
explain the questionable strategies of
survival that Jews used in Europe?
Didn't our forcfathers say, “Let us live
like human beings, and see how we'll act
just like other human beings”?

[ don't buy the “they want to throw us
into the sea” argument. It's an extremely
dangerous, collective self-delusion of
ours. More importantly, I don’t see tribes.
I see people, human beings. [ belreve that
the Palestinians are brwan bedrgs fke us,
What a concept, ch? And before every-
thing else, before evervthing else, we
must treat them like human beings with-
out demanding anything in return, And
no (1o all die-hard Barak fans), throwing
T.'I'IC[T! i Cﬂtlpl(‘.‘ DF CrLm !J:i S0 Ih(.'}' can sct
up  pitiful,  completely  conrrolled
Bantustans in between our settlements
and bypass roads, and believing this 1o be
a great act of “generosity,” does nof come
close to answering this basic require-
ment. In a perfect demonstration of his-
torical justice, treating Palestinians as
human beings is also a vital requirement
for the survival of our own state,

| do believe once we do so that the
Palestinians will calm down, and that the
elusive “Security” and peace will finally
come upon us, [ don’t have any insur-
ance policy for that (well—almost none,
except the solemn promise of the entire
Arab world), but we are secing now all

too well what vpe of insurance policy
the opposite paradigm is providing us.

In the meanwhile, 1 refuse to be a ter-
rorist in my tribe’s name. Because that'’s
what it is: not a “war against terror,” as
our propaganda machine tries to sell it.
This is a war of terror, a war in which, in
return for Palestinian terror and guerrilla
attacks, we employ the IDF in two forms
of terror. The more visible form is the
violent acts of killing and destruction,
those which some people still ry o
explain away as “surgical acts of
defense.” But even worse is the silent ter-
ror, which has continued unabated since
1967 and through the entire Oslo
process, It is the daily terror of Occu-
pation, of humiliation on a personal and
collective basis, of deprivation and legal-
ized robbery, of alternating exploitation
and starvation. Together, these two types
of terror proveke and encourage the
Palestinian rerror, and so the cycle goes
on, push::d even hﬁﬂ.{l.'r o IJ“\.' Our cur-
rent prime minister, whose clear goal
seems to be to subdue the Palestinian
people once and for all—or even worse if
they resist.

I bave o tremendons fear, that the
meoment our government senses that the
frg.".'a.‘.r are out and that no one i the world
sees or cares—say, after a buge terror
attack, or during an American attack on
Irag—there will be a borrible bloodbath
the Territortes, that will make this past
year and a balf seenm Itke a pienic. This
moment may have already arrived,

I have very little hope that the Israeli
public will wake up to prevent this from
happening. In its fear and confusion, it
has made a decision (aided by the politi-
cians and mass media) to go to sleep and
wake up only “after it is all over.” Will
you join the hypocrite mobs thar sing lul-
labies to Israel, and pounce upon people
like us who try to wake Tsrael up? Or will
you finally take responsibility and be the
teue friends that Israel needs now? True
friends, who know when it's time to stop
being "nice?”

As vou go about your lives, please
remember the twenty or so refuseniks
who are currently in military jail. More
importantly, please remember the thou-
sand or so people, three-quarters
Palestinian and one-quarter Israeli, who
were E'I:QF{.! “"'i:th us @ yoar ago and I'Iil\?{!
been murdered. Most of them could have
been here with us, if vou and we had
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acted sooner. We have now acted, done
what little we can do. Please think of the
many thousands that may be doomed
soon, if you continue sitting on the fence.

Please help us struggle free from fear,
racism, hatred, and the deaths they pro-
l'.l'I.'IL'L'.

Assar Onrion
Moshay Neborg, Ivrael

Responses to The New York Times
Ad (reproduced on page 4]

To the Editor:

Thank vou for that ad. My small con-
tribution is in the mail. As a refugee
from Nazi Germany (I was sent

out on a Kindertransport) iv is \\1;

especially painful to see lsrael, \
which we thought would be a
shining example to the world, as
the cruel oppressor. 1 had no
problem going to jail for the
Civil Rights movement in the
Sixties, but it's been very diffi-
cult 1o criticize Israeli policy in
front of other Jews. Thank vou
for your vision and your work. I can’t
help organize, but I'll participate.
[NGRID FRANK
New York NY

S

To the Editor:

Your ad is not only anti-Isracl, it is anti-
Jewish. Many Jews sympathetic 1o vour
approach, including myself, are now dis-
tancing themselves from you. You've done
great harm to our cause. Israel did not
acquire the “occupied territories”™ in colo-
nial-imperial Fashion, but in the course of
three wars, each of which was started by
its Arab neighbors who never recognized
Israel (even at its original borders) and
have persistently refused to either make
peace or to negotiate, They still do.

SOL SHALIT
Washington, DC

Editar Responds:

The Palestintan people did not support
or start the 1967 War which fed to the
conguest of the West Bank., On March 27,
2002, the surrotnding Arab states offered
peace to Israel on condition of veturn to
the pre-1967 boundarfes and dealing with
the civilian refugees from previous wars.
O March 28, 2002, using as an excuse
the tervorist attack by a group of funda-
mentalists seeking to destroy ary possibil-
ity of peace, lLirael responded to the
survounding Arab states by intensifying
fts incurston fnto the West Bank and

[ Tikgis Vor. 17, Mo

begart a crusade to wipe out the Pales.
tamian Authority, fust as we bad predicted
it wold do a few monthy ago,

To the Editor:

Keep up the good work. You are
responsible for the deaths of many
Israclis because vou are giving moral
equivalance to Palestinian terrorists.
They are murderers and fiends who blow
up Jewish women and children. And
after they are through killing all the Jews
in [srael and wiping Israel off the map,
they will come after vou, Appeasement
never, never works.

N7
1%

STEPHEN KANE
Boyniten Beach, FL

To the Editor:

I'm sending ten dollars 1o
help further your admirable
cause, Sorry it can’t be more,
I'm eighty-one vears old and
living on Social Security.

When I was a member of
the crew of Haganah ship
Exodus 1947 1 dreamt there
would be a State of Israel living in peace
with its Arab neighbors. 1 never
expected that in fifty-three vears there
would be a butcher like Ariel Sharon
and settlements on Arab territory,

| wish you good luck in vour noble
efforts for a true and lasting peace,

Ert KaLm
Santa Bavbara, CA

To the Editor;

I'm not sure what you think vou are
going to accomplish by this ad campaign
of yours, besides the obvious, showing
how divisive the Jewish people are at the
moment. In addition, you are feeding
directly into the hands of those who love
1o show Isracl and Jewish people in a bad
light, We have a hard enough time as a
people dealing with lack of Jewish sup-
]7011 EIFO[I['["J th[“ \\."DI"L! as “"L“!l as rhr,‘.
recent surge in anti-Semitic sentiment;
we must stand united (Aw Echad Lev
FEehad) and not add “fuel to the fire,”

I ‘.li'l not an“' C.‘ié'l.(.'[].:{ U‘r thL‘ L'Ondi'
tions vou or the respective petitioners
are referring to; however, | do know that
on a daily basis the Palestinian Army and
their related terrorist cells are targeting
innocent civilians. What you and the
others are doing is re-directing people’s
focus from the daily killings of your fel-
low brothers and sisters, not to mention
the lact that you are indirectly legitimiz-

ing the Palestinians barbaric methods
during the past eighteen months. There
are those that claim the terrorists acts are
in self-defense, and your campaign may
reinforee those ludicrous claims,

This is not time for people to join the
Erav Rar, but rather it's time for Kial
Yisraed 1o join forees o unite and fight for
our right to exist. I suggest you spend
your time and money wisely and den't let
vour legacy be one of as an American
rabbi who did not stand with his people
and perhaps even responsible for further
Jewish bloodshed.

MARC ZWEBNER
Teanech, Nf

Israel and Palestine

Tor the Editor:

You neglect to report on the majority
of Israeli Jews who in fact want to be
tougher on Arafat’s terrorist organiza-
tions and fail to report on the even
greater numbers of demonstrators of the
“right wing,” The few hundred reservists
you mention are a very small minority.
TikEUN or anyone who still insists on
“negotiating,” or thar there exists some-
thing else but a state of war between
Israel and the so called “Palestinians”
under Arafat is blind and dangerous.
Fifty vears ago, some of us Jews couldn’t
conceive of gas chambers, of men that
evil, the kind that incinerated lirtle babies
and their mothers, Up until the doors of
Auschwitz, we couldn’t believe it. Today
those who can't believe the “Palestinian™
agenda are suicidally stupid.

Judaism teaches: “If someone comes
to kill you, kill him first.” There’s no
room for: compromise, dialogue, acco-
modating the U5, State Deptartment or
world opinion. Arafat never rescinded
his declaration of his aim 1o destroy
Isracl. His purpose is to annihilate Isracl.
Learning from world history, Tsrael must
first defear its enemy completely and ren-
der them helpless before talking peace,
Isracli Arabs hostile to Israel should be
expelled—unless they agree to live peace-

Note: The article Sephardic Renaissanee,
by Kyla Wazana, which appeared in the
March/April 2002 issue of TIKKUX, was
produced under the George Washing.
ton Williams Fellowship for Journalists
of Color, a program sponsored by the
Independent Press Association and
funded by the Ford Foundation.
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fully under the laws of the Jewish State.
All Jewish lands given 1o the Arabs must
be returned to Israel. Then there will be
sccurity, and eventually—G-d willing—
peace will come and thousands of Jewish
and Arab lives will be saved.
AARON SERUYA
San Franciseo, CA

To the Editor:

Having been brought up in the Labor
Zionist movement and having reassessed
my fecling about the possibility of acheiv-
ing peace with the current Palestinians, |
can respect the ideas of the left-wing Peace
Mow crowd while | personally reject them,
What | cannot respect is the anti-democra-
tic attitudes expressed vis-a-vis the orga-
nized effort to damage the IDE lsrael
learned its lesson carly on with its uneon-
promising destruction of the Altalena arms
ship of the Irgun: one elected government
controlling the critical resources of the
state. From then on, solidiers, Left and
Right, have performed their duties apoliti-
cally (the dismantling of Yamit for exam-
plet o the strength and benefie of Tseacl, 1
resent your support for an organized
movement that attempts to deprive me of
my democratic rights to elect a govern-
ment and carry out its responsibilities ace-
cording to their mandate (first Barak and
then Sharon received their mandate),

Your anti-democratic values speak
volumes abour vour respect for Jews
whe happen nort to agree with vou and
happen to be in the majority. By the way,
not cven Meretz can support the
reservists position. At the risk of making
this personal, Mr. Lerner and his friends
sit in their insular bubble and like to
pontificate, while Jews of good will (the
same ones who were willing to suspend
disbelief and go along with Barak} won-
der whether they'll survive a cup of col-
fee in Jerusalem.

RICHARD BAMBERGER
Ffr’?'}n’{f‘l‘f.’.’, VA

Editar Responds:

W are being consistent. Many of us
also resisted the demacratic cholce of the
ULS. govermment to pursue the war in
Vietnam, and the democratic choice r;,.l"
sourbern states to support segregdfion.
But there's one difference: lirael can't rufe
over three million Palestinians, demy
thems the right to vote inside Isracl, deny
them the J'.f';;fnf to create their owsn inde-
pendent state, wnd xtill claim to be o
dewacracy. There is not even a prima facie

elaswr to follew orders that enforce a non-
democratic vecnpation in such a society,

To the Editor:

You go through great pains to disas-
sociate Israel from Western imperialism.
You do this ar a rime when Flés are
bombing refugee camps in Palestine and
the Isracli coalition government s
preparing the population for another
round of cthnic cleansing.

For you there may be some unsullied
Zionism where the intent to harm Arabs
is not the unifying principle. Burt Israel is
about facts on the ground, so to speak,
not American Jewish wishes for a state to
represent their best selves.

So long as Israel bars the refugees
from 1948 a rightful, legal, and just
return to their homes and actual lands,
any talk of peace is merely a demand for
Arab surrender. And that will, hopefully,
not be forthcoming,

It is only the racism inherent in Zion-

ism that allows you to continue believing
it is not a colonialist system. You don’t
intend for it to be oppression, vet after
fifty years it is clear that oppression is the
defining characteristic of the Jewish
Stare. You refuse to give up the ghost.
One group here in New York has finally
mustered the courage to speak up for a
just solution—Jews Against the Oceupa-
tion (JATO) has openly called for the
Palestinian right to return, While this is a
reasonable demand, and one fully backed
by the United Nations and every country
bordering lsrael, American Jews con-

tinue to view this as some form of
extremism. [t is not. It is justice.

Until you come to grips with that,
you are still mere apologists for the fas-
cism gripping the Jewish communiry.

For democracy and a one-state solu-
tiom,

JED BRANDT
New York, NY

To the Editor:

I agree that anti-Semitism is wrong
and has no place in the world, but I must
also add that the conditions of Pale.
stinians in Israel and the Oceupied
Territories must change before there can
be any reasoning with those who equate
Zionism with racism, From what [ have
seen, the Palestinian people are regarded
as third-class and not worthy of equal
protection under the law in Israel. [ts also

(continued on page 55)
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EDITORIAL

Prophetic Witness

Michael Lerner

ost Americans and most Israelis are unable to
acknowledge the magnitude of horror that
has been happening in the past weeks in the
Middle East.

The trauma inflicted on both peoples has been immense,
and we will be paving the price for decades to come. The
inaction of the United States was a covert “go-ahead” mes-
sage to Ariel Sharon, and he used that go-ahead message to
decimare the institutions and infrastructure of Palestinian
society. The pain doesn’t disappear just because the tanks
have withdrawn from the cities they ravaged.

After witnessing the unimpeded slaughter of innocents
on both sides, we at TIKKUN were impelled to call for non-
violent civil disobedience in protest of the U.S. policy of
inaction, and in support of the following demands:

# creation of an international force to separate and protect
Israelis and Palestinians from each other.

» resumption of an international negotiations process on
the basis of the Saudi proposal.

» immediate resumption of Israeli-Palestinian negotiations
on the basis of the negotiations at Taba in 2001. These
negotiations must explicitly include a commitment from
the Israclis to ending the Occupation, to sharing
Jerusalem, and to creating an international consortium
capable of providing reparations to the Palestinian peo-
ple, as well as a commitment from the Palestinians to
end all acts of terror against Israeli civilians,

* rrue repentance by both sides for the cruelty and vio-
lence inflicred upon each other,

Our activist arm, The Tikkux Community, has func-
tioned as a catalyst to awaken the energies and interests of
people around the world wha share our horror at the car-
nage. Created to be, in part, the progressive pro-Israel alter-
native to AIPAC, The Tikgun Community offers a voice of
sanity and reason which recognizes that Israeli self-interest
(as well as Jewish morality) requires that Israel have a full
reconciliation with the Palestinian people.

We insist that Palestinians and Israelis are equally pre-
cious in God's eves and that the loss of life on both sides is
equally tragic and unnecessary. The Planetary Consciousness
which we proclaim recognizes that the well-being of each of
s (jﬂfl'ﬂsnds on lh{: wt:]]-l)(:ing (TF ﬂ]] {7{ LS. Thcﬁti' []1'."“‘:3.
developed more fully in the State of the Spirit address (in this
issue of TIKKUN on p. 33), must be applied to the crisis in the
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Middle East. In doing so, we approach both sides in a spirit
of compassion for the terrible pain that both have suffered,
and a passionate commitment to alleviate that suffering. Yet
compassion requires speaking with honesty and integrity,
even when that forces us to confront difficult truths. This is
what we mean by Prophetic Witness.

The Occupation

TG effectively protest the current violence, we must
understand its history,

Hundreds of thousands of ordinary Palestinian civilians
lost their homes in 1948, when the State of Israel was cre-
ated, They and their children, grandchildren, and grear-
grandchildren have been living in exile, many of them in
refugee camps that have some of the worst living conditions
in the world. Since 1967, over two million Palestinians have
been living under the rule of an Israeli military occupation.

The Palestinian opposition to the return of Jewish
rl:[-ng(:l.:h (8] lhcir anc:il.'nl. I]u"]{:t"lnﬂl WiHs i‘un(li’.]]]cn[a] l}’
wrong, immoral, and humanly insensitive. The vast majority
of those seeking refuge in Palesting in the years 1920-1948
were people who were desperately jumping from the burn-
ing buildings of Europe, escaping persecution, secking to
avoid the gas chambers and crematoria,

But we landed on the backs of the Palestinian people.
And because our pain was so intense we were unable to
acknowledge their experience: that Zionists had bought
land from absentee landlords and displaced Palestinian
families who had been working the land for generations;
that Zionists had built a “socialist™ labor movement and
“socialist” kibbutzim which refused membership 1o Pales-
tinians; and that some Zionist parties talked explicitly of
throwing Palestinians out of their land even before the
1940s. So when they saw hundreds of thousands of us arriv-
ing in their land, they resisted, sometimes violently, And
that resistance was all we, the Jewish people, needed to con-
vince us that these Arabs were only the latest instantiation
of an experience we had been having all our lives: the non-

Instead of listening to their fears, and acknowledging
that the sudden appearance of a huge European population
in their midst would understandably generate upset and
would need years of healing and patient working through of
anxieties, we instead treated every act of resistance to our
coming as a proof that we were dealing with the worst non-
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Jews, perceived by some of us as “indistinguishable from

Hitler,” and as people who had brought upon themselves
their own suffering,

So when Palestinians fled their homes, Israclis decided
to never let them return, Tmagine how we would have felt in
similar circumstances if, after the hostilities had ceased, we
were told that we could not return to our homes, which
were being taken over by others, ransacked, remodeled,
sold, or torn down. No wonder that the founding of Israel,
an event that we the Jewish people celebrate as a modern
dav miracle, is remembered by the Palestinians as “af
nakba,” the disaster.

Every act of violence by Palestinians since then has been
interpreted by us not as an act of desperation by a dis-
placed people, but as part of a scenario to wipe us out just
like the Nazis.

So after our 1967 victory against Egypt, Jordan, and
Syria, instead of allowing the Palestinian people (who had
been occupied by Jordan and had not chasen to be involved
in the 1967 war) to shape a state for themselves, Israel pro-
ceeded to set up settlements under the protective cover of
the Israeli army. Eventually the Palestinian people rebelled
(Intifada 1) and their rebellion led to a negotiating process
that led o the Oslo accords, which were supposed 1o pro-
vide for a five-vear process of disengagement by lsrael from
the West Bank and Gaza. But from the standpoint of daily
life on the ground, the Occupation grew worse after Oslo,

The army built an extensive set of roads, crisscrossing
Palestinian lands, and set up check-points throughout the

=u = = — i Y .

Palestinian men lic down on the street as they surrender ro Israeli Defense Forces in doventown Ramallah Saturday, March 30, 2002,

West Bank, so that whenever Palestinians wished to move
from one place to another they were forced to wait in line
for hours at a check point and experience humiliating and
time-consuming body searches. There were systematic
attempts to force Palestinians to move out of their lands
and Israel bulldozed many Palestinian homes,

Most disillusioning of all: instead of ending the Occupa-
tion, Israel increased the number of West Bank settlers from
120,000 in 1993 (when Oslo was signed) 1o 200,000 in 2000
{when Ehud Barak went to Camp David),

The failure of this second-round of Camp David negotia-
|i.‘.]n:': Lo I}]'l‘dlicﬁ.‘ ] rCS“lllliUn Lo LhL' L‘U['l”il.'[ WiHs un 'uli.l.‘I}"
blamed on the Palestinian people (read the details in Tan
Lustick'’s piece, p. 11}, but in fact the Palestinians continued
to negotiate with Israel until Israel broke off the process once
Ariel Sharon was elected to replace Ehud Barak.

Sharon had never accepted the Oslo accords, and his
agenda has always been to reaceupy as much of the West
Bank as his American patrons would allow. His strategy has
always been to destroy the Palestinian Authority and allow
Hamas and other extremists to take over, which would then
legitimate Israeli expansion into the West Bank and the dis-
mantling of the Palestinian Authority (few would argue
against [sraeli conquest of Palestine if the only alternative
were [errorists),

So Sharon proceeded o increase the level of repression
on the Palestinian people, confident that some would
respond with violence, which could then be used to justify
assassinations of “suspected terrorists” (no need for a trial—
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just murder them) who twrned out to be the leaders of
Palestinian society.

Sa far, this plan has largely worked for Sharon. Each
new act of Palestinian retaliation has brought new levels of
violence by the Israeli army, inally culminating in full-scale
reoccupation of major civilian centers.

The Terror Campaign Against Israel

here is little question that Palestinians would have

resisted the [sraeli Occupation with armored tanks,
planes, and conventional warfare—had the Palestinians had
an army. But the Palestinians were in 1967, and remain to
this day, a people without an army, without an air force,
without tanks, without heavy artillery. And so, as their dis-
appointment at Israel’s failure to withdraw from the West
Bank grew more intense, so too did ordinary Palestinians’
disillusionment with Yassir Arafat and his Palestinian
Authority. More and more Palestinians were attracted 1o
Hamas or other extremist groups who never wanted any
kind of reconciliation with Israel because thev had their
own maximalist fantasies of totally destroying lsrael. Terror
seemed the only tool of resistance they could imagine.

Tikkun unequivocally condemned the growing popular-
ity of suicide bombers as “martyrs” for the cause. Particularly
over the last few years, as Israeli repression increased and the
PLO seemed increasingly ineffective, more Palestinians
began to cheer as a small handful ook up the instruments of
terror—planting bombs or becoming themselves suicide
bombers, destroying Israeli civilians as they blew themselves
up. True enough, there were few methods of struggle that a
powerless people had available o it. Yet the suicide bombers
have been a particularly noxious way to seck freedom, We
have consistently maintained that the Palestinians would
already have achieved a state had they followed the strategy
of Martin Luther King Jr. and Mahatma Gandhi and made a
principled commitment to nonviolence as a way of life.

We, and most other Jews, have been in deep mourning
for the many, many victims of these suicide bombings. These
victims are ordinary Israeli civilians living their lives, shop-
ping in malls, sitting in coffee shops, dancing at nightclubs,
or riding buses to work or school, None of them deserved to
die. It means little to us to be told, “Well, neither did any of
the Palestinian civilians killed by the occupying army.” Of
course that's also true, but it doesn't alleviate the pain and
shock and horror of these murders of our own people.

So let us be very clear: these acts of terror are murder.
They are immoral acts. We may “understand” their context
and the reasons why people do them, but we find them
detestable, outrageous, and totally unacceprable.

Nﬂt (Jnl}' are Thl.'sl.:.' acts (}I- ferror imrl‘lnra], h“l r]-l(."!.' ane
the worst thing that could happen to the Jewish people, We
have had a long history of feeling that evervone is against
us. It is that trauma that needs to be cured before we can
live in harmony with other peoples. Suicide bombers
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increase the trauma and convince us that danger could be
any place, come at us unexpectedly from any direction;
such bombings reconfirm our worst fears that the world is
tundamentally dangerous and that we need power to pro-
tect ourselves. We see how these dynamics have distorted
American society in the seven months sinee September 11,
s0 it's not hard to see how much greater the distortion
might be in an Israel that has been facing these kinds of ter-
ror attacks throughout its existence.

And the terror artacks are the worst thing that could hap-
pen to the Palestinian people. They have undermined the
voices of the peace forces in Isracl and have led many Israckis
to embrace the most extreme elements in Isracli sociery.
SlllEdC“!_\_.’ W SeC A (.{T“dl'l'li]l'i.c growrh (!FS[IF]E){]['E {4'5 ‘P{_‘I‘CL‘“[
in April) for “transfer” of West Bank Palestinians (a polite
way to describe ethnic cleansing), and even for transfer of
the quiescent Israeli Arab citizens (25 percent support in
April). No wonder, then, that the Passover eve massacre in
MNetanyah gave Ariel Sharon vet another excuse for a massive
assault on the Palestinian people.

Israel’s Gratuitous
Violence Against Civilians

hough a few thousand Palestinians have guns and a few

hundred have mortars, most of the Palestinian people
are defenseless against the most powerful army in the
Middle East. This spring, when Israeli tanks rolled into large
Palestinian population centers, they did not focus solely on
the small pockets of armed resistance. IDF strategists admir-
ted that the goal was punitive—to make the Palestinian peo-
ple suffer for the crimes of the terrorists,

What ensued was a rampage that will forever make a
mockery of the IDFs notion of “purity of arms,” Isracli tanks
shelled civilian buildings. Troops stormed through apart-
ments, terrorizing families, destroying whatever could be
destroved, looting money, and gratuitously destroying pre-
cious possessions. The details of this atrocity are documented
at our website www.tikkun.org, so keep in daily touch. Please
5(}111[ LIS vour L‘I‘f‘lail S0k [}1;;1[ we Can ]'(eﬁl:! oL iﬂfﬂnﬂcd.

Though Anel Sharon talked about dismantling the infra-
structure of terror, he was doing just the opposite. The dead
and wounded will be avenged by future generations of
Palestinian haters. Violence will beget more violence. There
is only way to dismantle the infrastructure of terror: provide
a generous and open-hearted reconciliation with the
Palestinian people, even at this mement when we are still
grieving from the losses they have imposed on us. Tt will still
be casier for us to take the first steps in that direction than
for those who still are powerless before Israel’s might,

Immediate Solution

I ) alestinians are unlikely to greet the withdrawal of Isracli
troops and tanks from their cities with a new determi-
nation to repress all terror. As long as they feel surrounded



and unable to defend themselves, symbolized best by the
imprisonment of Arafar in his compound by Israeli tanks,
Palestinians will look to the armed resisters as their only
source of pride and their only symbol of power. That is just
one of many reasons why we are calling for the United
States to support and send troops to be part of an inter-
national force to separate the two sides, and provide pro-
tection 1o each. Palestinian violence must end—but that
will not kappen until a greater incentive in terms of a real
settlement to the conflict, along lines we've specified, is
offered them—nat the hollow gesture of troops and tanks
being withdrawn so that they sit outside the cities they have
just destroyed, ready to re-enter the moment Sharon
chooses to do so.

(slo was the test of the possibility of these two peoples
making peace on their own. That process has failed, Peace
will require the active and forceful intervention of the inter-
national community imposing a settlement on both sides.
That settlement must include security for Israel within its
pre-1967 borders (slightly adjusted 1o allow the incorpora-
tion of Jewish sections of Jerusalem and Gush Etzivon), the
sharing of Jerusalem, generous reparations for the Pales-
tinian refugees, and a Palestinian state with economic sup-
port sufficient not only to rebuild the damage done by
Israel but to create an infrastructure sufficient to make it
economically viable.

We should learn from Bosnia; don't wait for UN inter-
vention until afier ethnic cleansing has taken place—it is
needed now, before the next disaster occurs. Israeli troops
must go back to the pre-1967 borders and be replaced by a
large and well-equipped international peace force. Anything
less than what we have proposed will be meaningless—an
attempt for George Bush to buy time while he conducts his
war in [raq. We should not let him get away with that, Nor
should we accept attempts by Ariel Sharon to create “buffer
zones,” which actually means incorporating large sections of
the West Bank into Israel, just as he unsuccessfully tried 1o
do in Lebanon.

Do Not Despair

his is a painful time for all of us who hope for a world
of peace and justice. So many peaple have reverted to a
deep depression about the possibility of anything but end-
less war. Yet it is that very belief which is the most danger-
ous element of the picture and likely to be self-fulfilling,
Our task is to proclaim another possibility. People in
Israel and Palestine want the same things that everyone else
wants: a life of peace, justice, love, dignity, fulfillment. Even
in this dark hour, we need to remember and honor the
humanity and deceney of most people on bath sides of this
conflict. And we need to reassert our deepest commitment
to a world in which love and caring, generosity and open-
heartedness, repentance and compassion will ultimately tri-
umph. This is our Prophetic Witness.

Here's how vou can help;

® Fill out and mail the posteards between pages 16 and 17,
Now is the time to make sure vour senator and your pres-
ident hear vour voice for peace.

* Create some form of non-wiolent *direct action” in your
locality, Create a tent city in front of city hall or in front
of a nearby federal building to demonstrate the condi-
tions our U5, arms are creating for the Palestinian peo-
ple. Or rent a group of bulldozers and drive them slowly
through the streets of your area with signs making the
point that Isracl has been bulldozing Palestinian homes.
Or in some other way, dramatize what is happening. But
also give focus to Palestinian terror as unacceptable—our
desire is not to stigmatize one side, because both have
created this mess.

* Help us create a day-long set of meetings with “opinion
shapers” in your community—so that we can provide
education for a balanced perspective. 1f vou want to be
an educator in this process, come to our activist trainings.
We will have a booklet, Healing the Middle East Mess,
with a more detailed history, analysis, and hints for orga-
nizing available for sale by June—send us $15 and we will
muil it to vou as soon as it is printed,

* Send letters in support of peace to your local media, Clip
out or make copies of TIKKUN articles like this one and
Eﬂlld ]Il Ley I'Cpﬂrtl;.'l‘ﬁ. ﬂﬁki"g l.h(:m tor i]!'l,)\"lﬂ.le a4 more ba;-
anced account of the situation in lsrael. For guidance, go
to the Media section of our webisite www.rikkun.org,

* Check our website every day, at www.tikkun.org, for
events you can attend and projects you can do. Check
particularly the sections labeled *Current Thinking,”
“Tkkun Forums,” “Current Projects,” and the calendar
under “TIKKUN Events.” Plus add your own info te “The
Directory.”

* Come volunteer at our San Francisco office. Or form a
local Tikkun Community group. Come to the training for
activists (July 4-7 at Walker Creek Ranch in Northern
California, or August 10-14 at Omega Institute in
Rhinebeck, NY). Help us organize a national conference
of students (October 11-14 in New York City). Or join
our Rapid Response network. Information on all these
projects is at www.tikkun.org; contact us directly by email
at community@tikkun.org or call Liat ar 415-575-1200.

» We need contributions of $1000, $500, $250, $100 or
whatever you can put behind these ideas. We want to buy
more ads {like the one reprinted on page 4) in American
and Israeli newspapers advocating peace. Make checks
out to “The Tikkun Community” and send them to 2107
Van Ness Avenue, Suite 302, San Francisco, CA 94109.
And thanks and blessings to all of vou who have already

generously donated to keep our voice being heard in the

public arena. a
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State Terrorism in Israel?

Lev Grinberg

hat is the difference berween state terrorism

and individual rerrorist acts? 1f we under-

stand this difference we'll also understand

the evilness of U.S. policies in the Middle
East. Israel’s state terrorism is defined by U.S. officials as
“self-defense,” while individual suicide bombers are called
“rerrorists.” Yassir Arafat is kept hostage in his own offices
for not doing “enough™ to condemn and combat terrorism,
while Ariel Sharan is given the OK to continue his invasion
of Palestinian cities.

There is a difference between Isracli and Palestinian acts
of agression—the difference is that Israeli aggression is the
direct responsibility of Ariel Sharon, Benjamin Ben Eliezer,
Shimon Peres, and Shaul Mofaz, while individual terrorist
acts are done by individuals in despair, usually against
Arafat’s will. One hour after Arafat declared his support for
a ceasefire and wished the Jews a happy Passover feast, a
suicide bomber exploded himself in an hotel in Netanya,
killing twenty-six innocent Jews celebrating Passover,
Arafat was blamed for this act, and the IDF re-occupation
of the West Bank has been justified through this accusation.

Every Isracli terror attack is always justified in terms of
the last Palestinian terror artack, ignoring the fact that each
attack is part of an unfinished circle of mutual violence and
futile retaliation. This was the case with the killing of Israeli
Minister Rehavaam Zeevi, which served to legitimize the
seige of Arafat. What was neglected was the fact that Zeewi
was killed in retaliation for the targeted killing of Abu Ali
Moustafa, the sceretary general of the Paletinian Popular
Front, the second largest party in the PLO. All of Israel’s
military activities and repression since the beginning of
December were based on the demand that Arafar arrest the
killers of Zeevi, Why did no one demand that the killers of
Abu Ali Moustafa be arrested? Because the Israeli govern-
ment killed him.

Suicide bombs killing innocent citizens must be
uneguivocally condemned; they are immoral acts, and their
perpetrators should be sent to jail. We will not be able 1o
continue living together in Israel and Palestine if these acts
are not uprooted. However they cannaot be compared 1o
state terrorism carried out by the Israeli government. The
former are individual acts of despair of a people that sees no

Lev Grinberg v a political sociologise and divector of the Humph-
rey Institute for Soctal Research at Ben Gurion University.
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future, vastly ignored by an unfair and distorted interna-
tional public opinion, The latter are cold and “rational”
decisions of a state and a military apparatus of occupation,
well-equipped, financed, and backed by the only super-
power in the world.

[ would like 1o ask: Who should be arrested for the tar
geted killing of almost 100 Palestinians? Who will be sent
ter jail for the killing of more than 120 Palestinian para-
medics? Wha will be sentenced for the killing of more than
1,200 Palestinians and for the collective punishment of
more than 3,000,000 civilians during the last eighteen
months? And who will face the International Tribunal for
the illegal settlement of occupied Palestinian lands, and for
disobeying UN decisions for more than 35 vears? When is
Sharon going to be defined as a terrorist, too?

How long will the U.S. government ignore the Pales-
tinian cry that all they want is freedom and independence?
When will it stop neglecting the Fact that the goal of the
Israeli Government is not security, but the continued occu-
pation and subjugation of the Palestinian people? Only
when Arafat has an independent state, with borders and
well-equipped policemen and intelligence, will he be able to
be fully responsible to his citizens. Only when Arafat is able
to-achieve the goal of Palestinian independence and supply
security to the Palestinian population will he be able to
legitimize an open strugale against any kind of terror,

As Israelis in the opposition, we are fighting against our
government, but the international support that Sharon
receives is constantly jeopardizing our struggle. Inter-
national public opinion must be reversed, and the UN must
deploy intervention forces to stop the bloodshed and
restore water, electricity, medical aid, and other necessities
to Palestinian cities whose supplies have been cut off by
Israel. The obstacle to this deployment is the United States,
whose policies still define Israel as the side thar is suffering
terrorist attacks, and de-legitimize the Palestinian struggle
for independence as terror. No nation has reached indepen-
dence without struggle. It is absurd that we are stll wit-
nessing, in the twenty-first century, a case of occupation
where the dominant side is seen as the victim.

Israelis and Palestinians desperately need the awaken-
ing of the international community's public opinion and a
reversal in the global attitude. These are needed both in
order to save our lives [literally), and to preserve our hope
for a better future. a
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Through Blood
and Fire Shall

Peace Arise

lan S. Lustick

he maost unfortunate aspect of the failed Camp

David summit (Camp David 11} in the summer of

2000 was mot the Failure to produce a signed peace

agreement between Israel and the Palestinians.
After all, this was the very first time the two sides had actu-
ally faced the toughest issues between them—borders, settle-
ments, Jerusalem, and refugees, The odds against such a
spectacular success on the first attempt were enormous. Nor
was the most unfortunate consequence the tide of violence
that erupted after the summit’s failure, a spiral of distrust
and hatred triggered by Ariel Sharon's visit to the Temple
Mount/Haram el-Sharif in September, the heavy-handed
response to this violence by Israeli police and soldiers, and
the intense, long-simmering discontent of Palestinians in the
West Bank and Gaza Strip. No, the single most unfortunate
consequence of the Camp David failure has been the utterly
wrong idea that Israeli proposals met or exceeded minimum
Palestinian requirements—and that the impossibility of
reaching a two-state solution was proven by their rejection.
Clearing away these catastrophic misimpressions is a
tremendous analytic, communicative, and political task,
although one that, ironically, is helped along by the clarifving
effect of unbearable pain.

The crescendo of violence and bloodshed we have wit-
nessed in Israel and the occupied territories has begun to
reopen many eyes, both in the United States and in lsrael.
This is not unusual. Painful losses suffered by lsraelis (some-
times accompanied by direct and irresistible pressure from
Whashington) have been the prelude to every territorial with-
drawal the country has ever made: whether from Sinai in
1948, 1957, 1973, or 1981; Kuneitra after the Yom Kippur
War; Lebanon after the Lebanon War: or Palestinian cities
after the first intifada. Understanding this pattern, and the
political dynamices it reflects, makes the loss of life over the
last year and a half no less tragic. It can, however, offer hope
that the suffering in the streets of Israeli cities and the rubble

lan §. Lustick is professor of political seience at the University of

Pennsyivania and the author of Unsertled States, Disputed
Lands: Britain and Ireland, France and Algeria, Israel and the
West Bank/Gaza.
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A man sereams for help minutes after a Palestinian suicide bomber
blew himselfl up in downtown Jerusalem Thursday, March 21, 2002,
killing at least two and wounding at least 42 people.

of so many Palestinian cities and villages reflect more than
a vortex of irrational hatreds. Logics are at work—bloody
logics—but logics all the same. If past history is a guide, the
kind of suffering Israclis and Palestinians are now enduring
is probably a necessity before they become sufficiently
r‘cccpri\'e to renewed atempts o achieve a negmimed peace
based on the “Clinton parameters”—the thirteen points

The crescendo of violence and
bloodshed ... bas begun to reopen
many eyes, both in the United
States and in Israel.

