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Lost Psalm

God was the clear pane at the heart
of a stained glass burning bush
filling the temple’s western wall,

Giod was water when [ walked
the beach during the eye

of a hurricane. God was water
,\:W(,'“'Lng as [11@ sLorm n]ﬂ\'c{l
across land and then was

the storm in full force.

God was a dune risen

to meet the surge and God
was a dune shrunk

to welcome winter wind.

God was on the tongue
of the first girl I kissed,
then God was on my tongue.

God spoke with flickering
light in a fload of sighs,
spoke without breath,
warm, spoke in tongues.

God was high in the stands
when I was knocked free

of time and space for one

full week making a tackle

in the open feld. I shook

on the ground as if charged
by His light, All next spring
and early summer, God sped
through cveles of color

just bevond the edge of sight.

Doctors named it an aftereffect
of trauma but I understood it
was the afterglow of grace

and for menths God could be
glimpsed in the creases of dream,
heard just beyond the bell buoy
at land’s end, felt in spindrift
when the moon was full.

Finally God was in castern
Pennsvlvania, looming in books

and seminars. But somewhere

on the Susquehanna near Safe Harbor,
crewing a Flying Dutchman,

stretched out to my fullest

over the rushing river

in an effore o keep us all afloar,

[ lost Him in a sudden luff of wind.

—Flovd Skloot
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Entering the

Temple of Dreams

Tamar Frankiel & Judy Greenfeld
Jewish Lights Publishing, 2000

As we abandon conscious control
of our lives in order to sleep, we
enter a different state of conscious-
ness, one in which we cannot pet-
ceive, organize, or plan. Judaism
has been a religion of the night, and
Frankiel and Greenfeld's book brings us deep into the
lewish evening pravers, creatively expanding them
through meditation and visualization to deepen our spiri-
tual experience as we prepare for sleep. This book should
be a guide for every spiritual household and a powerful
intraduction to one aspect of Jewish thought,

Darwin’s Lost Theory of Love

David Loye
iUniverse.com, Inc., 2000

DARWIN'S
LOST i

David Love has rediscovered a part
of Darwin’s writings that have heen
almost totally unknown for the past
hundred years, Unlike the sacial

THEORY
Darwinists, Darwin saw human beings OF LO‘JE

as having an instinctive desire 1o lake :

pleasure in the society of their fellows
and feel sympathy for them. Evolution
in this view leads (o higher and higher
levels of loving behavior and an inner drive for fuller real-
ization. A truly important book for anvone who has ever
feared that biology doomed us to being aggressive, hurl-
ful, or destructive beings,

Economic Apartheid §3zidalodells
in America APARTHEID

Chuck Collins and Felice Yeskel IN AM ER!cA

New Press, 2000 Eeee———
For the past six vears, Chuck
Collins and Felice Yeskel have
heen building a movement they
call United for a Fair Economy.
Their central thesis is that the
growing economic divide between rich and poor in the
United States is the core issue around which to shape a
progressive strategy. This creative and extremely useful
workbook consistently tells us where Lo find the people
who are doing the best work, the issues they are dealing
with, and the directions for future organizing.

A Thestin
1 f

A Theory of Everything
Ken Wilber

Shambhala, 2000

Ken Wilber is the only comtemporary
thinker | know whose smarts arnd
range make it possible for him to write
what he calls “an integral vision for
business, politics, science and spiritu-
ality” and do so with sophistication
ane grace, Wilber presents us with a
map of reality that includes multiples
levels of existence and multiple states
of consciousness along with consider-
ations of gender, culture, language,
and more. Wilber is creating an “Integral Institute” which
promises 1o do for us what the universities have failed to
do: to locate each part of the puzzle in relationship to
each other part and hence to give us a fully integrated
and comprehensive view of the intellectual landscape.
Wilber's work is truly sorgeous, and this little volume,
though not the best of Wilber (try lnlegral Psychology and
A History of Everything), is a fine place to get a taste of
what he is aboul.

The American Paradox
Spiritual Hunger in an
Age of Plenty

David G. Myers
Yale University Press, 2000

David Myers tells a story of the
destructive impact of the radical indi-
vidualism that shapes American cul-
ture today, In a comprehensive and
very readable overview of society, he
arrives at the very Tikkunish conclusion that there is a
huge hunger for meaning and spiritual purpose—and,
like Tikkun, he notes that if these hungers are not filled in
a progressive and humanistic way, they may be filled in a
more reactionary way. Myers” book is an important anti-
dote te becoming one-dimensionally invalved in the sort
of econamic reforms supported by Collins and Yeskel

but read together these two books give us an important
take on conlemporary America.
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Shareholder Rights

To the Editor:

Marjorie Kelly's “The Divine Right of
Capital” (July/August 2000) does a fine
job of exposing many myths trumpeted
by today’s corporations. But she per-
petuates one: that sharcholders
“extract wealth™ from large cor-
porations. Actually, corporations
distribure almost nothing to
sharcholders, as roday’s puny (or
non-existent)  dividend rates
demonstrate, Corporations accu-
mulate wealth for themselves. Tf
sharcholders “extract wealth”
from owning stock they get it
from other “investors” who buy
their stock, sometimes in bank
financed buyours. Kelly's reri-
cence is understandable. 1f
sharcholders realized how close 1o a
Ponzi scheme the stock markert really is,
they might precipitate the crisis Kelly
prophesics.

GEORGE B. DRIESEN
Chevy Chase, MD

Civil Rights

To the Editor:

After being inspired by Michael
Lerner’s * Emancipatory Spirituality”
{May/June 2000), | was dismayed by two
other articles that appeared in the same
issue dealing with African
Americans. The first, a sympa-
thetic book review by Jim
Blight of Paul Wachrel's Race
i the Mind of Awmerica,
seemed to endorse a “bal-
anced” view of racism that
holds both the oppressors
iwhites) and the oppressed
(blacks) responsible for the
origing, maintenance, and
| climination of the oppression.
Make no mistake, individual
blacks certainly need to work on the
internalized effects of having been
oppressed. However, racism is a “one
way" system of domination by a privi-
leged group, whites, We have the
responsibility to give up those privileges,
and abolish the system of domination.
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The last thing we need is another osten-
sibly “reasonable,” “thoughtful " alloca-
tien of any, much less 50 percent of the
blame on victims,

The second article was vet another
“nuanced,” analytical, detached attack
on a black man, this time a review of a
movie and book about Ruben “Hur-
ricane” Carter by Mark Jacobson. As in
the Blight article, the racism is subrle.
I‘\“\”|‘.j-._ tor c'.x.:m;llt', mn 4 :|L_'<:51i_\ white
racist society does any author, much less
a liberal periadical like Tikkun, choose
tor spend time and space describing how
this important svmbol of blacks over-
coming racism is not as good a man as
the movie implies?

In fairness, | have not read or seen
any of the original works that the authors
reviewed or mentioned. However, if
TIKKEUN aims to play a positive role in
establishing links between the progres-
sive Jewish community and the historical
movement 1o eliminare racism against
African Americans vou would do well to
assess the fundamental bias of the author
I.lll'l.l\liiil:ll‘.'ll,', |'.ll|: L'Eh!'l'l"i;l!'!'ll_'l ,'l[[l’.l Pl"lj\
less attention to the “intellectual ™ patina
of the |‘JiL'Q"'..' It does in fact come down
to the old movement song, “Which side
are vou on?"—and ves, there are sides.

Jin D Driscord
Tewpe, AZ

Slater's Anti-Zionism

To the Ediror:

As a long time activist who has
worked to promote the Isracli-Palestin-
fan peace process, [ was extremely disap-
pointed and offended by the appearance
of Jerome Slater’s article, “Can Zionism
be Reconeiled with Justice for the Pales-
tinfans?” (July/August 2000). Slater's fal
lacious onslaught against the Jewish
'|1L‘U;‘-|L-‘.‘- collective historical memaory will
not sway devoted TIKKUN readers. How
ever, a person with a strong Jewish iden
titv, who is new to Tikkun and perhaps
on the tence about supporting the peace
process, may be so repelled by the nega
tive impact of the article that he will not
even bother to read the rebuttal which
followed it, For the life of me, 1 cannot
fathom one good reason for including
such a piece. The fact that Lerner’s
rebuttal was both eloquent and persua
sive is besides the poin,

CARMELA INGWER
Farest Hills, NY

TAKING REFUGE

These true stories combine
personal interviews with
contemporary and vintage
photographs to pair the
stories of a handful of
rescuers with those of
people they saved.

*Can be measured along-
side the great documentary
projects of Lewis Hine,
Walker Evans and James
Agee, and Dorothea Lange
and Paul Taylor.” — Andy
Grundberg, author of Crisis
of the Real

To Savea Life

Stories quﬂf::-{.‘ﬁusr Rescue

FELEN LAND-WHRER

During Rabbi Neuman's
spiritual journey from Nazi
work camps to America
he kept his feet on the “nar-
row bridge" of life by hold-
ing firm to his faith.

*An extraordinary book.
Rarely do we read so
movingly of the intimate
moments of deep faith in
God that sustained so many
pious Jews during the ter-
rible years of the Shoah.”
— Susannah Heschel, Eli
Black Professor of Jewish
Studies, Dartmouth College




DAY BY DAY

Welcome

Jo Ellen Green Kaiser

car Reader,

As you read these words in September, we

will be approaching Rosh Hashanah, the Jewish

New Year, a time for personal spiritual transfor-

mation. As [ write these words in August, |

Some of our long-time readers will remember the Tikkun
salons we started all across the country several years ago,
Mow is the time to revitalize those salons. The first such
salon could be a discussion of lesser evilism, using this issue
of the magazine. Then vou might propose to

feel that we are on the brink of a new politi-
cal year—not because of the impending pres-
idential election, but because of the
tremendous energy and activity progressives

We must work
together to repair

peaple who enjoy the first discussion to come
the next month to discuss another TIKKUN
article, or one of the books just out by our
editors—either Michael's Spirit Matters or

have poured into the events surrounding the .fbf." I{)O?{d lgfﬁ’e by Peter Gabel's The Bank Teller and Other
»

party conventions. [t's a new day.
That's why T am writing, and why I have
named this new, sometime column, “Davby

little, day by day.

Essays on the Politics of Meaning. These
salons are more than a chance to hear a range
of opinions vou won't find in the mass media;

Dav.” As the managing editor at TIKKUN, |

know that a magazine does not just appear in your homes or
on the stands, but is the work of many hands, each doing
his or her own part day by day. The same is true for spiritual
and political transformation: even if one big event seems to
change our lives, it's the little things we do every day that
prepare the way for thar event to happen.