President Clinton specified just before he left office, which
describe with admirable precision the warkable terms of
Israeli-Palestinian agreement on refugees, Jerusalem, settle-
ments, and borders (copies of Clinton’s talk, “Remarks by
the President at Israel Policy Forum Gala” given at the
Waldorf Astoria Hotel, New York, on January 7, 2001, are
available at hetpi//usinfo.state.gov). The refuseniks of the
Isracli Army are paving the way for the next round of peace.

The yawning abyss of suffering and destruction opening
before our eves highlights the Camp David 11 negotiations as
by far the best failure we have ever had and provides power-
[ul encouragement as to the possibility, and even proximity,
of peace based on the “two states for two peoples” formula.
Because a settlement based on two states, one Israeli and

TiroucH BLoob aNp Firk SHALL PEACE ARISE 13



ISRAEL

one Palestinian, is the only vision of a negotiated solution
that has ever attracted majority suppeort among Israelis and
Palestinians (or among any Arab or lsraeli leaders who have
seriously engaged in negotiations since the late 1970s), every
artempt to move toward a negotiated settlement can be mea-
sured by the distance it travels toward reaching the estab-
lishment of a real Palestinian state in the West Bank and
Gaza Strip. With this criterion in mind, we can see that there
have been three kinds of “peace” policies adopted by Israeli
governments over the last twenty-five years, These policies
contributed to the failure of various “peace processes” in
three distinet ways. Prime Ministers Begin, Shamir, and
Netanyahu each adopted variations on the theme of pre-
tending to negotiate seriously while actually seeking to
destroy any prospects for substantive success toward a two-
state solution, by using the negotiations to camouflage mas-
sive and pre-emptive settlement of the West Bank and Gaza
or to discredit the process itself. Prime Ministers Rabin,
Peres, and Barak (in the first half of his brief tenure in
office), adopred policies of gradualism, dissimulation, and
fact-creation to avoid facing the real issues between the two
sides, and to establish limits on the Palestinian state thar
would be as politically comfortable for Israel as possible,
regardless of its consequences for the Palestinians. The
Camp David 11 accords, however, proposed by Barak in
2000, though flawed in the details of their substance and
presentation, nonetheless represented a new approach to
peace. In these negotiations, Barak offered a genuine basis
for moving to the actual achievement of a two-state solution.
His failure was dramatie, but it was the result of tactical
Crrors, not strategic intent or strategic error.

Prime Ministers Begin, Shamir, and Netanyahu pursued
failure as a strategic objective—pretending to negotiate while
secking to destroy any prospects for a twosstate solution.
Their supposed efforts to achieve peace with the Pales-
tinians—meaning addressing the key questions of borders,
settlements, Jerusalem, and refugees—resemble a mountain-
climbing expedition whose leaders are afraid of heights, but
won't admit it. These were “expeditions” that never left the
base camp.

Prime Ministers Rabin, Peres, and Barak (again in the
first half of his brief tenure in office) did negotiate with the
Palestinians at Oslo (after suffering a painful rise in Pales-
tinian violence against Israelis in 1993), but avoided the key
issues. They ensured failure by strategie error. Each hoped to
use time and fact creation to produce a phony Palestinian
state, one that would be as comfortable for Israel as possi-
ble regardless of its consequences for the requirements of
the Palestinians. They avoided tackling the key problems,
deferring them for the “permanent status” talks. They were
mountain-climbers who left the base camp but circled the
mountain rather than seeking to ascend it

Bur late in 1999 Barak changed his policy. He made pro-
posals flawed in the details of their substance and presenta-
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tion, yet representing a real basis for moving roward a two-
state solution. He contributed to failure, not by strategic
error but by tactical blunder, a fact clearly apparent from
the success of Israeli-Palestinian talks ar Taba just a few
months after Camp David 11, Once Barak abandoned tradi-
tional Isracli demands for sovereignty over Muslim holy
places, for keeping existing settlements, and for a West
Bank divided into more than one hundred Palestinian
pieces, virtually all the main issues were resolved, leaving
negotiators just a few months from an agreement. Unlike
any Israeli leader before him, Barak actually led the expedi-
tion up the mountain, though he failed 1o reach the top,

Looking back, we may ask which is more amazing—that
an Israeli government climbed 95 percent of the way to the
summit of peace on its first real attempt, or that most
observers believe that the failure to reach the summit that
first time proves the futility of ever trying it again. In any
case, the traumatic effect of the collapse at Camp David 11
requires a more carcful look at the evolution of Barak’s
peace policies. His 1999 victory was at least partially due to
Netanyahu's failure to convince the Israeli public that the
Palestinians alone were to blame for the stagnation of the
peace process. Upon winning the election, Barak claimed a
mandate to negotiate more actively toward a Palestinian
state. However, in an effort to isolate the Palestinians and
weaken Arafat’s negotiating position, Barak imitated Rabin
and spent most of his first vear trying hard to reach a peace
treaty with Syria. But Syria refused to budge from its all or
nothing demands. The situation in the territories contin-
ued to deteriorate. Economic distress intensified, political
repression increased, and the Palestinian Authority (PA)
became less reliable as a subcontractor for Israeli security.

Although Barak made some forward motion on issues
of safe passage and Gaza port construction, he allowed vir-
tually all the settlement construction authorized by
Netanyahu to proceed and undertook the paving of bypass
roads at a feverish and disruptive pace. In general, in this
phase, Barak did not go very much beyond the Rabin-Peres
strategy of gradualism, indirection, and delay. The effect of
this approach was to force the PA to bear almost all the
political burdens of reaching a settlement so as to shield the
center of the Israeli political spectrum from hard truths,
and 1o keep the right-wing and the settlers off-balance,

Bur this position began to change in December
1999/ January 2000, when Barak launched trial balloons
regarding the possibility of Palestinian rule over Arab
neighborhoods in East Jerusalem. By the spring of 2000 it
was becoming apparent that Barak had decided on a
change in policy.

With President Clinton nearing the end of his term in
office, a September 2000 deadline loomed. Barak pushed
very hard for a summit and a do-or-die effort to achieve a
conflict-ending comprehensive agreement. Although the
Palestinians pleaded with Washington not to go forward
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with the summit without more preparation, Clinton
insisted and Arafat could not refuse. Despite the length
of this Camp David summit (it lasted almost two
weeks), and despite the unprecedented discussions
that ook place on crucial issues—including exact final
borders, settlements, Jerusalem, and the refugees—it
was clear from early on that it would fail, Indeed, not
only did it fail to produce agreement, but its failure set
the stage for the explosion of the Al-Agsa intifada, the
eruption of a virtual war in the occupied territories, the
final demise of the Oslo peace process, and the rise to
power in lsrael of Ariel Sharon—a man whose career
has been based on rejection of a viable Palestinian
state, maintaining the indivisibility of the enlarged
municipality of Jerusalem, and on expansion of Jewish
settlements in the West Bank and Gaza Strip,

Why, then, did this last, and most promising effort
Fail? First let us recognize that the list of causes of this
failure does not include some of the most significant
causes of previous failures. Unlike each of the Likud gov-
ernments, this Israeli government actually wanted the nego-
Hations o succeed, with the centerpiece of their success the
establishment of an independent Palestinian state, Nor was
it the case, as it had been in the mid-1980s, that Palestinian
quiescence had lulled Israelis into a sense that there was no
need to reach painful compromises with the Palestinians.
Public opinion polls showed that even though lsraclis
opposed specific elements in the agreement Barak was pur-
suing, when these elements were combined and then cou-
pled with a promise of the end of the conflict, most Israclis
were ready to be supportive. Finally, unlike the timid and
gradualist strategies adopted under Oslo by Rabin and
Peres, and by Barak himself during the first half of his
tenure, Barak did finally commit himselfl to an aggressive,
high profile, and dramatic course of action to achieve a
peace settlement based on an independent Palestinian state.
Instead of seeing political pavolfs in gradualism, obfus-
cation of negotiating objectives, and deferral of difficult
issues, the Prime Minister of Israel saw rapid consumma-
tion of a deal for a rwo-state solution as perhaps his only
chance for political survival,

Small things were important in the failure of this effort.
The summit was poorly prepared. Clinton made serious
missteps by aligning himself too closely with lsraeli posi-
tions and by not preparing the ground in Arab capitals for
the heavy-lifting he would ask Arab leaders o do in support
of the agreement. There was absolurely no personal chem-
istry berween Arafat and Barak, who indeed hardly spent
any time together. Barak left his best peace advocates—
Yossi Beilin and Yossi Sarid—at home. His peremprory
demand thar Israel required sovereigniy over the Temple
Mount/Haram el-Sharif, though quickly abandoned. was a
blunder from which the negotiations never recovered.
Another was Barak's coneept of non-contiguous settlement
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A Palestinian boy lies beside the vent where his family is now living after their

home was bulldozed by Israeli troops in the village of Mograka, Gaza Strip,
Monday, March 18, 2002,

“clusters” to remain under Israeli rule, rather than contigu-
ous “settlement blocs.” The notion of setlement “clusters”
portended webs of Isracli-controlled roads extending
bevond the settlement blocs and much less territorial conti-
guity for the Palestinians than anyone thought reasonable.
Indeed Barak's entire negotiating siyle, based on a dra-
matic revelation of his far-reaching plan with the expectation
that the Palestinians would simply accept it, was itself a sig-
nificant obstacle. To be sure, some Barak proposals at Camp
David were ground-breaking, including his willingness to
trade some Israeli territory for annexed areas of the West
Bank, to withdraw completely from Gaza, to permit unlim-
ited Palestinian immigration into the new state, to withdraw
from more than 90 percent of the West Bank, to recognize
Palestinian governance rights (and later sovereignty) in
many important neighborhoods in and around el-Quds
{Arab Jerusalem), to agree to eventual Israeli withdrawal
from the Jordan Valley, and to accept a resolution of the
refugee issue that would include return of 70,000 Palestinian
refugees into Israel proper. But not all his positions were
clear ar the outser. Not a word was spoken as 1o dismantling
any West Bank settlements. [t was politically impossible for
the Palestinian side to accept an Israeli offer when such large
concessions on  settlements, borders, refugees, and

Terusalem—not to say Barak’s initial demands regarding the

Haram/Temple Mount—were to be required. Nor could
they make counter-offers and hope to survive accusations of
betraval should Barak respond positively.

Barak's response to Palestinian objections was a propa-
ganda barrage designed 1o blame the difficulties on
irrational Palestinian intransigence and the supposed
Palestinian penchant for “never missing an opportunity to
miss an opportunity.” This line, which sold very well in the
press, made it difficult for Palestinians to appreciate the
importance of changes in Barak's negotiating position that
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opened up room for improvements on matters relating to
Jerusalem, borders, and some other questions. Meanwhile
the Palestinians replied confrontationally, highlighting their
in-principle demands for all of East Jerusalem, sole sover-
eignty over the Haram ¢l-Sharif, and complete satisfaction
ol the right of return for Palestinian refugees.

These difficulties were serious. But if compared to the
previous causes of failure, we can appreciate how very dif-
ferent they are. For the first time, what may be termed “acci-
dental” Factors played an important role—aspects of the
particular time, place, personae, and cir-
cumstances of this negotiating encounter,
such as Barak’s errors, Clinton's errors,
Arafat’s anger, the shortness of time, the
absence of personal trust, ete. Although a
peace agreement to end a protracted con-
flict can be prevented by such tactical or
accidental factors, no such agreement can
be reached unless the sides are close
enough so that such factors matter in the
first place. The big news at Camp David
I1 was that, for the first time, it was worth wurryiug about
the negotiating strategies and talents of the leaders, rather
than reporting that substantive talks failed to materialize or
that the fundamental positions and objectives of the two
sides made any agreement impossible,

The other cause for failure in the summer of 2000
attached to specific and substantive differences between the
sides on how to implement a joint commitment to the two-
state solution. As is elear now from the Moratinos decument
(the notes taken by the EU abserver at the Taba negotiations
between Israeli and Palestinian negotiators following the
breakdown ar Camp David) the sides were, apart from the
posturing at Camp David, within relatively easy reach of
agreements on borders, territorial exchange, demilirariza-
tion, immigration, water and technical issues, division of
Terusalem, and Jordan Valley arrangements (for details
about the Taba negotiations in the Moratinos document see
http:/fwww.monde-diplomatique.fr/cahier/proche-orient/
tabaminutes-texte). Yet even at Taba, some differences
remained, regarding some aspects of the refugee question,
the symbolic dimensions of the Temple Mount/Haram el-
Sharif issue, and details of 4 fundamentally agreed upon plan
to divide “Jerusalem” into Yerushalayim and el-Quds. This
failure, however, was itself immensely important; for the first
time, Israelis and Palestinians failed to reach agreement
because, in talking more or less directly to each other, they
could not reach fulf agreement on a few issues—Jerusalem
and refugees—that were so highly freighted that they had
hardly ever been formally discussed before Camp David 11,
Bur peace negotiations between Israelis and Palestinians
finally had penetrated through procedural and representa-
tion questions, technical issues, and many if not most of the
large substantive issues, to founder largely on tactics and on
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The forces pushing
toward agreement
must be overwhelming
and they must be
strong on both sides.

the highly inflammatory issues that all parties have recog-
nized as requiring the kind of negotiation took place ar Taba,
only as the result of Camp David 11,

The Role of the United States

Itis natural to ask whether the failure of Camp David 11
was inevitable and, if not, how likely it is that future
negotiations will move beyond proposals discussed there to
a real peace agreement based on a State of Israel/State of
Palestine solution. The short answer to the fisst question is:
Nao, failure was not inevitable. But it was-
n't only an outside chance either. In
order to engineer a settlement of a con-
flict as protracted and severe as the
Israeli-Palestinian conflict, the forces
pushing toward agreement must be over-
whelming and they must be strong an
both sides. If they are not, then any num-
ber of small errors or accidents, terrorist
incidents or diplomatic misjudgments,
inconveniences of time or flaws of per-
sonality, can derail the attempt. The most important ques-
tion is why, after all the vears of deadlock, failure, and
mutual pain, and in light of the absolute failure of virtually
any mainstream leaders on either side to suggest realisric
alternatives to the two-state solution, the forces for peace
on each side have been less than overwhelming.

Space does not permit evaluation of the failures on the
Palestinian side. Suffice it to say that, in many respects, by its
refusal 1o ever allow peaceful political organization by
Palestinians in the occupied territories, Israel effectively pro-
duced the kind of Palestinian leadership it now feels
doomed to negotiate with. Focusing just on the Israeli side,
there are two causes for the historical failure of the forces for
peace. Most fundamental is the policy of creeping or de
facto annexation, begun by Labor Party governments in the
late 1960s and early 1970, but enormously accelerated by
subsequent Likud governments. As [ have argued in detail
elsewhere (as in my book, Unsettled States, Disputed Lands:
Britain and lreland, France and Algeria, Israel and the West
Bastle-Gaza, Cornell University Press, 1993; see in particular
pages 7-25 and 351-438), these policies were powerfully,
though not wholly, successful in transforming the costs any
Israeli povernment would have to pay to implement a viable
territorial compromise with the Palestinians.

The next most impartant Israeli contribution to the fail-
ure to attain a two-state selution, particularly under Oslo,
was the strategic choice made by Rabin, Peres, and Barak (in
his first year in office) a strategy of prolonging a step-by-step
process in order to reduce the scale of political disruption
inside Israel. This strategy was a profound mistake. It made
the entire Oslo effort hostage for much too long to the
hatreds and fears that rejectionist terrorism, provocation,
and assassination could unleash. A more forthright effort to



move quickly toward a workable agreement—either right
after Rabin’s election, after the Hebron massacre in 1994, or
after Rabin's assassination in 1995—would have had excel-
lent prospects for success, even if the initial level of distup-
tion inside Israel would have been high.

There is one more important explanation for the insuffi-
cient strength of peace movements on both sides, but par-
ticularly on the Israeli side: American foreign policy. The
George W, Bush administration tells us, as have previous
American administrations, that the United States will not
pressure Israel into accepting compromises it does not want
to make; that a less than thoroughly active U5, policy is jus-
tified by the fact that the Israeli-Palestinian problem, or
parts of it, are simply “not ripe” for action; and that in gen-
eral we will not intervene in the affairs of another democ-
rilf!f (18] il]]p[‘m aur pr{:f:_'r{_’nCL'S.

There is a fundamental, but usually overlooked, problem
with this position. Consider Israel, for a moment, as a drug
addict. The United States stands toward Israel as a rich
benefactor might toward an addict. The benefactor knows,
and will privately express the view, that the addict needs
treatment, and assures the addict that when the addict
decides, using his own sense ol what is good and bad for
him in the long run, to get treatment, that the benefactor
will be there to arrange entry into a rehab facility, finance
the trearment. and reward its successful conclusion. In the
meantime, however, the benefactor will deposit §1,000 per
month in the addict’s bank account, thereby allowing him
to maintain his habit,

My point is that decades of American aid to Israel at the
annual rate of three to five billion dollars, and virtually com-
plete political protection against adverse United Nations
Security Council resolutions, have shielded the Israeli polity
from feeling the real costs of both grandiose ambition and
decisions not to decide in its policies toward the occupied
territories and the Palestinians. In this context it is small
waonder that many Israelis feel there was little to restrain
them from indulging their hatreds, fears, and greed by mak-
ing Ariel Sharon their leader. Just how sensitive the Israeli
public can be to even a hint of American displeasure was
revealed when Shamir lost tens of thousands of votes to
Rabin in 1992 because the Bush administration expressed
its opposition to settlement activity by holding up, not
direct military and economic aid, bur just a portion of loan
guarantees for over-the-green-line housing construction. It
would be a phenomenally disciplined and far-seeing drug
addict who would seek trearment while receiving all the
money he needed to support his habit. Similarly, it has
been, and will continue to be, extremely difficult for Isracl
to produce a decisively strong peace movement in the face
of the reality that it can receive rivers of aid from the United
States, and virtually complete political protection, no mat-
ter what policies Israeli governments follow toward reach-
ing a political solution to the Palestinian question,

In the spring of 2001 I wrote;

Until the horrors of the current war of attrition recede
there is little the United States can do to advance
prospects for peace. But when both sides feel the balanee
of horror has been re-established, the United States will
be called upon to make a crucial contribution. [t cannot
do so by pretending that diplomatic silence and massive
political support are not enabling the addict’s most self-
destruetive tendencies. (“Camp David [1: The Best Failure
and lts Lessons,” sraed Stundies Bulletin, Vol. 16, Na. 2,
Spring 2001, page 7).

It has taken almost a vear of terror and escalation, blood,
fear, dehumanization and destruction, to bring the Israeli
polity to the point where the United States has, again, a cru-
cial and urgent role to play. General Zinni, the Bush admin-
istration’s new point man on the Middle East, is capable,
knowledgeable, and rough. Indeed these were the qualities
that convinced Sharon and his supporters to work hard 1o
sabotage previous Zinni missions.

So why can this Zinni mission be different from all others?
Because now the administration is motivated to stay the
course for peace by something more important to it than com-
passion for the victims of the bloodletting, or fear of diplo-
matic embarrassment—namely, its desire to consolidate an
anti-Iragy alliance. As Cheney's failed mission to ten Arab
countries confirmed, without an aggressive LS. policy roward
resolving the Israeli-Palestinian conflict, there will be no anti-
Saddam partners to speak of in the Arab world. The question
remains, however, as to whether Zinni, Powell, Cheney, and
company are up to the challenging diplamatic task of clarify-
ing for each side the implications of its vulnerabilities without
simultaneously encouraging the other to exploit those vulner-
abilities to attain, what in its eves, constitutes real justice.

The Weapon of Refusal

Assumin 2 that Washington has the will and the talent for
a sustained diplomatic campaign for a two-state solu-
tion, we must still expect that the road o a two-state peace
agreement will be difficult and even violent, As oceurred in
the mid-1990s in Israel, in France during the negotiations
that ended its occupation of Algeria, and in South Africa on
the eve of the negotiated end of apartheid, the closer the
process comes 1o success, the more certain it is that lunatics
on both sides will unleash their fury in every way possible to
derail the process, In Israel settlers, ultranationalists, and reli-
gious fundamentalists will respect neither legal nor moral
limits on their political action. To urge them to do so is to spit
in the wind. For the fact of the matter is that to protect the
slim margin of its ability 1o implement the peace agreement,
the government will also play fast and loose with the law, with
emergency powers, and with the legal rights of its opponents.
Such is the depth of the problem that Isracli settlement poli-
cies, shortsighted treatment of moderate Palestinian nation-
alist leaders in the 1970s and 1980s, and the paralyzing
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cocoon of implicit US. support for these policies have
ereated, that getting the Occupation out of Israel will shake
the legal and political foundations of the State.

[t is in this context that one must understand the signifi-
West Bank and Gaza Strip—condemned by some on both
the left and right as illegitimate because, they say, it is illegal,
In fact, it probably is legal; but insofar as it is not legal, it is
still politically justifiable in the context of the kind of polit-
ical struggle that will determine Tsrael's future.

The recent refusal of hundreds of Iseaeli officers to serve in
the West Bank and Gaza Strip is not the first such movement,
The “Yesh Geul™ (There is a Limit) organization was active
during the Lebanon War and supported the decisions of
many soldiers at that time to engage in “sarvancot” (refusal),
Six years later, during the first Palestinian intifada, another
refusal movement developed. As during the Lebanon War,
the incidence of “gray refusal” exceeded out-right refusals by
10 to 1. Gray refusal refers to episodes in which commanders
responded informally to accommodate individual refusals
with off-the-record arrangements, enabling the soldier to
avoid following orders he considers unconscionable,

The advantage 1o the individual soldier of gray refusal is
obvious—no jail time, no negative publicity, and avoidance
of the objectionable service, The advantage to the army is
also clear: less publicity, fewer political martyrs, and oppor-
tunities for sympathetic commanders to respond discretely
to their own qualms about the implementation of morally or
politically questionable policies. Even so, however, the num-
ber of Israeli soldiers who ended up facing and/or serving
prison time was substantial, Berween December 1987 and
April 1991, 135 Israeli soldiers and officers, mainly
reservists, were sent to prison for refusing to participate in
anti-intifada activiries. Indeed the number of Israelis who
went to prison rather than participate in suppressing the frst
Palestinian uprising exceeded the total number of French
soldiers sent to prison for similar refusals to serve in Algeria.
This is an impressive moral statement about Israel in light
of the fact that the number of Frenchmen who served in
Algeria during the Algerian Revolution was twenty times the
number of Israchi soldiers who were called upon to serve in
the West Bank and Gaza during the first intifada.

One reason for this phenomenon in Israel, and its recent
reappearance, is legal precedent set by Israel’s judiciary in
the wake of the Kfar Kassem massacre in October 1956.
During the 1956 War, orders were given to the army to place
a strict curfew on Arab villages in the “Lirde Triangle"—a
strip of land running along Israel’s “narrow waist™ border
with the West Bank, In the late afternoon of October 29,
Arabs from the village of Kfar Kassem were returning to
their homes after working all day ouside the village,
unaware of the curfew that had been imposed. Seoldiers
enfarcing the curfew summarily executed forty-nine Arab
men, women, and children. (For a detailed account see

18 TIKKUN Vou, 17, No. 3

http://wrwnwjerusalemites.org/kfarLhtml,) In subsequent tri-
als, some officers were give lenient or symbolic sentences,
perhaps because they threatened to implicate commanders
and/or political leaders. Bur a lasting effect of the massacre
was the Court's declaration that every Israeli soldier is posi-
tively forbidden 1o carry out any order that is “bilti-chokit
Halil” (flagrantly or manifestly illegal),

The existence of this legal standard is a fundamental but
often ignored aspect of the current mobilization of soldiers to
refuse serving in the occupied territories. First of all, no offi-
cial body has ever been willing or able to precisely define what
the formula means. It is therefore up to every soldier to
decide. A wrong decision could expose that soldier to prose-
cution for obeying a “flagrantly illegal” order. The legal basis
for soldiers who refuse service now in the West Bank and
Gaza Strip is that in the wake of thirty years of Occupation
and massive settlement and land expropriation campaigns
regarded almost universally as illegal, and amidst repeated
eycles of vengeful atracks by both sides, the moral and legal
position of the individual Tsraeli soldier has been made unten-
able. Onee soldiers enter refugee camps and checkpoints the
entire framework of action surrounding them inevitably pro-
duces a stream of choices regarding whether or not to follow
an order (such as shooting blindly into civilian areas, extra-
judicial killings, protecting bulldozers destroying houses still
inhabited by civilians, or shooting demonstrators with objects
in their hands who appear 1o be over twelve years of age).
Under the stress of such situations no one can be sure he
would be able to distinguish between those orders which are
“illegal” and those which are “flagrantly illegal

This regulation also plays an important role in determin-
ing the IDF's response to those who refuse service. So far, all
have been treated as acts of disobedience which individual
commanders can treat as disciplinary issues. None has yet
resulted in a court martial. That would require an actual trial
with a “jury,” lawyers, and also the possibility of much heay-
ier sentences. For the army the spectre of soldiers calling
witnesses to testify as to exactly what their orders were and
measuring them against the standard of “flagrant illegality”
is terrifying. The possibilities of moral and political embar-
rassment, to say nothing of the implication of commanding
officers in prosecutable actions, are simply too great.

Israel is unusual in thar the officers’ refusal can be justi-
fied entirely in legal terms, as necessary to avoid exposure to
prosecution for being unable to avoid following a “fla-
grantly illegal” order. But it is also true that the motivation
of the officers is not only to avoid criminal activity. They
clearly understand their resistance as part of a political
struggle, a serious political struggle, and one that raises the
guestion of the limits of dissent in a democracy.

That Israel is a democracy certainly raises the bar for jus-
tifying defiance of legal orders, but it does not make such
defiance unsupportable. Democracies sometimes stagger
into problems whose solution stretches and even breaks the



normal rules of democratic legitimacy. This was true in the
United States during the Vietnam War, in France during the
Algerian Revolution, in Ulster in 1914, and most recently in
Israel. The breaking of laws, the lies, and the betrayals of
public trust that contributed to American involvement in
Vietnam far ourweighed, as challenges to democratic legiti-
macy, the individual decisions of thousands of selective con-
scientious objectors. In Algeria, French governments under
the Fourth Republic sanctioned massive use of torture and
other violations of French law, Combined with the illegal
machinations of settler colonies, military officers, and right-
wing politicians, in coup attempts, rebellions, and assassina-
tion atracks against both the Fourth and Fifth Republics,
these contradictions of democratic legality far outweighed
the instances of defiance of censorship laws or of draft resis-
tance perpetrated by these who opposed France's policies in
Algeria. In the United Kingdom, in 1914, a full-scale revolt
was threatened against the legal decisions of Prime Minister
Asquith’s government to grant Home Rule to all of Ireland,
This revolt, which suceeeded in blocking that long-awaited
design for solving the Irish Problem, included an army
mutiny, an armed rebellion by hundreds of thousands of
Ulster Protestants, and declarations of war on the govern-
ment by the leading opposition party—the Unionists, A will-
ingness ta defy legal government orders has also been the
hallmark of Gush Emunim activists in their settlement activ-
ities and their attacks on Arabs and on dovish Jews. The
resistance to the evacuation of Yamit, the killing of Emile
Grunzweig, the Purim massacre of Muslims in Hebron in
1994, and the assassination of Prime Minister Yitzhak Rabin
are only the most notorious of such acts. Equally important
has been the complicity of a succession of right-wing gov-
ernments in illegal land expropriations and thivd party pur-
chase schemes, extra-judicial killings of Palestinian activists,
and a severe and prolonged regime of unreported and illegal
practices of torture and illegal confinement of Palestinian
inhabitants of the territories.

The point is that some problems, such as taking a decision
to contract the borders of a state in order to achieve peace,
are too big for democratic procedures. This is especially the
case when the security of the stare’s inhabitants is said to be at
stake—a claim made with equal conviction by Unionist forces
in the United Kingdom, Algérie frangarse supporters and gov-
ernments in France, and annexationists in Israel. When a
democracy confronts such a problem over a sustained period
of time, the balance of illegality almost always oceurs on the
side of those with direct control of the means of violence.
This means, among other things, that if those who favor con-
cessions to achieve peace foreswear the political advantage of
challenging legality (publicly or surreptitiously) in the name
of the greater values of the state and its population, it will also
greatly diminish or even destroy its prospects for success.

Indeed, those who now refuse to serve in the occupied
territories are well aware that the opponents of peace have

never and will never use dovish reluctance to defy the law to
restrain themselves from using all available means
expand the settlements and prevent a peace agreement. In
addition to their responsibility 1o avoid following “fla-
grantly illegal orders,” the refuseniks see their struggle
against the Sharon government’s systematic and caleulated
disruption of peace efforts as warranted for the same reason
that the resistance to service in Algeria was warranted in
France during the Algerian Revolution. It is a struggle on
behalf of their state's future and moral integrity against a
violent and doomed policy of domination that is destroving
the very possibility of demoeracy in their community.

In the final analysis, Jewish soldiers fighting in the after-
math of the Halocaust can never fully convinee themselves
that “following orders” makes murder or wanton destruc-
tion justifiable. This fact is expressed not only in the indi-
vidual decisions of the refuseniks but in the state’s own
code of conduct—forbidding Israeli soldiers from comply-
ing with grossly illegal orders. By establishing that standard
and linking the defimition of *flagrantly illegal” to the moral
standards of the community, the Jewish State has taken
steps to make real its commitment to “Tabarar Ha-Neshek”
(purity of arms), as difficult as that may be. It is thus pre-
cisely because Israel has tried to live up to a higher moral
standard that its sons and davghters possess a particularly
potent weapon for peace—the weapon of refusal. d
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Time for a Wall

Ofer Zur

was born into a family that takes pride in having four

generations of marchers for peace. For many years,

my sister was among the Women in Black who stood

silently in support of peace at all major erossroads in

Israel every Friday afternoon. My mother not only fought far

Israel’s independence, bur also advocated for Arab women's

rights back in the 1940s. My father’s complementary mes-

sage was Zionism and the love of all nations,
At eighteen years young, [ was inducted
into the Israeli Army, as are all voung men
and women in Israel, | got my paratrooper
wings and served as an officer, Before the
first intifada, during the late 1960s and
early 1970s, I had already paid the moral
and spiritual price of being part of an oceu-

There was a sad
saying in Israel at the
time: “The best etther

and playing basketball. However, it was much more difficult
to deal with the complex and conflicted feelings surround-
ing my actual participation in the war,

In spite of my efforts, 1 could not come ro terms with the
role | had plaved as a combatant in an avoidable war or as a
soldier of an occupying force. | could not bear the idea of
protecting mostly Arab-hating, right-wing Tsraelis or New
York Jews, many of them proudly proclaiming that, “The
only good Arab is a dead Arab.” | found it
hard to live with what I did and did not do
in the Gaza Strip, Lebanon, and the West
Bank during my service in 1968-1971, and
in Egvpt during the 1973 war. 1 could not
come to terms with the fact thart Israel did
not negotiate the fate of Sinai with Egypt

pying force. [ shot at a crowd of youths dfp{:‘ ﬁ?‘j}f or fe;zye ﬁ;r‘j)f_ 7 from 1967 to 1973, negotiations which

who were frighteningly and quickly closing

in on me; I participated in the demolition

of houses belonging to families of “terrorist suspects,” |
enforced erratic curfews on 80,000 people in a refugee camp;
and 1 followed orders to round up “young adulis” for ran-
dom interrogation. All these took their toll on me, as they
have also on the spirit of thousands of other Israeli soldiers
who have served in the occupied territories over the last three
decades. Above all, the Occupation has taken a toll on the
collective soul of Israel and the hearts of Jews everywhere,
whether they admit it or are even aware of it.

After my military service, I found some temporary peace
on a merchant marine ship and again later, during my time
as a student of chemical oceanography ar the Hebrew
University in Jerusalem. 1 especially remember the tranqguil-
ity of my daily deep-sea dives in the beautitul Red Sea.

This serene period ended abruptly in 1973 when I was
recalled to the army to fight in the Yom Kippur War, 1 was
attached to a paratrooper unit that was thrown into battle
during the last part of the war. 1 left part of my leg buried in
the Sinai Desert across the Suez Canal. And, yes, part of my
heart was left there, too. After the war, I returned 1o my
oceanography and diving, in an effort to recapture the
peace I had known. I didn't succeed too well.

Recovery from the war injury was hard. I did whart was
necessary to be able to get back to hiking, diving, running,

Ofer Zur, Ph.D., an ex-officer in the Israeli Army, is curvently
clinical psvehotogise living in California.
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would have prevented a war that in the

end led to Israel's return of the Sinai any-
way, under U.S, pressure, Above all, T could nat tolerate
being even a passive participant in my country’s policies
of occupation.

I felt T was faced with impossible options: [ could numb
myself with drugs {a la Vietnam); [ could go insane; or |
could leave. 1 chose to leave the country that was a safe
haven to so many Jews, like my parents, who escaped the
Holocaust and the Nazi occupation of Europe, I chose to
leave because | knew that being politically active was not
enough for me. By remaining, 1 would have felt that [ was in
collusion with the Occupation and the self-destruction of
the Jewish State and its people. Several of my friends also
left; many more stayed and continued, like my parents, my
sister, and her children, to participate in peace marches, to
vote, and later to light candles at Rabin Square. Although it
pained them, my parents and sister understood my reasons
for leaving. There was a sad saying in Israel ar the time:
“The best either die frst or leave firse.”

There were brief periods of hope after the Sadar visit to
Jerusalem in 1977 and the Oslo Agreement of 1993, but
that hope died with Rabin in 1995. A briefer period of hope
in 1999-2000 was kindled by Ehud Barak, who seemed 1o
offer the most far-reaching peace proposals ever, Arafat’s
refusal to accept Barak's proposals and the beginning of the
current Palestinian uprising, the second intifada, changed
the political picture, in my opinion, permanently. It has cer-
tainly been true that the peace movement in Israel has



lapsed into silence. The rejection of Barak’s offer and the
endless killings and suicide bombings have left the move-
ment feeling bitter towards Arafar and simultaneously
drawn toward an uncomfortable consensus with the Right,
a consensus that the Palestinian people are not to be trusted
or considered a serious partner for peace,

Seven thousand miles away from Israel, looking at the sit-
uation from the idyllic comfort and beauty of the wine coun-
try in Northern California, it is clear w me why the
Palestinians did not accept Barak’s proposals, why they
demanded nothing less than full
autonomy over the entire West
Bank and the Gaza Strip with East
Jerusalem as their capital. From
my eminence in Northern
California, it did not make sense
that 200,000 settlers, residing in
dozens of settlements all over the
West Bank in the midst of more
than two million Palestinians were
allowed to keep escalating the con-
flict, bloodshed, and immense suffering on all sides in their
relentless pursuit of the Greater Israel dream (OF course the
mirror image of this is Hamas' image of a “Greater
Palestine” where the Jews are finally driven into the sea).

What has also become apparent, although missing from
most of the CNN or New York Tiwies news reports on
Middle East, is the simple but essential fact that most of the
daily violence and casualties in the region eccur in specific
areas and stem from one source. The bloodshed comes
from the fact that the Israeli army is heavily present all over
the West Bank and Gaza Strip in order to of defend dozens
and dozens of primarily small settlements strategically
located in the midst of the Palestinian population. It is quite
normal for a few thousand soldiers to be engaged in the
defense of a couple dozen families. The army protects the
settlers” bulletproof school buses, their main crossroads, the
strategic positions in the area, the settlers” “right” to freely
drive the West Bank roads and, of course, the settlements
themselves. While most of the news reports focus on sui-
cide bombers in Jerusalem or Tel Aviv, the presence of the
settlers and the army all over the occupied territories and
especially at the road-blocked main junctions, where humil-
iating and demeaning searches take place, fuel the daily vio-
lence and death toll in the region. For the Palestinians, the
army/setthers combination is the most powerful symbol of
the harsh reality of the Oceupation.

[ remember guarding a tiny settlement accupied mostly
by a handful of New Yorkers in the midst of a dense Pales-
tinian population in the West Bank. I vividly recall the dra-
matic contrast between the lush green lawns and refreshing
swimming pool of the settlement and the yellow, dying
crops and rationed water of the neighboring Palestinian vil-
lages. The contrast was overwhelming.

The occupation has taken a
toll on the collective soul of
Israel and the hearts of Jews
everywhere, whether they
admit it or are even aware of it.

The reality of the region these days is destruetion, injury,
and death, and it is not about to change very soon. The recent
withdrawal of the Israeli army from Southern Lebanon
brought a revelation to the Palestinians. They realized that
Israel could not stomach the human cost of occupation indef-
initely. Palestinians are also aware that Israel is gradually los-
ing its moral ground and sympathy not only in the eyes of the
world, but also in the eyes of the many Jews who have sup-
ported Israel unconditionally for so long. Accordingly, the
Palestinians are willing to continue sacrificing their lives and
the lives of their children for the
cause of liberating Palestine, At the
same time, the settlers are just as
willing 1o sacrifice themselves and
their children for their cause.
Lebanon taught the Palestinians
that if they fight long enough and
hard enough, they will not need to
compromise significantly to achieve
control over the West Bank and
Fast Jerusalem.

The present situation, in which any suicide bomber or
gunman can simply walk across from the West Bank into
Israel, is becoming increasingly intolerable for Israelis. The
eve-for-an-eye and bomb-for-a-bomb exchanges of the last
few months have resulted in hundreds of dead and
wounded on both sides. Given the amount of bloodshed in
recent days and months and years, peace is not even a
remote option at this point in time. Unlike the memory of
many Americans, which at best is as long as the next quar-
terly corporate report, Middle Eastern memory goes back
thousands of vears. Accordingly, any talk of peace in the
region is ludicrous when one realizes the extent of death,
injury, and, above all, betrayal, which both sides have sus-
tained in the last decade,

Peace now is impossible. This leaves Israel with only one
viable option: the unilateral, forced separation of the terri-
tories, to be achieved by building a wall and/or creating a
buffer zone to physically separate Israel from Palestine.

Such a unilateral division would not require negotiation,
agreement, pre-, or post- conditions. Unlike the recent
Saudi Arabian propoesal, it would not require endorsement
by any Arab country. It is based neither on trust nor on love
and it will not bring immediate peace or tolerance or love.
What this pragmatic, conerete separation will do is serve to
reduce the violence between the Palestinians and Israelis
significantly. At the very least, it will make it harder for any
Palestinian vouth with explosives strapped to his {and most
recently ber) body, to cross into Israeli territory. A wall may
never have wide international recognition, but it will allow
the Israelis and the Palestinians to spend another forty (or
better—one hundred) years in the desert, letting the sharp
pain of loss dull a bit, and allowing a new generation to
grow up without experiencing the injuries, hatred, and fear
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of their neighbor. Only then will peace be a possibility, The
wall will provide an obstacle to violence and will buy time
so that wounds can gradually heal. “Gradually,” in the
Middle East, may mean a few or many generations.

A wall is not a new idea, nor will it easily be aceepted by
the Right or the Left in Isracl. The Right is appropriately con-
cerned that such a wall would mean the end of their dream of
a Greater Israel, and the diminution of their hopes to expel
the Palestinians. Above all, this proposal will highlight the
Right’s concern about the future of the settlements which will
come under Palestinian rule. For the
remaining members of the Left, this pro-
posal will revive bitter memories of the
wall that divided Jerusalem before the
Six Day War and, of course, grim memao-
ries of the Berlin Wall and the DMZ
between North and South Korea,

Yer a wall must be built. To be suc-
cessful, this wall must be built on the
Green line, ahmg the pre-1967 horders
of Israel, with only the slightest modifi-
cations—for example, the inclusion of
sections of Jerusalem where the Jews
constituted a majority of the population
as of the year 2000 (2000, not today, so as
to exclude the possibility that right-wingers will begin to
expand their settlements in East Jerusalem tomorrow). The
wall will not be successtul if it is built as part of an occupa-
tional plan to incorporate and annex big parts of the West
Bank into [srael (along the lines of the “buffer zones” con-
templated by Ariel Sharon), because battle and bloodshed
will continue, despite a wall, until Israel agrees 1o a
Palestinian State that is close enough in size and shape to the
original West Bank territories which were conguered in 1967,

Consider the following points in favor of such a forced
separation:

1. It can be completed unilaterally by Israel.

2. It does not reqguire lengthy negotiation and the sort of
endless preconditions that have rendered almost all negoti-
ations hopeless.

3. Building such a wall need not be based on trust or
love of the Palestinians.

4, The wall will consist of a real wall and/or fences, and
neutral zones where security will be augmented by elec-
tronic technology, explosives, satellites and other sophisti-
cated devices. This will enhance the overall security of
Israel’s borders.

5. Separation will make it very hard for any suicide
bomber to simply cross the border into Tel Aviv or
Jerusalem and blow themselves up.

6. Israel will rerain control over entries along the Jordan
River from Jordan to Palestine for the sole purpose of pre-
venting heavy arms from being smuggled into the Pales-
tinian State.
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A wall must be built.
To be successful, this
wall must be built on
the Green line, along
the pre-1967 borders of
Israel, with only the
slightest modifications.

7. The wall will have a few major crossing points where
Palestinian laborers and Palestinian goods, under intense
Israeli scrutiny, can cross into lsrael, These laborers are
much necded by both Israel’s and Palestine’s economies,

8. The Gaza Strip, which will also be surrounded by a
wall (in fact, some fenced buffer zones already exist), will be
connected to the West Bank via a direct, high security,
fenced, non-stop suspended highway. The technology for a
fast rail for both passengers and goods is also readily avail-
able. This, for the first time, will make possible a cohesive
Palestinian Srate.

9. The separation will enable the
Palestinians to focus on their stare’s
affairs, These internal affairs are likely 1o
be complex, numerous, and, regretfully,
highly volatile,

10 Tsraeli armed forces will be cate-
gorically excluded from the Palestinian
side of the wall. Il hostility is initiated
from the Palestinian side, Israel will
respond the same way it would respond
il Egypt, Jordan, Syria, or Iraq had initi-
ated it. As we all know, Israel, having
one of the most powerful and sophisti-
cated armies in the world, is thoroughly
capable of protecting itself by military and other means,

11. The settlers presently located in the ocoupied territo-
ries will have to choose to move into Israel or risk
staying under Palestinian control,

12. In the short run, such a separation will put an end to
the role of Israelis as an occupying force and will enable
Israel’s citizens, its soldiers, and Jews around the world to
begin to heal from the wounds of the Occupation.

13. Such a unilateral separation will hopefully lead to a
less volatile atmosphere in the region. Hopefully, this will
translate into a stable, albeit cautious, coexistence and, ulti-
mately, into real peace.

Day after one more tragic day, 1 have warched the
carnage—angry, sad, and impotent, paralyzed by the grow-
ing violence. The Right seems to feed the flames; the Left
seems hopelessly naive and silenced; the great and small
powers of the world are repetitive and simplistic, Failing to
grasp the depth of the differences and complexities of this
conflict. Even the most reasonable say “There is no solu-
tion.” Israel and Palestine are trapped on a deadly carousel,
repeating horror after horror, around and around, faster
and faster. Israel must act. Knowing that I am abandoning
the dream of my parents, the dream of peace in our life-
times, I cannot avoid the abvious conclusion. First, the
carousel must be stopped; Israel must build a wall and foree
a physical separation. Then, time may do its slow work.
Indeed, mine is not a true solution, only a necessary cir-
cumvention. But we must trv. There is no longer any other
acceptable or sane alternative, .|
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Healing Israel

Cherie R. Brown

have been working primarily with U.S. Jews

since 1967 on behalf of a just solution to the

Arab-Israeli conflict. Before we can organize Jews on

behall of peace, we need to recognize four ahstacles
to Jewish participation in the peace process. Once we face
these four obstacles, we can build on eight simple principles
| offer here as the basis for renewing hope in a new Middle
East peace initiative,

OBSTACLE #1: There is still a great deal of misinformation
about the real causes of the most recent breakdown in peace
efforts. This misinformation has left Jews feeling hopeless
and susceptible to increased mistrust of Palestinians,

Most Jews (and a large majority of the ULS, press) were
led to believe that Ehud Barak had made a generous offer 1o
the Palestinian people and that the blame therefore was pri-
marily with Aratar and the Palestinian leadership for not
accepting such a good offer. Many Jews were never given the
real facts “on the ground”—that this “generous” offer meant
that Palestinians were permanently saddled with Israeli mil-
itary roadblocks and checkpoints throughout Palestinian
occupied land. In addition, there were no arrangements in
th' 5‘.".['1.,.'"‘“.'"[ I'nr Ay {:ﬁ,'l'['l'l]]li."l'lsﬂril;]l'l ar even Hﬂ}' diSCUSSiﬂn
of Palestinian refugee issues. When this peace offer was
rejected, many Jews decided that there was no hope for real

cooperation with Palestinians. This loss of hope has been a
major roadblock to reaching out to Jews and to engaging
them in renewed efforts for peace.

OBSTACLE #2: Given the history of the Holocaust and
the attempted genocide of Jews, it has been extremely dif-
ficult for many Jews to be able to see ourselves in the
oppressor role with regards to another people,

I recently watched an excellent new film by an Israeli film
maker—The Promise—which showed a group of young
Palestinian children and young Israeli children being brought
together over a two-vear trust building period. In the film, a
number of hard-hitting scenes were shown about daily life
for Palestinians under the Occupation, including being
stopped at military checkpoints throughout the occupied ter-
ritories. As | watched these scenes, [ found myself hardly
This article was first presented at the TIKKUN Community
Conference an lanuary, 20, 2002, Cherie R. Brown is the divector
of the National Coalition Building Institete in Washington, D.C.
(et nebiorg),

breathing. T wanted to seream out, “Ir can't be this bad. Are

you sure this is balanced enough? Please don't show this pic-
ture of Israel to the world. They will just end up hating the
Israeli people!” While my mind knew this was a true picture
of Palestinian life under occupation—and needed to be
known—my heart rebelled. I have been working for justice
for Palestinians for thirty vears, and [ could hardly watch
these scenes, And these are not the most hard hitting scenes
of Palestinian life under occupation, We are going to need to
find a way to make it safe enough for Jews 1o remember how
good we are so we are able to take an honest look ar the
oppressor role that Israel has been set up to play with the
Palestinian people. Jews will not be able to face the oppres-
sive things that the Israeli government does unless we know
that the world still believes we are a deeply good people.

OBSTACLE #3: Jews continue to feel isolated and unable
to reach out for allies out of a sense of terror and power-
lessness.

I attended the NGO meeting of the United Nations
Conference on Racism this past August in Durban, South
Africa. It was, at times, a painful place to be as a Jew. Israel
was unfairly singled out for condemnation in several of the
proposed documents and sessions at the conference. At one
point during the week, the Jewish Caucus made up T-shirts
with a Jewish star and a peace symbaol on the front and a
quote from Martin Luther King, Ir. on the back. As I walked
from tent to tent at the conference, | saw groups of Jewish
voung people, wearing their T-shirts, huddled together with
each other for support. The attacks on Israel had left these
voung Jews feeling vulnerable and isolated. They weren't
able o reach out and build friendships with other anti-racist
activists from around the world. And without these friend-
ships, it was impossible to have allies who could stand up
both for Israel and for the Palestinian people. 1 understoad
in Durban, in 2 whole new way, how difficult it was, even for

some of my closest friends, 1o stand up fully for Palestinians
and not feel like they were somehow betraying Jews—or to
stand up fully against the singling out of Israel for condem-
nation and not to feel like they were somehow betraying the
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Palestinian people. And this is what is needed—allies who
will stand up clearly for both peoples no matter how much
pressure there is to take sides.

OBSTACLE #4: There is a generation gap between progres-
sive Jews who were born before 1967 and those who were
born after the annexation of the West Bank and Gaza that is
hindering the building of an effective Jewish peace coalition.

Progressive Jews who were born prior to 1967 (some who
lived through World War 11, others who know that there was
no place for Jewish refugees to go after the war ) often say in
their organizing efforts that they are speaking out against the
policies of the Isracli government out of a deep love of Israel
and an understanding of the need for Israel as a necessary
homeland for the Jewish people. Those who were born after
1967—when the Oceupation was firmly in place—have linle
collective memaory of World War I1 or of Jews as victims.
Therefore, they often focus their efforts on ending the
Occupation and the oppressive policies of the Israeli govern-
ment but do not always add that their organizing efforts are
based in a love of Israel or a need for a homeland for the
Jewish people. Each group is going to need to be listened to
fully and this “generational rift” healed if an effective new
Jewish progressive peace coalition is to be built in this next
period. A love of Israel (the older generation’s key concern)—
which is then linked to the end of the Occupation (the
younger generation’s key concern)—needs to be foremost in
any new Middle East peace project that we set up.

ow are we going to break through these obstacles and

develop a new Middle East peace project? [ would
like to propose eight simple working principles about
human beings that could form the basis of a new Middle
East peace effort. These working principles are based on an
understanding that what is needed now to break the current
impasse is not one more analysis of the conflict (God
knows—we have enough people fighting to have us agree
with their analysis and perspective), but instead a simple set
of guidelines about what is true about Jews and Palestinians
that will give us enough hope to keep moving forward,

PRINCIPLE #1: It is no longer possible to destroy the Stare
of Israel ar the Palestinian people—and their right to jus-
tice and statchood. Both peoples have too many allies
worldwide. Both peoples exist and both peoples will con-
tinue to exist, The attempted destruction of any people
weakens the struggle for liberation of everyone,

PRINCIPLE #2: There 1S a just solution for all involved in
the Palestinian-Israeli conflict and we are capable of finding
it—including on the issue of Jerusalem. It must be recog-
nized that Israel cannot have lasting peace without an eco-
nomically viable nation for the Palestinian people.

PRINCIPLE #3: Both sides do hurtful things and both
sides have been hurt. Given the injustices that both peoples
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have faced, each group is going to need to be listened to far
more than they have been to date. The small number of lis-
tening projects that have been organized have been impor-
tant, bur more resources will need to be put into expanding
these listening projects in this next period.

PRINCIPLE #4: There are no human enemies. Both sides
have and will behave irrationally in response to having been
hurt. We will never be able to undue or redress all the past
mistreatment. However, when both sides have been listened
to fully (Principle #3), each will be more able to think
clearly about solutions. Solutions to the contlict will need to
be based primarily on what will work in the present,

PRINCIPLE #5: There is reason for continued hope in the
present situation. What appears to be a difficult moment is,
in reality, a rime when the unresolved difficulties can come
to the surface for further understanding. For example, the
latest round of violence demonstrated that the recent peace
talks did not have the clear backing of large segments of the
Palestinian population or significant segments of the Israeli
population. The backing of large enough portions of both
populations will be necessary for any final peace seulement,
The recent difficulties are providing new opportunities that,
if taken, could lead to more effective solutions. And this is
very hopeful.

PRINCIPLE #6: None of the violence that has happened in
the recent period negates any of the important and useful
efforts towards cooperation that have raken place in the past.
Every cooperative effort from the past has been important,
no matter how much these efforts have been covered over by
discouragement.

PRINCIPLE #7: It does not make sense to call for an end
to Palestinian violenee without also calling for an end to
Israeli military domination of Palestinians. The domination
of one people by another—no matter how much that domi-
nation is based in a real perceived fear—will not result in an
end o violence,

PRINCIPLE #8: Real solutions will come when we apply
our thinking to the actual issues and struggles in the present
as distinct from the painful emotion that surrounds these
issues and struggles, Painful emotion needs to be listened 1o
bur it should not be the basis for formulating policy.

he obstacles to organizing Jews on behalf of a just

peace in the Middle East can seem overwhelming at
times. But they are nof insurmountable. Every impasse in
the past has eventually given way to the next steps in the
negotiation process. This period is no different. This
impasse will end. And all of our continued efforts, includ-
ing these eight proposed principles, will enable us to move
past the current paralysis and restore hope in a permanent
and just peace. 4
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Prayer
for Israel

Aryeh Coben

My heart, my heart goes out to you Zion
Tears, jubilation, celebration, grieving

Did we not dream a dream that came to be?
And here it is—both song and lament.

We are mere matter, and our prayer is to
the Creator,

Toward the Good and the Just, direct the
people seeking refuge in Zion.

For all the world is Yours, and we have
but one land,

Which we inherited together with the
sons and daughters of Hagar.

Favor us with knowledge with which to
understand

The wisdom of Avraham, “If you will go
left, I will go right.”

Overflow with mercy on a great and
troubled land

For “Zion will be redeemed in judgment
and its inhabitants in righteousness.”
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many Jews are turning to tradition for solace and guidance. A large and growing number

I n the midst of increasing violence and deepening mistrust among Israelis and Palestinians,

would like to include Israel in their prayers, but are unable to intone the traditional “Prayer
for the State of Israel:” the triumphalism of the early fifties religious Zionism woven through the
Prayer and the religious problematics of sanctifying a political and military institution grate on
those who pray with open eyes and an open heart. We offer here an alternative, written by Aryeh

Cohen, which recognizes the complexity of the realized dream of the State of Israel. What follows

is an exploration and critique of the lineage of the traditional “Prayer for the State of Israel” by

Shaul Magid and a discussion by Aryeh Cohen of his composition.

—Shaul Magid and Aryeh Cohen
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A New Prayer for the State of Israel?

Introducing a Liturgical Alternative

Shaul Magid

iturgical poetry has often been the way Jews exer-

cise their creativity and react to contempaorary

events in a devotional world otherwise focused on

the distant past or unrealized future. The Prayer
for the State of Israel is an example of this creativity. The his-
tory of its composition, however, is not without significant
CONITOVErsY.

Most scholars, including Moshe Ishon, Bernard Casper,
and Marcel Marcus, now maintain that it was composed by
the two chiel rabbis of Palestine {and then Israel),
Ashkenazi Rabbi Isaac ha-Levy Herzog and Rishon 'Zion
Rabbi Hai Uziel, with the aid of the Chief Rabbinate

Shanl! Magid is the Elaine Ravieh Assistant Professor of Jewish
Studies and chair of the department of Jewish phifosophy at the
Jewish Theological Seninary of America. He ts also the rabbi of
the Fere Isfand Synagogue in Seavicre, New York,

Council. Others, including David Tamar and Dan Leor,
claim the initial draft was authored by the great Hebrew
writer and essayist Shai Agnon. Zvi Noriah maintains that
Agnon made certain suggestions to the inital draft by the
council, one of which was the famous and problematic
phrase “the first flowering of our redemption,” a play on a
similar locution made decades earlier by Rabbi Abraham
Isaac Kook “reshit zemiibat veshuatenu” (the first flowering
of our salvation) in his letter to Lord Rothschild upon
receiving the Balfour Declaration.

\While the debate on the true authorship is not relevant
here, the certification of the Chief Rabbinate adds an almost
halachic stamp to this piyyar. But even so, like so many
others, this pryyeet can ultimately have no halachic authority
and Jews are free, as they have always been, to recite, ignore,
or rewrite liturgical addirions to the siddur outside the for-
mal prayer service. And, in fact, this initial prayer was

he form of the Prayer is pryyut (a religious poem).

This seemed to be a natural choice. It is an over-

whelmingly diasporic form which flourished in
the great Diaspora communities of the Middle Ages. In
my mind, I framed the praver between two powerful reli-
gious and literary moments. On the one hand, Yehudah
Halevi's famous line; “My heart is in the East, and I am at
the far reaches of the West™ (27vn 102 M NAYHI ¥23);
on the other hand, Isaiah's statement, “Zion will be
redeemed with justice, and those who return to her with
righteousness.”

The piyyet is a movement between those two poles.
Halevi's longing for Zion never had to deal with a reality
of a political state. The longing remains in its romantic
moment. The beloved is always pure and beautiful, the
lover always desirous and obsessed or overwhelmed by
that desire. At the same time, Halevi's lover of Zion stays
in the far reaches of the west, where the desire itself is a
certain type of righteousness,

Renewing Liturgy

Aryeh Coben

What happens when desire is fulfilled? This is, of
course, more complicated. In the world of fulfillment
there are contending claims and real pain. The lover can
no longer claim the rightecusness of desire unfulfilled.
The metaphor has shattered; it is necessary to search for
another.

Facing the seemingly insoluble problem of “this one
Sﬂ}'ﬁ il 1‘)1:]0:’15;(3({ to my ancestors ﬂl]d Lh.iﬁ One 53}'5 il
belonged to my ancestors,” the only place to turn is to the
Source of Creation to pray for the courage and insight to
be able to live in and on a shared inheritance. Abraham’s
moral integrity, choosing peace over land, and Isaiah’s
moral demand, that the Land only be redeemed in jus-
tice, provide the channel for our praver. J

Arveb Coben is chair of rabbinic studies at the Ziegler School
of Rabbinic Stwdies of the University of Tudaism. He iz the
editor, with Shar! Magid, of Beginning/Again: Toward a
Hermeneutics of Jewish Texts, (Seven Brrdges Press, 2002).

26 TIKEUN Vor. 17, No. 3



ILLUSTRATIONS BY MICHELLE WHITE

Jewish captives in Babylon: Seek the welfare of the

revised, rewritten and adapted in many Diaspora
siddurim over the past fifty vears, as Moshe Ishon
points out in his article “The Prayer for the State of
[srael and Tts Distortions,” [Hebrew] in Obr Ha-
Mizrakh 27 (1975),

The Praver for the State of 1srael is modeled afeer,
and is also an overcoming of, the myriad Jewish
pravers for foreign governments recited since the
fourteenth century, responding to a prophetic verse
that constitutes part of Jeremiah's epistle to the

city where 1 have cawsed you to be exiled, and pray to
the Lavd for ity bebalf, for in its prasperity you shall
prosper (Jeremiah 29:7). This verse, and the prayers
composed from it, is part of the exilic promise, a
promise not of redemption but of captivity, depen-
dence, and subjugation. Yet this promise also holds

onto a covenantal thread, one that acknowledges
both the reality and temporality of exile evidenced in
an accompanying verse (Jeremiah 29:10). Most
prayers for foreign governments fashioned on these
verses conclude with a glimmer of hope, albeit
couched in the laconic recognition of the tribulations
of exile, as if to say that a prayer for a foreign govern-
ment without recognizing ultimate Jewish (messianic)
soverelgnty was too heavy a burden for Jews to bear,

With the establishment of the State of Israel, the
liturgical imagination of Jews was liberated from this
exilic/redemptive dichotomy. As Bernard Casper notes in his

essay, “Reshut Zemrichat Gerlatenu™ (printed in Traditron and

Transition, edited by Jonathan Sacks), “The establishment of
the State of Israel meant in effeet a reversal of the conditions
of homelessness and helplessness which had marked the

Jewish people for almost two thousand vears.” The Prayer

for the State of Israel was a triumphalist celebration of the
sovereigney implied at the end of these exilic pravers, At the
center of this new Zionist praver stood its crowned jewel “the
first flowering of our redemption” (reshit zemikbar gew-
latenu), However, the acceptance of this proclamation was
not uneguivecal. Many communities in the Diaspora were
uncomfortable with its underlving message, For example, the
prayer for the State of Israel written by Rabbi Sir Israel
Brodie, the Chief Rabbi of the British Commonwealth, did
not include these three words or any reference connecting
the State with the messianic era. Certain Orthodox commu-
nities also felt uneasy about linking the secular state with the
messianic era; some chose not to recite it at all, and some
changed the locution of the problematic phrase 1o “it [the
State] should bring about the beginning of redemption

Eho s g
Lely yaon vesiont L),

Interestingly and surprisingly, the siddur with Rabbi
Kook's commentary, Steddur ‘Ofat Redah (1963 ), does not
have the Prayer for the State of Israel. The standard
Artscroll siddur does not have the prayer, though the

Rabbinic Council of America published a revised version

with the prayer, and this is the version used by many mod-
ern Orthodox communities. The Reform siddur Sha'are
Tefillah (Gates of Prayer) does not include any reference to
the messianic era. Other versions (in some Conservative sid-
durim, for example) do include these words but do soin a
way that softens their impact by including mention of the
Diagpora, or even a focus on the Diaspora, and the general
welfare of Jews “in all their dwellings.” The new Sim

Shalom siddur has a version almost identical to the standard

version used in the Réivat Yisrael siddur. Both are consider-
ably shortened versions of the original reproduced in Dan
Leor’s Shar Agnon (p. 58). However, the Siw Shalows siddur
softens the redemprive tenor of the prayer in its translation
of “reshit zemichat pewlatenn” which reads “with its
promise of redemprtion”—hardly an accurate rendering of
the Hebrew,

The problem with these words and the praver in general
is three-fold. First, in its original version it at best ignores, at
worst denies, the continued existence and welfare of
Diaspora Jews, even those who celebrate the State of Israel
with their Israeli compatriots. While the prayer cannot
overtly be accused of embodying a “negation of the
Diaspora”™ mentality, it does exhibit an exclusive focus on
the state and its inhabitants. The inclusion of world Jewry
so prevalent in prayers for foreign governments is absent.
The land, the Stare, and its inhabitants become the sole
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focus of Jewish hope. In some versions, such as the Rinar
Yisrae! siddur, mention of the Diaspora is indeed present
but only to pray for its culmination, invoking the “mes-
sianic” promise in chapter twenty of Deuteronomy. In some
liberal versions, a prayer for the foreign government is
included. This pracrice, however, has been harshly eriti-
cized by certain Zionist writers such as Moshe Ishon and
even Emil Fackenheim as diminishing the su generdis nature
and messianic import of the state and as exhibiting a dias-
poric mentality that refuses to acknowledge that the term
“our land {(arzers),” can no longer mean
any land other than the Land of lsrael,
(See Ishon in “Prayer for the State” and
Fackenheim in “Diaspora and Nation,”
Forgm, Winter 1983/84.)

The triumphalist

dream expressed so

bC]iL‘\‘L‘ [hﬂ.[ []:11..' pmbl{:n’ '\.'."'J‘UIL{ Sf.‘mch(]“" S0 AWy or IJ(:
swept up in the miracles unfolding before their eyes.

Many years have passed and the waft of the incense of
Israeli triumph has been snuffed out by the stench of Jewish
and Palestinian blood in the *messianic” theater of the
Holy Land. The dream of Zionism has become the quasi-
nightmare of the Middle East crisis—the Jewish pioneers
{(haluzin), once celebrated as the “New Jews,” have become
the “settlers” who are the target of Palestinian anger and a
focal point of the contemporary debate on Israeli identity (a
recent Israeli slogan reads “our of the
occupation and back to ourselves”).
Israel now must face the reality that the
triumphalist dream expressed so poeti-
cally in the Praver for the State of Israel

Second, by linking the state of Israel pOE’f.I‘Cdﬁjﬁ i fbf? P?‘ﬁyf?' has been undene and must be recon-

with the messianic era, the prayer creates
a situation where the geographical con-
figuration of the state, especially after
1967, takes on an almost doctrinal
valence (or at least a halachic one) that
has turned out to be a central part of the
present crisis, In the wards of Bernard
Casper, “If...what has taken place in Eretz Yisrael—and
especially the establishment of the State of lsrael—is seen to
bear no relationship to a Messianic redemptive process, it
must follow that there is no refigions necessity in holding on
to the territories whose very retention may set Israel on a
collision course with its Arab neighbors”™ (“Reshit Zemichat
Gienlatznu”). Referring to Chief Rabbi Brodie’s version,
Casper argues that his omission in no way indicares a lack of
commitment to the messianic implications of the state,
arguing that Rabbi Brodie maintained throughout that the
state has messianic import. I agree with his negative asser-
tion, though I disagree with its assumption. The linking of
messianism to the state is arguably a foundation of religious
Zionism. That, [ argue, is part of the problem. When this
link serves as the core of the Prayer for the State it creates a
cultural and religious environment that, given our present
situation, can only be counterproductive,

This leads to the third and mast pressing problem with
the present prayer. In its understandable exuberance and
optimism, the prayver does not recognize that this new sov-
ercignty is possible only at the expense and displacement of
another people, Tt is true that these “others,” who ironically
become “a people” through Zionism, (the United Nations,
after all, “created” the Israeli people) have not been good
neighbors and it is rrue that many of them joined their Arab
brethren in an attempt to destroy the fledgling Jewish state.
These factors made it all too easy for Jews to ignore the
Palestinians who became homeless so Jews could have a
home or at least not to allow their displacement to rain on
the Jewish party of the millennium. The surprising victory
in 1948 and the “miracle” in 1967 enabled many Jews to
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for the State of Israel

has been undone and
must be reconstructed.

structed because the very context that
created it has disappeared in the moral
and political failure of the Occupation,

Por the dream of a Jewish state to sur-
vive, the Palestinians and the future State
of Palestine must be included because
they are inevitably a part of Israel’s iden-
tity (and vice versa). If the initial prayer was a liturgical
response to history, then the new historical reality must give
way to a new liturgical expression, one that acknowledges
the failure of the Occupation, retains the optimism and
right of Jewish sovereignty in at least part of the historic
land of Israel, and both celebrates and accepts the reality
{and right) of Palestinian sovereignty.

The initial Prayer for the State of Israel was an honest
and impassioned expression of its time, when it seemed the
world was on the verge of seismic change. It caprured Rabhi
Abraham Kook's messianic vision (this was likely the intent
in adopting his words) and the collective exhale of a people
who survived one of the worst atrocities in the history of
human civilization. We are more than half a century past
that dizzving historical moment, Another people, born of
displacement and defeat so we could have our deserved
sovereignty, have become its victims. By realizing our dream
we have created ourselves in another, That is, the State of
Israel after 1967 created a stateless people, the Palestinians,
who, living a life Jews should recognize quite well, are now
demanding the same right of self-determinarion Jews
demanded in the early part of this century, While differ-
ences between the two situations surely exist, [ submit to
you thart these differences are largely in degree and not in
kind—they are contextual and not essential, We must face
that fact politically, spiritually, and liturgically. The
Palesrinian people are inexorably part of our lives, our his-
tory, and our consciousness—it is with them that we are
fated to share “our” land which is also “their” land. As a
result, they must also become part of our liturgy and part of
our hope for the prophetic vision of the future, =
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The Question of the Millennium

Joel Kovel

he agitation building up to the year 2000 seems a
distant memory. Remember the $100 billion non-
gquestion of whether our computer nerworks
would melt down? But there was more in the air
than that. We also went through a spate of “millennial”
thinking, that quirky habit of the mind which finds special
significance in numbers of years, and gets exaggerated as
the numbers become portentous. Thus it was that the awe-

some turning point of a thousand years,
arbitrary and meaningless in iself,
unleashed a lurry of speculation, mostly
crackpot, about the end of the world
and the search for an alternative one.
The fleeting and irrational form
taken by Y2K millennial thinking took
an ironic turn in the widespread fin de
siécle view among the educated classes
that history had essentially ground to a
hale: there would not be for the foresee-
able future any kind of world other than
the species which had evolved to date.

The notion was launched by Margaret Thatcher, with the
blithely confidant pronouncement that “there is no alterna-
to neoliberal capitalism. The notion took acronymous
root as “TINA,” goddess of acquiescence to the ruling
order, and all kinds of people, from politicians to intellectu-
als 1o great masses of workers, went along with it

This, too, was odd, since for most of the last century,
capitalism’s survivability was definitely not taken for
granted. Buffeted by violent economic crises and chal-
lenged by powerful socialist movements that seemed every-
where on the move, the svstem often seemed to totter.
Indeed, the possibility of another kind of society, and more
important, its desirability, was the great question of the
epoch. But then, in the last quarter of the century, in the
midst of economic recession and oil embargoes, on the
heels of the great American defeat in Vietnam and with rev-
olutions breaking out throughout the South, the tide began
to move in the other direction. A restructured, globalized
neoliberalism went on the march; and as it did, socialism

-
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began to crumble,

Joel Kovel teaches at Bard College and @5 the author, nost
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The dominant system is
so awash in Enronic
corruption as to yield an
annual “Gross Criminal
Product” estimated at a
trillion dollars.

In hindsight, the socialist alternatives were much less
robust—indeed, much more capitalist and less socialist—than
we had Agured. In any case, their downfall was precipitous.
Within a decade, the great struggle that had polarized mod-
ern times was, shockingly, over. The Soviet system, proud
flagship of the cause of sacialism, dramatically collapsed,
and an epoch of capitalist triumphalism began. Buoved by
globalization and mid-Nineties” boom, the United States,

capital’s gendarme, was established as
the single superpower. TINA ruled.
“The end of history™ looks like this:
Under the benign tutelage of the super-
power, the differential in wealth between
the richest and poorest countrics—which
had been about 3 to 1 at the beginning
of the industrial revolution and roughly
30 to 1 at mid-twentieth century—has
grown to the stunning proportions of
100 to 1. As a result, large swathes of the
world—Central Africa, Northwestern
South  America, Western Asia—are

decaying like so many gangrenous limbs, and in the process,
spawning pestilence, unspeakable violence, and fundamen-
talist terror. The dominant svstem is so awash in Enronic
corruption as to yield an annual “Gross Criminal Product”
estimated at a trillion dollars. The United States executive,
meanwhile, has become a wholly-owned subsidiary of the il
industry, just in time to begin waging the endless wars of the
twenty-first century over the control of energy resources,
though in the name of battling terror,

We need to discard all illusions about this regime, begin-
ning with the illusion of sustainability. For its bellicosity has
litele to do with stopping rerror and evervthing to do with
the hopeless contradiction it has impuosed on the world: that
of feeding from a finite earth in order to support an insa-
tiable need for expansion, Part addiction, part cancer, the
great power that claimed to bring history to an end will sue-
ceed in doing just that, and in the process, pull humanity
down with it. Unless it is stopped.,

The first requirement for doing so is to imaginatively real-

ize that there can be an alternative society. There are stirrings
in this direction. Significantly, they surfaced only a few weeks

Books, London), For more information: www joelbovel org,

before Y2K with rebellion against globalization in the streets
of Seartle. The movement born then grows with every

{continued on page 32)
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at least a thousand and perhaps up to four thousand Afghan
men, women, and children, could not possibly have a deci-
sive effect on world terrorism, Bush essentially agreed with
that point of view when he added that America’s “enemies
view the entire world as a bartlefield, and we must pursue
them wherever they are.”

The prospect is for a war without end. If particular wars,
finite in scope, are useful to advance the interests of the
United Srates as an imperial power, then a permanent war
fits its ambition to be the sole unchal-
lenged superpower. Such a war can
justify what is alveady taking place, the
expansion of American military power
in every corner of the world,

January 15 by Sally Buzbee reported:
“Even before September 11, the mili-
tary had a presence in 140 countries
waorldwide. Now it is busy expanding—
or considering expansion—not just in Afghanistan ... and
neighboring Uzbekistan and Kyrgyzstan, but in a slew of
countries beyvond: Armenia and Azerbaijan in Central Asia to
Somalia in East Africa to the Philippines and Indonesia in
Southeast Asia.” From the Louisiana Purchase, with its wars
of Indian removal, onward, the United States has had a rwo-
centuries long history of economic and military expansion.
The current movements of the military sugzest that the “war
on terrorism” is a shield for the continuation of America’s
expansionist aims.

Wiar, as always, is also an opportunity for tighter control
of a country’s own population, for restrictions on freedom
of speech, freedom of association, freedom of movement.
The Bush administration acted rapidly—with the aid of
both political parties—to give the national government spe-
cial powers to limit the constitutional rights of both citizens
and non-citizens,

War is also an opportunity for insisting that citizens
make economic sacrifices—and such sacrifices almost always
disproportionately weigh on the poor and the middle class.
Bush'’s tax policy and his budget proposals benefit military
contractors, the super-rich, and already-wealthy corpora-
tions, This “war on terrorism” looks like an immense screen
for funneling power and wealth to the top.

All that is happening now, the whole atmosphere of war
and hysteria, can delude us into thinking that we are help-
less victims of those who hold power, But if we think that,
we have lost historical perspective. And then we are behav-
ing as if, in truth, we were born yesterday and know only
the depressing stories in this morning’s newspapers, this
evening's television reports.