I'd like to use this column to connect vou to TIRKUN, day
by dav. T'll tell vou what we are doing for tikknn olanz, the
repair of the world, and suggest ways for you to join us in
that work,

This summer, staff and interns went to the conventions—
some of us to participate in the street demonstrations, some
to participate in the “shadow conventions” organized by
Arianna Huffington. Some of us remain convinced that the
best way to advance social ehange ar this moment is to stop
the election of George W Bush, even at the cost of having to
work for Al Gore (some of us think highly of Gore). Others
of our staff believe that the best way 1o advance social heal-
ing is to build a third party. even if that involves temporarily
suffering through a Bush presidency.

That conversation is reflected in the cover story in this
issue of TIKKUN, “Saving No to Lesser Evilism.” Editor
Rabbi Michael Lerner has written a powerful argument for
voting your conscience rather than voting vour fear. Read it,
read the responses and arguments against Michael's posi-
tion, and start the conversarion in vour own communiry. In
Fact, we are urging vou to create a public event in your com-
munity, or at least a gathering at your home, at which these
issues can be discussed.

Jo Ellen Green Katser is the managing editor of TIKKUNX,
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they are also an opportunity to build what
David Fetcho, a contributor to this issue, calls a prophetic
community, Here are his words, describing a recent salon we
held in the Bay Area:

Sometimes all it takes 1o creare a real prophetic community
is a catalyst to mobilize this network into unity and action.
A recenr gathering at Michael Lerner’s house is a case in
point, Michael extended an invitation to the Graduate
Theological Union in Berkeley, California (a consortium of
mostly Christian seminaries) to artend a TIKKUN salon fea-
turing a discussion with Jim Wallis, founding editor of
Sofonrners Magazine and author of the newly released
book, Faith Works, Jews and Christians alike found ar thar
meeting a higher ground of unity than ever could have
been achieved were it simply a discussion on “Jewish/
Christian relations.” Our mual prophetic calling formed
us into a community poised for engagement.

That kind of engagement can also happen within a spir-
itual community, That's why we provide those of vou who
are Jewish with a High Holiday workbook, so that you can
use these days of awe to focus vour faith and work on per-
sonal transformation, See also the articles in this issue by
Mordechai Gafni, Sarah Polster, and Jill Jacobs,

TIKKUN appeals to a wide readership with a diverse array
of interests: in this issue vou will find evervthing from an
CSSH}' on thc {]Qil[!] pen ﬂ]l_\_r' o a re\":im\’ U‘E i ml,ll—'dc I ]n'_fstcr!.'..
from an interview with Kirk Douglas to one with Jesse
Ventura, from an analysis of rap to a review on Jazz. What
ties all these articles together is our commitment 1o a
TIKKUN community, to our insistence that we must work
together to repair the world, through a politics of meaning
and a faith based in social justice, little by little, day by day.
Please join us. |
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Editorials

Bush’s Phony
Compassion

nce you debase language, you
Oare on your way to destroying
the credibility of the public sphere. If
people feel that everything they hear
in public discourse is just pure non-
sense, they will conclude that there's no point in voting or
becoming involved.

So there is plenty of reason to object to George W,
Bush’s “compassionate conservatism.” There is little that is
compassionate in the Bush/Cheney agenda. George W. has
been a champion of the death penaliy (as governor of Texas
he has imprisoned and executed more African-Americans
than any predecessor), scuttled a bill to provide health
insurance for poor children, and been generally hostile to
legislation aimed at reducing racial profiling, restraining
police brutality, or taking guns off the street—guns that kill
a disproportionate number of voung blacks and Latinos.
He has shared his party’s hostility to gays and lesbians and
has shown a remarkable lack of caring about the situation
faced by women who want an abortion to deal with preg-
nancies generated by rape or incest, What's compassionate
about this?

A warm tone and a show of inclusion don'radd up to
compassion,

Vice President Lieberman?

We rejoice in the goodness of the American people
whose capacity to overcome centuries of anti-
Semitism made it possible for Al Gore to seleet US.
Senator Joseph Lieberman as a running mate without feel-
ing that he was sacrificing his electoral chances,

I congratulate Al Gore for having the courage to make
this selection, and pray that we will live to see the day when
this same generosity is extended to African Americans and
gays and lesbians.

Yet, as you may already know if you saw me on the
Lehrer News Hour, CNN, CBS, and other news shows, |
must temper this enthusiasm for a Jewish vice president
with the recognition that Joseph Lieberman was the most
politically conservative of the candidates Al Gore consid-
ered for the vice presidency, When Bush supporters claim

al®ore2000

that Licberman's voting record shows a man closer to Bush
than to Gore and lament the political capital Gore may
thereby accumulate with conservative voters, vou know that
the rest of the country has something to worry about,

Through the legislation he has offered, Licherman has
accelerated the process by which the two major parties are
merging into one pro-business, elitist, and morally tone-
deaf governing force. In fact, Joseph Lieberman joined with
Bill Clinton and Al Gore to create the Democratie Leader-
ship Council precisely to transform the Democratic Party
from its previous New Deal roots as the champion of work-
ing people, minorities, and the poor to a party that would
cater to the needs of Wall Street and to the upper middle
class. And they've done a great job, With Demoerars on
board, the gap between rich and poor has accelerared in the
Clinton/Gore vears, environmental protections have
eroded when they conflicted with corporate interests, and
defense spending (despite the end of the Cold War) has
been treated as sacrosanct—instead, savings have been
found by eliminating or reducing funding for the poor.

It's regrettable that the first time a Jew is selected for
high office, that Jew is a person who has been the major
Demoeratic Party advocate for the Star Wars defense sys-
tem, the one Democrat who is associated with the values
agenda of Bill Bennett, and one of the very few Senate
Demoerats who opposed raising the minimum wage and
putting into place other protections for working people.

Given this kind of record, I have been particularly resis-
tant to two claims made by the media about Lieberman:

1. He is the embodiment of the kind of moral leadership
we need in America after the tawdry years of Bill Clinton.
Though [ salute Lieberman’s critique of Clinton's sleazy sex-
ual affair, | don't think that this earns him the title of moral
leader. When I debated the Rev. Jerry Falwell on CNN on
this issue in August, 1 pointed our that it has been the sue-
cess of the religious right, coupled with the complicity of the
media, to reduce our conception of morality to sexual
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behavior. Yet the Bible and the Jewish teadition have a much
clearer definition of morality, one that focuses on the follow-
ing question: how much has your society pursued justice and
peace, alleviated the suffering of the homeless and the hun-
gry, and relieved the oppression of the powerless? It is these
questions which should be central in judging the morality of
those who hold public office, and it is hard to see Joseph
Lieberman’s past record as a leader on these issues,

2. He is a non-assimilated Jew. I'm delighted thar Lieber-
man is a practicing Orthodox Jew, and | believe that his prac-
tice of Shabbar will have a very positive
influence on many Jews who have aban-

Lieberman. [ believe he is a man of principle. If he has fol-
lowed other Orthodox hawks in putting too much value in
military power, we need to challenge him to live up to bib-
lical calls for social justice and compassion, If Lieberman
has been too willing to accede to Israeli insensitivity to
Palestinians, we may be able to talk to him about the mean-
ing of Torah's insistence that everyone on this planet is
equally ercated in the image of God.
In fact, the excitement around the Lieberman candidacy
is a manifestation of how much spirit matters. Despite the
cvnicism of mainstream culture—pow-

erfully reinforced in the Reagan, Bush,

doned this incredibly powerful and ij’ dﬂ Some ] s ﬂﬂﬂw and Clinton years—most people want to

inspiring spiritual practice. Bur in my
book, Jewish Renewal, 1 describe in
grear derail the ways that one can be the
most observant Orthodox Jew and nev-

soctal justice issues to
take second place to

live in a society where principles are
more important than the wild pursuir
of self-interest. They rightly point to
Joseph Lieberman's eritique of Clinton,

ertheless be, in effect, a Hellenist in Lf@é‘ﬁ’?‘?ﬂdﬂ ’j‘ jewﬁ‘bﬂfjj‘? his support for gun control, and his

drag—by buying into the worship of

money and power that is the bottom line

of American society, and by believing that one must be “real-
istic” by accommodating to (rather than struggling against)
the values of the American corporate empire. When
Lieberman chooses to use hundreds of billions of our tax
dollars to line the pockets of America’s militarv-industrial
complex rather than to fight poverty, he has made a choice
that reflects the assimilated values of the rest of the American
Jewish establishment which has increasingly opted to cuddle
up to the powerful rather than to ally with the powerless.
This is a version of assimilation far more consequential than
whether or not ane eats kosher (though I recommend that
too, pa riicula I'!‘_u' in its vegetarian manifestation).

Similarly, Lieberman’s blind support for Isracl and his
refusal to critique (or even acknowledge) Israeli rorture
and human rights vielations puts him at edds with the
prophetic tradition. The moral blinders abourt lsrael that
have been put on by many American Jews and thar have
become a matter of faith in many Orthodox synagogues
have little to do with the Torah injunction to “love the
stranger,” Unfortunately, Lieberman has sometimes exem-
plified this kind of knee-jerk support for every Israeli gov-
ernmeni—though perhaps not as intensely as Al Gore wheo,
under the influence of his top advisor Martin Peretz (editor
of The New Republic, and one of the most consistently anti-
Palestinian voices in American politics), has been a consis-
tently shrill voice for the right-wing agenda in the Jewish
world when it comes to Israel.

Yer the particular way that Lieberman’s candidacy has
captured the imagination of many Americans also has the
potential to change some of what I've described above.
Lieberman is now portraying himself as an embodiment of
the spiritual and religious values that this country so badly
needs. Assuming national office has changed many people
in the past, and that may already be happening to Joseph
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support for campaign finance reform as

signs that a more idealistic spirit might
prevail in our sociery. I want to affirm those aspirations and
to suggest that should Lieberman be elected the hopes
themselves can form the basis on which we can urge
Licherman to transcend some of the limitations of his past.
Just as the hopeful encrgy articulated by J.EK. eventually
led him to push for politics far more visionary and progres.
sive than he had ever consciously intended when he was a
senator, so the aspirations and expectations generated by a
man people are responding to as an authentie religious fig-
ure could elevate the reality of Joseph Licherman'’s political
life and make him open to rehearing the most revolution-
ary love-, justice-, and peace-seeking affirmations of the
Torah rradition.

Some Jews have been so excited abour Lieberman's
Jewishness that they've abandoned all their other moral and
political values—as though the stuggle for peace and social
justice are not fundamental to our Jewish identity, It's time
for us to feel secure enough in America that we can welcome
this nomination, celebrate the goodness of the American
people, and still worry about the way that it may contribure
to the erasion of a social justice agenda for American society.

Why Barak Blew It

e are still hopeful that a second Israeli-Palestinian

cc summit will produce an agreement that Barak can

take to the Israeli population and that will win popular
support.