There is a tendency to think that what we see in the pre-
sent moment we will continue to see. We forget how often
in this century we have been astonished by the sudden
crumbling of institutions, by extraordinary changes in peo-
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This “war on terrorism”
looks like an immense
An Associated Press dispatch of screer forfﬂﬂﬁfffﬂg p@mf’?
and wealth to the top.

ple’s thoughts, by unexpected eruptions of rebellion against
tyrannies, by the quick collapse of systems of power that
seemed invincible,

The bad things that happen are repetitions of bad things
that have always happened—war, racism, maltreatment of
women, religious and nationalist fanaticism, starvation. The
good things that happen are unexpected, and vet explain-
able by certain truths which spring at us from time to time,
but which we tend to forget:

» Political power, however formidable,
is more fragile than we think. Note
how nervous are those who hold it,

* Ordinary peaple can be intimidated
for a time, can be fooled for a time,
but they have a down-deep common
sense, and sooner or later they find a
way to challenge the power that
oppresses them.

» People are not naturally violent or cruel or greedy,
although they can be made so. Human beings every-
where want the same things: they are moved by the sight
of abandoned children, homeless families, the casualties
of war; they long for peace, for friendship and affection
across lines of race and nationality.

To be hopeful in bad times is not just foolishly romantic. 1t is
based on the fact that human history is a history not only of
cruelty, but also of compassion, sacrifice, courage, kindness,

What we choose to emphasize in this complex history
will determine our lives. Tf we see anly the worst, it destroys
our capacity to do something. If we remember those times
and places—and there are so many—where people have
behaved magnificently, this gives us the energy to act, and at
least the possibility of sending this spinning top of a world
in a different direction.

We don’t have to engage in grand, heroic actions to par-
ticipate in the process of change. Small acts, when mulu-
plied by millions of people, can transform the world. 13
THE QuESTION OF THE MILLENNIUM (from page 29)
disclosure of the system’s murderousness and uncontrollabil-
ity—which is to say, its inner nature. And as it matures, the
movement against global capital becomes conscious again of
the millennial hopes suppressed by neoliberalism’s false tri-
umph. It emerged earlier this year in the streets of New York
and Porto Alegre: “another world is possible.”

Fancy that. People, mostly voung, beginning to dream
again, As yet, they are a tiny number facing an awesome
apparatus of repression, and a monumental task of rethink-
ing society and the possibilities of revolution. But they com-
prise a truly global force, from India to Brazil to France to
the streets of our cities; and they are reopening the radical
imagination, our most powerful endowment, In the imagin-
ing of a future, history resumes, d
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Born Yesterday

Heoward Zinn

hen I became a historian it did not take me
long to see that the notion of “objectivity”
was 4 myth, that it was neither possible nor,
even if possible, desirable. Mot desirable
because it suggested neutrality, placed the historian outside
of history observing it, not participating in it. Such neutral-
ity to me meant the historian would be accepting the world
as it is, and that was not a desirable aim.

In any case, | saw that objectivity
was not possible. Despite the preten-
sions of some historians to reproduce
the past “as it was,” it was clear to me
that history presents an infinite number
of facts, out of which the historian must choose which to
present. Because the historian always must make this choice,
history can never be objective. Neither is the historian's
choice arbitrary—it is based on the historian's point of view,
what he or she thinks is important to select from that mas-
sive amount of data and present to the reader or listener,

As | read more, | came to see that most history is writ-
fen frUl‘I‘l IhC ]'J(li“l (]F\"[l;'“’ i‘il\"(‘fﬂb]ﬂ: Lo thﬂﬁﬂ “'l-lu a] fﬁ:ld_\'
dominate society. When I began to write and teach history,
I came from a different point of view, which I did not con-
ceal. My point of view came out of my own life experience,
growing up in a working class family, going to work in a
shipvard at the age of eighteen and three vears later enlist-
ing in the Air Force and flving combat missions in Europe
as a bombardier in World War I1, It came out of my seven
vears in the South, teaching at Spelman College in Atlanta,
becoming involved in the Southern movement against racial
segregation.

[ began studving history and then writing history
because I thought it was important. This did not mean
starting with preconceived answers. But it did mean asking
questions that arose from my values. It meant addressing
issues like economic justice, equality, and militarism, issues
that seemed to me to be matters of life and death. Without
history it's as if we were born yesterday, in which case any
person in authority can speak to us with impunity—can
deceive us in a hundred ways, Having no history, we can-
not subject their deceptions to the scrutiny of experience,

Haorward Zenn ix best bnown for bis book A People’s History of
the United States. Hix datest work s Terrorism and War, pub-
lished by Seven Staries Press.
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Without history it'’s as if
we were born yesterday.

cannot judge their words by the truth of similar words
uttered to us in the past.

Thus, the president can stand up before a battery of
microphones and point to a massive act of violence, of ter-
rorism, its perpetrators unknown, and declare immediately
that the nation is in a state of war, That is what happened on
September 11, 2001. When President Bush proclaimed a
“war on terrorism,” Congress swiftly
rushed to endorse it with ne time or
inclination to seriously consider any
option bur retaliatory violence. The
mainstream media immediately began
to create an atmosphere in which it
became difficult to question the cries for war, There was no
turning to history for wisdom, and American citizens,
unprepared by the educational system or by the dominant
culture, were on their own,

History does come in handy at a time like this. Past
experience cannot give a definitive judgment on a present
event, but it can certainly point to persistent patterns, sug-
gest probabilities, arouse skepticism.

In the wake of September 11 and the government’s turmn
to war, a citizen armed with some historvy might note how
often in the past the nation had rushed into war on the basis
of presidential decisions and accompanying rhetoric which
later turned out to be based on lies.

One can go back as far as the Mexican War of 1846-48,
in which President Polk declared that “ American blood has
been shed on American soil” in order to justify an invasion
of Mexico. It turned out later that the blood shed was not
clearly on American soil. In fact, the decision to provoke a
war with Mexico in order to secure its northwest regions—
California, Arizona, New Mexico, Nevada, Colorado—had
already been made before the incident Polk referred to had
occurred, as Polk himsell indicated in his diary,

The Spanish-American War began after what was declared
to be an act of terrorism committed by Spain—the blowing up
of the battleship Magne in Havana Harbor, leaving hundreds
of sailors dead. Long after, it turned out that the explosion
was caused by an engine defect, but the event was used as an
excuse to invade Cuba, dislodge Spain, and insert the United
States as protector, investor, and military oecupier of Cuba.

Shortly after that, a U5, army in the Philippines pro-
voked a bloody war which lasted vears, involving atrocities
committed by American soldiers against the Filipinos which















THE TIKKUN COMMUNITY

Church. It freed human beings from a feudal system and
allowed for the development of a new sense of individual
rights and entitlements, and from that of democratic con-
cepts that were often absent in earlier religious systems.

But empiricism also freed the new emerging nation
states from any external moral authority, and thus facilitated
on the ideological plane whar was already happening on the
material plane—the emergence of a rapacious capitalism
freed from all moral constraints. The capitalists overthrew
established traditions, including those based on sharing
land (what were called the commons, areas where people
traditionally brought their flocks for watering or eating).
Instead, private property claims now overcame traditional
claims of the community—so the commons were fenced in,
making it increasingly impossible for people to depend on
each other and on rural agriculture. Farmers were driven
into the cities, where they had to sell their labor power 1o
the highest bidder—or starve. This was then described as
the freedom of the capitalist market, On an international
level, elites began to divide up the world, murdering and
enslaving tens of millions of people, and creating a new
\Uﬂrid rﬂﬂrkl:l. Wh(]ﬁﬂ: wﬂfth wient to Eurﬂpl.: ':'l.l-.ld. tl}c n!:w]}'
emerging America—and whose pain was experienced in the
enslavement of African Americans and the genocide of the
American Indians.

Even this new world had a powerful positive side—the
emergence of an ideology of freedom and demoeracy, All
too often, those ideals were narrowly applied, but in the
United States, through a long history of people’s struggles,
democratic impulses were increasingly able 1o extend the
original promise of democracy, eventually freeing the slaves
and giving African men the vote, extending the vore to
women, and increasingly including previously demeaned
Others into the system. Yer at the same time, democratic
ideals were mobilized to enable the penetration of markets
by Western capitalist firms, and the creation of local elites
of power throughout the world who were loyal to the ethos
of capitalism rather than to their own brothers and sisters,
and who saw the highest value as serving themselves and
maximizing as much money and power for themselves
as possible.

In the past century we witnessed two world wars as var-
ious countries attempted to extend their own domination
into areas where other countries ruled—and the incredible
devastation that resulted, We saw the rise and fall of a
worker's movement, socialist and communist, which sought
to challenge the power of capital but eventually came 1o
ﬂmbnd_\-’ thL' sdme mlh[cﬂs L{iﬁn.'g';:rd r{lr ]::I'L“'nﬂn lifL' ﬂ.l'.ld L".I':
sanctity and value of other human beings that they rightly
critiqued in the capitalist order. Those social change move-
ments aperated on the same terrain as the capitalists they
challenged. Thev argued that capitalism could never deliver
the material goods, and that as a result people would always
be poor. Yet because these movements validated a world of
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material goods, they found themselves powerless 1o win
support once the capitalist system had managed to raise the
material well-being of those who socialists and communists
had claimed would always be impoverished—the working
class of the advanced industrial societies, This is what hap-
pened in many Western societies,

These social movements, having bought the worldview
and religion of empiricism, had no language to challenge
[h{: L'S[ablltsh‘:d UTdCr f:xl:(:l}l On ﬂ'li]tl;:riill terms. Aﬁ[.‘:l' ﬂH,
according to the dominant religion, all value statements
were merely expressions of one's own sentiments, and they
had no objective claim on anyone else. The Marxists and
other revolutionaries thought they were being clever when
they emphasized that values are merely relative, or, in the
Foucaultian version, merely an expression of someone’s
hegemonic perspective. But then, ruling elites could reply
to the powerless: “Oh, you think that the world should be
based on more equality? Well, we want to tolerate you and
give vou the [reedom to say that, but that is only your par-
ticular desire for power, whereas our particular desire leads
us to another kind of discourse, one that justifies us pursu-
ing our interests in world domination, Since everyone is
only pursuing their own interests, what makes vour interests
have any claim on me?”

Inn the world that has emerged under this new empiricist
religion, there are no objective moral standards, no univer-
sal claims, no foundation for ethics. In fact, ethical and spir-
itual reality are dismissed as merely subjective. To be a
professional is to profess the dominant religion: that in our
public sphere the only value to be validated is the maxi-
mization of money and power, That's our very definition of
rationality, efficiency, and productivity—and everything else
is merely ideology or superstition. So, we have the modern
world. People go into their workplace and immediately
learn that whar counts is to maximize the bottom line—and
that bottom line is one of wealth and power. If you can't
show people with more power that vour talents will in some
way contribute to increasing their bottom line, eventually
you will lose your work and have no money. So, the ratio-
nality of our daily experience teaches us that the highest
goal is to “look out for number one” and to see other peo-
ple around us primarily in terms of what they can do for us,
how they can be of use, The whole world, and other peaple,
are seen primarily through this framework—and we unlearn
how to see human beings as created in the image of God, or
in secular language, as ends in themselves or, in Buberian
language, in I-Thou terms. Instead, we are encouraged 1o
see everything and everybody in terms of how they will pro-
Vi(lc a PH}’UH: Fﬂr s,

The result is a society filled with pain, Not the pain of
material deprivation—though that still exists in many
places—bur the pain of a world drained of love, of commu-
nity, and of any sense of higher purpose. Thus the spiritual
crisis of daily life. Ask Americans their biggest problem,



and they will tell you that they feel they are
all alone, that they cannot count on anyone
¢lse. Even in the midst of material plenty,
Americans feel vulnerable, as if at any
moment everything could fall apart,

Our society has experienced a decline in
social solidarity as the ethos of the market-
place pervades every aspect of life. In poli-
tics this manifests as a new ethos of
materialism and selfishness, We are desper-
ate for tax cuts, because we don't believe
there is any “we” that will act in a non-
selfish way; we think we have to protect ourselves and o do
so we need as much money as possible. We feel we can't
afford to take care of each other, that we need to horde our
own resources. When our society was
much poorer, during the Great Depres-

objects whase primary value is in terms of
how they make our life more comfortable or
fulfilling. Similarly, a spiritual orientation to
the world means that we can transcend the
ethos of materialism and selfishness that
leads us to approach nature and ask “Is there
anything I can sell here? Can I turn this into
a commedity which will make us money or
provide us with resources?” Instead, we can
respond to the world in a whole different
way—with awe, wonder, and radical amaze-
ment at the grandeur of creation.

The absence of this way of thinking has caused a crisis,
but not one that can be dealt with by the political Left. The
primary focus of the political Left is on inclusion, The Left
works to ensure that those who have
been left out of the grand celebration of

sion, people had a higher level of social Bﬂf fﬂdﬂy, w'éf?ﬂ We dre  American wealth, power, and rights be

solidarity. People even felt that they
could afford to take care of each other
and provide social programs, But today,
when we are far richer, we feel far poorer,

far richer, we feel far

poorer, far less able to

included. 1 totally support this agenda—
and we in the Tikrkun Community
enthusiastically support the full agenda
of economic entitlements and political

far less able 10 afford to care for others, ﬁ_}?ﬂ?’d fo care fﬂ?‘ (Jfberj_ rights espoused by liberal and progres-

and hence far more reluctant to use our

resources to end homelessness and

hunger, or to provide health care or other social benefits,
This is not a material issue, not an economic issue—it is a
spiritual issue and a spiritual erisis. This crisis manifests itsell
in our personal lives, because inevitably we bring the way
we've learned to see “reality” in the world of work into our
home lives.

People engage in market caleulations to determine how
much energy to give each other. So in our personal lives,
friendships become less stable and less something vou can
count on, Increasingly, even loving relationships are based
on a market exchange. More and more people make com-
mitments te each other based on a rational calculation of
who will sal.'i:a‘f}' more of their needs, and then, if [he}' fine
someone else later in their lives who can satisfy vet more of
their needs, they feel little compunction to not break the
previous commitment. After all, if we are all rational maxi-
mizers of self-interest, why not go for the next potential
relationship if it can deliver more need-fulfillment?

For those of us who have grown up in this society, inter-
nalizing its vision of what is rational, it's almost impossible
not to act and think this way. But not totally impossible,
because there is another way to see the world—and it is what
we call a spiritual consciousness. Spirit Matters—and it can
provide us with a fundamentally different ethos, a whole
new way to see the world and each other. We can come 1o
see other human beings as fundamentally valuable not for
what they ean do for us, but rather as intrinsicially valuable
because they embody the Image of God. In secular terms,
we can come to see others in I-Thou terms, rather than as

sive forces, The Prophets made clear
that there could be no separation
between a spiritual life and a strugele for social justice. That
was Jesus’ message as well, and the message of many other
spiritual teachers—you can’t claim to love someone’s soul,
while letting their bodies starve 1o death. But for most peo-
ple in the sociery in which we live, the crisis in their lives is
not about starving, it is about trust, love, mutual recogni-
tion, and a deprivation of meaning. It is a hunger for some
spiritual purpose that can transcend the ethos of the mar-
ketplace. And in those terms, the Democrats are no better
than the Republicans.
The groups that do speak to our spiritual crisis—albeit in
a distorted way—are the fundamentalist religions and
extremist nationalisms of the twentieth century, which for
this reason have seen sudden growth, We must recognize
that the power of fundamentalism and nationalism is that
they appear to reject the ethos of the marketplace—they tell
vou that you will be valued not for what you have accom-
plished, but simply because vou are a human being who is
part of this nation or this religious communiry. Onee you
belong, you don't have to compete, vou don't have to max-
imize money or power. All vou have to do is be part of us.
We must understand that these groups are so successful
because they affirm a certain kind of spiritual alternative 1o
the marketplace consciousness. You will never be able 1o
provide an alternative to fundamentalism by promoting
Western values, because the fundamentalists are speaking
to a real human need that is antithetical o the capiralist
ethos of materialism and selfishness that we offer o the
Third World as part of the globalization of capital.

THE STATE OF THE SPIRIT 37



THE TIKKUN COMMUNITY

Despite the praise for corporate globalization that
is a matter of faith among the Bill Clinton-Al Gore—
Joe Lieberman Democrats and the Tom Friedman—Paul
Krugman—Nete York Tinses cheerleaders for corporate cap-
ital, the reality is that we are not only marketing an eco-
nomic system which has enriched some and made many
others much poorer, but we also have been marketing a cru-
sading worldview: Global capital embodies the materialist
cthos of empiricism, a militant religion of its own engaged
in a worldwide jihad which secks to remake every institu-
tion in its own image. Just like the reli-
gion of world communism, the religion
of world capitalism has its own “politi-
cally correct™ ways of thinking and act-
ing. The notion that individuals should
abways look out for themselves before
anyone else, that it is OK to hurt others
to advance your own interests, that sex-
uality should be another legitimate arti-
cle for consumption in the public
marketplace, that people who cannot
find jobs and hence face malnutrition
are “acceptable costs” for the glories of
modernization, that every enterprise should be judged pro-
ductive by how much profit it makes—these are elements of
maodernity that we impose on others if they want to “play
ball” in the global economy.

In light of this, we have to recognize that much of the
eriticism of the one-dimensionality of secular society is often
quite legitimate. And vet, what the fundamentalists and
ultra-nationalists do is create a Reactionary Spirituality—they
uplift the faithful by demeaning some Other. For fundamen-
talists, it is the non-believing Other around them: for nation-
alists, the members of other national groups; we in the
Jewish world have our form of this in govim-bashing. And
that is not all that is wrong with reactionary farms of spiritu-
ality. Believers in Reactionary Spirituality reject the very pos-
ive contributions to humanity that come from science, and
the great liberating impact of rational, left-brain kinds of
thinking. Science and rationality are not enough for human
life, but they are an important and valuable component.
Believers in Reactionary Spirituality also do not accept the
importance of the individual and the great advances made in
the West for human rights and for democratic freedoms. It's
hard to blame many people who get attracted to Reactionary
Spirituality on this account, because the kind of Western
culture being delivered to the rest of the world uses demaoc-
racy and human freedoms as a slogan, bur actually backs
authoritarian non-democratic regimes, as we did in Iran with
the Shah, as we do today with Saudi Arabia or Egypt. What
these people realize is that our demaocraric talk is largely a
cover for the penetration of their societies by the ethos of the
marketplace and the power of globalized capitalist multina-
tional corporations.
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Just like the religion of
world comnuunism, the
religion of world
capitalism has its own
“politically correct” ways
of thinking and acting,

So this is how the struggle appears today: corporate glob-
alization versus reactionary spirituality. As Bush puts iy, if
vou are not on the side of globalized capital, you are on the
side of the terrorists. Well, we say “#o” to this false choice,
Instead, in my book Sperdt Matters and in TIKEUN magazine,
and now also in the creation of The Tikkun Community, we
advance a third path, a new alternative, what we call an
Emancipatory Spirituality. Tt is a spirituality which affirms
rational thinking and science, affirms the need for individual
rights and for a private realm protected from invasion by the
state or by society. It affirms the need
for democracy, equality, and individual
liberty. Bur it also calls for a New
Bottom Line in American society to
transcend the ethos of materialism and
selfishness and create a world based on
caring and compassion, generosity, and
open-heartedness,

That New Bottom Line can best be
understood by a central demand of The
Tikkun Community: the demand for a
new definition of productiviey, effi-
ciency, and rationality, so that institu-
tions, social practices, legislation, and ways of life are
judged rational, productive, and efficient not only to the
extent that they maximize money and power, but also to the
extent that they maximize love and caring; increase our eco-
logical, spiritual, and ethical sensibilities; help us see others
as valuable because they are embodiments of the sacred,
and encourage us to respond to the universe with awe, won-
der, and radical amazement. Use that eriterion, and vou will
see that most of the institutions of our society are irrational,
unproductive, and inefficient—from our schools to our cor-
porations to our media.

The good news is this: we are not the only group going
in this direction. Here is the news of the State of the Spirit:
Spirit is moving in this direction. The spiritual crisis that I
described is a worldwide crisis, and increasingly more and
more people are finding that when the system “delivers
the material goods,” it doesn't satisfv. The old system of
materialism and selfishness has not vet crumbled, and it
may have another fifty or even a hundred vears of power
lefi. But developing within the existing system is a new
ethos, a new spirituality, a mystical society, a set of human
beings who wish to return to the mystery of Being, human
beings who are increasingly aware of the impermanence of
material accomplishments, human beings who no longer
believe that they can escape the transitoriness of life and
the certainty of death by building skyserapers or putting
plaques on hospitals and university classroom buildings,
or by getting momentary fame by writing a well-known
book or movie. Human beings are developing who sce
through the falseness and the hypocrisy of the materialist
culture of contemporary capitalism, who no longer believe



that 2 huge income and a house in the suburbs will provide
their lives with meaning. So they are turning to Spirit. They
are turning in all kinds of ways. Some of those ways are
flakey, some are reactionary, and some are destructive. But
there are other and deeper forms of spiritual life emerging,
and with this movement, the prefiguring of a new kind
of society,

In this process of spiritual awakening we have many
allies. We have allies like The Call for Renewal Community
in the evangelical world, the socially engaged Buddhists
inspired by the Dalai Lama and Thich
Nhat Hahn, and the Catholic social justice
communities like those mobilized by
Dorothy Day and Catholics for Free
Choice. We have allies among the
Ouakers, the Mennonites, and the mem-
bers of the United Church of Christ. We
have allies in the Unitarian, the Methodist,
and the Episcopal churches, as well as in
the Reform, Reconstructionist, and
Renewal movements of Judaism,

The TikkUN Community seeks to be a
midwife in this process of spiritual awak-
ening. We are seeking to create a national network of spiri-
tually-oriented progressive people who support the New
Bottom Line and who want to build a werld of love and
open-heartedness.

A central goal of The TikkUN Community is to foster a
new sense of planetary consciousness. In religious terms,
that means we are part of the Unity of All Being. In ecolog-
ical terms, that means affirming there can be no survival for
the human race without saving the whole planet. Those
who think they can turn their backs on the fate of the Third
World or dump the waste materials of advanced industrial
societies some place else have no understanding of the fun-
damental truth of ecological science: we are all in one uni-
fied world system. And that goes for social justice and
economic justice as well. One lesson we should learn from
September 11: there is no possibility of security at any level
tor us in the advanced industrial world while the rest of the
world wallows in pain. We may think it is not our concern
when people work in sweatshops, when young children
have to sell their bodies into prostitution, when plants close
down and people have no work, when people live as
refugees, or when people starve to death. But there are lit-
erally millions of voung children (1 mean millions not thou-
sands) who die of diseases related to starvation each year,
and in this kind of a world, terrorism will increase. There is
no safety or security for us unless there is worldwide social
justice and ecological sanity,

This lesson has to be learned by the Jewish people, my
people. There is no longer a way to think of a private solu-
tion that will provide Jewish security in a world that is
rupturing in pain, The pain of others will inevitably

We can affirm that
there are many ways
to God or to Spirit
and truths to be
learned from every
spiritual tradition.

impact our lives. No new security system will protect us—
we cannot secure our homes from burglaries, our airports
from terrorists, or even the Jewish homeland from assault,
The only security is a world based on a whole new princi-
ple of love, generosity, social and economic justice, peace,
and mutual respect.

This means that Judaism, like every other religious and
spiritual tradition, needs to reject those aspects of the tra-
dition that have made us think that we could protect our-
selves from the demeaning of others by demeaning them
back. We have to reject goyvim bashing—
the tendency to look down on non-Jews
or to think we are smarter, more moral,
more anything. [f we have historical
strengths that we've developed, they need
to be channeled toward the same goal that
everyone else needs to put their energies—
toward universal liberation. This does not
mean we should reject the specificity of
our traditions, our religious texts, holi-
days, ebservances or pravers. The chal-
lenge of the twenty-first century is to have
a planctary consciousness that is truly
multicultural—that doesn’t demand homogeneity or the
abandonment of cultural or religious particularity, but only
requires thar those parts of the tradition that demean oth-
ers, or that assume the possibility of a private redemption,
or that display indifference to the suffering of others now
be transcended,

We are trying to achieve this multicultural conscious-
ness in the way that we are building The Tikkun
Community. We emerge from the Jewish world, In the
past, many Jewish progressives have been Jewish only
when they were using their Jewishness to critique Israel or
to put dewn something in the Jewish world. But we are
strongly pesitive about Judaism—especially those aspects
of Judaism that are part of the spiritual mystical tradition,
the tradition of the Prophets. We are building the Tikkun
Community as a national organization of liberal and pro-
gressive Jews, But, and here is the twist, in this historical
period we are also building it as a community for people
from every religious and spiritual tradition, and for people
who are not part of any religious tradition or do not accept
any God language, but recognize that the spiritual needs
I've described here are central to the healing and transfor-
mation of our planet, Can we be both—the first multi-issue
liberal and progressive Jewish organization and, ar the
same time, an interfaith organization? Yes, we can affirm
that there are many ways to God or to Spirit, and we can
affirm that this is the new consciousness of the spiritually
progressive Jew today.

Once we recognize a planetary consciousness, we will
recognize that every human being is equally precious. That,
in turn, requires a whole new way of thinking abour the
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situation in the Middle East. | am personally a strong
supporter of Israel and want Israel to be secure, But I know
that Israel's policies are sell-destructive, irrational, and
make Israel less secure. | know that the story has two sides—
that when Jews were refugees crawling from the crematoria
of Europe, it was Palestinians who refused to share the land
with us. But the whole message of Jewish Renewal and of
the Judaism of the Prophets is that we need to transcend
the pain of the pasti—we must not act out in this generation
what was done to us in past generations. To believe in
yHVH, the Force of Healing and Transformation, is to be
witness to the possibility of possibility. For the Jewish peo-
ple, that means we must change the politics of the State of
Israel. As a first step we must immediately end the Oceu-
pation of the West Bank and Gaza, bring the 200,000 set-
tlers back to the pre-1967 borders of Israel, and lead a
worldwide campaign to provide reparations for Palestinian
refugees. We must provide reparation not only because a
Palestinian state based on extremes of poverty and help-
lessness would be just as dangerous as the current
Occupation, but also because we, as the Jewish people,
have to acknowledge our role in driving out people from
their homes in 1948 just as we are doing—to the shock and
amazement of the world—every day in Gaza, in the West
Bank, and in Jerusalem of 2002, We must acknowledge our
responsibility—partial, not total, but real—in crearing the
mess we are now facing.

At the same time, we call upon the Palestinian people to
reject the tactics of terror. Terrorism is never right.
Terrorism breeds fear and a sense that one must respond
with violence, which then breeds more violence, The
Palestinian people have made a tragic mistake in not stop-
ping that violence. Palestinians will argue that the violence
of the Israeli Occupation is far greater, and that the daily
combination of torture, house demolitions, humiliating
searches, targeted assassinations, and the siege of towns and
villages is far worse than anything experienced by the Isracli
population. They may be right. But this whole situarion will
only be solved if both sides can feel that the other side rec-
ognizes them as human with the same human needs as
they—and that can never happen if the violence continues.
One reason I chose to hold our founding conference on the
weekend of Martin Luther King Jr.'s annual celebration was
to underscore our appeal to the Palestinian people to follow
the nonviolent path of Martin Luther King Jr,

Some may ask, “why should the oppressed work to
initiate nonviolence?” This was the question asked of
Martin Luther King Jr—why should we be nonviolent in
the most vialently racist society in human history? We are
the ones who are facing segregation, lynchings, police
dogs, beatings. Why should we be the ones when the other
side is not nonviolent toward us? But Martin Luther King
Jr. realized something fundamental, a spiritual truth: in
order to break through, we need to appeal to the humanity
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are wrong we can still see their humanity. The genius of
Martin Luther King Jr. was that he made it possible for
white America to remember its own highest spiritual aspi-
rations, and to act on them, and from that place they could
no longer justify segregation.

Ultimately, making peace in the Middle East requires a
whole new approach on the spiritual level—a new ethos of
generosity and open-heartedness. Each side needs to learn
how to tell the other side’s story with compassion and gen-
erosity of spirit. We need to be able to hear each other, and
1o recognize the humanity in each other. As a Jew, | want
that process to start with us. It's time for the Jewish people
to give up its story as an eternally threatened people—to rec-
ognize that we are in fact powerful at this moment, and that
the greatest threat to us comes from acting in ways that
seem immoral and contempiuous of the needs of others.
We need 1o begin to trust the possibility that the world has
other things on its mind besides destroying us—and we can
elicit that change of attention if we took the leap of faith,
and started to act in a trusting, generous way toward the
Palestinian people. I don’t mean that we should unilater-
ally disarm the Isracli Army, but I do mean that we should
act in ways that are unmistakably generous, not looking for
an immediate return.,

We should understand that we have generations of
repentance ahead of us to rectifv the wrongs we have done
to the Palestinian people—and that we cannot hide behind
the perfectly correct but morally irrelevant position that
they too have lots of repenting to do. We should take the
first steps, perhaps even the first few hundred steps, not
only because we are the greater power and we are the occu-
pying force, but also because the only way Israel can
become a Jewish state is to be an embaodiment of the high-
est ideals of Judaism. These ideals start with the categorical
imperative in Torah: Thou shalt love the stranger, Thou
shalt love the Other, If the Jewish people could renew its
commitment to this part of Torah, it would truly begin the
process of becoming a Light unto the Nations. Unrealistic?
Well, that's the central point of Torah: realism is idolatry. It
is using the criterion of what /s as the basis of what you
think cas be. But to believe in God or Spirit is to believe
that there is 2 Force that makes it possible to transcend that
twhich is toward that which ought o be—toward a world of
love and justice and peace. It's that part of Judaism we iden-
tify with in calling this organization the Tikkun
Community—because TIKKUN is the Hebrew word for heal-
ing and transformation.

That is our task and our strategy—to notice that every-
where people have a part of them that wants to work
toward their highest spiritual ideals, but another part that
thinks it is too dangerous, Most of us are afraid of being
put down and made fun of by the dominant culture. And
that is what will happen at first. Not because of others,



however, but because of our own inner
ambivalence, and our own experience of
humiliation at earlier points in our lives
when we went for a world of love, and then
found ourselves betrayed, manipulated,
abandoned, or hurt, Within ourselves,
we've given up on that possibility and
become realists. It is not the ruling class
that keeps things the way they are—it is
each of us who enforce reality on each
other, who tell each other that nothing fun-
damental can be changed.

That's why we need a Tikkuny Community—ae need to
build communities of support for people who want to go
for a New Bottom Line, and we know that if vou do it on
vour own you will be isolated and may
find voursell giving up. But building a
community is a complicated process,
and we are not sure we know exactly
how te do it. We start with a certain
humility—=we know what needs to be
done, but we don't know for sure how
to do it. We need vour help, vour good
will, vour tolerance, and your compas-
sion. We have some wonderful vehi-
cles. Let me mention two:

First, we are trving to build groups
of spiritually-oriented people in unions,
professions, and workplaces. We are trying to get groups of
people around the country who share a similar kind of work
to begin to meet with each other—maybe in person but
mostly on the phone or on email—to envision what a New
Bottom Line would look like in your workplace or profes-
sion. Imagine vou go to the next meeting of the AMA or
Bar Association or American Historical Association or
NEA or Nurses Association or National Association of
Social Workers or the SEIU or AFT and you call for a meet-
ing of people who want a New Bottom Line, explaining
what thart is, If the first meeting is four people, the second
vear it will be ten, the third thirty, and the fourth one hun-
dred and twenty. It will grow, and more and more people
will start to talk about these ideas,

Seeond, we are calling for the Social Responsibility
Amendment to the U.S. Constitution that would require any
corporation doing business in the United States and making
maore than $20 million a year to get a new corporate charter
once every twenty years, which would only be granted if they
could prove a history of social responsibility as measured by
an Ethical Impact Report. To avoid a new government regu-
latory body, which would quickly be dominated by the forces
it sought to regulate, the SEA calls for the evaluations of the
Ethical Impact Report to be done by an independent grand
jury composed of ordinary citizens chosen at random
throughout the population with a new grand jury for each

Our only hope of saving
this planet from
ecological destruction is
to put our intelligence,
energy, time and money
behind our highest ideals

corporation. To win this will take several
decades of struggle, and we will have to win
serious campaign finance reform along the
way, but we should begin now to talk about
the SRA and its underlying demand for car-
porate social responsibility,

To make these kinds of changes, we need

to build a community. And for that we need
three things:
First, in building community we need lots
of compassion for each other. We are all
deeply flawed, are likely to disappoint each
other, and will not always live up 10 our own highest ideals,
The Tikun Community will also at times not be as won-
derful as it should be, because every human institution is
limited and will at times disappoint. So
we need to have compassion for each
other even as we gently and lovingly
assist each other to reach new heights of
generosity, open-heartedness, and joy.
We know that even these high ideals
can be used as clubs to beat up on each
other—therefore, our organizational
“bottom line” must be kindness and
real caring for each other’s well being,

Second, we need to develop an
inner life—recognizing that all forms of
social change will be undermined if we
rely on externals. The process of Tikkun (the healing and
transformation of the planet) will take a long time, and in
the process we need o take care of cach other, and encour-
age each other to develop a personal inner life, spiritual
practice, and a connection to Spirit (however that is con-
ceived or encountered),

Third, we need to reject the idolatry of “being realistic”
and instead put our life energies behind our highest vision
of the good. *Don’t speak falsely now, the hour is growing
late.” Owr only hope of saving this planet from ecological
destruction is to put our intelligence, energy, time, and
money behind our highest ideals, rather than to continue
to scale that down to what others tell us is “realistic.” Being
realistic is idolatry—to be part of The Tikkun Community is
to affirm a spiritual vision, to conneet to the Force of
Healing and Transtormation of the Universe, to alhrm that
there is an aspect of reality that makes possible the tran-
scendence of “that which is" (reality) toward that which
ought to be. We want to make it safe for others to go for
their own most loving ideals. We already saw that possibil-
ity in the miracle of transformation that occurred with the
women's movement. Thirty-five years ago people ridiculed
the idea thar women could overcome ten thousand years of
patriarchy—today, it is those “realists” who look foolish, We
are here to affirm that a world can be built based on love
and caring, Let's make that happen—rogether. a
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The Sword and the Plowshare
as Tools of Tikkun Olam:

Arthur Waskoww

ention “the Jews" and “nonviolence” in the

same breath and, in our generation, many will

look vou askance. Mental images of the Israeli

Army, the Maccabees, an “angry God,” will
flood the eve. Perhaps they will be followed by images of
quiet and passivity and wisdom—"sheep to the slaughter”
during the Holocaust, Torah-scholars, scientists and
pianists. But rarely will there surface the memory, rarely will
there arise the hope, of an assertive, vig-
orous nonviolent Jewish resistance o the
arrogant in power.

The past and the future, however, are
much more complex than this parade of
images suggests. And since Jewish
thought has always proceeded in a spiral
where the future and the past are inter-
rwined, it is hardly possible to think
about a future of assertive nonviolent
Jewish action without unfolding the
meaning of our limited memories,

For Jewish wisdom is neither the end-
less circle of wadition nor the abrupt progression of a
straight line forward. Always it does midrash—takes an
ancient tradition, gives it a twirl, and comes out somewhere
new. Spiralling.

And today this midrash is not simply a twirling of the text,
but an unfolding of the historical transformations that gave
birth to the many layers of the text. Midrash today is not an
antiquarian dust-off of ancient oddities but a way to join the
spiritual searches of ages past, renew them, and create new
forms of action in the ancient search for peace and justice.

1. Biblical Israel:
Civil Disobedience and Ultra-violence
f we look back ar the history of biblical Israel, there are
two very important strands from which we need to learn
and with which we need to wrestle. One is the strand of con-
stant willingness to challenge and disobey arrogant power,

Rabbi Arthar Waskow fs the director of The Shalom Center,
e shalonetr.com, and antbor of Godwrestling—Round 2. To
receive a weekly thought-fetter from Rabbi Waskow, send a
blank email to shalometr 1-subseribe@opica,com.
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whether it's located in Pharaoh or in a Jewish king. The other
is the strand of willingness to use violence—sometimes hyper-
violence—to advance the Jewish vision of a decent society,
Let us first take up the strand of resistance to unac-
countable power. The story of Shifrah and Puah—the mid-
wives who refused to obey Pharaoh’s order to murder
Hebrew boy-babies—is perhaps the first tale of nonviolent
civil disebedience in world literature,
The process of liberation in the
Exodus itself is woven with violence in

Jewish wisdom &s e form of disastrous ecological
netther the endless
circle of tradition nor
the abrupt progresston
of a straight line
forward.

upheavals and ultimately the death of
Egypt's firstbarn. But the impaosition of
these plagues is ascribed to God and
thus placed one giant step away from
Israelite behavior, Indeed, the Israelites
are specifically forbidden o leave their
homes on the night when the firsitborn
die. The most active deed of the
Israelites themselves is deseribed as a
nonviolent one: visiting the Egyptian
homes to demand reparations—gold and jewels that will
repay them for many vears of slavery.

The Hebrew Bible also deseribes nonviolent resistance
to Babylonian and Persian power, For example, Jeremiah
warns against using violence and military alliances to
oppose the Babylonian Conguest, and argues instead thar
God will protect the people if Judah acts in accord with the
ethical demands of Torah—freeing slaves, letting the land
rest. Daniel and his friends are famously cast into the lions'
den for nonviolently refusing to obey the king's command
to worship foreign gods. And, although the Book of Esther
ends in vielence, Esther herself demonstrates nonviolent
civil disobedience when, in fear and trembling, she
approaches the Persian king without having been invited so
that she can carry out her mission to save the Jewish people
from a murderous ryrant,

Well, we might say, it is not surprising thar Israelite cul-
ture would celebrate resistance to foreign potentates. What
about Israel’s own kings?

Here too there are tales of nonviolent resistance, There
is a powerful story of an Israelite king, Saul, who had to deal
with an underground guerilla whom he thought of as a
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terrorist, named David, And David, with a very small
band of underground guerillas, went off, hungry and
desperate, and found food and protection at a
SLICFL'(I ﬁllril‘lu. \.\r'I-I.L'TK' []‘ll,":.' iiskc[] t!‘l(.' pri'.!StS

to let them eat the show-bread, the lebem
paninz, the sacred bread placed before
( ;U(:l. ]'.ILT':IIISL‘ []1{:_\' L dL‘H].:ICfEHL']}"
hungry. And the priests fed them
[ll'{““ []1{,‘ Si;l('l'l,_"l.l hl'UEI{j,

When Saul heard about this,
he said (imore or less), “Anybody
wha harbors a terrorist is a ter-
rotist!” (Dea vou hear an echo?)
and so King Saul ordered his own
bodyguard to kill the priests of
Nov. But the bodyguard refused.

His own bodveuard, yet they
refused to murder these priests. An
act ol nonviolent civil disobedience
Israelite king, not an
Egyptian Pharach,

The tales of the Prophets are hlled with
moments of nonviolent resistance to illegiti-

against  an

mate uses of power by Israelite kings,
Teremiah, for example, used “Yippy" acts of
slreet l]]::;!l'.!:l’ Lex pl'(ﬂc.‘\'[. I[L,' wore a ll"t.}:":[..' as El(.'
walked in public, to embody the yoke of God that the
King had shrugged off and the voke of Babylonian captiv-
ity that the King was bringing on the people.

Torah also bears descriptions of how it would look to
have power made accountable to the public and to the
guardians of Torah, A passage in Deuteronomy deseribes a
constitutional monarch who must write, day by day, those

passages of Torah that restriet his own power. He must not
multiply horses—the cavalry, tanks and Apache helicopters
of that day. He must not pile up money for his treasury. He
must not send the people back inte Mitzravim, which
didn’t mean sending them back to geographical Egypr, but
meant sending them back to slavery. And he had to read
the Torah, in public. Imagine Richard Nixon reading the
Bill of Rights on national television and having to listen to

direct responses.

That's one strand of ancient Torah. More familiar to us is
the other strand, the one that, in its vision of creating a
decent society in a little sliver of land on the eastern edge of
I.h‘..' P'-‘Il.'ditt:l'l':lﬂl.‘il]'l. over H.l‘.ld Over ':la‘,.":li“ 1;0Iln$r.:|ﬁ \'il"tﬂ“ccl
even genocide, The sense that creating a decent society
could only be done by military means is a very strong strand
of Torah.

Even within this approach, however, the biblical model
of Jewish life preserved some limits on war. Even in
wartime, the Israelite army was forbidden ro cut down fruit
rees, UHIL“;:\' []1(:\ Were 'L“_'ll]':l":l.' l'lﬁ_'i“i" llSL.‘ﬂ{ das I'}[ll\l'ill'kﬁ
in defending against a siege. And the Torah provided for

individual exemptions from the army for young people in
the earliest journey of making a family, building a house,
creating a vineyard, feeling fear of death in battle, or fearing

to beeome a killer. The Maccabees actually applied these
rules, even in the midst of a war to resist an occupying
power that had desecrated the Temple and was foreing peo-
ple to worship idols,

]'Il'l'l' at lL'HHl & [i‘(]l[:i:-'lnd VIS, []'II'..‘ same (‘tlh‘un:,' J;'Ln[_] trﬂ(ﬁ-
tion that often counseled nonviolent resistance against
unaccountable power also counseled the use of military
conguest against culrures it deemed indecent, so as to be
able 1o implant Israclite society and culture in whart it
claimed as the Land of Israel,

1. Rabbinic Judaism: Internal
Tikkun and Passive Nonviolence
BUI the Jewish people faced both an outside praciical

challenge to that set of assumptions about military
power, and an internal ethical challenge o it
The external challenge came from the Hellenists and the
Romans who swept over the Mediterranean basin, conguer-
it'lg L]'IL.'_JL'“'i.Sh S[':I[C._Il"\\'.‘!' FL"\'(?]EL'\LL T105E F’;LI]](![]S]}' l.l!'l(.{l‘_:l.' rh{]
Maccabees and under Bar Kochba, until the Romans finally
proved military revolt against their empire impossible by
decimating Israel’s Jewish population, Alter this Diaspora,
the rabbis refused to make heroes of Bar Kochba or even
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of the Maccabees. Rabbinic Judaism essentially said, “No
longer can military power create a decent society in this
sliver of land. Can't be done. Shouldn't be tried.”

Internally, the rabbis also deereed that military power
should no longer be used. They did this by evading, nullify-
ing, and otherwise interpreting away the Torah's genocidal
commands against the Canaanites and other idolatrous peo-
ple. Instead of extrapolating from these commands that it
would be all right—even obligatory—to wipe out any people
that rejected the Jewish God, the rabbis went in the oppo-
site direction, ruling that the Canaanite example was a lim-
ited one—by the time of the rabbis, a nullity.

Since the Canaanite peoples no longer existed—the rab-
bis explained thart the Assyrians had scattered and shattered
them as well as the “Ten Lost Tribes™ of the Israelites them-
selves—the rabbis decreed that the commands to use mili-
tary action against the Canaanites were a dead letter. If
military action against the Canaanites was no longer neces-
sary, then military action itself was no longer commanded.

The rabbis who were so creative in applying ancient
Torah in a new situation could certainly, had they wished,
have understood the Jebusites, Hlivites, Amalekites, and so
on as symbols for ongoing threats and dangers to be dealt
with militarily. They chose instead to nullify the genocidal
meaning of the text. And they even dismissed the Torah's
commands to exccute a rebellious Israelite ehild or wipe
out a rebellious Israelite city, saying, “This never happened
and it never will." Perhaps “this never happened” was a his-
torical claim, but “it never will” expressed an ethical deci-
sion never to carry out the seeming command of Torah.
While some may say the rabbis were merely being prag-
matic, given the amassed power of the Roman and
Byzantine empires, these rulings on matters internal to the
Jewish people certainly point to a real ethical revulsion
against the use of violence,

Indeed, the rabbis, who continued o shape a court sys-
tem within Jewish society, mostly rejected the vielent pun-
ishments prescribed in Torah. *A court that sentences even
one person to death in seventy vears,” they said, “is a court
of murderers.”

But the most basic transformation of all was that the
rabbis constructed a nonviolent way for the Jewish people
to live in the world. Living in the nooks and crannies of
Roman, of Christian, of Muslim civilization, Jewish com-
munities in the Rabbinic period created decent societies of
their own and gave up on the vision of toppling the Great
Powers and transforming the world as a whole.

Only within ourselves, said the rabbis, can we make a
decent world. Someday, if we do a good job, then somehow
a rranscendent God will come and bring Mashiach, bring
the Messiah, and so transform the world, But as for us? For
our own action being able to mend the clearly broken
broader world beyond our boundaries? Forger it

People sometimes call Gandhian nonviolence “passive
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resistance” even though Gandhi's form of nonviolence is in
fact highly assertive. But in the case of Rabbinic Judaism,
the phrase “passive resistance,” or “nonassertive nonvio-
lenee,” is indeed quite accurate. For almost two thousand
years, rabbinic Jews accepted that they would suffer expul-
sions, they would suffer pogroms, but they believed that the
Jewish people could live bevond expulsions and pogroms.

1. Reviving a Military Model

Rabbinic_]udaism’s model of nonassertive nonviolence
worked well until the last century or so of medernity,
when sadism became industrialized—when we experienced
not only pogroms and expulsions, but the Shoah, the
Holocaust, the death of one-third of the Jewish people. It
then became clear to almost all of us that we could no
longer live with the Rabbinic model anvmore,

One powerful lesson of the Holocaust has been that
there is nowhere to hide anymore. Not just for the Jews, If
you're the tiny, powerless, native communities of the
Amazon basin, can vou hide? Not anymore. With satellite
technology, global corporations can spot your resources.
With modern transportation systems, they can airlift entire
factories into vour remote area. With telecommunications,
they can supervise the plundering of vour community from
afar. This is how, in the Amazon, global corporations have
managed 1o log the rainforest and in its place create pasture
for cattle destined to become fast food hamburger. Your
resources gone, vour community dies.

The Rabhinic answer is no longer sufficient, What 1o do?

The first response to industrial sadism and industrial
arrogance was to revert to the military model of the biblical
period (though without its acceptance of genocide),
Jews thought: “ We need to protect ourselves from the
madernized hatreds of other peoples with military foree.
And we can do this once more on the eastern edge of the
Mediterranean.”

This was the response of what became the major forces
in the Zionist movement, the Zionism of Herzl (who chose
as the music to be played ar the first Zionist Congress the
music of Wagner), of Ben Gurion, as well as of Jabotinsky,
the Zionism of the left-wing Palmach and the right-wing
Irgun. (There was another Zionism: that of Ahad Haam and
Martin Buber and Henrietta Szold: but their vision and ver-
sion of Zionism were almost drowned out, especially by the
flood of bloodshed in the Holocaust.)

When military force was first applied by the Zionist
Yishuv, some elements of the Jewish military forces tried to
apply the concept of “self-restraint” and “purity of arms.”
Perhaps this was a throwback to the ethics of the Rabbinic
period. The idea behind the “purity of arms™ was that civil-
ians should not be attacked—thar Jewish settlements estab-
lished by purchase should be defended whenever necessary,
but that Palestinian Arab towns should never be attacked.

Never was this purity quite pure, and some branches of



the Zionist movement did not honor such strictures, Yet the
effort to secure and defend Palestinian territory on which to
build a Jewish society was originally prepared lor compro-
mise, partition, self-restraint.

But it is clear that increasingly, this decision to use mili-
tary force sparingly has changed into an addiction to use mil-
itary force and violence, aggressively as well as defensively,
for conquest as well as for self-defense, Suceessive govern-
ments of [srael have chosen the path of competing with the
Grear Powers of the world. Tanks, planes, even H-bombs
were acquired: as [ write, the State is in
the midst of a massive repression of a
rebellious people, and the rebellion as
well as the repression are taking crueler
and crueler forms,

The movement toward
a Jewish nonviolent

this movement made some cracks in what to many had
seemed a monelithic Soviet totalitarian state. Even before
those cracks and many others brought the whole system
down, millions of Soviet Jews either became free to leave or
free to begin recreating a Jewish community and culture,

Why did we not think of this movement as Gandhian or
Kingian? I think it was because we were deeply puzzled as
(8] I'IL':IW Lo cape \l'i[l’ Sufh a Wy [3[ uﬂ{{crslﬂ“ding l}Ll[‘SE}E‘.’(’,"S
alongside the State of Israel during that same period. But
the movement to free Soviet Jews was an assertive nonvio-
lent movement. We should with joyful
pride name this nonviolent victory as
what it was, lift it up to our own aware-
ness, celebrate it

This effort was the strongest, but not

It is already becoming clear that a Cff)fz d;:i{}bé’di}f’nﬁ'e ,{’Jd_ﬁ' the only, use of assertive nonviolence by
small people cannat maintain “purity of ) ; Jewishly-conscious Jews during the past
arms,” cannot wage an ethical military begp'?d f?iwgﬁ?‘ﬁfﬁ and generation.
effort, cannot compete with the Great . d . There were the Freedom Seders of
Powers—and carry on a decent society at renew -’T uadisin. the early 1970s, aimed against racism and

the same time. Not even the Soviet
Union, a continental super-state, could shoulder this bur-
den. It is not altogether clear that even the richest society in
the histary of the world, the United States, can for genera-
tions wage continuous war—even “a pure war"—and remain
or create a decent society at home.

The chances that Israel can do so are very small, Pursued
to its logical fulfillment, this reversion to the biblical path
leads to a dead end. And 1 do mean a dead end.

IV. A New Tikkun Olam

hat is a decent alternative to military action?

The advantage of the Biblical vision was that it was
assertive, rather than passive. The advantage of the
Rabbinic vision was that it avoided violence. Is there a way
to synthesize these virtues in the new era of Jewish people-
hood into which we have entered? Is there a way to create a
Jewish path of assertive nonviolence?

LL'[‘S !()(]]’{ at What I“i]"}f E'IEI;\?Q bcen t!-.le most S“Cccsﬁf{ll
single use of nonviolent civil disobedience by the Jewish
people since the midwives Shifra and Puah, even though we
have almost never put the tag “nonviolent movement” on i,

That was the Soviet Jewry movement. With only ene or
two exceptions, it avoided the use of violence, and used
assertive nonviolence to win treedom for Jews in the Soviet
Union.

Dancing in the streets of Moscow on the night of
Simchat Torah, Marches, demonstrations, boycotts. Sit-ins
in the Supreme Soviet. | can remember when people
thought, “Hey, a sit-in in the Supreme Soviet? All those
folks will be dead in a week!”

But they weren't. Indeed, they won allies. Jews around
the world, members of other communities as well. Allies.
We did not need to stand alane. Through years of struggle,

the Vietnam War, all of them rooted in
affirming the liberation struggle of the Jewish people along-
side the liberation struggles of Black Americans, Viet-
namese, Nicaraguans, women. One of those Freedom
Seders actually poured blood, frogs, cockroaches—the sym-
bolie plagues—on the fence around the White House,
Another brought together 4,000 people in the Cornell
University held house, where Daniel Berrigan actually came
out from the underground where he had fled to escape the
government's prosecution of his anti-war activities.
Assertive nonviolence, with allies. Both a new approach in
Jewish life,

And there was the Jewish Campaign for Trees for
Vietnam, with Rabbi Abraham Joshua Heschel as its
Honorary Chairman, which challenged the actions of the
LS. government in deliberately destroying the forests of
Vietnam to deny tree cover to Vietnamese guerrillas. The
Trees for Vietnam campaign drew on both the Torah’s pro-
hibition of destroying trees in time of war, and the Jewish
practice of planting trees in Israel. Raising money for these
purposes was an act of civil disobedience. More recently,
this environmental activism has continued with a Tu
B'Shvat seder in the redwood forest, concluding with a
“plant-in” on the very property owned by a corporation
that was logging the ancient redwoods.

The movement toward a Jewish nonviolent civil disobe-
dience has helped invigorate and renew Judaism. For exam-
ple, Hoshanah Rabbah, the seventh day of Sukkot, was
originally a ceremony that happened ar the banks of rivers.
Since ancient times, Jews beat willows on the riverbank,
dancing seven circles with the Torah and calling out to God
to save the earth from drought and locusts, famine and
plague. But in modern times, Hoshanah Rabbah has mostly
been limited to beating willow branches on the rugs in the
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small chapel at the back of a few traditional synagogues,
having no way of connecting with the festival pravers for
healing the earth.

In 1998, a small group of Jews changed all that by beat-
ing willows on the earth on the banks of the Hudson
River—aimed against General Electric’s refusal to clean up
the river after poisoning it with PCB's. That fused the
ancient meaning of this festival with an act of assertive non-
violence against one of the Great Powers of the planet,

Today, as the state of Israel pursues the older, biklical
path, using military action to push its policies, Jewish non-
violence sadly must be used against Jewish military action,
So we see Israeli Jews and Jews from the Diaspora, along
with international supporters from many countries, sitting
down against the lsraeli bulldozers destroying Palestinian
homes, With their own bare hands, pushing aside the con-
crete blocks that cut off Palestinian villages in blockades,
in sieges. Coming on Tu B'Shvar to replant olive trees
destroyed (despite the prohibitions of Torah) by Israeli sol-
diers and settlers in Palestine as well as replanting palm
trees and pine trees destroved by Palestinian arsonists in
Israel. Being arrested, even beaten, for their nonviolent
resistance.

And we have seen Israelis, soldiers and reservists, who
have refused to serve in the Army of Occupation, citing God,
ethies, Torah, and the true security of Israel as their reasons,
And going to jail for refusing. In these brave nonviolent pro-
testers we see the hope and the promise of an assertive, vet
nonviolent means to secure Jewish life and cultre,

Most of these campaigns and struggles have drawn
explicitly on Jewish ceremony and Jewish practices. For
that reason, they did not have to choose between being
“Tewish” and being “universal”; they did not even have 1o
“balance” being “Jewish” and being “universal.”

In the very depth of their being, they were simultane-
ously and organically both Jewish and universal. Putting
energy into them did not draw [ews away from their Jewish
heritage in order to heal the wounded world; it actually
deepened their Jewish knowledge and experience.

Nor did these actions pull people into Jewish tribalism at
the expense of lost concern for the others endangered on
this planet; like a hologram, like the presence of DNA in
every cell of the body, they taught that the whole is fully
present in each part, The highest good of each community
and the highest good of the planer as a whole are
enwrapped within each other. That is why we call this new
Jewish form of assertive nonviolent civil disobedience
“tikkun olam,” the healing of the world.

V. Creating the Future in the Present
urely the development of Jewish assertive nonviolence
has owed much to the experience of the movements we

connect with Gandhi and with King. Yet there are differ-
ences. Not only does Jewish nonviolence draw on Torah to
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embaody as action-forms some ancient practices and rituals;
it also draws on the Jewish tradition for counsel on when
violence itself may be necessary, even for the committed
nonviolent activist,

Just after World War I, in his essay “Recollection of a
Death” (published in Pointing the Way), Martin Buber
thought deeply abour whether the means might justify the
ends. He wrote abour the Leninist “Red Terror” of the
period:

“I cannot conceive of anything real corresponding to the
saving that ‘the end “sancuifies” the means'; but I mean
something which is real in the highest sense of the term
when [ say that the means profane, actually make meaning-
less, the end, that is, its realization!”

He continued, “The more out of accord with the gcml 1%
the method by which it is realized, the farther will be the
goal that is actually realized from the one that was set.”

At first glance, this may seem not different from
Gandhi’s teaching that “You must be the end that you
seek,” or A.J. Muste’s teaching that “There is no way to
peace; peace is the way.”

It is surely closely connected with those teachings: buta
close reading of the way Buber puts his point suggests a dif-
ferent possibility: that Buber is not so absolutist about the
avoidance of all vielence. All his thought and writing leans
away from enshrining rules of behavior and toward experi-
encing the unigue need in the unique moment. In one such
specific situation, for example, during a dialogue/debare
with Gandhi over how the Jews of Europe should respond
to Mazism, Buber actually did distinguish his own views
from an absolutist pacifism. In the passage above, Buber is
not necessarily saying vou must choose a means that
matches your end. He sternly warns that you should realize
that if}-’ﬁu want, for example, peace in the end, it will be far
harder to achieve if the means vou use is war,

Buber is, in a sense, describing a “shiding scale™ of social
change. The more violence in the means, the more violence
will remain in the goal achieved. In the Soviet Union of
Lenin and Stalin, the “means” of the Red Terror became
the (perhaps unintended) “end” of a otalitarian dictator-
ship. Buber makes clear in the essay that he was strongly
opposed to that means and prophetically understood what
end would be achieved. In 1949, when he published Paths
in Utapia, he unfolded in great clarity his critique of what
had happened in Soviet reality.

But implicit in Buber's dread of the unfolding of vio-
lence into more and more violence, there is also the possi-
bility that an activist may use certain limited forms of
violence in extreme necessity, while being fully aware that
this is likely to corrupt the society that s/he is trving to bring
to birth. This awareness might make it possible to take steps
to reduce the corruption that results.

This willingness to consider violence makes Jewish civil
disobedience different from the Gandhian or Buddhist



model. After the passiveness of the Rabbinic model, with
its acceptance of pogroms and massacres, Jewish nonvio-
lence must be robust and willing to consider violence in
the last resort.

The main thrust of Buber’s point, however, is that the
best way to bring about the future vou desire is 1o actually
build a miniature or microcosm of that future in the pre-
sent, No longer a passive nonvielent protest against the
world we disdain, Jewish nonviolence today stresses that we
must actively and pesitively create the world we want.

There is an ancient Jewish
teaching that encodes this wis-
dom: According to the ancient
Rabbis, if the entire Jewish peo-
ple were to observe Shabbat
twice in a row, the Messiah would
come. Since Shabbat was under-
stood as a foretaste of the
Messianic Age, this teaching
meant: “Bring it by doing it.”

Indeed, 1 suggest that this
“law” of social action (in the
sense of the law of gravity—a
description of empirical reality) is
so basic that it applies whether
the activist’s vision and practice are nonviolent, or not.

One of the clearest cases of the power of this form of
social action is the sit-in movement in the United Srates.
The sit-inners did not begin by trying to change the laws
that mandated or permitted segregation, They did not
attack the restaurant owners. They envisioned a future of
integrated public places, and in the present they integrated
them, They put on the society at large the burden of decid-
ing what to do about them.

By disobeving the law, they changed the law. And since
they tapped into a latent value system among the majority of
Americans that supported racial equality and opposed seg-
regation, they initiated a great wave of social change that
echoed and intensified what they were doing, carrying their
basic values into areas they had not addressed.

Let us look, for a moment, at a movement that ideologi-
cally, in values and worldview, was quite different but that
structurally had much the same effect, That is the ideologi-
cally mortivated settler movement that began in the 1970s
to set up Israeli enclaves in the West Bank, when doing so
in the places they chose was not legal. (I call them “ideo-
logically motivated” to distinguish them from Israelis who
later bought homes in West Bank settlements because gov-
ernment subsidies made them much cheaper than houses
inside the 1967 Israeli borders.)

These settlers were not committed to the universalist val-
ues that imbued the sit-in movement, They were national-
ists who had no compunction abourt using violence against
Palestinians, or threatening to use it even against Jews in a

Seeing the issues of violence
and nonviolence in social action
through this lens of “enacting
the future in the present” may
offer a new way to understand
and to choose a course of action
for tikkun olam.

civil war if a Jewish government were to try to force them to
leave their settlements, So from a values standpoint, they
were quite different from the sit-in movement.

But they were very much like the sit-inners in that they
enacted in the present the future they envisioned. They
imagined 4 West Bank populated by Jews, and they acted to
make it so right away. They confronted the Isracli govern-
ment and public and the Palestinians with their faits accom-
plis—and challenged them to respond.

Like the sit-in movement, through the boldness and clar-
ity of their action they created
waves of political energy that
moved in their direction. For an
entire generation, they have had
a profound effect on Israeli poli-
tics and culture, For like the sit-in
movement, they tapped into
latent support for their values
among the society around them:
in their case, among Israelis who
were drawn to the notion of a
Jewish/lsraeli  West  Bank,
whether for religious, nationalist,
territorial-security, or financial
reasons.

Several of the recent actions by Israelis of a very differ-
ent political persuasion have also begun to enact the future
in the present: peace demonstrations jointly planned and
held by Palestinian and Israeli women; joint Israeli-
Palestinian actions to open roadblocks on Palestinian roads,
efforts 1o replant trees in Palestinian villages and rebuild
demolished Palestinian homes; Israeli reservists refusing to
serve in the Occupation army. [t remains to be seen whether
these actions also tap into a latent value-system among a
sizeable number of Israelis.

Seeing the issues of violence and nonviolence in social
action through this lens of “enacting the future in the pre-
sent” may offer a new way to understand and to choose a
course of action for tikkun olaw.

VI. Finding Allies

Tn act in this way, the Jewish community must no longer
see ourselves as utterly engulfed by enemies, For the
hard truth is that the assertive nonviolence of a small and
lonely people challenging Great Powers will simply bring
catastrophe (and sooner, rather than later) if there are no
allies for the challenge,

The mindset that “we stand alone” imbued both Biblical
and Rabbinic Judaism. It grew up in the effort to conquer
Canaan against what we thought was an ocean of idolaters
and the effort to survive the Roman Empire. That mindset
was reinforced by Inquisitions and pogroms and even by
the gentler Muslim habit of treating the Jews with conde-
scending toleration, as if we were pets.
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Whether we were making a decent society with military
means in the ancient land of Israel, or making a decent soci-
ety in the nooks and crannies of other civilizations all over
the world, both Biblical and Rabbinic Judaism said, “We
are on our own. Nobody else cares. Nobody shares our
vision. They're all enemies and only we carry the vision,”

For centuries, this may well have reflected considerable
truth.

But one thing that modernity has broughrt with it has
been the discovery that there are other communities in the
world with which we can, in fact, share a vision of a decent
society. It is possible to find allies.

Now we have to behave in a certain way to be able to
find allies. And the question is whether, in response to the
smashing of Rabbinic Judaism by modernity, we ean con-
nect with Christians who are responding to modernity’s
shattering of the Christianity that has until now existed, and
with Buddhists who are struggling with a Buddhism simi-
larly shatrered by modernity, and with Muslims strugsling
with a shartered traditional Islam,

Within each of these traditions—within the Jewish peo-
ple, within Christian communities, within Islam, within
Buddhism, within Hinduism, there are some who say,

“Then let’s go back two centuries, three centuries, and
vomit out this disgusting, destructive moderniry.

“Let’s put women back in their place, the earth back in
its place, and especially the other communiries back in their
places.”

All of those places were, of course, underneath, below,
subordinate. From that standpoint, these efforts to restore
pre-modern religious cultures cannot make allies with each
other because each denies the others’ legitimacy. (They may
become de facto brothers in blood, each fuelling the other’s
violence.)

Indeed, these restorationist versions of Judaism, Chris-
tianity, Islam, Buddhism, and Hinduism must be far more
coercive, more violent, than the traditional communities
they are hoping to restore, For it always takes more force,
more coercion, to foree a genie back in the bottle than it did
to keep it there in the first place. Two centuries ago, no one
had to beat up women to keep them from vocally, audibly
davvening at the Western Wall. They just didn’t try. Now—
traditionalists throw chairs at them to “restore” the past.
Use State power. All new, in the name of restoration.

From this restorationist energy have stemmed the terror
attacks of 9/11, the Christian anti-abortion bombings,
Baruch/Aror Goldstein's murder of twenty-nine Muslims
at prayer in the Tomb of Abraham, the Hindu burning
of the Golden Temple, the Buddhist-Hindu violence of
Sti Lanka.

But these restorationist forces are not the only response
possible to modernity’s shattering of traditional religious
life. There are also energies that say, “Let's make distine-
tions berween what is holy and what is destructive, Surely
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the modernity that made possible the Holocaust, the
H-bomb, and the burming of the Amazon Basin is not
wholly good. But some of modernity is sacred, and that
part we can absorb into our traditional religious reachings
and go forward. Let’s renew our communities rather than
restoring them as they were three or four centuries ago.

“Let’s renew the sacred teaching of the sacred earth, for
which indeed we have ancient warrant. And the sacred
teaching of the sacredness of the full equality of women, for
which neither we nor any of the old traditions has warrant.
And the sacred tradition of the sacredness of other strivings
for truth from which we can learn and with which we can
make allies.

“We ean no longer hide alone in nooks and crannies, we
can no longer conguer or even defend alone our own
decency, we must try to mend the whole world after all,

“So let’s reach out for allics—and let’s bring assertive
nonviolence, not passive but assertive, to bear on trans-
forming or even toppling the Great Powers of the carth, so
as to heal what now needs to be a planetary community,”

VII. Seeing Ourselves Mirrored
in the Other

To heal the world, we cannot see ourselves as utterly pure
and the world as utterly polluted, Just as we must be
able 1o see the good in others if we are to find allies, so we
must be able to see the violence we hide within ourselves,

Rabbi Abraham Joshua Heschel reminded us of this wis-
dom in an essay on “The Meaning of This War [World War
11.” in Moral Grandeur and Spivitseal Audacity, edited by
Susannah Heschel.

The date of this remarkable essay is crucial to under-
standing its depth. It was written in 1943 and first pub-
lished in February 1944,

Heschel asks the question:

“Who is responsible [that the war has soaked the earth
in blood]?” And he—the Palish Hasid just transplanted to
America—answers as a Hasid might, by quoting the Baal
Shem Tov: “If a man has beheld evil, he may know thart it
was shown to him in order that he learn his own guilt and
repent; for what was shown to him is also within him,”

When the Baal Shem Tov said this, he almost certainly
was focusing on the spiritual situation of an individual who,
in order to grow, must take the world not as an external
object but as a moral mirror—who must treat the discovery
of evil as a spur to look inward, to examine what evil lurks
in his/her own heart.

Bur Heschel takes this insight in a new direction. He
applies it to a whole society, a whole people, when it sees
political evil at a national level. Heschel writes:

“We have failed to offer sacrifices on the altar of peace;
now we must offer sacrifices on the altar of war..., Let
Fascism not serve as an alibi for our conscience.... Where
were we when men learned to hate in the davs of starvation?



When raving madmen were sowing wrath in the hearts of
the unemployed?

“Good and evil, which were once as real as day and
night, have become a blurred mist, In our everyday life we
worshipped force, despised compassion, and obeyed no law
but our unappeasable appetite, The vision of the sacred has
all but died in the soul of man,”

By 1943, Heschel knew that members of his
own family and more than a million other Jews
had already been savagely murdered. Yer
he could draw on the depths of
Hasidism to call Jews themselves,
along with all of Western civilization
and culture, to face their own share
of responsibility for letting the disas-
ter happen, And he could fuse ques-
tions that were conventionally seen as
distinct—issues of economics and issues
of religious and spiritual experience, For,
he said, “the vision of the sacred” had been
killed by “greed, envy, and the reckless will to
power,” by not addressing such economic prob-
lems as unemployment.

Heschel, we should be clear, did not back away from a
radical condemnation of Nazism. He did not oppose the
war on which the Allies were then engaged. Yet he could, in
the very midst of that war write, “Tanks and planes cannot
redeem humanity.... The killing of snakes will save us for
the moment but not forever.”

He could look deep into that war, beyond it and within
it and beneath it, to ask not merely what were its causes, but
what was its meaning? And he found spiritual meaning in
taking responsibility upon himself, ourselves, for having
helped create the world in which “the mark of Cain in the
{ace of man has come to overshadow the likeness of God.”

What is the significance of this teaching; as we search
toward a theory and practice of tikkun olan: that can help
support an assertive nonviolent transformation of the Great
Powers of the carth?

Perhaps it would be instructive to imagine this teaching
placed in the context of American life afrer the terror
attacks of September 11, If Heschel could write in this way
in 1943, what would it have meant for an American to write
this way in 20027

It would have challenged both the single Greatest Power
in the world, the United States, 1o have reflected on its own
responsibility for creating the world in which terrorists
chose to wear the mark of Cain.

f‘l'l'll,l it 'L\'('ll]]l_l ]"Iﬂ'l.’ﬂ.’ Chil“l.‘:ﬂgl,:d s ﬂ]] at thﬂ: EL‘"‘.’C[ ﬂj— our
everyday lives—emotional, economic, political. As Heschel
says later in the essay, “God will return to us when we are
willing to let Him in—into our banks and factories, into our
Congresses and clubs, into our homes and theaters.”

It would have ealled on us to make the sacrifices of peace

lest we need Forever to make the sacrifices of war, the war
against terrorism that has already been proclaimed endless
and that indeed is likely to be endless because every act of
war is likely to create new terrorists.

What are these sacrifices of peace? In Jewish language
these are karbanot, "ni:ﬂphringings,” |1r'lng'l11g near to the

Unity of All what is nearest to our own selves.”

The first such “near-bringing” would be to
do as the Baal Shem Tov and Heschel teach,
bringing near the evil behavior we see in
others as a mirror to look within our
selves. Looking at Al Qaeda, 1o see the

CIA that trained them. Hearing Bin
Laden’s call for jibad, hearing our

own President’s call for “crusade.”

The second would be raking

time to reflect, to bring our own
life-experience and our own con-
sciousness—often so divorced from
each other—near to each other. Time
out—time not used to multiply the mili-
tary, imprison immigrants, name more
countries for devastation or embarge, but time sim-
ply to reflect, To pray, to learn, to listen, to explore new pos-
sihilities.

Such a time out—setting aside, for example, the first
eleven days of September 2002 as a time to reflect on our
experience of the previous year, on the meaning of the ter-
ror attacks, and on America’s place in the world—would
carry into public space the Jewish wisdom of the Ten Days
of Awe and Transformation berween Rosh Hashanah and
Yom Kippur.

Indeed, it would tune in 1o Heschel’s reaching encoded
in the well-known book, The Sabbath, which he wrote just a
few vears after the essay 1 quoted, soon after World War 11,
when the blood of the Holocaust and Hiroshima was barely
dry—his teaching that the Sabbath, taking time to restfully
reflect, is the deepest challenge 1o a eivilization of techno-
idolatry,

And the third “near-bringing” would be creating in the
present the institutions and practices that we dream of for
the future. Making near in reality what seems far from pos-
sibility.

Finally, let us bring near our wholeness as a community:
that we do this not only in addressing specific wounds in
the body politic with specific acts of tiékun, but also at the
level of the meaning of Jewish peoplehood:

That we see the Jewish people in our era as a transgener-
ational “movement” to heal the wounded world. Not
rhr['}llgh '.’iﬂ}lﬂni;f:‘ i1]'ll’.| jalnlt l|1rnl|gh [1&]5.‘&1‘.’(’ I'JUH\";UIL‘“CT_'.
Mot walking alone to conquer, not walking alone to cower,

Rather, as a carrier of assertive nonviolence to open up
and transform the Great Powers of the world, working with
allies wha share many aspects of our vision. 4
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TO GROW IN WISDOM

Aging in American Culture

Heschel's Vision

Thowas R. Cole

am delighted to be writing this, the first of a new col-
umn for Tikkun, “To Grow In Wisdom” will focus
broadly on the topic of aging as seen through the
lenses of cultural criticism, history, theological
inguiry, and practical concern with the lives of older people,

My interest in aging began abruptly one morning in
September 1953, [ was four vears old. My father left home
that morning and drove his car into a bridge. He never
came home. His death transformed me into an aged, lonely
little boy, a semex/puer. Ever since, 1 have wanted to know
what it means to live a long and happy life.

For the last twenty-five vears, I have written, taught,
made films, and consulted about the human experience of
growing old and caring for the frail and sick elderly. I came
to see aging as a path that leads to the light; ver my father’s
ghost cast a very dark shadow. Until my late forries, [ car-
ried a burden of guilt, anxiety, and depression, punciuated
by primal flashes of an almost wild joy, During the last few
years, | have passed through the narrow neck of my life's
hourglass, T have laid my father's ghost to rest and restored
him as a living ancestor. Now, in my early fifties, [ have a
growing confidence in my capacity to become an elder and
a puer/senex—an old man filled with the joy and openness
af a young boy,

I've taken the title for this column—"To Grow in
Wisdom"—from Rabbi Abraham Joshua Heschel’s address
to the first White House Conference on Aging in January
1961, Heschel understood that older people needed spiri-
tual security as well as Social Security. He saw all too clearly
that mid-twentieth-century American culture emphasized
precisely those values that drained aging of dignity and
meaning,

Two things in particular troubled Heschel: the traumatic
fear of aging (or being considered old) that he saw all
around him; and the trivialization of life he sensed among
people (he had men in mind) who were no longer working,
Heschel traced fear of aging and the trivialization of leisure
to the same source: a capitalist culture which turned the

Themas R. Cole is the author of The Journey of Life: A Cultural
History of Aging in America and o producer of twe recently
released documentaries Life Stories and Still Life: the Humanity
of Anatomy,
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individual into a “machine for the making and spending of
money.... The moment the machine is out of order and
beyond repair, one begins to feel like a ghost without a
sense of reality.”