But the reason Barak blew the Camp David 11 negotia-
tions in July is the same reason he may have a very hard time
selling any agreement to the Isracli public: the Labor party
and the supposedly pro-peace Meretz party have both
failed in the past ten vears to even attempt to build the spir-
itual and political foundation for real reconciliation with the



Palestinian people. Israeli peace activist Uri Awnery's

account of Barak’s limited vision can be read on page eight.
Here is what a peace movement must do if it is ever to be

in a position to actually win the Isracli majority for peace,

m Put forward a visionary picture of what Israel could be,
Instead of the Peres picture of Israel as “the Taiwan of
the Middle East” (with the attendant fear this raises that
as Israel becomes more fully integrated into the global-
ized capiralist world of dot.com technology the divisions
between the Sephardic/Mizrachi poor and the Ashkenazi
scientific/technical elite will deepen, leaving many Israelis
behind), those for peace need to adopt the language of
the Jewish tradition to envision an Israel which is “a light
unto the nations,” becoming the moral and spiritual van-
guard of the world.

m Develop and argue for Isaiah’s vision of the Old City and
the Temple Mount: “My House (the Temple) shall be a
house of prayer for all peoples.” God was not saying to
Isaiah that all peoples would become Jewish—they would
keep their distinctive identities, but Jews would turn their
nationalistic symbol of the Temple Mount into a place
that would welcome the wide diversity of approaches to
holiness. It is in that spirit that Jerusalem becomes the
place from which Torah goes forth to the world!

» Teach the Israeli public about the Palestinian refugees,
how they became refugees (the work of Benny Mortis is a
good place to start), and the consequences for Palestinians
living in exile. Explain why Palestinians are entitled to
compensation and an apology for what happened to them
(without buying into the crude forms of postzionism that
make it seem as if the fault was entirely Israel’s and that
forget the huge culpability of Arab leadership). Explain
why significant numbers of Palestinians should be allowed
to return to Israel, and why the rest need to be given ade-
quate economic support to make the Palestinian state
viable—not only as a marter of self-interest for Israel, but
as a matter of Jewish moral responsibility.

m Reject and critique the dominant view in Israel that a
government that includes Israeli Arabs would be “illegit-
imate” and hence not an appropriate source 10 make
peace. Insist, in the name of Jewish values, that the high-
est crime against Judaism is the “demeaning of the other”
and that the highest good in Judaism is to care for the
stranger in our midst, Remember that we were strangers
in the land of Egypt.

So it's not enough to come up with some diplomatic
compromise with Arafat, Barak will not be able o sell his
agreement to the Israeli public until he moves beyond the
sterile language of “rights” and begins to connect with the
spiritual values that are foundational to Jewish conscious-
ness. This is one more instance where being visionary and
breaking the normal bounds of political discourse is actu-
ally the most realistic and practical approach, a

Meet the Editor

Rabbi Michael Lerner will be travelling the country
this fall to introduce the ideas in his new book,
Spirit Matters. Come meet him! If he’s not already com-
ing to some place near you, see if you can set up a visit in
your community—paid speaking engagements at syna-
gogues and universities help lower the annual TIKKUN
deficit (call 415-575-1200 if you know an institution
willing to sponsor him). Here’s his current schedule:

SEPTEMBER

10 Orrawa, Canada  International Writers'
Festival

14  Berkeley, CA Cody’s Bookstore

19 San Francisco, CA  Commonwealth Club
20 Walnut Creek, CA  Barnes & Noble
26 La Jolla, CA Chopra Center

Sep. 30-Oct. 8 High Holidays with Beyt Tikkun
San Francisco, CA
(For details call 415-575-1432 or
visit www.beyttikkun.org)

OCTOBER

3 Santa Cruz, CA  Book Shep

4 Pomona, CA Cal Poly Tech

18 Detroit, MI Church of Today
(810) 758-3050

19  Chicago, IL Crossroads Center
(312) 8319356

24 Springfield, OH  Wittenberg University

25 Boulder, CO Boulder Books

26 Denver, CO) Regis University

NOVEMBER

2 Berkeley, CA Pacific School of Religion

89  Indianapolis, IN  Butler University

10-11 New York, NY Bnai Jeshrun Scholar in
Residence

12 Philadelphia, PA  Miskan Shalom

14 Washington, D.C. Politics and Prose
Bookstore

15 New York, NY Open Center

17-18 Cleveland, OH Kol Ami synagogue
(216) 991-0700

30 Portland, OR Powell’s Bookstore
DECEMBER

1 Portland, OR City Club of Portland

3 Denver, CO Tattered Cover Bookstore
6 Los Angeles University of Judaism

Look for later dates in the November/December issue
of TIKKUN, and get updates on our website,
www.tikkun.org
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ISRAEL

For Three Transgressions

Uri Avnery

or three transgressions of Barak, and for four, 1
will not turn away thereof (to paraphrase Amos 1):
because of the arrogance, the ignorance, and the
lack of leadership.

Arrogance. This is the disease of occupation officers,
They are unable to look at Arabs as equals. Contempt for
Arabs has penetrated their souls and dis-
arranged their minds,

When Arafat said in the past that he
would never give up sovereignty over the
holy places of Islam, nobody listened. An

know the Arabs,” say the occupiers. An

Arab always cheats, evades, prevaricates,

quibbles, equivocates, lies, schemes, tricks. He is sneaky by
nature, An Arab must be told what to do. One has to make
him an offer he can’t refuse and to demand an “answer.” An
Arab has to “internalize” what we tell him. An Arab has to
“mature,” One has to “make it clear” to him. (All these are
now common Hebrew expressions.) If the Arab does not
accept what you tell him, “there is nobody to talk with.”

So says the general, and so say and write his media
stooges, correspondents, commentators. Throughout the
recent summit, not one single word of courtesy, respect, not
to mention appreciation, appeared in the Israeli media
about the Palestinian delegation and its leader,

Instead, we heard this: Barak “stays true to his red
lines”; Arafar “clings to his extreme positions,” Barak “has
succeeded in extracting from them far-reaching conces-
sions™; Arafat “was unwilling to give up anything.” Barak
“took the responsibility” and decided alone; Arafat does
not take advice from his assistants and “decides everything
by himself.” And so forth, day after day.

Ignorance. Everyone who knows anything about the
Israeli-Palestinian conflict knows that it is quite impossible
for Arafat to give up sovereignty over the holy shrines of
Islam. But Barak’s “experts” were certain that there would
be no problem, if only the right gimmick could be found. All
the well-meaning wise guys, from Yossi Beilin to Shlomo
Ben-Ami, contributed their part. Al-Kuds instead of

Uri Avnery is a jowrnalist, peace activist, former member of the
Knesset, and leader of Gush Shalons, the most militant part of the
Israeli peace movement, He was the first Israelf to meet Avafat
(euring the siege of Beirt, July 1982),
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Peace means a
Jerusalem: that is the
Arab is babbling something—so what. “We Cdp?lfﬂér Uf fwo states.

Jerusalem, Abu-Dis instead of the Temple Mount, embassy
status for the Haram-al-Sharif, functional sovereignty, what
not. And when Arafat did not swallow the bait and stuck to
the simple formula of Arab sovereignry over East Jerusalem
(considered by the whole world as accupied territory) they
got angry. What a fool! How primitive can you get! He lost
evervthing because of this stupid obstinacy!

[t seems that Barak has no advisor who
understands the thinking and feelings of
the Palestinians. Arab culture places much
weight on personal contact, personal ges-
tures, the generosity of the strong. But
Barak, who insisted on calling this summir,
resolutely refused to meet with Arafat. For
ten days, twenty-four hours a day, he resided a hundred
yards from the Palestinian leader withour visiting him or
inviting him in, even for a cup of coffee. “His body lan-
suage expressed loathing,” the Israeli correspondents
reported eagerly, “at the official dinner, when he was sitting
next to Arafat, he devoted all his attention to young
Chelsea.” Perhaps he wants to make peace with her.

Lack of leadership. True, Barak has gone further than
any of his predecessors, He has helped to demolish the stu-
pid mantra of “Jerusalem, the eternal capital.” Bur when he
reached the brink of the abyss and had to jump over it, he
didn't jump. This was the test. The de Gaulle test. The Ben-
Gurion test. The Begin test at Camp David. Failing this rest
dhwarfs evervthing else.

In history there is the split of a second when a true leader
shows his colors. At such a moment Martin Luther said:
“Here | stand. 1 cannot do otherwise. So help me God.”
Without squinting sideways. Without looking back. Barak
has failed this decisive test. He was afraid to rell the public
that there can be no peace without giving up sovereignty
over the Temple Mount, afraid they would no longer sup-
port him,

A great opportunity was missed at Camp David I1. Now
the decision becomes daily more difficult. But perhaps, para-
doxically, it is easier to jump over the abyss when the decision
is forced upon you. Today, Barak has but one choice left:
peace with Arafat or political oblivion, Peace means a

Jerusalem that is the capital of two states: West Jerusalem the

capital of Israel, East Jerusalem the capital of Palestine. If
Barak makes that decision, the great majority in Israel will
follow. Our job is to push him with all our might. o
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INTERVIEW

A CONVERSATION WITH

Yossi Beilin

v Yossi Bedlor recerved bis PhD, in political sciewee

at Tel-Aviv University, He bas served in the Israeli

government since 1977 as a Knesset Member

(Labor), Minister of Economics, and now Minister
of Justree (One Israel). He is alvo the autbor of The Price of
Unity, Israel at Age 40 Plus, and Israel, A Concise Political
History:

TikKUN: Some of us ar TIKKUN worry that Israeli Prime
Minister Ehud Barak does not understand the psychological
need of the Palestinian people to feel that they have won the
kind of national self-determination thar lsrael sought for
itself in 1948, The rumors are that what has been offered to
the Palestinian people in recent ralks is Far less than you pro-
posed in vour informal negotiations with Abu Mazen after
the Oslo Accords.

Beivin: I think that supposition is wrong. Barak under-
stands that it is impossible to make peace with a proposal that
would not be accepted by the Palestinian people. The
Palestinian people, though, must also understand the “red
lines” [nonnegotiable needs] of the Israeli people, We have no
intention of imposing anvthing on Arafat nor de we think we
could. Since we came to power we have been ready to give up
the Golan Heights, we have been ready to implement the Wye
accord, we enabled safe passage for Palestinians from Gaza to
the West Bank, we released Palestinian prisoners, and we have
taken the symbolic act that was important to the Palestinians
of giving over control of Abu Dis to the Palestinian Authority,

Tikgun: In VOLT [ew book, Vo have En1|'.-u|'[;m[ advice
for American Jews,

BELv: One thing [ suggest is that we need an institute in
which American and Iseaeli Jews meet regularly and
exchange views. There is no Isracli-American Jewish com-
mittee on an equal basis, with neither side patronizing the
other or seeing itself as “the real” solution to Jewish prob-
lems. We need such a framework so that we could discuss
At is time 1o
establish a coordinating center for the Jewish people,

problems facing world Jewry [e.g. in Austria

We cannot afford to give the monopoly on conversion 1o
religious Jews in the twenty-first century. Most Jews in the
world are secular Jews. We should not require that non-

Jews who want to become Jews have to work through the

rabbis. There are increasing numbers of children growing
up in households where only one parent is Jewish—and
many of these will not want to converr in accord with the

stipulations of the rabbis, so for them we need a mechanism
of secular conversion,

Tikkun: What is it that vou would be converting to?