Aging, in other words, was equivalent to breaking down
and being cast aside as good for nothing (“What do you
think I am—a no-goodnik?” my grandmother asked when 1
suggested that she consider going into a Jewish Home for
the Aged.) And retirement, Heschel thought, encouraged
people to live “a pickled existence, preserved in brine with
spices.” Their days revolved around recreation and enter-
tainment—a developmental dead-end, lacking in social or
spiritual significance,

Drawing on themes developed in his classic work, The
Sabbath (1951), Heschel argued that authentic existence
requires work and celebration, ritual and praver, and an
appreciation of the nature of time. Preoccupied with pro-
ducing and consuming things, Americans lacked the cul-
tural resources to understand and sanctify tme, Time,
Heschel wrote, is the dimension wherein we become aware
“that every instant is an act of creation, a Beginning, open-
ing up roads for ultimate realization. Time is the presence of
God in the world of space, and it is within time that we are
able to sense the unity of all beings.”

Forty years after Heschel’s address to the first Whire
House Conference on Aging, there are many encouraging
signs. My own sense is that our culture is developing new
ways to articulate and encourage what we might call the
moral and spiritual work of aging. This search rakes place
under such rubrics as “conscious aging,” “spiritual elder-
ing,” “spirituality and aging,” and “aging and the human
spirit.” The explosion of life-story writing groups ameong
elders all over the country is a sign that individuals and
communities are wrestling with questions of meaning and
identity. My own experience in leading such groups is that
they are a powerful stimulus to spiritual growth, to commu-
nity building, and to the preservation and transmission of
historical memories and values.

Ower the last decade, however, there has also been inten-
sificd movement in the opposite direction. “ Anti-aging™ has
emerged (again) as a powerful theme in American culture,
It is a zerrgedst which takes many forms (in medicine,

(continued on page 52)
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Teaching Kindness

Jashua Levine Grater

s I was working on this article about how o

bring kindness into our schools, I had a scary

experience. After spending a whole day envi-

sioning a new way of interacting with kids and
bringing awe and wonder to the classroom, 1 went down at
4 rM to teach my Hebrew school class, The kids were espe-
cially rambunctious, testing my patience from the moment
they came through the door. Two kids started teasing
another kid and, before 1 knew it, T lost my cool and
unloaded on them. Rather than ralking our the sitwation, or
helping them to frame their anger in a more constructive
way, | just started yelling, telling them all to sit down. 1
ignored the pain that the kid who was teased must have
been feeling and made the other two apologize. “Say vou
are sorry!” | demanded. Without looking at each other,
without any understanding of the meaning of their actions,
the other two kids murttered, “Sorry.” “Say it again, like you
mean it,” [ said without compassion. “Sorry,” they said, and
we moved on.

Understandably, I went home feeling terrible, realizing
that I had missed an incredible opportunity to bring kind-
ness and compassion to my own classroom. I had been
unable to use the kids' teasing to teach them about kindness
toward others. My old habits, engrained in me from my
own childhood, kicked in, and 1 punished rather than edu-
cated. It was in this moment that [ realized just how hard it
is to change the culture of a classroom; just how challenging
it is to make the right decisions in the heat of the moment;
and just how vital it is to overcome these difficulties and
radically change how we interact with kids in order to cre-
ate safer, more compassionate, and kinder classroom envi-
ronments. As a spiritual leader, | know that the heart of
creating a holier society starts with how we teach and treat
our children.

Rabbi Abraham Joshua Heschel, the greatr twentieth
century scholar and prophet, wrote in God i Search of Man
that “the beginning of awe is wonder, and the beginning of
wisdom is awe.” For Heschel, “Awe enables us to perceive
in the world intimations of the divine, to sense in small
things the beginning of infinite significance, to sense the
ultimate in the common and the simple; to feel in the rush
of the passing the stillness of the eternal.” Schoals can help

lashua Levine Grater is currently the spivitaal leader of Con-
gregation Abavath Israel in Kingston, NY.

shape this reality by working to create opportunities for
kids to notice wonderful things in the ordinary: Why can't
we sit and look at the sky and talk about it? Or watch a
flower grow over nme and discuss the awesomeness of
nature all around us? Or help kids point out the talents and
unigue traits in each other? If started in kindergarten, these
activities would help shape a child's sense of reality in a way
that could profoundly alter how they will see others as they
get older. This is crucial if we hope to stop the painful vio-
lenee and ugly behavior thar deminates in our schools from
fifth grade on into high school,

Remarkably, there is a sense in our culture that certain
things are meant to be and cannot be changed. When asked
about the issue of bullying, many parents will answer, “Oh,
boys will be boys! We all went through it—it's only a
phase.” This is the saddest and most dangerous atitude 1o
have toward our children. While we are all born with a cer-
1ain genetic make-up, ultimately we are a society of learners,
meaning that we are born tabula rasa and develop habits
through imitation. It has been proven that if kids' behavior
is corrected at an early age, habirts like teasing and bullving
can be overcome. Parents and teachers must realize that our
children’s hehavior, if left unchecked, only gets harder to
correct as they get alder. Thankfully, in many schools across
the nation, the idea of character education and kindness
curriculums have taken hold, and are being implemented
with great success. However, some startling statistics illus-
trate just how important it is to make this a national move-
ment, Studies show that 80 percent of kids enter school
feeling good about themselves. By the fifth grade, that per-
centage has dropped to 20 percent and by twelfth grade itis
only 5 percent. These are shocking statistics! Move than
gang violence, the day-to-day peer violence of put-downs,
bullying, and constant humiliation is what drives our kids to
bring guns to school, to commit suicide, and to raise chil-
dren of their own in the same culture of humiliation that
they experienced.

The Torah teaches “v'shinantam vanecha, and you shall
teach your children.” The hope and dream of a new world
based on love, compassion, and kindness depends on what
we teach our children. The time has come to make serious
changes in our education system. We must realize that
test scores, grades, and book knowledge are not the sole
criteria for evaluating our schools’ progress. Instead, we
must encourage our schools o help kids be kind to one
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another by actively interfering in moments when kids
are being teased; by modeling good behavior—which
means, in part, speaking o kids with respect and compas-
sion; and by insisting that our educators and school boards
work to exemplify the values which they hope to pass on
to our kids.

If there is one thing kids see through it is hypocrisy—we
can no longer teach one thing and do another. In a recent
article printed in this magazine, Svi Shapiro spelled out a
vision for “Peace Education,” offering concrete steps for
reshaping our schools. I endorse that teaching and think
every school should receive a copy of his proposal. 1 know
that [ don’t want to repeat the mistakes | made with my
own Hebrew school class. If we are going to rebuild our
world based on love and justice, compassion and righteous-
ness, then we have to begin with the core foundation, teach-
ing our children that wonder exists in every moment, that in
every person there is goodness, and that violence only
begets violence. We must create incentives to be kind. We
must reward kindness and encourage it. We must quell neg-
ative behavior before it develaps. We have the power to
make the world a better place, one child at a time. May we
have the courage to start. |

AGING IN AMERICAN CULTURE (from: page 501

consumer culture, and especially in marketing to baby
boomers). “Anti-aging” has bedeviled the gerontological
establishment and advocacy groups, who lag far behind
advertisers and marketers in reading the cultural tea leaves,

To put it bluntly, “aging” is ne longer culturally correct.
If you want 1o appreciate this, try selling products or raising
money for programs which use the word “aging.” In popu-
lar culture, linguistic and visual references to bodily decline
are being quietly deleted. “Aging,” which cannot be
divested of the taint of decay, is an offense to the reign of
biotechnology and to postmodern dreams of a timeless,
placeless, instantaneous sow. Reb Zalman-Shalomi Schacter
understands this “anti-aging” impulse and has used it bril-
liantly in the title of his book with Ron Miller, From Age-ing
to Sage-ing—a classic of the conscious aging movement.

As a middle-aged baby boomer, 1 am certainly not
exempt from the wishes and dreams of the anti-aging move-
ment. | doubt that any of us are. But our task is to live with
the flow of time, not against it, As we get older, as Heschel
pointed out, we are increasingly called on to celebrare life, to
know our place in the cycle of generations, to cherish each
moment as 4 sacred gift from God—to grow in wisdom. 2
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SPIRITUALITY

Prayer as a Rebellion

Part Il Developing a Mindful Way of Eating

Leonard Felder

any vears ago when 1 lived in New York, |

used to eat occasionally at Brownie’s Health

Food Restaurant on Fifth Avenue, One day |

observed
a W:r}' t-illn(:lLIS hﬂd]rh
writer at the next table
gobbling  down his
food and arguing with
his wife, Several vears
later 1 read in the news-
paper that this health
guru l]i’ld iliﬂ(l {31‘ a
heart attack. 1 won-
dered if his anxious eat-
ing style was in any way
related 1o his heart
trouble. Certainly there
arc many causes of
heart ailments and
health problems, but
watching such a bril-
liant man ear with so
little awareness of the
stressful way he was
down his
meal made me a lot
more cautious about
the way I take food into
my body.

As a psychologist,
I've observed that we live in a time when men and women
are obsessed with counting calories and cholesterol, yet they
eat with so much anxiety that their bodies can’t possibly
digest and process what is being shoveled down. Medical
research tells us that even the most well-educated, health-
conscious individual is likely to get indigestion, health prob-

ezobbling

lems, and poor absorption of nutrients when most meals are
gulped down while your mind is beset by worries, oppres-

Leonard Felder i5 a psychologist and author of Seven Prayers
that Can Change Your Life: How to Use Jewish Spiritual
Wisdom for Enhancing Your Health, Relationships and Daily
Effectiveness (Andretos-McMeel, $12.95).

sively long “to do” lists, and a constant feeling of running
behind schedule. In the words of Rabbi Zalman Schachrer-
Shalomi, “We live in a world that wants us to be on com-

- maodity
‘?.' Fy

time—always
rushing and producing.
To be a Jew is to rebel
against commaodity time
and find a connection
to holy moments and
timelessness.”

One of the most
cffective ways to liber-
ate yourself and your
loved ones from the
hectic pace of modern
life is to explore the
wisdom of saying a
praver or taking a
moment o
before each meal, If you
want to improve your
health, reduce stress,
and increase your daily
energy and sense of awe
at the wonders of the
universe, here are a few
insights from Jewish
spiritual teachings that
‘an make a huge differ-
ence, | have found as a
therapist and in my own life, that these much-overlooked
ideas about meal-time words of connection have been
extremely helpful for many of my counseling clients, my
family members, and myself. The next time you sit down to
a breakfast, lunch, or dinner, consider the following;

I. Stepping Out of Commodity Time

Instead of racing into the meal mindlessly, Jewish insights
into meal-time prayers give you a chance to step out of the
stressful emotions and find a peaceful connection at least

center

three times a day. Could there be an improvement in your
emotional well-being, your digestion, and your sense of
mental clarity if you stopped briefly before each meal 1o rise
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above the tensions of the day? What if you took a moment
to let go of the rushing and instead reconnected with a
sense of holiness or inner peace? According to the nine-
teenth-century scholar Solomon Ganzfried, the hand-wash-
ing prayer before meals (“Netilat yadayim—lifting up the
hands or actions”) is said not because our hands are dirty,
but because we need to remember several times a day to
raise up our energies for a higher purpose.

If you have never tried it before, or if you have never
truly said this prayer with heartfelt intention, rake a
moment before your next meal to use this prayer to lift your
soul out of commodity time and into a sense of freedom and
renewal. Say out loud or silently, “Baruch Atah Adonai
Elobernu melekh ba-olam, asheyr kid'sbanu b'mitzvotay
vitzivann al netilat yadayim,” which can be liberally trans-
lated, “Blessed are You, Eternal One, pulsing Source of all
that exists in the world, Who guides us on ways to become
holy, and Whe inspires us to lift up our hands and raise up
our actions to be of service.” See for yoursell if this bless-
ing helps you to eat more slowly and with an appreciation
thar this food is nourishing you for doing good in vour cor-
ner of the world.

Il. Locating the Source

Most Jews today either say nothing before a meal or they
say “Hamotzt lechem min ba-aretz (Who brings forth bread
from the earth).” What gets left out for many people is the
key step in the praver before meals—to stop and become
mindful of the sensual, earthy process of where the food
comes (rom and how we are part of an amazing circle of life.

Many of us were never taught in our families or Hebrew
schools of the key step of figuring out which prayer to say
over the food in front of you, depending on what's in the
food. Is it fruit from a tree? Does it grow directly from the
earth? Is it a grain like barley, oats, rye, spelt, or rice? Is it
bread? Is it fruit from the vine? Is it a mixture from a com-
plex source? Taking a moment to consider what you are
eating, where it comes from, who helped plant it, harvest
it, transport it, prepare it, serve it—these are all steps rec-
ommended by our tradition so that we are mindful of the
connected web of life that surrounds and nourishes us.
Instead of being stressed-out and alone in your thoughts,
you can then reconnect with the amazing process of ongo-
ing creation that allows us to be nourished and supported
by sunlight, soil, farming, distribution, and humans who
provide serviee.

In addition, most Jews haven't been taught that the fas-
cinating, all-encompassing prayer vou can say at any meal is
not “hamotzd lechen: (the prayer for bread)” but rather,
“Baruch Atah Adonat Elobeinn Melech ba-olam, sheh-hakol
nib-biveh bid-varo,” which can be translated, “Blessed is the
Eternal Source, ruling force of the universe, through Whose
expression everything comes to be.” What a remarkable
idea—that there is an energy Source in the universe which is
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forever expressing Iiself in nature, in our bodies, and in our
activities. If you take these ancient words to heart, you
might see yourself at each meal as a remarkable element in
a continually flowing process of creative expression. This
change of perspective can snap you out of your hurried
mind and into vour sense of curiosity and awe at the won-
ders of the universe,

. Giving Thanks

Instead of approaching the meal from a perspective of
deprivation, desperation, and ravenous appetite, our tradi-
tion reminds us to recognize that we are extremely fortu-
nate, nourished, and connected to sources of support. In
this way, when you take vour first bite you can take it with a
relaxed sense of adding to your fullness, and not with a
sense of needing to rush or overeat. Can you imagine how
many health problems, diet problems, and mood problems
could be improved if we took in nourishment from a more
peaceful and optimistic outlook? Instead of our bodies hav-
ing to work double-time to sift out the nutrients from food
that is wolfed down anxiously, what if we gave our bodies
an easier time of it?

Yet many of us grew up at family dinner tables where
there was either tension or disconnection, or the parents
and children were so busy they rarely, if ever, had time to sit
together and have a peaceful meal. A creative way to over-
come some of these tensions or unhealthy meal-time habits
we learned growing up is to take a moment at each meal to
offer thanks for the fullness of creation, the beauty of
nature, the holiness of life, or the joy of being around peo-
ple vou care about. Bringing our Jewish spiritual teachings
into our family meals encourages us to start our meals by
asking each family member to take 2 moment to comment
on any small or large things for which we feel grateful,

For example, 1 recently counseled a busy two-career
couple who said they wanted their three young children to
grow up with a stronger sense of spirituality and centered-
ness. [ asked them if they would try taking a moment
before every family meal for a few weeks to let each child
and adult thank God or the universe for something that
meant a lot to that person, something that brings joy or
connection to the meal.

The couple told me four weeks later, “Our kids resisted
the first night, but when they saw we really cared and we
wanted to know what they were thankful for, they began to
enjoy this meal-time ritual. All of our three children seem to
relish having a turn 1o speak up and announce something
for which they are grateful, These blessings before each
family meal have changed the tone of our dinners from
whar used to be complaints and power struggles to some
wonderful conversations of what's going right in each of our
different, busy lives. Our family time does feel a lot more
spiritual and centered as a result.”

Is it any wonder? a
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ridiculous to me that Israel, which pur-
ports to be the only democracy in the
Middle East, still does not have any con-
stitutionally protecred laws upholding
frecdom of religion in that country,
There is no doubr that anti-Sem
has reared its ugly head in the minds of
many Arabs in the Middle East, and |
feel that's very unfortunate, but in order
for there to be a change in that mindset,
there needs to be a change in the way
Isracl treats the Palestinian people. T am

S

a first generation Iranian-American, and
having emigrated here to escape the
backward theocracy which currently
rules Iran, [ know first-hand what it’s like
to be a victim of racism and hatred. The
popular media in the United States has
depicted Iranians in the dimmest of
lights, and Iranian- Americans here have
suffered for it
I wish that my fellow Americans of
Jewish descent would stand up and
denounce such depictions of my peaple,
but unfortunately that hasn’t occured.
Regardless, I am delighted to have dis-
covered your organization and [ support
its cause. | hope that the people of Israel
finally find the peace thar they deserve
and that the Palestinians also find their
peace in God's world.
C1a TAHMASEBI
San Diego, CA
To the Editor
There are more American Jews than
vou know who sympathize with vour
view but who lack the courage to stick
their necks out as you have done, Good
for you. | am particularly upset by the
universal failure of the American media
to address the massive financial support
that the United States gives to Israel and
its policies, Most American taxpayers are
completely ignorant of the extent to
which we have underwritten exactly
those policies which have led to today’s
morass, 1he White House behaves as
though we were neutral bystanders. No
one disabuses them of this absurd pos-
ture. OY ! Thanks again,
ErLen LECPOLD
From the Internet

The TikkuN Community

To the Editor:

| thank you very much for inviting me
to attend the conference in NYC, It
would have been a great opportunity to

meet people who are dedi-
cated to peace, tolerance,
and coexistence. But [ am
sorry to inform you that the
[sraeli occupation authori-
ties rejected to coordinate
my departure from the
sicged city of Ramallah to fly
to New York. 1 appreciate
your invitation and dedica-
tion. Hoping that violence
will be stopped soon, I will
welcome  participating in
such productive activities,
free 1o keep in touch,
BassiM ABU SHARIF
Ramallah, West Bank

Please fee]

To the Editor

I just jeined the Tikkux Community
today after seeing the ad in The New York
Tirmzes. Thank vou and God Bless, I am an
African American Christian who supports
the State of lsrael—but
Oceupation. | am old enough to remem-
ber when I too had a choice berween
Malcom and Martins ideclogy, and my
family chose non-violence, like millions of
others—preventing a violent uprising that

not the

would have damaged America greathy,
Chose is the key word, Americans some-
times forget that it was a chorce we made,
and it wasn't an easy one, It was the only
one that made sense. Choosing peace,
even when you are personally jeopardized
and have warched generations of your
family suffer, takes courage. Your ad
showed that if we band together and sup-
port our Iseaeli brothers and sisters 1o
have the courage to make this chaice, they
and the world will be better for it
Jewish Americans and their strong
maoral character were a fundamental sup-
port to African Americans in the Sixties,
in some cases, giving their lives. It is an
honer to help support our Israeli and
Jewish American brothers and sisters at
this critical juncture, to be strong and
grow beyond their fears. The Old Testa-
ment is the moral backbone of the civi-
lized world. We humans all lose our way
sometimes. In that respect, we come full
circle and now have a chance to help
hold our Israeli and Jewish American
friends up—the way they held us up forty
vears ago. We are here, Be strong.
God bless and keep vou,
REnATA WaTsor-McGrier
New York, New York

X,

A\

A Recent Poll
Suggests...

Ta the Edivor:

In an email dated
March 14, you wrote:
“...while there
some Palestinians who
will settle For nothing
less full
destruction of Israel,
the number of these
decreased  dramari-
cally in the vears when
it appeared that Isracl
was serious about getting out of the West
Bank (1993-1995), and has increased
steadily ever since.”

dre

than the

Today's The New York Times reports
that a survey conducted by An Najah
University in Nablus indicates thar 87
percent of Palestinians surveved were in
favor of continuing rerrorist attacks and
87.3 percent were in favor of “liberating
all of Palestine.”

Unless you have more accurate sur-
vey data than the Palestinians them-
selves, your entire operating premise is
fundamentally flawed. Israel cannot
make peace with the small minority you
apparently have encountered, who have
no influence on Palestinian leadership,
and in the absence of demoeratic values
cannot even voice their dissent,

[ tespectfully encourage vou to rethink
YOUF Current campaign,

Mark 1. RosSEn
Wareester, MA

Editor Responds:

Recent poll data indicates that close
toa magority of lsraelis neww favor ethric
cleansing (palitely referred to ax “trans-
Sfer™) of the trwo willion Palestinian peo-
ple in Gaza and the West Bank. What
E{"f}f]'!'rf_lll ! say o someone [{”!:':'.l |"|','|.|‘_'|:|!l fﬂ{:‘{!!
data to show me that r:f cotirie the
Palestintan people bad no alternative but
to use armed strugale to resist this faseist
censcrousness? | would re-_vlrrm.r[f é_r fay-
ing that this consciouswess twas not
imtrinsie to the Jewish national liberation
struggle, that 1t bad developed under dif-
fieult eivcumstances, that although 1
opposed it and would struggle against 1,
[ didd not see it as a permanent feature of
the conscionsness af the Jewish people
but a momentary distortion. Can you
make the translations of this live of rea-
soming to also wnderstand the poll data
yeud've cited? o
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HEALTH

Reversing the Cancer Epidemic

Samuel . Epstein

e are losing the winnable war against cancer.

Ower recent decades, the incidence of cancer

in industrialized nations has escalated to epi-

demic proportions, with lifetime cancer risks
in the United States now approaching one in two for men
and one in three for women. For 2001, the estimated num-
ber of new cancer cases was 1.3 million: the estimated num-
ber of deaths from cancer,
550,000 (Greenlee et al., 2001).
The overall increase in the inci-
dence of all cancers among whites
in the United States from
1950-1997 was 38 percent, of
which lung cancer, primarily
attributed to smoking, accounted
for about 25 percent [Surveil-

Our total environment—air,
water, consumer and medicinal
products, and the workplace—

has become pervastvely

like SEER are adjusted to reflect this trend (rechnically
speaking, incidence and mortality rates are age-standard-
ized). In short, the numbers already rake into account the
fact that we are all getting older; they show that cancer rates
have increased more than would be expected if the popu-
lation simply lived longer and cancer rates stayed the same.

Nor can the epidemic be largely attributed to faulty per-
sonal litestvle factors such as
smoking, Although smoking is
clearly the single most important
cause of cancer, the incidence of
lung cancer in men (though not
women) is declining because
there has been a notable reduc-
tion in smoking (at least among
men). While lung cancer in men

lance, Epidemiology and End fO?ﬂfﬂ?ﬁfﬂﬁfﬁ’d with a wide Yange thasdiminished, however, the inci-

Resules (SEER), 1973-1997]. Sim-
ilarly, a survey of 17 other major
industrialized nations has shown
that non-smoking related cancers are responsible for about
75 percent of the overall increased incidence of cancer since
1950 (Davis and Hoel, 1990). Over the same period, non-
smoking cancers in the United States increased approxi-
mately as follows: prostate cancer, non-Hodgkin's
lymphoma and multiple myeloma, 200 percent; thyroid can-
cer, 155 percent; testis cancer, 120 percent; adult brain and
nervous svstem cancer, 70 per cent; female breast cancer, 60
percent; and childhood cancer, 35 percent. Similar trends
are reflected in federal incidence rates from 1973 onwards.

While cancer rates have escalated, our ability to treat
and cure most cancers (with the notable exception of the
velatively rare childhood and testicular cancers), has
remained largely unchanged for decades. Despite general
impressions, the five-year survival rates for all cancers in the
1L.S. population from 1974 to 1990 only increased from 49
percent to 54 percent for all races, and from 39 percent to a
mere 40 percent for blacks,

The modern cancer epidemic cannot be explained away
on the basis that longevity has increased, Cancer registers
Sanuel 5. Epstein, M.D., is a professor of occupational and envr-
ronmental medicine at the University of Winots Medical Center
and the author of ten books including The Politics of Cancer,
Revisited (1998),
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of industrial carcinogens

dence of a wide range of non-
smoking cancers is increasing at
proportionately greater rates,
Something besides smoking is causing this increase,

Nor can the role of high fat diets be incriminated as a
major cause of cancer, in sharp contrast to heart disease. In
the case of breast cancer, for example, epidemiological
studies over the past two decades have consistently failed to
establish any causal relationship between breast cancer and
the consumption of fat per se, excluding consideration of
meat and dairy Fats heavily contaminated with carcinogenic
pesticides and industrial pollutants (Epstein et al., 1998;
Willet, 1987; Hunter 1996).

Finally, increasing cancer rates cannot be atrributed 1o
genetie factors. Genetics are directly implicated in well
under 10 percent of all cancers. Though some types of can-
cers may be attributed to genetics, it is impossible that a
sudden rise in cancer could be attributed to genetics, as the
genetics of human populations cannot possibly have mate-
rially changed within just the last few decades.

What then is the predominant cause of the modern can-
cer epidemic? A strong body of scientific evidence points to
the role of run-away industrial technologies, particularly the
petrochemical and radionuclear, whose explosive growth
since the 1940s has, to varying degrees in different nations,
outstripped the development of social control infrastruc-
tures and mechanisms. The result is that our total environ-
ment—air, water, consumer and medicinal products, and the






HEALTH

1. The Precautionary Principle

nder the terms of the 1948 UN Universal Declaration
qu Human Rights, the right to life and its corollary
right to health are the first and most important of all funda-
mental rights recognized by many international conven-
tions. This Declaration mandates that legislation is needed
to ensure that considerations of health take absolute prece-
dence over economics and trade.

The first line of defense against avoidable carcinogenic
exposure is to prohibir the authorization of any new poten-
tially carcinogenic products and processes. This zero-risk
policy—the Precautionary Principle—was initially invoked
by the EU in 1980 with regard to chlorofluorohydrocar-
bons, and again more recently by the German government,
in 1994 at the Second North Sea Conference, in relation to
marine dumping of toxic wastes (Thorpe, 1999),

The Precautionary Principle would mandate the cate-
gorical responsibility of industry to provide uneguivocal
evidence on the safety of any new candidate product and
process, thereby ensuring that they do not pose potential or
recognized human or environmental risks. This principle
further absolves citizens and regulatory agencies from the
heavy burden for proving risks in response to industry chal-
lenges, and allows the banning of suspect products in cir-
cumstances of scientific uncertainty. As such, this Principle
is particularly relevant to genetically engineered food for
which industry claims of safety are based on “trust us”
assurances, rather than published scienthe data.

The Precautionary Principle is clearly preferable o our
current policy of deliberately accepting risks and then
attempting to “manage” them by reducing exposures to lev-
els claimed “acceptable” by self-interested industry or com-
plicit regulatory agencies. The need 1o prevent rather than
“manage” risk is especially apparent when we review the
well-documented and decades-old track record of obfusca-
tion and denial of toxic effects in a wide range of petro-
chemical and other industries. A recent illustrative example
is afforded by the review of 161 studies in the National
Library of Medicine files on four heavily regulated indus-
trial chemicals: formaldehyde, perchlorocthylene, atrazine,
and alachlor. While only 14 percent of industry studies
reported toxic or carcinogenic effects, such effects were dis-
closed in 71 percent of independent studies (Fagin and
Lavelle, 1996). That's why, under the Precautionary Princi-
ple, the raw data on the basis of which industry claims of
safety are based, apart from their interpretation, must be
fully disclosed and evaluated ar industry’s expense by
an independent agency with qualified representation of
non-governmental organizations (NGO's) and their scien-
tific consultants.

In 1997, the Swedish Chemicals Policy Committee,
established by the Swedish government in May 1996, pub-
lished a revolutionary document entitled “Towards A
Sustainable Chemicals Policy.” In their official report to the
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government, the committee embraced the fullest imple-
mentation of the Precautionary Principle ever proposed for
policies regarding industrial chemicals. Prime Minister
Goran Persson is expected to present a version of these new
policies in the spring of 2002 to Parliament which is
expected to approve them. These policies will shift the bur-
den of proof of safety away from the public to industry.
Industry will have to produce detailed evidence that all new
chemicals proposed for use pose no carcinogenic, muta-
genic or endocrine disruptive adverse public health effects
and environmental impacts, including persistence and
bicaccumulation, The new law will also ban persistent
organic pollutants (POPS) and other persistent chemicals
such as lead and require the phasing our of chlorinated
paraffins, such as plasticisers and flame retardants. Swedish
companies will have five vears to test the estimated 2,500
chemicals that they use in quantities over 1,000 tons per
year for such effects. By 2010, chemicals used in less
Amounts “-'i." ﬂ[.ﬁn hzl’i.: Loy hC [E‘ﬁtﬂd.

2. Reduction of Toxics in Use

he second line of defense against avoidable carcino-

genic exposures is the reduction or phase-out of toxics
in use. Phasing out the manufacture, use, and disposal of
carcinogenic and otherwise toxic chemicals, coupled with
their replacement by safe alternative technologies, is not
only a practical but a cost-effective strategy. The effective-
ness of such a strategy cdlearly depends on the establishment
of an explicitly defined schedule for the shortest feasible
phase-out time, and on the establishment of a plan to mon-
itor industry compliance,

Toxics use reduction is based on the principle of risk
prevention, which is in sharp contrast to the “risk manage-
ment” strategics strongly favored by industry, by a growing
battery of right-wing think tanks (including the Harvard
Center for Risk Analysis; The Hudson, Cato and Competi-
tive Enterprise Institutes, The American Policy Center, and
the International Life Sciences Institute), and by complicit
regulatory agencies (Rampton and Stauber, 2000). Risk
management accepts the inevitability of risk from industrial
processes and products while claiming that such risks can
be managed to levels variously described as “acceprable,”
"insignificant,” or "minimal.” These claims are derived
from highly dubious, if not manipulated, risk assessment
mathematical formulae shaped by predetermined financial
or regulatory interests which predict minimal deaths antici-
pated from any particular carcinogenic exposure.

Following a well-organized political campaign by envi-
ronmental groups, the Commonwealth of Massachusetts
unanimously passed the Toxics Use Reduction Act in 1989
which created the Massachuseus Toxics Use Reduetion
Program (TURA, 1989). The Act is a specific form of pollu-
tion prevention that focuses on reducing the use of toxic
chemicals and generation of hazardous waste by improving



and redesigning industrial produets and
processes. The Toxics Use Reduction
Institute of the University of Massachu-
setts, Lowell, played an important role in
developing the Act by providing educa-
tion, training, research on new materials
and processes, a technical library and
information source, and specialized labo-
ratories for evaluating alternative safe
technologies. The achievements of this
Act include reducing the generation of
toxic wastes from 1989 to 1997 by 50 per
cent by reducing toxics use by 20 per
cent; establishing toxics use reduction as
the preferred means for achieving com-
pliance with federal and state environmental statutes; pro-
moting reduction in the production and use of toxic
chemicals; enhancing and strengthening the enforcement of
existing environmental laws: promoting co-ordination
between state agencies administering toxics-related pro-
grams; and sustaining and promoting the competitiveness
of Massachusetts industry (Massachusetts Department of
Environmental Protection, 1997).

The Massachusetts Act could also serve as a useful
model for international, national, and state legislation. The
active interest of mainstream industry in such initiatives
could well be encouraged by granting tax incentives for the
urgent development of safe alternatives to conventional
toxic-based technologies, and tax penalties for failure to
adapt available safe alternative technologies.

The relatively new trend to voluntary and economy-
driven corporate environmentalism may prove at least as
potent as ideologically and legislatively-driven toxics use
recuction. Many businesses are now seeking to provide ser-
vices and functions rather than products. For instance, the
Atlanta-based Interface, Inc. leases floor covering services
and recyeles old carpets rather than selling new carpets that
would eventually need to be incinerated or dumped in land-
fills (Interface, Inc., 1999). Similarly, Xerox now leases
copiers and recyeles old models. An article in the June 7,
1999 edition of the International Herald Tribune identified
a parallel development known as Eco-efficiency and
Pollution Prevention (E2 P2), typified by the growing
investment of Royal Dutch Shell, Amoco, and British
Petroleum in renewable sustainable energy sources, includ-
ing wind, solar power, and fuel cells, and in extending prod-
uct ranges to improved gasoline mixes. While citizen
groups may well be eynical, considering the past environ-
mental track record of these companies, these initiatives
should nevertheless be welcomed. Legislation can and
should be designed 1o reinforce businesses willing to
embrace this sort of corporate environmentalism.

A further example of the role of marketplace pressures
which merits legislative recognition and support relates to

consumer products, especially food, cos-
metics, toiletries, and household prod-
ucts. The growth of organic and
non-toxic non-mainstream products in
.5, markets has reached double digit
annual figures over the last decade. A
1995 published rating of some 4,000 con-
ventional mainstream and safe non-main-
stream  products  for  undisclosed
carcinogenic ingredients and contami-
nants has resulted in a significant marker
shift away [rom hazardous to safe prod-
ucts which are becoming more price
competitive (Epstein, 1998).

Even non-price competitive safe prod-
ucts have been successful recently. For an example we need
only look at the booming sales of a leading sportswear man-
ufacturer, Patagonia, which has completely converted to
organic cotton by the use of well-established integrated pest
management strategies; this is particularly important, as cot-
ton is the most pesticide-intensive U.S. crop, accounting for
10 percent of all national pesticide use. The idea of using
T'ﬂ.’-]rl'll_'lrllacﬁ_‘ ['JrL“SS'Lll'L' sl TL‘(I[ICL' chr{:in(chnic EXE](}S["‘C h&ﬂ
recently been amplified and extended by Paul Hawken,
Amory Lovins, and Hunter Lovins into a new paradigm
they call “natural capitalism,” which has set a landmark
agenda for a rational and ecologically sound concept of
industrial development (Hawken et al., 1999).

3. Right-To-Know

learly, such health-driven marketplace pressure to

develop non-toxic products and processes depends on
a fully informed public. The right-to-know is, or should be,
an inalienable and fundamental democratic principle
lacknowledging probable exceptions for national security
concerns). Industry claims of confidentiality and trade
secrecy are often a serious deterrent to the recognition of
potential risks from carcinogenic and otherwise toxic prod-
ucts. We must develop international rules to restrict these
industry claims of confidentiality. Industries would still be
allowed protect independently validared proprietary infor-
mation. However, all information on the carcinogenic and
otherwise toxic risks of a product, drug, or process must
be automatically and fully released and made available 1o
the public.

Implementing the right-to-know in the home countries
of these industries is not sufficient, We must extend right-
to-know requirements and legislation to the overseas oper-
ations of major corporations, especially when these
operations take place in lesser developed countries. Such
requirements should encompass occupational, environmen-
tal, and human rights practices. A good model for such
legislation is the Right-to-Know program designed by
Friends of the Earth organizer Lisa Archer.
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1a8LE 1: The dirty dozen consumer products.

Mainstream industry consumer products—foods and beverages, cosmetics and toiletries, and houschold products
including home, lawn and garden pesticides—contain a wide range of undisclosed carcinogens which pose major, but
generally unrecognized, avoidable risks of cancer.

FOOD
Beef Frankfurters—(e.g. Oscar Mayer Foods Corporation)

* Unlabeled toxic ingredients: Benzene Hexachloride, carcinogenic; Dacthal, carcinogenic {can be contaminated with
dioxin); Dieldrin, carcinogenic; DDT, carcinogenic; Heptachlor, carcinogenic; Hexachlorobenzene, carcinogenic;
Lindane, carcinogenic; hormones, carcinogenic and feminizing; antibiotics (some are carcinogenic, e.g. Sulfamethazine).

* [abeled toxic ingredient; — Nitrite (interacts with meat amines to form carcinogenic nitrosamines),

* Note: Substantive evidence of causal relation to childhood cancer,

Whole Milk—(e.g. Borden or Lucerne)

* Unlabeled toxic ingredients: DDT, carcinogenic; Dieldrin, carcinogenic; Heptachlor, carcinogenic; Hexachloro-benzene,
carcinogenic; antibiotics (some are carcinogenic); Recombinant Bovine Growth Hormone and 1GF-1 (evidence of breast
and colon cancer promaotion).

COSMETICS and TOILETRIES
Taleum Powder — (e.g. Johnson & Johnsen, Inc.)

o Labelled toxic ingredient: Tale, carcinogenic.

* Note: Substantive evidence of causal relation to ovarian cancer.

Cover Girl Replenishing Natural Finish Make-up (Foundation)—Procter & Gamble, Inc.

o Labelled toxic ingredients: BHA, carcinogenic; Tale, eareinogenie; Titanium Dioxide, carcinogenie; Triethanolamine
(TEA) (interacts with nitrites to form carcinogenic nitrosamines); Lanolin (often contaminated with DDT and other
carcinogenic pesticides).

Crest Tartar Control Toothpaste—Procter & Gamble. Ine
o Labelled toxic ingredients: FD & C Blue #1, carcinogenic; Saccharin, carcinogenic; Fluoride, possible carcinogen.
Alberto VO35 Conditioner (Essence of Neutral Henna)—Alberto-Culver USA, Inc.

o Labelled toxic ingredients; Formaldehyde, carcinogenic; Polysorbate 80 {can be contaminated with the carcinogen
1 4-dioxane); FD &C Red #4, carcinogenic,

Clairol Nice ‘n East (Permanent Haircolor)—Clairol, Inc.

o Labelled roxic ingredients: Quaternium-13, Formaldehyde releaser, carcinogenic; Diethanolamine (DEA} (interacts with
nitrites to form a carcinogenic nitrosamine); Phenylene-Diamines (includes carcinogens and other ingredients
inadequately tested for carcinogenicity).

» Note: Substantive evidence of causal relation to lymphoma, multiple myeloma, and other cancers.

HOUSEHOLD PRODUCTS
Ajax Cleanser—Caolgare-Palmolive, Inc,
¢ Unlabeled toxie ingredient; Crystalline Silica, carcinogenic.
Zud Heavy Duty Cleanser—Reckitt & Colman, Ine.
o Unlabeled toxic mgredient: Crystalline Silica, carcinogenic.
Lysol Disinfectant Spray—Reckitt & Colman, Inc.
o Labelled or unlabeled toxic ingredient: Orthophenylphenol (OPP), carcinogenic.
Zodiac Cat & Dog Flea Collar—Sandoz Agro, Ine.
o Labelled toxic ingredient: Propoxur, carcinogenic.
Ortho Weed-B-Gon Lawn Weed Killer—Monsanto Co.
o Labelled toxic ingredient: Sodium 2 4- Dichlorophenoxyacetic acid (2,4-D), carcinogenic,
* Note: Substantive evidence of causal relation to lymphoma, soft tissue sarcoma, and other cancers.

This table is reprinted from Table 17.4 of my book, The Palitics of Cancer Rewisited. € 1998 East Ridge Press.
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Recently, right-to-know requirements have
focused on product labeling, Labeling per se,
however, is inadequate unless accompanied by
an explicit “red flag” warning of recognized can-
cer and other health, environmental, and occu-
parional risks. Furthermore, labeling should not
be used as a justification for the authorization of
new candidate carcinogens or for the continued
use of carcinogenic products already in com-
merce. Labeling is no substitute for a morato-
rium or ban. Indeed, labeling is not only discriminatory to
uneducated and lower socio-economic population groups,
but may encourage industry to target such groups and pen-
etrate national markets by price regulation strategies.

There are four areas in which right-to-know legislation is
especially needed—consumer products, prescription drugs,
occupational exposure, and environmental exposure. (See
Table 1 at left.)

Consumer product legislation, in particular, is well over-
due. All foods grown with the application of carcinogenic pes-
ticides should be clearly labeled with a cancer warning, the
name of each carcinogenic pesticide, and the concentrations
of its residues, OF particular concern are the high residues of
multiple carcinogenic pesticides in grains, vegetables and
fruit. Recent estimates indicate that by the age of one, cancer
risks from residues of just eight common pesticides in twenty
infant foods exceed the lifetime “acceptable” cancer risks esti-
mated by the ULS. Environmental Protection Agency. U.S,
meat should also be clearly labeled as contaminated with
residues of carcinogenic sex hormones (Epstein, 1998), as
should U.S. milk be labeled as a genetically engineered prod-
uct, for which the public health hazards have been fully docu-
mented (Epstein, 2001). Similarly, irradiated meat, poultry,
eggs, and produce should be prominently labeled as “irradi-
ated,” especially in view of their carcinogenic, mutagenic,
nutritional, and other risks. This requirement is in sharp con-
trast to efforts by industry, with complicity of the United
States Food and Drug Administration and Department of
Agriculture, to use labels with misleading euphemistic absur-
dities such as “cold pasteurization” or “electronic pasteuriza-
tion” (Epstein and Hauter, 2001),

While ingredients of cosmetics and personal care prod-
ucts are generally identified on their labels by a long list of
chemicals, this is meaningless to the overwhelming majority
of consumers in the absence of any “red flag” warning of the
wide range of multiple carcinogenic ingredients, contami-
nants, and precursors in most products, Similarly, the com-
plete composition of all household cleaning and other
products, including home, lawn, and garden pesticides,
should also be clearly labeled, together with cancer warnings
for each listed carcinogenic ingredient. Consumer product
legislation should require data and affidavits in support of
claims of safety for organic or ather products. Consideration
should also be given 1o the granting of tax incentives to the

manufacturers of safe alternative products.

Clear labeling is also needed for prescription
drugs. A recent survey of 241 high-volume ULS.
prescription drugs reported that nearly half
posed cancer risks based on carcinogenicity tests
designed by their manufacturers to prove safety
(Moaore, 1998). Many carcinogenic drugs have
been identified at low test dosages, near or at
therapeutic levels. These risks are compounded
by the fact that carcinogenic drugs are often
administered individually or in various combinations to tens
of millions of patients, sometimes for decades and starting in
childhood. The author of this study, Thomas Moore, has
claimed that prescription drugs may pose the single most
important class of unrecognized and avoidable carcinogenic
risks for the endre ULS. population.

To argue that such risks are more than justified by their
very real benefits is to posit a false dilemma, especially in
view of the fact that patients are rarely affirmatively and
explicitly informed of these risks, and of the availability of
safer and effective alternatives. Legislation is urgently
required to ensure that the pharmaceutical industry pro-
vides clear and explicit information on carcinogenic pre-
scription and non-prescription drugs, which should also be
labeled with clear warnings of such risks, Physicians should
also be required to endorse these warnings, provide
patients with information on safe and effective alternatives,
and be held accountable for failure to do so.

Mﬂn}? UF lhl.: Most t{:xic HLtharCﬂS anc lhﬂs{,‘ we (I(} not
purchase. Instead, they are present in the environment
around us or as occupational hazards in our workplaces.
Workers and their representatives have inalienable rights to
be given full information on the identity of all carcinogens,
including raw materials, intermediates, impurities and final
products, to which they are exposed by providing explicit
labeling and posting. Additionally, they are entitled to
quantitative information on levels of inhalation and skin
exposure for each carcinogen. All such information should
be made available to workers on a daily basis and also
reported to the responsible regulatory authorities,

Citizens, too, are entitled to full access to information
from local and national government on their avoidable car-
cinogenic exposures from air and water. Such information
is likely to encourage industry 1o reduce environmental
emissions and discharges of carcinogenic and toxic pollu-
tants and also to encourage more stringent governmental
regulation.

Every regional municipal authority should be required to
provide consumers with a complete list of carcinogenic con-
taminants and their concentrations in drinking warter
together with each water bill, Similarly, every chemical, min-
ing, and nuclear industry should be required ro disclose 10
local communities and regional and national governments a
complete listing of all carcinogens, including intermediates
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and products, they use, process, manufacture, and dispose.
They should also be required to disclose the amounts of
each carcinogen they discharge into surrounding air and
water, No industry should be allowed to operate unless it
provides ongoing guantitative information on smokestack
and other atmospheric emissions of carcinogens in the air of
its perimeter and in the local community.

4. Transparent Decision-Making

ey governmental decisions and policies are generally

determined by the recommendations of governmental
scientific institutions, designated expert committees, and
regulatory bodies. Their independence, integrity, expertise
and accountability are thus matters of critical concern. In
addition, all institutions receiving government or tax-
exempt funds (such as the cancer establishment) should be
required to provide clear and audited budgetary statements
defining their sources of funding and their expenditures on
basic molecular research, diagnosis and treatment, and pri-
mary prevention.

For instance, budgetary information on prevention
should specify allocations for the following: research pri-
marily directed to investigating avoidable causes of cancer;
research on all possible risk factors for each type of cancer
whose incidence has increased substantially over recent
decades; research on cancer risks from carcinogens identi-
fied in well-designed animal tests and/or listed by the
International Agency for Research on Cancer; activities
with regard to the development of a comprehensive registry
for all carcinogens to which general populations and popu-
lations at high risk may be exposed; and outreach activities
providing Congress or Parliaments. governmental agencies
and the public with available information on all avoidable
carcinogenic exposures and actions that may be taken to
recduce or avoid such exposures.

Legislation 1o ensure full accountability and trans-
parency of all cancer institutions invelved in cancer
research and related activities is long overdue.

In the United States, the predominant complex of insti-
tutions charged with fighting cancer, known as the “cancer
establishment,” is comprised of the governmental National
Cancer Institute (NCI) and the private “charity,” the
American Cancer Society (ACS), together with their
national network of funded university scientists and
Comprehensive Cancer Centers. The cancer establishment
has massive resources at its disposal, The 2001 budger of
the NCI is 3.8 billion, up from 3220 million in 1971 when
President Nixon declared the War Against Cancer. The cur-
rent budget of the ACS is about 5700 million, with cash
reserves and other assets of 3900 million,

The policies and priorities of the cancer establishment
are narrowly fixated on damage control=diagnosis and
treatment—and on basic melecular rescarch with a not
always benign indifference 1o cancer prevention. For the
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ACS, this indifference has reached the level of overt hostil-
ity that I've deseribed elsewhere (see, for example, TikKUN
Nov/Dec, 2000). These and other concerns relating to fiscal
malpractice have led the Chronicle of Philanthropy, the
authoritative U.S. charity watch dog, to charge that the ACS
is “more interested in accumulating wealth than saving
lives.” ACS allocations for all primary prevention activities
are under (1.1 percent of its budget. NCI's budgerary alloca-
tion for occupational cancer, the most avoidable of all can-
cers, which according to conservative estimates is
responsible tor about 10 percent of all U.S. cancer deaths
besides being a major cause of childhood cancer, is only one
percent; the budget for research and outreach to African
American and other ethnic minarities, with their dispropor-
tionately high cancer rates, is also only one percent of NCI's
budger. NCI's allocations for all primary prevention activi-
ties total well under five percent.

The establishment’s professional mindset and priarities
are compounded by disturbing conflicts of interest with the
eancer drug and other industries. As NCI's previous direc-
tor Dr. Samuel Broder recently admitted, the NCI has
become “what amounts 1o a governmental pharmaceutical
company” (Epstein, 1998). The establishment’s mvopic
mindset is further illustrated by a suceession of widely pub-
licized misleading claims to have turned “the tide against
cancer,” and for the latest “miracle” or *magic bullet” can-
cer drugs, claims which have rarely been substantiated, let
alone recanted, over the last four decades {Epstein, 1998).

Most seriously, the poorly accountable US. cancer
establishment has failed to provide Congress, regulatory
agencies, and the public with available scientific informa-
tion on a wide range of avoidable carcinogenic exposures,
As a result, corrective legislative and regulatory action has
still not been taken, and the public has been and sull is
denied its right to such information and the opportunity to
take action to reduce their own risk of cancer.

The track record of US. and UK. cancer establishments
makes it clear that only drastic reforms of their policies, pri-
orities and leadership will achieve such objectives, and
belatedly restore an overdue sense of mission and balance
to winning the losing war against cancer,

Similar reforms are needed for national and interna-
tional regulatory bodies. The 1972 U.S. Federal Advisory
Commirtee Act requires that the composition of regulatory
agency advisory committees reflect balanced and qualified
representation of all concerned interests and that meetings
must be publicized in advance and open to the public.
However, in practice, these requirements are more often
breached than observed, For exa mp]c, in an ominous devel-
opment, 4 secret World Science Court or Global Science
Advisory Board has been created under the leadership of
Dr. Bruce Alberts, president of the LS. National Academy
of Sciences (Epstein, 2000), Alberes has fought tooth and
nail against cemplying with the Federal Advisory



Committee Act's requirements for transparency of opera-
tions and balanced representation. The World Science
Court, now known as the InterAcademy Council and based
in Amsterdam, is at this moment organizing expert panels
to provide scientific advice to the United Nations, World
Bank, and other international organizations on issues rang-
ing from food safety to emerging diseases.

The sort of secrecy, sadly, is not new. In a 1997 U.S. and
Canadian challenge against the EU ban on hormonal meat
before the World Trade Organization (WTO), I served,
together with other international scientists, as the public
health consultant to the EU in defense of its ban. Apart
from documenting the scientific evidence for the risks from
high residues of sex hormones in meat, [ analyzed the
reports and composition of the relevant FAO/NWHO com-
mittees, particularly the 1988 Joint Expert Committee on
Food Additives (JECFA), which had claimed that hormonal
meat was safe, and on whose authority the U.5. and
Canadian legal action was largely based. 1 concluded that
“the membership of these committees reflects dispropor-
tionate representation of U.S. senior regulatory officials and
of vererinary and food scientists, with minimal if any
invelvement of independent experts in preventive medi-
cine, public health and carcinogenesis. The European
Commission Scientific  Conference of November
29-December 1, 1995 also reflects such imbalanced repre-
sentation. While Conference participation of ‘scientists
directly emploved’ by industry was "generally refused, no
apparent attempt was made to identify or exclude industry
consultants, contractees, or grantees. Furthermore, the
Conference based its findings and conelusions largely on
unpublished industry data.”

In his own report to the European Commission, John
Verall also concluded that the FAO/WHO advisory com-
mittees represent a sanitized front for powerful industry
interests and pre-determined regulatory decisions, rather
than bodies ready to determine sound science and consumer
safety (Verall, 1999). Clearly, legislation is needed to require
that expert scientific committees, such as JECFA, and regu-
latory agencies dealing with health and environmental con-
cerns such as the Codex Alimentarivs, International Office
of Epizoories/FAQ, and WHO/ILO, conform to basic
requirements to ensure unbiased and sound scientific find-
ings and appropriate subsequent regulatory decisions
(Verall, 199%; Castleman and Lemen, 1998).

How can we achieve transparent decision-making in
such regulatory bodies and citizen-funded institutions?
First, absolute rights should be given by law to grant con-
sumer, environmental, occupational, cancer prevention, and
other concerned NGO's full membership on scientific and
advisory commirttees of regulatory bodies. They should also
be given full right to participate in the evaluation and selec-
tion of scientists performing risk assessment, and financial
support to appoint their own experts to work with scientific

and regulatory committees charged with safety evaluation
of industrial products and processes, medicinal drugs, con-
sumer products, and emerging technologies, notably genet-
ically-engineered foods.

Similar and equally rigorous legislation is needed for the
executive, advisory, and scientific committees of all cancer
institutions—governmental, charitable and academic—to
ensure full accountability and transparency of their deliber-
ations and to ensure that maximal priority be direcred ro
cancer prevention, rather than virtually exclusively ta dam-
age control, diagnosis and treatment, and basic molecular
research.

Second, transparency of all scientific and regulatory pro-
ceedings should further be ensured by providing advanced
public information on scheduled committee meetings,
which should be open without restriction to the public.

The European Commission (EC) has recently imple-
mented a new policy of openness by publicizing the already
mandated declarations of interest made annually by members
of their influential and supposedly independent scientific
committees (Watson, 2000). This move followed a lengthy
campaign by the British advocacy group Baby Milk Action,
the U.K. partner of the International Baby Food Action
Network, with support from UK. Labour members of the
European Parliament. The EC has always claimed thart the
members of its various scientific committees act indepen-
dently, make annual declarations of interest, and declare con-
flicts of interest at each meeting. However, even if that were
the case, this information has never before heen made public,

Mow, the declarations of the nineteen members of the
Scientific Committee for Food, established in 1974 to
advise on consumer health and food safety, are the first to
be made widely available. According to Baby Milk Action,
four members of the Committee—Professor Albert Flyn
({Ireland), Professor Ronald Walker (United Kingdom),
Wim H.M. Saris (the Netherlands), and Professor Anna
Ferro Luzzi (Iralvl—have declared *economic or ethical
interests which might be considered prejudicial” to their
independence. Seven other scientific committees, and their
overall steering committees, are now likely to follow suit.
The EC insists, however, that contacts berween the com-
mittees” members and commercial organizations are “part
of normal and professional life” and should not be treated
as “undesirable” (Watson, 2000}, At least now, with a trans-
parent decision-making process in place, those of us who
disagree have the facts we need to make our argument,

5. White Collar Crime

here is an overwhelming disparity between the force of
criminal law directed at perpetrators of theft, property
damage, or personal violence and the lenient civil proceed-
ings against managers and executives of industries and their
consultants who knowingly manipulate, distort, or suppress
information on the environmental, occupational and
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consumer hazards of their products and processes. As
Ralph Nader has aptly commented, there are two standards
of justice in modern industrialized society: “jail for crime in
the streets, but bail for crime in the suites.” This flagrant
inequity in our dual system of justice is exacerbated by the
major socioeconomic differences between the two classes of
offenders. Furthermore, the obvious one-to-one direct and
immediate impact of blue-collar crime on a single victim is
generally in striking contrast with white-collar industry
crime, the effects of which are largely sanitized by the non-
personal and indirect relationship berween the eriminal and
multiple victims and by the usually long latency berween
crime and effect.

Over two decades ago, Congressman John Conyers, the
distinguished Democratic chairman of the U.5. Congress
House Committee on the Judiciary, invited me to assist in
drafring legislation and to testify on white collar crime, as
defined by “nondisclosure of certain matters by certain
business entities and personnel” in relation to environmen-
tal and health concerns. Congressman Conyers' bill, which
urged criminal penalties, including imprisonment, for such
corporate crimes, was presented to Congress on July 26,
1979, However, its passage was blocked by Republican
committee members and has not since been reintroduced.

In testimony on this proposed legislation, [ stated that
my investigations had revealed a pattern of gross negli-
gence, manipulation, distortion, suppression, and destruc-
tion of data. I found that those involved in the generation
and interpretation of this rainted data included not only the
businesses concerned, but also a complex of commercial
testing and consulting laboratories, and academic consul-
tants, supported by a network of industry front organiza-
tions and quasi-professional societies. It was this kind of
dara, 1 testified, which allowed industries to minimize or
deny the risk to workers and the public-at-large, and 1o
maximize product or process etficacy to the detriment of
public health and the environment.

The legislation | supported then and continue to sup-
port today offers business the opportunity to explicitly
reassert its highest ethical standards and, by policing itself,
to preclude or limit the need for further regulatory policing.
Such a bill would impose no unreasonable restraints on
commerce or on technological innovation bur would
instead seek to encourage honest disclosure of “lethal
defects™ and to deter and punish those who knowingly
commit criminal acts on “nondisclosure,” In so doing, such
a bill would discourage the introduction of products and
processes with “lethal defects,” and thus prevent the atten-
dant economic dislocation following their subsequent with-
drawal once these defects become recognized, Successful
self-policing by business would also act as a major brake 10
burgeoning product liability suits, Finally, a bill like the one
Conyers introduced would offer a unique opportunity to
restore the eroding public confidence in big business in
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general, and the chemical industry in particular, and thus
reverse the growing and nationally damaging trend of polar-
ization and confrontation between business, the general
publie, and labor,

In the absence of a legislative disincentive like the
Conyers bill, environmental and health safety white collar
crime has continued unabated and has extended into global
markets. Such misconduet, which 1 have investigated over
three decades., includes:

* Suppression and manipulation by Vesicol Chemical
Company of the carcinogenic and other chronic toxic
effects of the pesticides chlordane and heprachlor, which
have been extensively used for termite treatment of
wood (Epstein, 1990).

¢ Monsanto's suppression and denial of clear evidence of
adverse veterinary and public health etfects of geneti-
cally-engineered milk hormone (rBGH/rBST) and of
excess levels of a growth factor, IGF-1, in hormonal milk
which poses serious cancer and other risks to consumers
(Epstein, 1998; Epstein, 2001).

* The cancer risks of silicone gel breast implants, particu-
larly those coated with polyurethane foam, long-stand-
ing evidence of which had been suppressed by Dow
Corning Company, Bristol-Myers Squibb, and other
manufacturers, by plastic surgeons and their professional
associations (Epstein, 1998, Appendix Vi Epstein, 1995),

# Suppression by Eli Lilly Company of its own evidence on
the grave risks of ovarian cancer from its aggressively pro-
moted and advertised new drug Evista (raloxifene) used
for the prevention of postmenopausal osteoporosis
(Epstein, 1998, Appendix V).

Among more recent examples of corporate misconduct
is the reckless behavior of the tobacco industry, now the
subject of federal, state, and civil litigation, The most egre-
gious examples of such conduet have been detailed in
extensive secret documents ohtained from R.J. Reynolds’
Company in the course of civil lifigation and released to the
public in January, 1998 (Superior Courts of the State of
California, 1998). The Company's “Joe Camel” advertising
campaign deliberately targeted underage smokers in cal-
culated efforts to recruit lifetime adult smokers, mast of
whom start smoking or become addicred by the age of
eighteen. With huge promotional expenditures from
19871998, R.]. Reynolds recruited abour 560,000 under-
age U.5, smokers. No criminal charges have yet been
brought against this industry despite the devastating
scourge of future disease and death anticipated from the
Camel campaign, including cancers of the lung and other
sites, cardiovascular disease, stroke, chronic obstructive
lung disease and adverse complications of pregnancy, apart
from inflationary medical and loss of productivity costs.

Clearly, white collar environmental and health crime
legislation is critically needed and well overdue world-wide.



Congressman Convers’ 1979 bill could still
serve as a useful model. Consideration should
also be directed 1o the establishment of an
International Public Health Crimes Court,
madeled along the lines of the International
War Crimes Tribunal, for the investigation and
indictment of transnational corporations whose
products and processes pose recognized or
potential dangers to public health and environ-
mental integrity.

Apart from criminal prosecution of white collar crime,
legislation is also needed to empower citizens who become
awire of undisclosed carcinogenic hazards in consumer
products to take civil action to enjoin their distribution and
sale and receive as a benefit a share of past illegal sales
together with some type of mandatory financial sanctions.
One precedent for such an initiative is Proposition 63,
passed by California in 1986.

6. Independent Citizen Health
and Safety Agency
he five preceding principles point to the critical and
long overdue need for the establishment of an Indep-

endent Cirtizen Safery Agency. This Agency
should be given wide powers to police the
effectiveness of current health and safety regu-
lations, and to act as intermediary between con-
sumers, workers, and their NGO’ on the one
hand and regulatory authorities and industry
on the other. The Agency should be empow-
ered with responsibilities including the estab-
lishment of a clearinghouse for receiving and
evaluating complaints from individual con-
sumers, workers, and their interest groups on all health
related issues; collecting, systematizing and evaluating
new scientific data and assessing their implications for
current and proposed new regulations; publication and
dissemination of informartion, in explicit and simple lan-
guage, on possible health and environmental risks from
regulated products and processes and the proposed
authorization of new products and processes.

The Agency should be established on the models of
antitrust and cartel agencies with wide powers of investiga-
tion, decision making and fining of violators. The Agency
should be a public warchdog, an ombudsman with teeth,
directly accountable only to Congress or Parliament. I
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COURTESY OF THE JEWISH MUSEUM, NEW YORK

ART REVIEW

Mirroring Evil

Thane Rosenbaumn:

n “Mirroring Evil: Nazi Imagery/
Recent Art.” Jewish Museum of Mew
York. (March 17-June 30, 2002).

ne debate among Ameri-

cans that will never come

to a satisfying end is the

question of artistic free-
dom. The artist will tell you thart the
imagination is limitless, that the ere-
ative process is both mysterious and
inexorable, that muses call out when-
ever they feel like it, and that those
calls must always be answered, Artistic
license entitles the driver to impose his
own right of way, to ignore all stop
signs and red lights, to floorit—ne
matter who gets hurt.

Freedom ¢an sometimes come
across as arrogance, particularly when
art traffics in atrocity,

“Mirroring Evil: Nazi Imagery/
Recent Art,” an exhibition thar opened
in March at the Jewish Museum in
New York, is one such example. It had
generated controversy in advance of its
opening, and one wonders whether the
museum counted on just such a reac-
tion, secking publicity—negative or
otherwise, Two things are certain: they
couldn't have been surprised by the
strong negative response the exhibit
has been generating, and they're likely
to receive more.

Among the works being displayed
are: 4 concentration camp made out of
LEGOs™, with the additional gallows
humor of a crematorium and. yes, gal-
lows; poison gas containers wrapped in
Hermes, Chanel, and Tiffany designer

Thane Rosenbawm (5 the literary editor of
TikKUN and the author, most recently, of
The Galems of Gatham,

labels and  entitled
“Giftser,” as il the door
for
Auschwitz was a Fifth
Avenue shopping spree;
a photograph of skele-
tal inmates liberated at
Buchenwald, with the
artist digitally inserted
into the photo holding
a Dier Coke™, as if he's
recommending to sur-
vivors how to keep the
weight off when they

prize surviving
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re-enter the world,

Perhaps these artists
intended to say some-
thing more redemptive.
But that's the problem with visual art.
There's no narrative, no explanation;
the viewer is encouraged to walk away
with multiple meanings or no meaning
at all. Bur when one is dealing with the
black hole of genocide, the burden on
the artist, and museums, ought to he
higher. It is a responsibility born out of
the awe and ashes of Auschwitz, There
is no way to mirror this kind of evil—
the horror and magnitude of mass
death. For these reasons, humility
should temper ambition. The artist
sometimes has 1o yvield and exercise
moral judgment, even if it conflicts
with aesthetic desires,

In its defense, the Jewish Museum
claims that its show, while not entirely
based on aesthetic criteria, does sav
something important about the com-
modification of the Holocaust, which
presumably is why they have chosen
works of art dressed-up in designer
labels. Bur if that was the artists’
point—to speak to the ways in which
the Holocaust has been manipulated
and integrated into popular culture (a

Alain Séchas, Enfants Gatds (Spoiled Children), 1997 (derail), Plywood,
plastic, mirrors, Courtesy Galeric Emmanuel Perrotin, Paris,

claim which frankly has been belied by
some of the artists’ own recent state-
ments, in which the Holocaust isn't
even part of their artistic conscious-
ness)—then why mock and re-invent
instruments of death in order to make
that point? To the extent that there is
an original or necessary idea offered
here, why not say it without denigrat-
ing and demeaning the way in which
so many millions of lives were lost and
extinguished?

This reminds me of what apologists
tor Roberto Benigni's equally repulsive
film, Life is Beautiful, had said in his
defense: that the movie was not trying
to show how life was beautiful in a
concentration camp, but rather the
lengths to which a father would go to
protect his child from fear. But why
Lse & concentration camp as a set piece
to illustrate that point, since no father
in a death camp could have shielded
his son from either death or the
knowledge of its inevitability (and no
child was so obtuse as to not realize
that parents were no longer capable of
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ART REVIEW

The

Wandering
Jew

Eunice Lipton

= “The Wandering Jew: Witness to
History™ ar the Museum of Jewish
Art and History in Paris. October
26, 2001-February 24, 2002,

he Jewish Museum in Paris
used to be tucked into a cor-
ner of the Museum of Mont-
martre high up in the north
of the city. It opened to the public a few
hours a day, and only the intrepid came.
No lenger. For almost four vears now,
the Museum of Jewish Art and History
has dwelled magisterially in the refur-
bished and splendid seventeenth cen-
tury Hérel de Saint-Aignan in the
glamorous Marais district. This is a tri-
umph. France, after all, is not Germany,
where pguilt and remorse drive the
country to build hotly-debated monu-
ments and dazzling museums. Nor is it
cantankerous New York, where the
Jewish Museum on Fifth Avenue raises
the stakes on the Holocaust discussion
with exhibitions like “Mirroring Evil:
Nazi Imagery/ Recent Art” (March
17-June 30, 2002). This is France,
where people speak proudly of the
Resistance and turn pale and away at
the mention of the Collaboration, and
W'ht.‘r'.: ﬂa[iﬂnﬂl monuments to IhE
Holocaust never use the word “Jew.”
As triumphant an accomplishment
as the Jewish Museum in Paris is, it is a
Ennice Lipton, anthor of Alias Olympia
and Looking into Degas. contributes to
The Guardian, The Nation, and The
Women's Review of Books. She lives in
Paris and New York.

Ronald B. Kitaj (b. Cleveland, 1932), Jewrch Passenger, Los-Angeles, 1984-1985,
Ol on canvas. @Amrup I:(.‘;!rl‘lln'!.' Musect for Moderne Kunst, Osla

modest and discreet affair. Shows da
not change often. Contemporary art is
kept at low kev. It has no website.
Nonetheless, the recent exhibiton, “Le

Juif Errant: Un Témoin du Temps,”

(“The Wandering Jew: Wimess to
History”) was revelatory and unhing-
ing. Most secular and many religious

Jews will think, “This is my story, our

story. We are wanderers and proud of
it. We have adapted and flourished
over centuries.” But it turns out that
the Wandering Jew is a thoroughly
Christian story that has been told so
often and so compellingly that it has
become the simple truth. The Museum
aims to make us reconsider this sleighe
of hand.

In print after print, painting after
painting, book after book, the history
of the Wandering Jew unfolds. The
displays are handsome—polished glass
cases  horizontally and  vertically
deployed; dramatic, almost surgically
precise lighting; transparent partitions
with lively, informative text. The
viewer learns that in the middle of the
thirteenth century in England, monks
cast about for new details with which
to embellish the life and death of
Christ. They hit upon the story of a

malevolent witness to Christ's suffer-
ing. On the road to Calvary, Christ,
bearing his cross and bitterly tired,
stops to rest in front of a Jewish shoe-
maker’s shop. The cobbler says to him,
“Walk more quickly, pass along,” and
Christ replies, *1 am leaving, but vou
will walk until [ return.” And so the

Jew is destined to wander the earth

until the Second Coming, his sentence
becoming his very name,

In manuscripts of the late middle
ages the Wanderer is a man of about
fifty with long white beard, wearing an
apron over tattered clothing, barefoot
or in sandals, carrying a walking stick,
By the carly seventeenth eentury prints
were sold all over Europe by peddlers
who hawked them along with other
household goods, The nineteenth cen-
tury brought a phenomenal rise in the
number of prints sold in cities and
even more in the countryside.

Sometimes the sea with a ship in the
distance lies behind the Wanderer,
symbolizing his long journey from the
Holy Land, the place of his betrayal.
More frequently, the representation is
cluttered with narrative boxes showing
a man in a shop, often explicitly a cob-
bler’s shop, then Christ bearing a cross,
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then Golgotha, and finally the Jew talk-
ing to two well-dressed men on a road.
He will walk until kingdom come.

The power of the exhibition lies in
its pile up of imagery, The proliferation
is inescapable, And it is depressing. No
Jew could walk these rooms, chest
puffed out, declaiming his capacity
to rodm.

For a brief historical moment in
France, it looked like the image might
change. Between June 1844 and July
1845, Eugéne Sue published “The
Wandering Jew” in the French maga-
zine, Le Constitutionel, in 169 install-
ments. The Wanderer in his story is
long-suffering and wise. He is a hero.
In a country where socialism had taken
strong root due to the work of Saint-
Simon, the Fourierists, and PJ. Proud-
hon, the Wanderer began to resonate
with images of the poor and the
doomed. Subscriptions to the maga-
zine shot up from 3,600 to 20,000, The
Wandering Jew became a socialist icon.

This positive turn in the Wanderer’s
status did not last long. In J.M.
Charcot’s famous hospital for mental
diseases in Paris, La Salpétriére (where
Freud studied in 1885), Charcot's stu-
dent Henri Meige writes a book called
Le Juif ervant a La Salpétriére. Etude sur
certains nevropathes voyageurs (The
Wandering Jew: A Study of some Neur-
otte Roanzers; Paris 1893), As the exhibi-
tion flyer has it, “Jews were considered
antisocial, people of pathological insta-
bility, incapable of rooting themselves in
the societies which welcomed them.”
The anti-Drevfusards produced image
alter image of the Wanderer scen again
as malevolent traveler, a man with no
affiliation and no lovalty, a danger to
society. The Nazis did the same.

The most interesting twist in this
story, of course, is that Jews have made
the image their own. Indeed it has
become one of our favorites. When
Chagall paints the old Jew, sack over his
shoulder, walking stick in hand, floating
above the shtetls of Russia, we smile. We
like the magic, the whimsy, we say. We
like having our own Jewish Picasso too.
Nonetheless, Chagall is re-membering
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the crime and the sentence in his paint-
ing. As do less well-known Jewish artists.
William Meyerowitz, born in Russia,
engraves “The Wanderer,” a bearded
man in late middle age wearing a peaked
cap, 4 bundle slung over his shoulder.
His look is sad, and terribly wise. It is
1945. Mordecai Moreh in Baghdad
makes a dry-point print called *The
Wandering Jew"” in 1968, The Jew is
splaved in the form of the crucifix in the
lefe-hand corner of the print, Below
flows a sea of debris. After the expulsion
of Jews from Poland, after the 1967 War,
A Flood, again. Michael Sgan-Cohen, an
Israeli, paints the subject in 1983, a large
canvas measuring 7'x4", In it, a simply
drawn figure iconically located in the
center in profile walks to the left behind
a wooden chair—perhaps, like Van
Gogh's famous chair, an image of home
from whence the Jew is cast out. The
head is a pictogram attached 1o a human
body, a symbolic figure with a beak for a
nose, long dirty hair and beard, a trian-
gullar yellow hat. A single eye stares over
its shoulder towards a black pointing fin-
ger ordering it to move on.

These are a depressing lot of pie-
tures, Without pictorial irony or exag-
geration they simply re-present a cliché
we now know to be poisoned. The
Wanderer has no artachments. He
watches and moves on, He obeys a
medieval Christian injunction as if it
were his own will, Even when Chagall
paints a high-stepping, heel-clicking
peasant as he does in his thickly
encrusted “Wandering Jew™ of 1924,
the traveler is following orders, the
trope is not reconfigured. Or not recon-
figured enough to make a difference.
These are representations of Jews with-
out autonomy. They are Jews who won't
make waves. We patronizingly smile
upon them but, aw ford, we pity them,
Seen against the backdrop of the
Holocaust, this Agure is inevitably the

Jew in Diaspora, the Jew doomed 1o

wander, The prevailing representation
of the Wandering Jew in Jewish hands
comes to this: the implication that only
when we live in our own counery will we
no longer be marginal and diminished.

Only one painting in the exhibition
troubles the cliché, and that is R. B.
Kitaj's “The Jewish Passenger” a large
work (3’x3") painted around 19853. A
dapper man of middle age, vividly
dressed in red trousers and shirt, vellow
pull-over, white jacket and shoes,
sprawls confidently, hand on hip, in a
train  compartment, Beneath  him,
miraculously confounded with the seat,
flies a speeding horse on which the man
perches side-saddle, Pegasus, the steed
of the muses, perhaps. Out the window
is a smoke-stack. A cross rises behind it
The Holocaust is here, out the window,
and the man is melancholy, but the
painting is not. It is exuberant and sen-
sual. Color, texture, brushstroke erupt
with desire and mischief. It reminds me
of nothing so much as Philip Roth'’s
Operation Shylock where the madeap
behavior of the faux Philip Roth gives a
new spin to Diaspora, Roth yanks the
idea of the poor wanderer so hard thar
he takes leave of his senses, splashes
around in his wildest fantasies and cries,
“Yes! Why not go back to Poland!
Look at all the great things Jews did
there, how very rich their lives were for
a thousand years. A thousand years!”

What both Roth and Kitaj—who
incidentally are friends—do is use an
old trope but lace it with so many new
ingredients that it spills into other dis-
courses. And the Jew as pitiful victim
vanishes. Let's call the passage out
adventurism—into the conflicts and
contradictions of the unconscious (read
Freud), into unimagined zones of social
economy (read Marx), into lands of
near kabbalistic frenzy in the name of
self-examination (read Roth). Let’s eall
it the Jewish Diaspaora.

The representation of the Wander-
ing Jew fulfilled historical necds, mostly
Christian, but also Jewish. The show in
Paris makes that abundantly clear.
Perhaps we thought we could remake
the Wanderer, take him back much as
blacks have attempted to retrieve
“Nigger,” or homosexuals, “faggor.”
But we have not succeeded, nor per-
haps have they. It’s time for the Wan-
dering Jew to wander off stage. J
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There’s No
Such Thing
as Bad PR

Ken Gordon

r

s Philip Roth. Shop Talk: A Writer ane
Work
f [ull;l,]'l:uﬂ Mifflin Company, 2001,

His f.r.re'..-'lr'.!_;-_.’.r{'\ and Their

hilip Roth's job is to take
evervday reality and trans-
form it into something else.
Something better. Readers of
this magazine, while not necessarily
fiction writers, know the Process well.

We call i &

tion of the world,” though per!