BEILIN: To the Jewish people, which is not necessarily
based on the Jewish religion.

Tikkun: It is understandable that vou don't want the cri-
teria for who is an Israeli citizen to be governed by religious
Jews, but that could be done by modifving the Law of
Return. It's not equally clear why vou would hold this same
approach for being a Jew. What are the criteria that vou
would use for deciding that someone could be a secular Jew?

BeiLiN: Well, the criteria need 1o be worked on—that's
one of our tasks. But there are lots of people who are mar-
ried to Jews, or who love the Jewish people, people whe
would want to be Jewish but who don't want to lie to the
rabbis, It will certainly be important to ensure that these
people know something about Jewish history and identify
with it, know something about the Holocaust and [srael,
and can assure us that they really want 1o be Jewish.

There are growing numbers of people who were born
Jewish who do not want to be involved in religious life, who
won't go to synagogue even on Yom Kippur, who are nev-
ertheless proud to be Jewish, involved in Jewish life and

Jewish concerns. Israel has developed a whole eulture of

secular Jewishness, and there ought to be a way for people
O COomvert 1o [I'.qu SU{_’I!L‘]I' IrC'\\-"EShr]eSS.

Tikkun: This issue of “Whe is a Jew?” and how one
becomes a Jew has often interfered with other parts of your
Israeli agenda.

BEILIN: Yes, we in the Labor party have respected the con-
cern of American Jews who did not want us to accept the hal-
lachic perspective on this [who is a Jew] question as defined
by the Orthodox parties in Israel. The Labor Party paid an
enormous price for deferring 1o American sensibilities on this
question. Had we been willing to give in to the Orthodox on
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this guestion in 1988 we would have secured a ruling coalition
that would have been able to pursue the Oslo process much
sooner. Yet the same secular Jews who convinced the Labor
Party to reject a chance to form a government, when later
approached on the issue of the peace process, were always
quick to say that they would not interfere in the internal affairs
of the State of Israel and would support the policies of the
elected government. They were loathe to admit, even to them-
selves, how deeply they were willing ro intervene in the inter-
nal affairs of Israel when it came to a manter [like the “Who is
a Jew?” issuel that they felt directly affected them. But when
it came 1o peace, they used “non-interference” to justily sup-
porting the anti-peace agenda of the Netanyahu government.

Tikkun: Your book is the first manifesto of secular
Jewishness. But what does it mean to be a secular Jew?

Beiwin: Well, this is the task of Jewish life in the new cen-
tury—to answer that question. You can be Jewish without
putting on tefillin in the morning—[vou are Jewish] if vou are
worried abourt other Jews in the world, if you are interested in
the history of your peaple, if you want to raise vour own chil-
dren to know that they are Jews, if you visit Israel and other
Jewish communities, and if vou answer affirmatively when
people ask il vou are Jewish. Or yvou can become more deeply
involved by spending time studying Jewish texts and history—
from the secular standpoint, We have a wealth of wisdom in
our Jewish texts from which we can draw today without hav-
ing to accept the religious framework within which our cul-
tural heritage originally developed. We can learn and teach
the Jewish legacy without accepting it as a matter of faith.

In doing so, we can find new ways to strengthen a sense
of identity, We can have a program through which we com-
mit ourselves as a people o fund the possibility of every Jew

being given a trip to visit Israel—what I call a birthright of

every young Jew, Every young Jew would receive a birthday
card from the local Jewish federation at age seventeen with a
coupon for travel and accommodations in Israel during the
next summer vacation. It would offer a range of programs
for each voung Jew to select from, While all of the programs
would include some segments on Jewish and Isracli history,
each participant would be able to choose between offerings
in mLISi{', compml:rs, i]r{:i'lil(.!ﬂl{]g:-', art, erc. II‘]'“’.‘ itl(.".l "-\"Ol'lld

be to transform the visit to Israel from a small group of

tourists to a summer “jamboree” of young Jews—an annual
gathering of the youth of world Jewry that would promote
the development of long-term relationships between the
participants, including those who come from the same arcas
of the world but did not have the opportunity to meet previ-
ously, and including Israeli vouth who would also partici-
pate. After returning home, the young Jews would be
encouraged o maintain contact with Israel and their local
Jewish communiey.

Spending money this way makes far greater sense than
continuing to have UJA/Federation raise money on the sup-
position that Israel is in desperate need of this money.
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Israel’s standard of living is among the top 10 percent of the
world's countries. There is no logic to American Jews con-
tinuing to assist Israel in Anancing its social welfare system,
Better to use that money to strengthen the Jewish identity of
Jews living outside Israel. And lsrael should be the focus of

visits by voung Jews not because Tsrael is necessarily “bet-
ter” or a higher exemplification of Jewish life, but because
it 1s the cradle of Judaism and the only Jewish state,

We can create a Jewish television channel and a powerful
Jewish internet system, The ereation of secular, trraditional,
and religious internet sites has the potential for widening
access to Jewish information, discussions on Jewish thought
and current events, and intellectual stimulation that could
open new horizons for Jewish life.

We can develop a sceular Jewish curriculum. Abraham
Burg's proposal for establishing an Open University for the
Tewish people, with reachers and students from all over the
world, deserves our support, This tvpe of university could
take advantage of the brightest lecturers and researchers in
the Jewish world and exploit the internet and Jewish televi-
sion networks to deliver lectures and share information from
any location in the world, Students would receive written
materials via the interner or other media, would be tested in
rhe same '.‘.’il:.', ';II'IE] R.'{JLIh.I t)l.' ';l“'iln.'l:d an ﬂcﬂdf.'l“i[: {|1:gr{:(_'
after completing their studies—thus making Jewish learning
accessible to voung Jews even il they are not located near
major Jewish centers.

TikkunN: Looking at the destructive consequences of
nationalism in the twentieth century, some Jews have con-
cluded that the most urgent task facing the world is to move
bevoned nationalist particularism and develop a universal iden-
tity, Those Jews might make the lfollowing argument: We can
understand why, if vou are rooted in the Jewish religious tra-
dition, vou may want to perpetuate that form of particularism,
But if you are talking about people who no longer are rooted
in a religious particularism, it would be better for the world
for you o develop a universal consciousness that is not rooted
in a national identity. The next stage of the development of the
human race requires an ability to see the world from a more
holistic consciousness. For example, certain forms of spiritual
and mystical consciousness may encourage people to see the
world holistically, from the standpoint of the Unity of All
Being. But the last thing the world needs right now are new
and innovative ways to foster nationalist particularism that do
not connect with this kind of unity. Rather than encourage
secular people to convert to Judaism, why not encourage
them to form this more universalistic identity?

BEILIN: | am not preaching to people 1o become Jewish. 1
am addressing the question of how to handle the fate of those
who already want to be Jewish because they are in a family or
relationship or because they love the Jewish people,

Now, as to the question of a universalistic world that vour
hvpothetical proposed: 1 would love to live in that universal-
istic world, but I am not prepared to be the first citizen of



it, nor the first to sacrifice my national identity to be part
ol it, Given what happened 1o the Jews in the wentieth cen-
tury when we did not have adequate national protections, 1
think we should be the second or the third but not the first
to give up our national identity in the name of the universal-
ism you describe.

Tikxun: We at TikkoN made thar last point you just made
as early as twelve vears ago when facing those who thought
that TIKKUN was limiting itself 100 much by being an explic-
itly Jewish magazine,

and ecological well-being, so we are not so proud of an
Israel whose primary orientation is to figure out how to
jump in and accelerate that globalization process.

BEILIN: Over the vears I've read vour analysis in TIKKUN
and 1 appreciate it and think there is much truth in it

I think the problem has been exacerbated for a technical
reason: the electoral system in Israel has made it possible for
people to vote for a Prime Minister from one party while giv-
ing their Knesset vote to very particularistic parties, so that
these smaller parties became the majority

BEILIN: I'm a good student of vours,

Tikkun: Turning back to Israel, we at
Tikkun have argued that the Labor Pasty, of
which vou are a leader, and the Meretz party,

We are searching
for our way ... a

and the major parties had to become depen-
dent upon them.

I don't think it’s fair to say that we in
Labor adopted the capitalistic way—we are

1o which you are aligned, have increasingly way fbar EUI!I not be Sacial Democrats who adopted a Third Way

been unable to mobilize majority support

because of the way that these parties fail o Sé‘i’?ﬁpxgy beé’?’ffddfﬂg
for capitalism.

address the hunger for meaning and purpose
in the life of ordinary Israelis. Labor and

approach similar to that advocated by
Antheny Giddens and modeled by Tony
Blair [Barak gave all of his cabinet ministers a
gift of Anthonv Giddens’s baok on the Third

Mererz appear to many Israelis to be giving
the following message: “Ohr vision of Israel’s future is for this
society to play a central role in the globalization of capital,
and we urge you individual Israelis to find your meaning in
life through the scientific, technological, or material accom-
plishments you achieve in the globalized competitive market-
place to which we will give you access,” This vision may
appeal to a sector of the Isracli public which lives on the
coast from Tel Aviv to Haifa, but makes many other Israclis,
particularly recent Russian immigrants and those from
Sephardic or Mizrachi backgrounds, feel very uninspired,
because they do not believe that they have the skills or the
resources to "make it” in the competitive markerplace. Many
of them intuitively recognize that globalization has increased
divisions between the haves and the have nots, and they sus-
pect that they will end up in the latter category, not as benefi-
ciaries but as victims of globalization,

As a result, these Israelis feel much more anracted o
other communities of meaning—at the present moment, the
political Right, manifested through Shas, Likud, and the var-
ious religious fundamentalist parties, The marketplace gives
the message: “You are valuable if you can make it finan-
cially,” whereas the right-wing nationalist world gives the
message: *You are valuable just because yvou are an Israchi,”
and the Jewish religious world gives the message *
valuable just because you are created in the image of God”—
and both of these alternatives offer value 1o people without
regard to what they accomplish in the competitive struggle.
Thus you get a political outcome in which many Israclis who
might. for example, support a peace process, find them-
selves supporting political parties that are against peace,

Of course, we at TIRKUN have another objection to glob-
alization as well: we who live in the heartland of globalized
capital see not only the good things about globalization, but
some of its destructive consequences for the world’s ethical

‘Wou are

Way]. But we are searching for our way ... a
way that will not be simply cheerleading for capitalism,

TikkUN: So what direction do you see for Israel?