# oilamm or *transforma-

1aps We
should be careful here—tibbun means
both “transformarion” and “healing,”

and one imagines Roth smiling at the

thought of his books’ curative pOwWer,
After all, the man’s a novelist, not a

Ellll,'ll]r,

That said, his most recent work is
anything but business as usual,
In Shap Tall: (20000, a scrapbook of

Roth’s adventures while on vacation

om fiction, our author gets chartty
with his peers: Aharon Appelfeld,
Milan Kund

others. Many of the pieces are dia-

1, Mary McCarthy, and

|u;‘_u{'.~:. [WO re Mmemoirs, one is a critl
cal essay, and one an exchange of
letters. {Roth watchers will remember
the Kundera interview from The Bood
af La ;
MeCart

Bell PG & . S
dellow essay from the New Yorker.)

i

v and Forgetting and the

\.'Ul"'L.'.‘\IJ[‘I!L]L'IIL'C' and the

This isn’t vour ordinary literary col-
loguy, and sometimes it's an odd read.
In his role as interviewer, Roth often
sounds like an impossibly bright

- i ¥
Ken Crovdon £ a |I?H.l\.-"l-'.=--=cr' LY

Jaries S - and Leonardo da Vi

e writer. He's wr

young man trving to impress world

renowned authors with his home

grown insights into their work, For

instance, he savs to Primo Levi: “In
Ibe Manke

accurately have been titled This Is a

1's Wrench. which might

Man [notice that he's retitling Levi's
work!], vou tell Faussone, your blue-

collar Scheherazade, that ‘being a

chemist in the world's eyes, and fee ing
. a writer’s blood in my veins' you
conseqguently have ‘vwo souls in my

body, and that’s too manv.' I'd sav

ll]L"‘L'l:\ one \'UEII. {,'”L'Ll;? W L'|||3li,|l’,_"if'lu_‘\
and seamless; I'd say that not only are
the survivor and the scientist insepara-

ble, but so are the writer and the scien-

o \..--I‘r._-: I

FHERE™S Mo Such T

tist.” To which Levi responds (with
wonderful civility), “Rather than a
gquestion, this is a diagnosis, which 1
accept with thanks.”

S0 what's with Roth? The smart,
brash, and occasionally antagonistic
comments seem the latest manifesta
tion of his well-documented transgres
sive nature. He's testing the limits of
what a public literary conversation
should be. Shop Talk is an object les-

son in how to ask, and answer, mean

ingful questions about literature. It
teaches us what Murray Ringold
(#:11]
Ma

to be Al [:E!;H"!]l_' [0 [ransgress—you

ht young Nathan Zuckerman in |

fed @ Cormanist: “vou don’t have

just have to think. ‘In human society,’
Mr. Ringold taught us, ‘thinking’s the

greatest transgression of all," ‘Cri-ti-cal

s Bap PR 73
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think-ing,” Mr. Ringold said, using his
knuckles to rap out each of the sylla-
bles on the desktop, ‘—there is the ulti-
mate subversion.”” Shop Talk shows
that, thirty-three vears after Partnoy’s
Complaint first sent the squeamish
running for the Alka-Seltzer™, Roth is
still capable of finding new forms of
provocation.

The dialogues are extremely well
crafted—too much so, sometimes,
(Though it should be noted that the
earlier Shop Talk pieces, like the 1976
Singer interview, tend to be more con-
ventional and conversational than the
later ones.) Roth asks Aharon Appel-
feld about living in Israel, “How docs
being a citizen of this self-revealing,
self-asserting, self-challenging, self-leg-
endizing society affect your writing?”
and all you can think is, “Enough with
the self!” Roth knows that this stuff is
carefully choreographed, and so he
inserts several disclaimers explaining
that the dialogues began as conversa-
tion and ended at the writing desk.
Often Roth and his cohorts exchange
short essays instead of speaking to one
another, At one point, he “says” to
Appelfeld:

For Bellow no less than for Appel-
feld, the truly ‘earthy soul” is not the
Jew, nor is the search to retrieve
primitive energies portrayed as a
quest for a Jew. For Bellow no less
than for Appelfeld, and, astonish-
ingly, for Mailer no less than for
Appelfeld—we all know thar in
Mailer when a man is a sadistic sex-
ual aggressor his name is Sergius
O'Shaugnessy, when he is a wife
killer his name is Stephen Rojack,
and when he is a menacing mur-
derer he isn't Lepke Buchalter or
Gurrah Shapiro, he's Gary Gilmore.

which effectively kills any illusion of
conversation.

You can understand Roth’s impa-
tience with the form: the literary dia-
logue is a tricky genre. The reader
wants [o see some spontaneity, the
kind of off-the-cuff remarks thar two
friendly authors might make to one
another, in addition to the specialized
intellectual analysis in which Roth,
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Isaac Bashevis Singer, and Edna
O'Brien traffic. Plus it’s difficult for
a writer to be completely honest in
conversation about another writer’s
work. As Roth writes in his memoir of
Malamud: “Though Bern [Malamud
qualifies as the only artist in the book
to receive a nickname] and 1 ended
up most evenings talking together
about books and writing, we hardly
ever alluded to each other's fiction
and never seriously discussed i,
observing an unwritten rule of pro-
priety that exists among novelists, as
among rival teammates in sports, who
understand just how little candor can
be sustained, however deep the
respect may run.”

But Roth isn't always so careful. In
the Klima interview he guotes a leter
the Czech author wrote, in what Roth
calls “somewhat uneven English,” back
in 1978, And while the passage, written
when Klima was living under Soviet
rule in Czechoslovakia, gives a good
sense of the novelist’s circumsceribed
existence, | can’t imagine it not embar-
rassing him, What novelist wants his
fumblings in a foreign language dis-
plaved in public? It's acceprable to fold
this sort of thing into one’s fiction, as
Roth seems to have done with the
Klimatic Zdenek Sisovki in Zuckernzan
Urbournd (19851, but it seems unneces-
sury to throw it into Shap Talk,

Not surprisingly, one of the best
moments in the book occurs when
Roth dispenses entirely with face-to-
face interaction. The exchange of let-
ters between Roth and McCarthy,
about Roth's novel, The Counterlife
(1986), completely relieves us of our
Q&A discomfort. The words they
write were composed in privacy, with
enough social distance to comfortably
give and receive criticism. McCarthy
writes, after critiquing Nathan Zucker-
man’s encounters with English anti-
Semitism and the ambivalence he feels
about circumecision, “Forgive me if all
this is disagreeable to you,” to which
Roth later responds, “T would have had
to forgive you if you had been ‘agree-
able.”” Restrained but honest, and not

a word retouched for publication
(McCarthy spells “anti-semitism” with
a lower-case “s”; Roth silently corrects
her in his response).

Less successful are the book’s other
non-dialogues. The memoirs—one
about his former neighbor, the painter
Philip Guston; the other about Ber-
nard Malamud—are affecting, but they
don't have Roth's usual edge. Because
they are memorials for dead friends,
there is an element of sadness to them,
which, while moving, doesn’t make
one sit up and take notes. And the
Bellow essay (“very much a colleague’s
reading” reports the book jacket), the
last piece to be written in the book,
finds Roth in a monologic mood. The
essay begs for another voice to join in,
or for someone to help Roth orient the
reader a bit: he rushes right into the
Bellovian oenvre but doesn't bother to
make sure we're with him on the page.
There are some redeeming things
here—Roth’s prose percolates when he
turns to Bellow, and he introduces a
number of new words (“biography-
lessness” and “highbrowese”) into our
vocabulary.

It's tough to be indifferent to all the
behind-the-scenes material in Shop
Talk. Where else can you watch Roth
flirt with Edna (OFBrien: “Why do vou
write so many love stories? Is it
because of the imporrance of the sub-
ject or because, like many others in
our profession, once you grew up and
left home and chose the solitary life of
a writer, sexual love inevitably became
the strongest sphere of experience to
which you have continued access?”
And let’s nat forget the fine Shap Talk
moment when Isaac Bashevis Singer
says, “Although 1 wrote in Yiddish
[some critics] said, "Why do vou write
about Jewish thieves and Jewish pros-
titutes?” And I said, ‘Shall T write
about Spanish thieves and Spanish
prostitutes? | write about the thieves
and prostitutes I know.™

Now same might argue that a book
crammed with literary conversation,
even Shap Talk's top-shelf book chart,

{continued on page 76)
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Mad as Hell?

Roger 8. Gottlieb

» Anger: Wisdom for Cooling the
Flames, by Thich Nhar Hanh.
Riverhead Books, 2001.

n recent months, even more
than usual, anger is all the
rage. After the initial shock
of 9-11
American peop

wore off, the

Ll ;.’.Elﬁ't_' vent to
an enormous outpouring of
wrath, an emotional storm
made manifest in cascades of
bombs and dire threats to our
“enemies” worldwide. In the
Middle East the daily murders
are accompanied by steely-

4

eved promises of revenge or ///

2

howls for the blood of the
“terrorists” {(a term
used as much by Hamas and

Hezbollah to describe Israel as

now

the reverse). Road rage is a common
phenomenon on America's highways,
anger permeates “reality” TV, and our
daunting divorce rate testifies to the
ubiquity of anger in our most intimate
connections. In each of these settings
we face a question philasophers have
pondered for thousands of years: Is
there any virtue in anger?

Over 2,400 vears ago, Aristotle
posited that while anyone can get
pissed off, only the virtuous person
knows how 1o be angry “for the right
reason, with the right person, and to
the right amount.” The Buddha, how
ever, offered a strikingly different
account of anger a few hundred vears
before Aristotle, For the Buddha anger
is not, as it was for Aristotle, a rela-

b

tional response to our surroundings
which can fail—or succeed—at being
rational and appropriate. It is, rather,
unequivocally damaging, “If you knew
what vour anger was doing to vou," the
Buddha counseled, “vou would shun it
like the worst of poisons.”

This contrast between what we
might call Aristotle’s “relational” view
of anger and the Buddha's unqualified
rejection of it form a background to
Thich Nhat Hanh’s new book, Anger:
Wisdom for Cooling the Flanes. Not
surprisingly Aswger takes a rejectionist
view, Nhat Hanh, one of the world's

Roger 5. Gottlich is the antbor of Joining Hands: Polirics and Religion Together for

Social Change and A Spirituality of Resistance. He teaches phifosophy at Worcester

Polytechnie Institute.

most  respected  and  well-known
Buddhist teachers, believes that
anger makes us unattractive, hurts
those around us and ourselves,
and stems predominantly from
our own ignorance, misunder-
standing, or lack of self-knowl-
edge. It is “negative energy,” 2
*kind of smoke that makes vou
suffer” and needs 1o be elimi-
nated or transformed. Holding
the traditional Buddhist notion
that bad actions are always

rooted in ignorance about our
o frue nature and the real basis
c

o/ 5 of happiness, he believes that
= perpetratars of evil are in as
U much pain as their victims.
This belief is meant to lead

us to replace any desire to
punish the objects of our
anger with the rraditional

Buddhist hope thar all beings be
free of suffering,

Despite his negative view of anger,
Nhat Hanh does not advocate denying
or repressing it. An essential and
inevitable part of ourselves, our anger
should be approached with gentleness
and care. Like a “howling baby, suffer-
ing and crying,” soothed by a loving
mother, like garbage which can be
composted into growing a beauriful
flower, we should treat our anger with
mindfulness and genuine affection,
acknowledging it in ourselves and
expressing it to our loved ones with
gentle, responsible, honesty,

There is much that is wise here. As
someone who has manifested (at least!)
his share of abusive self-righteousness, |
can think of countless times when Nhat
Hanh's advice would have done me—
and people around me—a world of
goad, His model of cherishing our
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anger without indulging it surpasses
New Age attempts to bypass painful
emotions and psvchotherapeutic tactics
of venting (a practice he subjects to deft
criticism). For a basically sood mar-
riage, relations between friends, and for
supporting reconciliation and love
between parents and children, these
ideas, including the practical tips about
how to prepare voursell to communi-
cate your anger and how to express
vourself when you do so, are invaluable.

Yet perhaps because I had hoped
for more than a Buddhist marriage
and family counseling manual, I found
Anger to be a little disappointing. For
what is missing here is the dimension
of anger that Aristotle described, that
in which anger is not simply a fact
about the self, but an expression of
how we think people should treat each
other. Anger, in other words, is more
than an eruption of feeling, Tt is also a
gauge of the moral quality of relation-
ships. It can be, as a number of femi-
nist psychologists have written, an

indication that there is something
wrong in a relationship, 4 sign convey-
ing vital information about what needs
examined, evaluated, and
changed. While Nhat Hanh doesn’t
want to repress anger, his repeated
image of it as like a crying baby sug-
zests that he iinds lictle wisdom in it
This perspective is revealed in his
examples. The contexts of which he
speaks are almost exclusively those in
which basically good people misun-
derstand each other. Little attention
is given to how anger also arises in
conditions of injustice, oppression, or
systematic violence; or where recon-
ciliation and healing are simply not
possible. It is good to see how
Buddhist mindfulness can help a wife
approach her estranged hushand with
patience, honest regret for her own
mistakes, and compassion for his suf-
fering. But what about the anger of a
wife whose husband has abused her?
What about social settings such as the
“war” rapes in Bosnia? Terrorism and

to be

THERE'S No SucH THING As Bap PR (from page 74)

has little to offer to TiIKKUN readers,
One must disagree here, Writing liter-
ature and talking about it are, to this
reviewer, sacred acts. Let's remember
that Roth and his colleagues are cre-
ators, and that Shop Talk gives us real
insight into their mysterious ways.
[You think of Don DeLillo’s Mao I
(1991) here: “When a writer doesn't
show his face, he becomes a local
symptom of God's famous reluctance
to appear.”] This book takes us as
close to the minor miracle of art as we
can get, short of setting up 4 webcam
on Roth's computer—which would rell
us considerably less.

Why should the socially conscious
reader want to know more about
Roth? Teuth is, Tikkun and Roth are
fighting the same battle in different
parts of town: for both, the enemy is
monolithic thinking, Roth’s books are
vigorous tutorials in the idea of other-
ness, in learning to discern multiple
points of view—a skill that's essential
to any truly progressive political pro-
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gram. And besides, what non-fiction
writer has a greater understanding of
American culture than Roth? Who has
documented the condition of the con-
temporary Jew more thoroughly, more
vividly than Roth has? What work of
history says as much about living in the
final act of the rwentieth century as the
latest Zuckerman trilogy? Where else
c¢an you catch a whiff of the passionate
ambivalence the United States feels
toward Israel than in The Counterlife
or Operation Shylock?

OFf course, our author is no social
activist, nor was he meant to be. Roth
rules exclusively in the realm of fction:
which is precisely where you want to
go after reading Shop Talk. And while
Roth might have been better off stck-
ing to his fiction than writing the
pieces here, only a fool would protest
the arrival of his latest book. By letting
us in on his magic act, Roth makes us
an audience at a rare and privileged
show, What choice do we have but to
applaud? a

oppression in the Middle East?
Cancer victims who lind eut that the
local factory lied about what it put
into the water? Of course such people
could benefit from Buddhist mindful-
ness and self-awareness, but they may
well also realize that their anger sig-
nals that the husband’s abuse must
¢nd, Bosnian war criminals must be
punished for their crimes, Middle
Eastern leaders must be found who
care for peace more than their own
power, and corporate environmental
murderers must be stopped.

While Thich Nhat Hanh, an ovigi-
nator of Engaged Buddhism’s attempt
to use Buddhist values to solve social
problems, clearly recognizes the exis-
tence of injustice, he believes compas-
sion and intelligence, not anger, are
our best responses to it. He cannot
caneeive that anger could make us see
more, not less, clearly; or that anger
might be an essential part of our ability
to respond.

The book fails to even attempr dis-
tinctions among (for instance) anger,
rage, irritability, bitterness, and hatred;
and leaves no room for differences
between justified and unjustified, ratio-
nal and irrational, productive and
unproductive anger. 1 do not believe
thar all such distinctions are trivial, As |
look at my own life, and thar of political
movements, | see that while at times
anger has simply perpetuated cycles of
emotional and physical violence, other
times it has helped reveal hidden
abuses, fueled the passion and courage
for social reform, and served as a clear
warning to individuals and groups that
they must behave differently.

Perhaps an enlightened Buddhist
does not need the information which
anger can provide, Many of the rest of
us, | suspect, are neither so wise nor so
forrunate. As (in Miriam Greenspan's
words) we need fear to alert us 1o
threats, and sorrow to measure our love
for what ean be lost, the warning signs
of anger encourage us to deeply exam-
ine the moral guality of our lives and—if
we take the best of their lessons—to
change that quality for the better. 11
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When Women Injure Women

Miriam Greenspan

o Woman's Inbumanity to Woman by
Phyllis Chesler. Thunder's Mouth
Press/Nation Books, 2002,

was just starting my psychology
internship in 1972 when a close
friend handed me a dog-eared
copy of Phyllis Chesler's Women
and Madness and said: *You've got to
read this!” What I read lit a fire under
me. Chesler's book uprooted my
thinking about women and the world
and propelled me into a life-long com-
mitment to radical teminism. Her sear-
ing indictment of the psvchiatric
establishment and its role in the
oppression of women was a galvaniz-

ing force for a whole generation of

feminist agitators. It had an unparal

leled “foremother’s” influence on
many of the early books on feminist
psvchology and psvchotherapy, includ-
ing my own A New Approach to
Worten and Therapy.

My internship coincided with the
heyday of the woman’s liberation
movement. The personal is political.
Sisterhood is powerful, While these
stirring words were in the air, my
own worst adversaries were the two
women who were my senior supervi-
sors. One “diagnosed” anv of her
female trainces who had anything
resembling a “dissident” point of view.
The other threatened to throw me out
of the internship program if 1 asked
any more critical questions about the
sexism of psvchodynamic theory and
practice. My male supervisors were
invariably more open-minded, toler-

ant, i'll'h'.i l'L'?\'['.Il.:('[I-I]I 1E'li]|'.| []'J[:il' WOMmern,
who scemed more coneerned with
maintaining their own power than
with genuinely mentoring a group of
voung female therapists-to-be,

l\v'h!.‘-'i[ WOmEen hil.\'(.' .l'l'dd SO CR -
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a woman. This largely taboo subject is
the focus of Phyllis Chesler’s new
hook,

Waman. Chesler has not lost her pas-

Whmman's  Inbumanity  to

Most women have had
some experience of
disempowerment or

out-and-out
mistreatment at the
hands of a woman.

sion for women's liberation; nor has
she abandoned her analysis of patri-
archy. It is stll the case that most
overt violence against women comes
from men. But here Chesler is inter-
ested in how and why women hold
each other back and put each other
down. With its heady amalgam of
research in psychology, anthropology,
primatology, and evolutionary theory;
interviews with victims of same-sex
sexism and woman-on-woman aggres-
sion; mythology and fairy tales; psy-
choanalytic studies; feminist history;
and personal narrative, Woman's
Lnbumanity to Woman examines every

Mirian: Greenspan is a psychatherapisi, consultant, and foreer i the field of feminist

therapy based in Boston, Massachusetts. Her newest book, Healing Through the Dark

Emotions: The Other Side of Grief, Fear and Despair, will appear in Decenrber, 2002

conceivable
form of female-on-female
injury, from destructive gossip o
female support for sexual murilation
and “honor killings,”

“Girls are marked by their carliest
encounters with other girls,” says
Chesler. Not ten pages into the intro-
duction, I had an immediate series of
unpleasant flashbacks: my seven-vear
old neighborriends Linda and
Rochelle, shutting a Bronx door in my
face, saving there was only room for
two to play, then denying their actions
the next day: my “friend” Sarah orga-
nizing a group of four girls whose teas-
ing and taunting made my life in junior
high school a living hell; a menacing
circle of girls surrounding my friend
Marilyn in the high school yard, “raint-
ing” her with the demeaning slurs that
girls today still fling at each other:
“Slut! Whore!”

These kinds of experiences con-
tinue beyond girlhood.
Waman's Inbumanity to Wowpean con-

Reading

illrﬁ:tl up as \\'L'" sOme d&hli[ \:Epui'i'
ences | have had in all-woman groups
in which direct conflict was avoided

only to emerge in indirect hostility, dis-
honest power-plays, or the dismantling
of the group. Then there were the fem-
inist women's groups in which any
deviation from an accepted “line”
resulted in subtle scapegoating of
the “deviant.” Too often in these
situations, women denied their own
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anger and punished anyone who spoke
openly about the “shadow™ underside
of female relationships.

Why do girls and women engage in
these kinds of direct and indirect acts
of aggression towards one another?
Why do we smile while stabbing each
other in the back? Why do we refuse
to suppert each other when it would
mean summoning the courage to act
against the grain of a group norm?
And why do we tend to deny all this?
Why is it that this subject is so hard to
talk about among women?

One of Chesler's main points is that
sexism and misogyny are not strictly
male attitudes. Women internalize sex-
ist views of themselves and apply these
views to other women. Writers as vari-
ous as W.E.B, Dubeis, Frantz Fanon,
Albert Memmi, Michael Lerner,
Richard Sennett, Jonathan Cobb,
Sheila Rowbotham, and others have
explored how those who are subordi-
nated by class, race, or gender come to
see themselves through the eves of
their subjugators. For example,
Chesler documents the particular
harshness of many women towards
female vietims of sexual harassment
and abuse, It is not unusual for mem-
bers of oppressed groups, forbidden
to exhibit their anger directly at the
powers that be, to take it out on each
other. Women, says Chesler, see power
as a “scarce resource”—and indeed it
is, in patriarchy—at least the kind of
power that is publicly recognized and
rewarded. Our desperate need for
respect in a man's world can manifest
itself as a virulent, often denied form
of competition with and/or punish.
ment of women who show superior
ability or competence. Or it can be
expressed as girl-on-girl humiliarion
and shunning. Ultimately, this kind of
female sexism supports the patriarchal
status quo.

Another expression of the internal-
ization of sexism takes place when
oppressed groups embrace the way
they are defined by their oppressors.
For centuries, middle and upper class
women in the West were considered
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not only the weaker sex but the gentler
sex, innately equipped to be preservers
of hearth and home, nurturers of oth-
ers, and civilizers of male aggression.
In many ways, women embraced this
construction of the female—which
supported the subjugation of women
in their homes—and tried to make a
virtue of being “the nice ones.” Anger,
aggression, and overt competition

When women are
shown to be cruel, we
tend to greet this
distasteful truth with
either excess con-
demmnation or denial.

{behaviors that are not “nice”), when
disavowed, emerge indirectly. Hence
the smile that hides the dagger, the
competition that manifests as shun-
ning or exclusion, etc. Women's inhu-
mane acts against other women often
take an indirect route harder to see
and more easily denied than other
forms of intra-group aggression, such
as black-on-black violence,

The “shadow” side of the mythos of
the virtue of the oppressed is that when
women are shown to be cruel, we tend
to greet this distasteful ruth with
either excess condemnation or denial,
Both men and women judge women
more harshly than men when it comes
to parental crimes, for example, Dead-
beat dads who abandon and neglect
their children are barely noticed in the
culture. Women who neglect or abuse
children make the cover of Peaple mag-
azine, Women are profoundly shamed
by thinking thar we too ean be inhu-
mane—that we are capable of doing
harm not only to ourselves but to one
another and 1o children. We have a
double standard of judging women
who act like “bad” men.

When not hypercritical, women
often deny that there’s any truth to

female intra-gender cruelties. One
subtle example of this denial in femi-
nist culture is the theoretical pen-
chant—which can be found, in
different forms, in feminist psvchology
{including some of my own work), cul-
tural eco-feminism, and feminist moral
theorv—for glorifving women's skills in
relationship and care while soft-pedal-
ing or ignoring the many ways in
which women contribute to the deval-
vation and subordination of other
women. Do women's capacities for
relational athliation, intuition, nurtur-
ing, and empathy have an “innare”
source in woman’s bodily experience
and our pre-patriarchal heritage, or
are these qualities ideologically
ascribed characteristics that contribute
to women's subjugation ¢ Like so
many complex gender issues, this
guestion tends to be polarized into an
“either/or” debate rather than under-
stood as a complex, “both/and” con-
dition. In any case, Chesler is wise
enough to know that women—even
feminist weomen—are also human
beings who often share with men a lust
for power over others, greed, envy,
cruelty, and aggression. She is 1o be
commended for her courage in telling
it like it is—despite the active discour-
agement of more than a few feminists
who urged her to silence herself,

On the other hand, there is a danger
in a pop culture pendulum swing—
from Worman as Nurturing Goddess to
Woman as Nasty Bitch, A number of
new books are emerging that tackle the
subject of adolescent female eruelties.
The New York Times Magazine, for
example, recently did a lengthy piece
called “Girls Just Want to be Mean.”
Americans like their feminism—and
everything else—in simplified black and
white categories, One of the reasons
that girls can do so much relational
damage to other girls is precisely
because they tend ro have more skills in
this arena than boys do—and intimacy
skills can be used as weapons. Does this
mean that girls can be meaner than
boys? Well, the answer might be ves, in
some ways, if vou're a middle school



girl, On the other hand, women’s
“bitchiness” does not erase the world-
wide male gender crimes of incest, sex-
val assault, and violence against
women. While we are all wounded by
patriarchy, women's wounds and men's
are not reducible to the same thing, We
need to understand the complexities of
relational wounds in an oppressive
patriarchal system of gender rather
than reduce everything to its most easily
digestible factoid,

The last chapter of Woman's
Inbunwanity to Woman—in which Ches-
ler chronicles the “trashing,” dishon-
esty, and cruelty that characterized the
excesses of “political correctness” and
infighting in the hidden history of the
woman's movement—may be this
book’s most important contribution. |
doubt thar there’s a woman's move-
ment veteran alive who won't wince
with recognition. (So too will male vet-
erans of any leftist group of the time).
The most traumatizing event of my
voung adult life was being marched
into a closed room at the Cambridge
Goddard Graduate Program in Social
Change in the mid-1970s, to be inter-
rogated about my class background
and politics by four angry women, My
interlocutors accused me of acting like
a “JAP" (Jewish American Princess)
for taking five extra minutes in a panel
discussion. They gathered together 1o
determine whether or not, given this
serious sin of “class privilege,” [ was fit
to teach feminist therapy at the school.
Learning that 1
Displaced Person’s Camp just alter the
Holocaust and that I grew up in the
South Bronx, the daughter of a factory
worker, they grudgingly decided they
had no “case” against me. But their pc
tvranny conjoined with anti-Semitic
overtones blended together to create
the atmosphere of a full-blown witch-
hunt, When it's your “sisters” who are
the perpetrators, it takes a long time to
recover,

That feminists are not exempt from
excesses of political zeal, ruthless—if
indirect—competition, and a varied
assortment of inhumane acts; and

was born in a

that we are as steeped in denial as any-
one else, are hard truths 1o swallow,
The nasty quarrels among different
feminist camps—manitest in the 1970%
as clashes between leshian and straight
feminists, and among radical, socialist,
and liberal feminists—continue today
in contemptuous hghts and/or silences
berween postmodernists and cultural
feminists in academig, as well as in the
internecine warfare berween older,
“second-wave” feminists and younger,
“third-wave” feminists. The narrow-
mindedness of feminists is no better or
worse than that of anyone else, but it
cerrainly doesn’t further what we used
to blithely call “the revolution.”

Nice girls are not so nice. We all
know this, We've seen it in each other
and ourselves and it's about time that
we confronted it, Womsan's Inbunsanity
to Womran is a heartbreaking but nec-
essary book—rtroubling, compelling,
profoundly moral, and ultimately
inspirational. It took Chesler twenty
years to write it. 1 can see why, This is

rough terrain, and once again, she is
leading the way. We who cheered her
rebellious spirit and brilliant icone-
clasm when she attacked the male psy-
chiatric establishment should be no
less supportive of how she brings the
same critical intelligence to the rifts
that divide women and lead us to
injure one another. Feminists need to
C!L‘EI[I OUr o ]‘l(nlsk’., l(.’i'“'n rrﬂm aur
mistakes, reckon honestly with our
political history, and build a less illu-
sory, more powerful sisterhood,
Especially now, when the social move-
ment for women's liberation has been
replaced by different feminist “camps”
in academia and elsewhere that hold
each other in mutual contempt or
barely communicate at all. One of the
most immediate benefits of Woman's
Lizhsmanity to Weoman 1s its usefulness
in furthering an open conversation
among feminists—men and women
alike—who want to get past the infight-
ing to a more expansive view of human
liberation. 0
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CHILD OF SPIRIT

Helping Children Deal with Scary News

Susan Dermond

hen 1| was a little girl, |
remember walking into a
room where the adults were
talking in hushed tones. Of
course, 1 asked what they were talking
about. “Oh, never mind,” was the reply.
Naturally, | begged to be let in on the secret.

[ still remember vividly my grandmother’s
answer, They were talking about a case of
child abuse and she mentioned just one detail of the cruelty.
It was the first moment in my life when I knew such cruelty
could exist; and I emphasize that | knew it in my bears, not in
my mind. I felt horrified and disheartened, and have never
torgotien the incident.

[ appreciated my grandmother’s and mother's concern for
my feelings because it told me that my inner reaction was not
odd or out of proportion to what T learned., But, 1 also remem
ber wishing that they had wor told me, despite my begging,
simply because 1 hated knowing,

Children up to the age of about eleven or twelve live
much mere in the heart than adu
tional stories; they natur:
animals; and they can feel their kinship with all of life. 1t is
a time for the adulis around them 1o nurture that develop-
ment. Just as we wouldn't give a knife to a three-vear-old
who doesn't have the physical skills and ability vet to use it,

ts do. They love inspira-

ly respond to nature, especially to

we don’t necessarily give all of reality to a child who isn't
emotionally ready. Limiting children’s exposure to tragic
events is certainly the best tactic, but not always possible,

Violence in the News

I|1 the days and weeks that followed the terrorist attacks
of September 11, much was written about helping chil-
and confusion

dren deal with feelings of insecurity, fear
(from seeing media coverage or hearing adults talking abouwm
it). [ was pleased that there was so much emphasis on allow-
ing children to express their emotions, doubts, and fears,
and on giving them reassurance.

Susan Dermond is director of Living Wisdom School in Portland,
Ovregon, and the editor of 1 Came from oy, a spiritaal activity
book, Yhe writes and speaks about sprritnal education and
teaches yoga,
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But what about redirecting their
energy into uplifting, creative avenues?
‘l"!._‘.'ﬁ, we nC(ZCE Lo [fl{‘. ill']l(,‘ 0] i,d]k ﬂrHL'!'JI'}' ii[l(l
express sorrow and fear in order to be
able to move through or beyond it. But |
“'11”]{! “!‘U_‘ 1a] I'ILfiil' d II[[IEL" maore ﬂl'.IULlT [l'JL"
“moving beyond it” part. 1 fear that many
of these discussions where children get
the chance o “process” their emotions
end with some refief because the horror is addressed, but

not really with a shift in conscronsness in the direction of
light and positive action,

Turning Toward Love
ne excellent method for helping children to cope dur-
O ing stressful or scary times is to help them understand
they can influence the world positively by helping victims
with donations or letters, praying for others, and practicing
acts of kindness. Shifting their attention to uplifting, expan-
sive topics is another.

I have a colleague who was teaching during the Gulf
War., Because her children were warching Tv coverage that
they were too voung to understand, they worried about
being bombed. To help them focus on the positive, she cre-
ated a “Count Your Blessings” bulletin board, and each day
anyone who had a blessing to share (which could be as
small as seeing 2 hawk on the way 1o school or a fun bike
ride) could write it on a flower and add it to the beautiful
display of blessings in their lives,

At our school this fall our fourth, fifth, and sixth
graders designed world flags to express their hopes for the
future harmony of all races, nations, and religions. They
created beautiful, hopeful flags, including one in which the
planer earth Aoated on the background of the American
flag, and another of the planer radiating rainbow colors
into the universe.

Helping children process the “shadow side” of life
through conversation and play is a valid way to deal with
the dark realities thar sometimes arise in their lives.
However, teachers and parents shouldn't stop there—we

also need to help children express their high ideals and get
back into the creative, loving reality that is naturally a part

of childhood. J
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The TikkuN Community

Planetary Consciousness
Our well-being, the well-being of the United States, the well-being of the Jewish peo-
ple, completely depends on global ecological sanity and on the economic, spiritual,
and psychological well-being of everyone on this planet. We are all inter-dependent.

New Bottom Line
Productivity, efficiency, and rationality can no longer be defined solely in terms of
how much money and power gets generated, but must also be defined based on how
much love and caring, ethical and ecological sensitivity is generated, as well as our
capacity to transcend narrow utilitarian ways of dealing with others and with the
physical world so that we respond with awe, wonder, and radical amazement fo the
grandeur of creation. We are building a movement of people seeking to build a new
bottom line in their professions or workplaces.

Social Responsibility Amendment (SRA)
Every corporation doing business in the United States with an income above $20 mil-
lion must receive a new corporate charter once every twenty years, which will only be
granted fo corporations that can prove [to a jury of ordinary citizens) that they have
a powerful record of social responsibility.

Israel /Palestine Reconciliation
Both sides are responsible for the current mess, and both sides could do something
to end it. We call upon the Palestinians to follow the non-violent path of Martin Luther
King Jr. and Mahatma Gandhi. We call upon Israel to End the Occupation, share
Jerusalem, and provide leadership for a global consortium to provide reparations to
the Palestinian people. We call upon both sides to approach each other with a spirit
of repentance, generosity, and open-heartedness, rather than trying to prove that
one side is really right and the other side is really wrong.

Membership:
$120 (Students: $40). Includes a one-year subscription to TikkuN and a copy of
our forthcoming booklet on Israel/Palestine reconciliation. Send check to Tikkun,
2107 Van Ness Avenue, San Francisco, CA 94109 or email credit card info to
community@tikkun.org or speak fo Liat at 415-575-1200.




Tikkun (te-kiin) ... to heal, repair and

transform the world.
All the rest is commentary

'R

No, Mr. Arafat!

No, Mr. Sharon!

Both of you have it wrong!?

We want an end to the violence and
an end to the Occupation

Mr. Arafat:

Violence is immoral and
counter-productive

We are the voice of progressive pro-lsrael
people who call for an End to the Occupa-

tion. But most Israelis have become more fearful
that the Palestinian people really wish to kill all
Jews—an impression fostered by the random ter-
rorist attacks against Jewish civilians. Yet most
Israelis and most Jews around the world would
really like to see an end to the oppression of the
Palestinian people, if only they could feel that it
was a path to safety.

There is only one way to convince them: reject
all forms of violence. Not just terror, but every
form of armed resistance. You would be far more
powerful and effective if you became a principled
advocate of non-violence, following the examples
of Martin Luther King Jr. and Mahatma Gandhi.

Nelson Mandela was able to transform a
nation precisely because he took pains to reas-
sure South African whites that they would be safe
after their racist rule ended.

We ask you to rencunce all forms of viclence,
to openly educale your people 1o the truth that the
Palestinian siruggle can only be won if Israelis no
longer fear that all Palestinians hate them, and to
systematically uproot all teachings of hate against
Jews and lsraelis from your media and schools.

Mr. Sharon:
End the Occupation

here is only one way to provide safety for Israel—return to the

pre-1967 borders of the State of Israel with minor modifica-
tions to incorporate the sections of Jerusalem which held a Jewish
maijority in 2000, Share Jerusalem and let it be the capital of two
states. And let Israel play a leading role in putting together an
international consortium to provide reparations for the
Palestinian people. Do this in a spirit of humility, repentance, and
generosity—and you will have lasting security for lsrael.

Think it's naive to trust the Palestinian people? Well, you've
demonstrated that it is even more naive to 1hinE you can end ter-
ror by brutalizing the Palestinian people. If trust is the problem,
ask fk:e United States for troops to bulfer the borders between
these two states. The United States would gladly assist were
Israel to call for such an international force.

But as you know, the real issue is this: does Israel want to
hold on to the settlements in the territories, or does lsrael want
peace? You will never have both. It's only a matter of how many
Palestinians and how many lsraelis must die before you come to
your senses—will it be now or twenty years from now?

Meanwhile, stop the violence against the Palestinian peo-
ple. Stop creating new terrorists each day with your house
demolitions, random destruction of Palestinian homes, assassi-
nations, sieges of cities, and escalations of violence as punish-
ment. Treat ﬁn& Palestinian people the way you would wish to be
treated—and you will find that you can achieve peace in your

| time in office. Both sides create and sustain the current mess.

BOTH SIDES ARE RESPONSIBLE FOR THE CURRENT MESS

It's time for a new direction. That's why we've created The Tikkun Community—the
progressive pro-srael alternative to AIPAC and the voices of Jewish Conservatism.
Chair: Rabbi Michael Lerner; Co-chairs: Professor Susannah Heschel and Professor Cornel West

[More info inside and at www.tikkun.org

community@tikkun.org)