BeiLin: First, Israel must complere the peace process.
An agreement with the Palestinians is at the heart of the
Arab-lsraeli conflict, and peace with them will make it eas-
ier to achieve peace with Syria and Lebanon, A comprehen-
sive peace will signilicantly decrease the danger that Israel
will be atracked by extreme outer-rim states wishing to win
the suppaort of Arab states,

Peace will lead to normalization and will bring Israel to
a stage where a professional army can replace compulsory
military service. And this, in turn, will free young ultra-
Orthodox from having to remain cloistered in yeshivot in
order to receive deferment from army service,

In the realm of religion-state relations, the most crucial
task is to create civil marriage and divorce. Another impor-
tant matter is to deny preferred status to any one of the reli-
gious streams of Judaism. It is not absolutely necessary to
separate religion and state, Israel could decide to com-
pletely separate itself from the Jewish. Muslim, and
Christian frameworks and announce that, from now on,
they would need to finance themselves. But Israel could also
continue to fund them, in proportion to the number of peo-
ple requiring religious services in each group.

I cannot allow myself to look out from my balcony in
Israel and the Jewish world, admiring the many successes of
the Jewish people and sighing over the problematic trends.
Lam convinced that our actions can make a difference. We
do not need to undertake such grandiose schemes as Herel's
plan to transfer an entire people from one continent to
another. Far more modest steps are likely to ensure that the
twenty-first century will be remembered as a wonderful
time for the Jewish people. But this means that we must
stop sighing and start acting—now, [

INTERVIES: Y0551 BEILIN 11



ISRAEL

A Product of the American Jewish
ommunity --

Herdr Altman
hen did my Jewish identity start becoming a
problem?
Perhaps when 1 took a job with an organi
zation fighting female genital mutilation in
Africa and my cousin asked, “What? There aren’t enough
Jewish girls in trouble for vou to help?” My questions about

ientity certainly intensified when 1 fell in love with a Muslim

man and our families erupted and boiled for ene vear until

we submitted ro a foreed farewell. Today, they continue, as

when an Israeli Jew tells me | am betraving my people by

worki for an orn

g inization which supports the fundamental
human rights of Palestinians in the Occupied Territories.
For much of my adult life, it seems, my Jewish identity
hiss bieen enveloned by anser and confusion, It is the uneasi:
has been enveloped by anger and conlusion. It 1s the uneasl

ewish ritual. It is

ness [ feel each time | am confronted with
the shame I feel when [ stare inte the face of a Palestinian
child whao has been arrested without due cause and mis-

treated by Israeli saldiers. It is the anger 1 feel when another

member of my family asks, “But what have we done to

ve for vou to defend?” Us.

them? What rights do they |
Fhem. Often 1 wonder how in the world we would survive,
what would happen 1o the entire species of human being, i
the rhetoric of “us™ and “them™ was suddenly 1aken away.
Who to hate? Who to love? Who to blame?

In 1989, | celebrated my bat mitzvah at Temple Beth

Ohr in Orange County, California. Chanting from the

Torah in front of those who love me, the

eginnings of a

T
g |I'| (&7 (i

deep connection to Judaism welled up inside of me, a love

for this religion that brings people together and allows us to
ask guestions, I didn’t know that in the same year seventy-
cight Palestinian children under the age of sixteen were
killed |'l}.' Israeli security forces. (Not even the army
spokesperson contended that life-threatening situations
were involved in most of these cases.)

As a teenager, | developed a heady enthusiasm for religion
and became involved in the B'nai B'rith Youth Organization
as the coordinator of Judaic programming for the southern
California region. During these same vears (between 1987
and 1993}, in a universe entirely separate from mine, 432

E');-tll'}{l!lli}l_': ||I;I|'||L:S R L'E'Il-I!'l_'l)\.' {E\_'rl'lt'llji‘lh'l!. 4 52 t".i|'|'|:|](.‘."‘- |L'|.|.

homeless, The homes were demolished by the Tsraeli govern
ment, in contravention of international kaw, as collective pun-
ishment against the families of those suspected (not yet tried,
not ver convicted) of involvement in terrorist attacks.

In 1995 [ began studying at Yale University, and within a
vear was leading the Conservative minyan at Hillel. My col-
|.-r§!_L' age crisis of taith came \|||:|._'}~;l\. and lij-.' the end of 1998,
I had quietly stopped attending Shabbat dinners, and my
absence was noted at mill}.:ln. Hevar could | join in prayer

when 1 knew that, while 1 studied in Connecticut, the
i

General Security Service le v used torture as a method of
i';|[:-1'|'n?-_'\;=.[i|,1|| n |_-\|';|,L'|,_' I }L'.]':"I'Il,'i_i that |:".1IE-_':-'IiI.':i.;I‘.'| LlL'l'.IiE'IJ.'l.'.‘\
were '|,|('I;I_]'|1]'l, :\::['I'_l_l'{l,'L'l_ i,]t,_']?l'!"\.'t_'ié C'|| hlL'L'I'I .1!1" I.(]i“.E_ I](.'i!. |||
painful positions, and exposed to extreme temperatures
and frightening threats, I leamed of the intolerance and fear
among all religions. [ found myself confused.

[ am living this yvear in Jerusalem as an intern at

B Tselem, the Tsraeli Information Center for Human Rights




in the Occupied Territories. In this vear my eves have been
opened in frightening ways, and my faith has been tested to
the breaking point. I have studied Hebrew, wished I under-
stood Arabic, participated in heart-warming Shabbat din
ners, traveled to refugee camps, visited the Western Wall,
and stood in solidarity with Palestinian families who were
evicted from their homes for * security reasons,”

Living in the midst of the much-discussed secular-reli
gious divide that is Israel is a bewildering experience. What
has affected my religious identity the most is the symbiotic
relationship between religion and politics in Isracl—it is
taken for granted that the Orthodox haredim are quite
right-wing on the political spectrum, while it seems nearly
taboo, if you are on the Left, to engage in the least bit of
religious observance. Religious leaders in Isracl grandstand
daily on antiliberal topics, blasting the left wing for its sym
pathy with the Palestinian cause, and pledging their solidar-
ity with the Jewish settlers who are illegally residing in
occupied territories. One of the only (struggling but won-
derful) exceprions to this rule is a small organization called
Rabbis for Human Rights, which is villified by the rest of
the religious community. In my own life, 1 realize thar the
aversion to all-things-religious 1 began o develop several
vears ago has done nothing but grow stronger. This, 1 know,
is a shame, Some of the most potentially heart-warming
evenings [ have spent in Israel were those surrounded by
friends around a lively Shabbar dinner able.

While my experiences living in Israel have proven to be
ar times shocking, often enraging, and always difficult, my
frustration and anger is greater still when T turn west-ward,
toward the American Jewish community and its leaders.
One of my internship projects has involved inviting
American |ewish organizations to include an information
session with B'Tselem in the itineraries of the *vouth mis-
sions” they send to Israel. These information sessions
include a description of human rights work in Israel, a pre-
sentation of the human rights situation in the Occupied
Territories, and a Facilitated question and answer session,
Most organizations have not returned my letters, emails, or
phone calls. A very few organizations expressed interest;
many gave me a tight-lipped “no” without explanation,
Whenever the opportunity arose, 1 attempted to engage
in dialogue.

Speaking with a representative from one of the largest
nationwide Jewish youth groups, 1 inquired as to his orga
nization's lack of interest. “Our director,” he replied, “says
that when we have a written agreement with the Pales-
tinians, maybe then, maybe, we can begin to ralk about the
poor Arabs.” Sarcasm poisoned his words. So 1 spoke with
his director, who reminded me that he is dealing with youth
who arrive in Israel knowing little to nothing abour the
country, and perhaps even less about Judaism. I replied that
I understood, having been one of these youths only vears
prior. “I don’t want to bring them to Israel,” he insisted,
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ISRAEL

“only to tell them about how bad we are.” He went on 1o
explain that he would never claim that the words published
by B'Tselem are untrue, but that they are simply not words
he wants shared with the youth on his programs,

OF course, there is a segment of the Jewish community
which has embraced the words of organizations like
B"Tselem and confronted the olten close-minded institu-
tions of the Jewish Diaspora, One such example is this very
magazine, TIKKUN, which has consistently publicized
B Tselem's information about torture and

something fundamental about the way the American Jewish
community teaches its vouth, Something fundamental about
the importance of “us” and the hatred/fear/misunderstand-
ing of “them.” To support the state of Israel “un-condition-
ally™ and without judgement is ludicrous and unreasonable,
No country is infallible; no country is so untouchable thar it
can be ignored by the international community and placed
in a bubble of sanctioned hypoerisy. Indeed, we live in a
world where evolving norms of international human rights
exist, where they can be applied and enforced

other human rights abuses. And there are
others, individuals and organizations doing
grass]'nl:lts P{.‘.ilct‘ ':II'II] I'!I.IITIE!]."I: righls \.\i'ﬂl:_I'L Erl
the Middle East, as well as advocacy within

We are a people

who have been

through international pressure and advocacy
{look, for an example, to the end of apartheid
in South Africa). No country should be
immune to this, not the United States of

the United States and elsewhere. Yer this seg- bf’f?‘dyfd ﬁﬂd wbo America, and not Isracl.
g

ment is still cast aside as an extremist fringe
by the broader Jewish community, repre-
sented by such giants as the UJA/Federation

have betrayed.

In a sense, [ agree with the spokesman for
the organization who [ spoke with on the
phone—the way to approach this situation is

and AIPAC. These giants establish the
agenda which is heard worldwide as the “voice” of Judaism
and, specifically, American Judaism.

I understand the stated priorities of the leadership of
American Judaism—ro suppert unconditionally the state of
Israel and to fight for Jewish continuity in the Diaspora.
However, T also understand the connection that has grown
in the United States between Judaism and liberalism, and
the way that mest American Jews present Judaism to their
children—naot as a harsh set of rules dictated by an unfor-
giving God, but as a code of accepting and pluralistic values
and beliefs, If T am a product of the liberal American Jewish
community's attempt to inculcate its priorities in its vouth,
then this attempt has stopped Far short of success. Because
these are the questions that we are left with, we children of
the American Jewish community:

If Judaism is a religion which embraces equality and
preaches peace, why is the Jewish state brimming with prej-
udice and unjust laws? And why was | led to believe other-
wise, that Israel truly is a *light onto the nations™? If T was
taught tolerance and understanding in the name of Judaism,
why have I been brought up believing that an entire nation
of people are terrorists? Is this any way to stop a cvele of
violence? IF T was taught the moral code of acceptance and
pluralism as a part of Judaism, why is the world so strictly
divided into camps of “us” and “them”™? Why is it a source
of pride to the family that we are friends with the Arab fam-
ily down the street, but a disgrace if I fall in love with their
son? Why am 1 a champion of good if T work for the human
rights of struggling Jews in developing countries, but a
betraver of my Faith if I work for the human rights of suf-
fering Palestinians in the holy land?

I am only twenty-two, so | cannot claim wisdom enough
to know that there are no answers to these questions. But |
l’.l.'lﬂ“’ th:{l’ i]'l my =Ca I'I:]'l CE OVET tI'IL' Pilﬁ' f(.“l'\' }’L’ﬂl’s. l .['Ii!'l-'ﬂ.' not
been able to find such answers, Something must change,
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not to bring the youth of the American Jewish
community to lsracl, to sit them down, and to tell them how
and why Isracl is bad. Because Israel, at its core (1 still
believe), is not bad. It is a country which faces astonishing
battles every day, and which finds irsell caught berween the
often opposing demands of religion and democracy. In the
course of these battles, many have died, many have been
injured, and many principles have been cast aside. [ challenge
the American Jewish community to face up to these injus-
tices, to admit that they have occurred, and ro present this
truth to its children. Rather than inculeating in our children a
blindingly one-sided version of a righteous Zionism, we as
American Jews should be discussing the rrue face of Tsraeli
politics, with all of its difficulties and challenges and frustra-
tions. | wish [ had learned as a child that Israel, a country that
iIS @n Ilﬂ\."ﬂll.lilblt" rel'Ltgc i-ﬂl' QLI PL‘('.I}]i{.!‘ has a CQ'I.T.II)IE(:;] fE(E ;,'IEI:S.I
and a perplexing future, I wish T had been taught that I, asa
Jew in the Diaspora, am expected to advocate for social jus-
tice and Fairness in the country that represents my religion to
the world. Twish I had been taught these things so that at the
age of eighteen, when [ picked up Human Rights Warch's
country report on Israel, I would not have felt betrayed, not
t-l:'h ias i.I- mmething I'.I-'q'l({ IK’('!I'.I kﬂ].'!t ET".)lT.I me, not IJE(."IT ll:El' “'i.tl'l.
the gnawing suspicion that all T ever believed and knew of my
people was tainted and somehow false,

The truth may be frightening, but it is powerful bevond
any cliché or aphorism | can quote. Had I been armed as an
H{]{'.I].CSE:C['!I “'iLI'I TE'IL" tru[!: E'Ibnllt ]'.I'.I!.' p{.’l’JP]U. ITI:\-' rﬂ]igi.(ﬂ'l., tlﬂ:{j
the state of Israel, I might not feel as alienated from and
skeprical of the American Jewish community as | am today.
We are a people, like all peoples in the world, who have
been betraved, and who have betraved, who have suffered
injustices, and who have commirtted injustices. It is time 1o
own up to this history publicly and privately, to prove to
our children that we truly are the liberal, progressive com-
munity we claim to be. 4



SPIRITUAL PATHS

CAREER TIP OF THE DAY:
Become

a Prophet!

David Fetcho

was speaking with a friend at a party not long

ago. We had quickly moved past the usual

pleasantries and were talking about the mean-

ing of praphetic calling in America today. 1
mentioned a character in a novel of mine whose
basic dilemma is that he's not quite sure whether
he's a sick guv with a messiah complex, or an uncer-
tain messiah with a “guy complex.” My friend
responded, “I know many people who feel called by
God. Yet they also feel that they risk being dismissed
as nut cases if they claim a prophetic role—even
though others may regard them as contemporary
pml)hetﬁ.. It"s too scary E'Ind Llllin'l&ltf.'l_\.’ {als] SL‘i.F'I'.I'IiH"
ginalizing to make that kind of claim, even if one
does in fact hear an undeniable call from the uni-
verse,” It was this conversation that moved me to
write this article. Though | come from a Catholic
background, and now work primari]}' in progressive
Christian circles, the substance of my growing sense
of spiritual calling probably has a lot in common
with those in other spiritual communities,

For me it began as a kid, while I was growing up Catholic
in those good ald pre-WVatican 1T days in a Polish, Irish,
Ttalian parish in Pittsburgh, Pennsylvania, Perhaps the single
most pointed memory, the one that gathers into itself all
those early spiritual longings, revolves around a story our
parish priest once told about some ardent voung priest, a
saint-about-to-be, who one bleary morning crossed behind
the front altar on his way to prepare for early Mass. [t was
the same route he took every morning in his black cassock,
before he put on the vestments for Mass, everything still a
little out of focus—maybe before his first cup of colfee—
which might explain the nonchalance of his turning to look
at some movement in the corner of his eve. There in the
darkness behind the altar was a litdle flitting luminance;
some magnetic aura radiating out and maybe a voice in the

David Fetcho is a writer and compaoser fiving in Oakland, Calf-
Jornia. He and bis wife Susan arve avtists-in-residence and vetvear
leaders with New College Berkeley, an affiliate institute of the
Graduate Theological Ussion,
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base of his brain that made him hesitate for just a moment.
And it's what our priest said next that was the killer, uttering
the word for what happens when a human being is grabbed
by the soul and pulled into a sudden unmasking light, the
bright flow beneath the surface scum, so alive with joy and

}]I'ESE‘!"CCS_ ;‘ﬁs i']c C]'nﬁ.\;t_'d 11&]'[‘“'[!] [hf ﬂltﬂn ;Jl'l(,t L RS []'lilt
brightness, “he fell into ecstasy,” the priest said.

Then our storyreller just folded that word up and put it in
his pocket, Our handsome voung priest was so eager to seem
relevant to us kids, he just couldn’t follow through with the
implications. He carried this word that could change every-
thing about every one of our miserable liule existences and
he couldn't bring it out into full view, wouldn't let us wrap
our sore, scraggly brains around it, So he quickly moved on
to ask wha'd had their first erection. But when 1 heard this
story, and so many others like it, abour the saints who would

heal people, or feed the poor with their own last serap of

food, all T could think was, how could anvone possibly
believe that anything else matters?
It all came down to that one word and evervthing it

ILLUSTRATION BY ELEMA RODRIGUEZ



implied. Ecstasy—like a rare and single note of an invisible
birdsong nearly lost in the usual tangle of words and activi-
ties. I wanted with all my heart to glimpse just a wing, a
flash of color. If this is the whole point, I thought, why can't
they just admit it and tell us how o ger there?

I carried the word with me like a cocoon in a jar all
through school, But the most amazing thing to me was that
no one else seemed to care very much. Ecstasy-schmectasy!
What was important to my peers was, did you see Carla
Costanzo in that sweater at the bingo the other night and do
vou think those're real? For the adults in my life, it seemed
the most urgent business was to be groomed for a good job,
get pressed into this mold called “normal” as soon as possi-
ble, and learn that church is for Sundavs, while the rest of
the week is where “real life” happens.

Meanwhile, | was becoming convinced it was just the
opposite. It seemed plain to me that the mysteries pro-
claimed on Sunday called everything else into question.
This produced a strange and profound sense of personal
dislocation. 1 could no longer be content to accepr the busi-
ness-as-usual, status queo assumptions being passed to me
by either cultural osmosis or the somewhat less subtle pres-
sures of parents and peers to conform, [ felt caught between
two worlds, one of which seemed unattainable, and the
other, increasingly, unendurable.

Don't misunderstand, though. This is not a dislocation |
in any way regret. It is one, on the contrary, thar 1 credit for
saving my life.

By the time [ was ready to leave high school, I had given
up on Catholicism’s ability to deliver the transformation I
was now desperate to find. I gravitated to the margins of
social respectability, 1 hung out with the longhairs, and
formed a folk group called “The Prophets™ that performed
an angst-filled repertoire of social protest songs o mostly
blank-eved audiences. When I became entranced with the
hyper-romantic portraval of eastern philosophy 1 found in
Aldous Huxley's novel, Isfand, I began telling people I was
now a Shivaist,

What followed was the predictable course for disen-
chanted Baby Boomers: a couple vears of college interrupted
by the more pressing concerns of psychedelic infatuation,
countercultural immersion, getting tear-gassed in Vietnam
war protests, and religious experimentation. When 1 ended
up disillusioned with Movement infighting and the obliter
ated promise of a Worker's Revolution, 1 took initation into
a Tantric Hindu sect that promised enlightenment in one
lifetime and a cosmic plan to change the world,

[ .‘\TE}}'L’{I \l'itl\ r}ual aroup Fﬂr twio i!nd a htl“,: years, con-
vinced that [ would find the ecstasy (now called ananda, or
bliss) that | had so wanted as a child. What [ found instead
was a subtle reorientation of my search. Whar started out as
a burning need to question everything had somehow got-
ten subsumed into an unquestioning dogma that the suffer-
ing, contradiction, and general mayhem of the world was
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SPIRITUAL PATHS

simply illusion; just another part of the hologram of exis-
tence itself. But by that time | had become a personal trans-
formation addict, T was convinced that our only hope was 1o
practice enough meditation so that I might be able to see
our ant-like lives as Shiva's gorgeous and terrible dance of
death and rebirth, and then to hightail it off the karmic
wheel into Nirvana. Even my guru's elaborate program for
social redistribution of resources was, ultimately, so that
evervone could have a material base from which o meditate
and get liberated from material existence,
Mavbe it was my Catholic upbringing

By contrast, the scriptures say that we are alf called 1o
nurture a prophetic consciousness that calls into question
every given assumption of our social milieu. They also
pretry strongly infer that a part of the price of that calling
will be the evaporation of all the glib certainties that make
for a stable and happy cultural existence, Here is where
Christian theology and the theology of Tikxun find com-
oI gl‘;)und, i" r]lC LI]]L{QF&[H"{“]I% t!lat tl“: F?r{]]‘!]]ctic li:ﬂil'::r'
is renewed in a community infused with the Spirit of God,
in those who have been “disoriented” from their lives as

servants to all the machines of contest and

necdling at the back of my conscience, but |
began to feel that old dislocation again.
When [ wasn't meditating or teaching yoga,
I'd take long walks in the Berkeley hills
where the intricate interplay of light and rex-
ture and creatures in their complex pursuits
called to my senses. Despite my best elforts
o see through the veil of mava, life itself
convinced me that there was some kernel in

To think you hear
the call of God is a
dangerous thing. ...
To actually hear the
call is maybe worse

reoriented to a gified and gifting life of
trust in the God of justice and mercy. My
reading of both the Hebrew and Christian
testaments has taught me that all of us whe
claim the biblical tradition are called in
some way to be a synapse in that prophetic
CONSCIOUSIESS,

[ suspect that more people hear God's
real call than anvone might imagine. Mavbe

the universe, some God molecule at the cen-
ter of things. Right here, in the very world of shapes and
senses, one could somehow brush—although | resisted nam-
ing it=—agamst a solid edge of the skin of God. And the more
I tried o think of all the injustice and suffering in the world
in terms of karmic consequence, the more 1 experienced
what telt like the grief of this God of beauty over all the self-
inflicted pain of the world. What more can 1 say? God spoke
o my heart, and | knew 1 had to go a different way,

To think vou hear the call of God is a dangerous thing,
as anvone [amiliar with such self-deluded prophets as Jim
Jones, David Koresh, Charles Manson or Ma Anand Sheela
can appreciate. To actrally hear the call is maybe worse,
since with it comes plaguing self-suspicion that never goes
away, Once [ had decided to follow the Gad of the Bible
into that God's imimate and deeply personal engagement
with all of life, it slowly became clear that 1 was also being
called to a self-conscious identification with the prophetic
tradition, This was not a job that was in my top-ten list of
career choices. But I'm here to say that despite the seeming
absurdity of naming myself a “prophet,” the gradual real-
ization of what is my authentic prophetic calling has infused
my life with a depth of value and sense of connectedness—
nat to mention the seasoning of pain and frustration—thar |
would never atherwise have known.

When we think of the character of “the prophet,” we
don’t generally think of Jeremiah grinding his teeth in the
aravel while coming to grips with his calling. Instead, |
think the picture most people have in mind is of Charlton
Heston playing Moses: the magnificent, glowing man, larger
than life, who comes down the mountain as the only guy
who's ever managed to fingerprint God and live to tell
about it, (Of course, we now know it was because he was
packing a picce.)
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evervbody does at one time or another. But
the voice is so discontinuous, the call so very opposite to the
myths we've staked our lives on, thar we make tracks as fast
as we can to turn on the computers or the Tvs to drown it
out; to crank up the volume on the broadband braincast
pulsing out the sedating message, “Who am I 1o think like
this? Who do I think [ am to imagine God is talking to me?
Who am | to question a socicty that is so obviously riding
the crest of Progress?”

Mavbe it's a small comfort, bur more than a few of the
Hebrew prophets had pretty much the same reaction. It is
an alarming thing to claim for eneself the directive of God.
More so the mantle of spiritual teacher or prophet. It seems
both preposterous and overwhelming, So we shouldn't be
too surprised to find a certain part of ourselves in the same
boat as the prophet Jonah, fleeing to the Tarshish of dot-
com prosperity or internet virtuality, to the analgesics of
normality and conformity, rather than daring to speak the
affronting word of the Lord.

But the story of Jonah has a twist. The whale of judg-
ment on Jonah's cowardice became the whale of Jonah's
deliverance. When he was spit up on the shores of Nineveh
he was at the same time delivered out of his fears and into
the power of his calling. This story certainly speaks to my
L'C}nf.l[ti(]n. L:.'I.'T.'“ in m ¥ moments C‘I'- "i.lrfl.".’cﬁr. 51'_']"‘ f.{':)Lll'Jt. '“'E“.:“
I am tempted to dismiss my calling as a throwback religious
fantasy, [ can sense that dark shadow of the Lord moving
under the ship. I can almost hear the hissing spour off the
starboard side. Then a new and strange kind of certainty
takes hold of me. I've learned from Jonah (and from life!)
that even if T am cast from what 1 thought was my refuge
headlong into what [ fear the most, [ will then only be gath-
ered into the deeper security of the Maker of heaven and
carth, of all things visible and invisible,



[s this the experience of “ecstasy” I longed for as a
child? Not really. That was like being fascinated by the skin

of a great animal, the strength of which I had no way of

comprehending. As I've come to know the bones and mus-

cle system of my calling to a prophetic ministry, [ under
stand it to be far deeper than any transcendent rapture,
Certainly I love to be swept off my feer with feelings of spir-

; i i : .
itual rhapsody. But finding my place and expressing my call

within an engaged prophetic community has become my
solid ground.

Indeed, it is in community with others who have
accepted their prophetic calling that [ discover my truest
life, and the courage to live it. And this, I think, is what
makes my story of some plausible relevance to others, what-
ever their religious or spiritual persuasion, For, at bottom,
the energies of prophetic ministry—to confront at the root
the dominant structures of injustice and dehumanization—

1 . P
are pertectly coherent with our deepest |:-L'r'.kl1||;i| ]u:un;znl;',s: Lo

find and inhabir our truest lives. But on both counts, as soon
as one entertains the notion of prophetic calling, one quickly

discovers that it is a call impossible to fulfill in isolation. To

attempt to do so is simply to undertake a “hero project” that
is bound to end in disillusionment or bitterness,

I was extremely fortunate that my reintroduction to
Christianity as an adult took place in the context of a radical
and progressive community that did not focus exclusively
either on the personal dimensions of faith (as do an unfortu
nate number of Christian churches), or the social/political
ones. It was a true prophetic community in that it engaged

1 T % %
LES Al Tl'IL' ]]L'd:': o our hearts, \.‘.'JlilL' It tll":.“-.‘.' s Into MCArning

ful and rranstormative engagement with the concrete needs

of the world. Sadly, this and so many sister communities no
longer exist as intentional families, which is felt as a loss by
all who were part of them, Yer, like any family in “diaspora,”
the spiritual formartion thar took place in community has
determined our subsequent ways of being in the world, And
that old family magnetism keeps drawing us back together—

for reunions, for work, for building one another's courage
U as we continue to articulate our prophetic calling in hun-
dreds of different contexts.

The truth is, there is a wide and intricately woven net

work of prophetic communities out there that have vet to

fully grasp their calling, but are feeling the frst sparks of the

Spirit in their midst, And perhaps the widest diaspora of all

is those individuals whao feel trapped in their isolation while

their consciences burn within them; who may feel powerless

against the rushing globalization of technocracy and all the
dehumanizing forces at large in the world, but who know in
their hearts that they must do something, say something
against the machine and in detense of life. The word to all
of you is the same encouragement that was implicit in the
call to Jonah: Wake up to the Voice that is within vou. Stand
up and speak the word—however small—that is yours alone

to speak. Take courage, for vou do not walk alone! 4
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TORAH OF MONEY

Beyond Tolerance

Funding for Gay and Leshian Inclusion

Lawrence Bush and Jeffrey Dekro

peaking in 1989 at a service for Jews with AIDS,
Rabbi Alexander Schindler of the Reform syna-
gogue movement noted that “there is another inter-
pretation that we must attach to the Star of David

actually are many local
Jewish efforts to express

?_"(:I('!l{i“']‘“—P!'i'l'l‘] resources,
models of synagogue inclu-

... an interpretation that any Jewish child with a crayvon will sion, and so on,” observes Awvi

tell you: that the Star of David contains,
within it, the triangle.” He continued:

For those of us who, a generation ago [dur-
ing the Nazi era], would have been wearing
the pink triangle as a badge of shame and a
mark of death; for those of us who today
wear it as a badge of honor and resistance:
it is time to complete the outline of your
Jewish star.

For those of us who have been willfully
blind to the geomerry of Jewish life, whe
would keep invisible the presence of the tri-
angle within the Shield of David: it is time
to complete the outline of your Jewis

1 STAr.

Eleven vears later, at the April 2000

gathering of the Central Conference of

American Rabbis, the Reform movement
took another step towards “completing the
outline of its Jewish star” by approving rab-
binic officiation at “rituals of union” for
same-gender couples, Although the resolu
tion was timid—gay and lesbian marriages
were denied the label of Eiddushin (sancti-
fied I]u.'u'ish martiage), and rabbis who
decline to officiate received unqualified
suppori—it  nevertheless  represented
another plateau of “tolerance” for gay and
lesbian Jews that has been wrought by a
generation of activism,

Funding is now critical if the Jewish
community is to move beyond “rolerance.”
Resolutions need to be translated into bud-
get lines, rhetoric into resources. “There

!

Lawrence Bush and Jeffrey Dekro are co-
authors of Jews, Maoney and Social Responsi-
bility, They can be reached at The Shefa Fund,
info@shefafund org
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The chuppah’s quilted
Blues amd .."?.'II',I'?."I{'.‘. slars
Held by the world's four

. .
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Less than this living
Liguidly thev do
Together, sailboat

O the lake, day's work

Over, or nearly

Over, dinner's mess
Yot ta be scrubbed tifr,
Legrclature ont

Of session, no new
Lobbying to do,

The working poor not
Yer Left i the cold

By meen with money,

The day's phone calls made,
New signings scheduled

L-'Jn'l ‘i'J.ff.'l ;.I‘lu,'.l W f.-':‘r’ gl s

For books she chose as
Publicist so bope

Might make a living

I wuer nmeidst somehore,
When the week's weork is
Done two women sing
Their shabbos prayers,

Light cupped in their hands,

—Gireg Miller

Rose, co-author of
Twwice Blessed: On Being

Gay and Jewish

(1989 and
Executive Director of Project Inform. a
national organization combatting AIDS on
fronts

Leshran,

many (arww ProjectInform org),
“Carefully focused funding, even in small
amounts, can translate goodwill into
good deeds.”

But Orthodex intolerance for “the
homosexual lifestyle” and Conservative
foot-dragging on inclusion issues are likelv
to block mainstream Jewish funding for
vears to come, This is the reality that
inspired Rose to help create The Shefa
Fund’s unique new Pooled Fund for Jewish
Community Activism on  Gay, Lesbian,
Bisexual and Transgender (GLBT) Issues,
which was capitalized over a two-vear
period by more than seventy-five individu-
als and organizations. Last autumn, the
Pooled Fund made its first round of

30,000 in grants to seven Jewish organiza

tions—including four Jewish Family and
Children’s Service (JFCS) agencies.

“Olur rask.” savs Shefa’s Sue Hotfman,
who organized the Pooled Fund with Avi
Rose, “is 1o work with the Jewish commu
nity on inclusiveness—which is generally
framed as a ‘continuity’ issue—in order to
cultivate a vision of justice. Ultimately, the
Jewish community needs to stand up
against the exclusion and vielence that
affect GLBT Jews whether or not there is a
perceived Jewish sell-interest.” The similar-
ity between anti-Semitic and homophobic
oppression, Hoffman observes, makes this

y 3 . i
(eraspdianiieed et piger 3%)
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The New Crisis In Education
Who s Cheating \Whom?
Svi Shapiro

eoent L"I.'iiJL'I]L'L‘ on Ihl'_' extent nf (,'I'l{j&]!]lﬂﬂ among

students in public schools provides chilling testi-

mony to the current moral climate of education

in the United States. A recent survey by the
Josephson Institute of Ethics of nearly 21,000 middle and
high-school students found that 70 percent of high school
students admitted to cheating at least once on an exam in
the previous rwelve months; 45 percent of these students
agreed with the statement, A person has to lie or cheat in
order to succeed.” Over a third of the students questioned
wotlld be willing to chear if it would help them get into col-
lege. In another survey of high school students {the twenty-
ninth “Who's Who Among American High School
Students™), 80 percent of students admitted to cheating in
order to get to the top of their class. More than half said
that they didn’t view cheating as a big deal.

Svr Shapiro iv director of the Ph.D. progrant in educatton and end-
tural studies at the University of North Carolina at Greenshoro
and bas recently edited Strangers in the Land: Pedagogy,
Modernity. and Jewish Identity (Perer Lang, 2000)

Such information hardly comes as a surprise to those of
us who have been studying and struggling with the effects
of the testing mania that has been sweeping the country
during the past ten years. Indeed it scems to be the
inevitable consequence of the “high stakes” testing in which
more and more of a student’s life—whether he or she com-
pletes courses, is promoted, graduates, gets into college—
comes to depend on the results of a standardized rest,

In the context of this increasingly dog-eat-dog world of
publie education, the incidence of professional employees
cheating has also increased. In the past two vears schools in
New York, Texas, Florida, Ohio, Nerth Carolina, Rhode
Island, Kentucky, and Maryland have investigated reports
of improper or illegal attempts by teachers, principals and
other administrators to raise test scores. In Texas a deputy
superintendent was indicted on sixteen counts of criminal

tampering after central administrators and principals
boosted scores by changing the identification numbers of
students whose failing grades they did not want counted. In
New York City cheating was so pervasive that it led to the
resignation of a school superintendent,
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Why are adults cheating? High stakes testing
means that poor test scores put teachers’ and admin-
istrators’ jobs on the line. Emplovment, salary
increases, and promotions are more and more depen-
dent on demonstrating rising scores. The one-size-
fits-all approach to testing ignores the way that
income and economic circumstance interact with
achievement; it means that those who work in lovw-
income schools are ar an enormous disadvantage in
producing the kinds of test results that can secure their jobs.

While the advocates of testing see it as the means to
improve the quality of education in this country, this cheat-
ing epidemic reveals something quite different. Far from
increasing the depth and extent of what students know or
understand, the emphasis on tests produces a far more
instrumental and manipulative view of education among
baoth students and educators. For students, educational chat-
ter about knowledge and understanding is just “sweer talk,”
little related to the daily grind of schooling and the preoccu-
pation with winning, losing, and gerting ahead. Education
becomes increasingly a high stakes game in which success is
defined almost entirely by one’s ability to test well through
whatever means necessary. For educators, the extraordinary
extent and pervasiveness of standardized rests in American
schools puts a choke hold on all other educational goals and
purposes. In this environment education becomes the intel-
lectually thin process of memerization and regurgitation of
predigested information. Classroom instruction is more and
more given over to “test prep.” In this context schools offer
little that can be taken as a source of personal meaning, as a
stimulus to critical thought, or as the caralyst for imaginative
interpretation of human experience.

The intellectual destruction caused by the current situa-
tion is, I believe, becoming clearer and more widely recog-
nized, Bur perhaps, as the surveys on cheating show, what is
even more wortying are its moral consequences. The obses-
sive focus on testing and the invidious comparisons testing
generates among students, teachers, and schools become
the catalysts for a corrosive morality in which nothing really
matters aside from getting the desired results. When chil-
dren see adults casting aside educational goals—even cheat-
ing themselves—to produce high test scores, they are in
danger of losing whatever moral compass they have,

Our students are learning well the values and priorities of
our culture. The need to demonstrate immediate success in
school through the rise of test scores mirrors the drive to
show rapid gains in company profits or stock values. In a
society where the Dow and the NASDAQ are watched com-
pulsively as the vital signs of individual and social well-being
and Whe Wants to Be a Millionaire? is the number one show
on TV, what parents and legislators expect from teachers and
principals is not much different from what greedy and insa-
tiable stockholders expect from managers and workers, Nat
surprisingly, the human and ethical consequences of such
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thinking are devastating. In the workplace, the drive
for immediate gains leads to indifference roward the
communal and human effects of lay-offs, the viola-
tion of environmental standards, and the brutality of
infhiuman working conditions, In our schools, indif-
ference to the price paid for success corrupts the edu-
cational pracess, Initiatives like that of California
Governor Gray Davis, who will pay teachers $150 for
each test score in their class that goes up, are all but
certain to produce consequences that are intellectually and
cthically degrading.

Recently, a student in one of my classes asked me how we
could abolish cheating. Somewhart flippantly I answered that
we might start by calling acts of cheating “helping” instead.
Humor aside, my intent here was to try to have my students
think about how certain human acts are classified and desig-
nated. What is the “deep structure” of cheating in social and
cultural terms? In many ways one can see it as the product of
both capitalist and masculinist values and auiiudes.
Cerrainly, as the feminist writer Elizabeth Dodson Gray has
pointed out, the typical school classroom in America aims to
construct a “culture of separated desks"™—a place where stu-
dents are expected to pursue their tasks in isolation from
their peers. School, she notes, is the place that values the
long-distance runner, the individual who, in constant com-
petition or comparison with his or her peers, is able 1o dis-
tinguish herself from the others. He or she is the one who is
able to succeed at the constant process of doing the required
work, performing well or adequately in the endless round of
tests and examinations, and accumulating the points and
grades that have come to represent education. Gray
describes the process this way:

We conceptualize an education as a solitary and autono-
mous experience, To sit down as a first-grader at a sepa-
rated desk in one of our school systems is as solitary an
experience as for a runner in a track event to put his or
her feet in the blocks and take their mark. We are to start
running our own course, start learning our letters and
math by ourselves, start competing with others for grades,
start better jobs in the real world that come after the edu-
cational world, the real world of adulthood.

Of course, she continues to note, this educational model
allows for little or no cooperative work. Learning, knowl-
edge, and understanding are viewed as the achievements of
individual and autonemeous actors. Each of us runs our own
course in competition with others and any act of helping
ot sharing with others is defined as “cheating,” 1t is a
process that strongly reinforces what are thought of as typi-
cally masculine soctal values—individualism and self-suffi-
ciency—at the expense of learning that is a shared or
collaborative venture. Each person is to look out for their
own success, and to jealously guard the pieces of informa-
tion or knowledge that give them an edge in the zero-sum
game of elassroom achievement. Even as adults, many of my
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children, to cover their completed classroom assign-
ments with their hands, either to ensure that others
should gain no advantage from their assumed
ki‘l&‘ﬂ.‘t'll.'i.[gt.'. or worse, to Rl]il]'t! ﬂgEIILIJSI Clasﬁ]]]aluh
seeing incomplete or erroneous work, The notion
that school is a place that sarts out those who are
successful as autonomous, self-sufficient, separated
individuals is seared into their memories. For these

students, looking to others for help often meant risking

identifving oneself as incapable, stupid, or a cheat.

It should be clear from this that there is nothing inevitable

about the notion of cheating in the classroom.
Cheating is a soctal construction that is the product of
a world where children are made into “possessive-
individualists,” each the sole proprictor of their
own learning and knowledge, jealously hoarding
what they know or understand in the face of fellow
students who are their competitors for the rewards
that accrue to those who are suceessful in the schools’
“sorting game.” Other, very different models of learn-

ing which reward collaborative and cooperative activities
are eviscerated by the culture of separated desks thar prevails
in our schools,

Creating Learning Communities: $2195 |Communities
Models, Resources, and New Ways of Thinking
About Teaching and Learning

hirty leading practitioners in public and independent schools

as well as home-based learning describe models of collabora- s

tive lifelong learning centers. This is a wonderful extremely |k, ™ W
useful, book illustrating how creative partnership-oriented learning
communities are springing up all over the world.” Riane Eisler,
author of The Chalice and the Blade, Sacred Pleasure, Tomorrow's
Children,and The Partnership Way.

For more
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‘on these and other
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Educational Renewal,
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Brandon, VT 05733,

(800) 639-4122, or visit
www.PathsOfLearning.net.
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O course the salience of cheating rises as high
stakes competitive practices become increasingly
central 1o our schools. As standardized testing
increases its grip, so the ethic of winning, getting
ahead, and beating out others must more and maore
pervade the classroom, In this context of high pres-
sure, insecurity, and fear, cheating is the inevirable,
il unwanted, stepchild of our actions. Only the
morally blind ar hvpocritical could imagine that cul-
tures that rest on such competitive drivenness would not
praduce the will to succeed or survive at almost any price.
This is as true about the sweatshop working conditions of a
global economy with its race to the bottom to find the
cheapest workers as it is among schools pitted against each
other to find the one that can “perform™ most effectively.
OF course. as the locus of cheating moves from individual
students to individual classes, schools, or even school sys-
tems, it is now teachers or school administrators whoe must
demonstrare that [h(‘}' |'L'¢Wc what it takes to show them-
selves somehow superior to another,

Unlike the world of Garrison Keillor where evervone
cant be above average, no such thing is possible in the world
of separated desks. Students, classes, and schools must
be judged and ranked in a hierarchy of achievement. It is
probably not teo surprising to find that cheating across
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places where children of the poor receive their edu-
cation. Despite its promise of more educational
equity (“evervone will have to meet clear basic stan-
dards™), increased testing, in fact, only compounds
the misery of disadvantaged urban schools. Ti
becomes a cruel hoax an minority children who are
now saddled with more barriers and hurdles to
cross in order 1o graduate. A new report by Linda
MeNeil notes, for example, that Ross Perot’s school
accountability svstem, introduced in Texas in the mid-
1980s, has led to a precipitous decrease in the proportion of
Hispanic and Black voungsters graduating from public
schoals, Cheating in these circumstances might betrer be
seen as a form of resistance to the way the deck is stacked in
schools against poor and minority children.

It seems clear that no set of human relationships—
whether on an intimate or macro-level—can hope to survive
without honesty in our language and behavior. Geod faith
is surely a starting point for any sustainable human connec-
tion, Without its presence, our interactions rapidly degen-
erate into the most sordid and venal behavior. Yet we must
also face the fact that dishonesty itsell may be a reasonable,
if not acceptable, response to circumstances that are cor-
rupt and illegitimare, This, it seems to be, is what is hap-
pening in our schools, We are building a system so filled
with irrationality and unfairness thar cheating is becoming a
predictable response.

The current cheating scandals thus might also encourage
us as a culture to reflect more seriously on what we are
dﬂing Lo our L(.i.l.,lﬁ .'!I]d. o []]L‘ ':I-L!l'l]lﬁ “"hﬂ ".'l.'("'k 'ﬂ.‘i[]'l l.hL'Iu.
and might lead us to a very different vision of education.
Instead of the deadening grind of memorizing disconnected
information we can imagine an education which bears some
relationship to the concerns, interests, and dreams of stu-
dents. In place of the “authority™ of bland textbooks and
the tyranny of “test prep” materials, we can instead advo-
cate for classroom practices that encourage a critical ques-
tioning of the stories that construet the reality of our
identities and our world, Such a vision would replace the
image of students spending countless hours filling in the
bubbles of their test sheets with that of a classroom alive
with the dialogue of animated and diverse voices looking,

not for the “correct answer,” but for answers nourished by
imagination and the insights of lived experience. Finally,
with such a vision, we would be able to imagine a classroom
in which
moral economy of the bell curve. Instead, knowledge would
be understond as the product of the shared and cooperative
efforts of human beings. Such knowledge would not be o
commodity with which we leverage our individual success,

earning and success are not governed by the

but an important human resource through which, together,
voung people might seek to understand their world and
construct a meaningful human existence. d
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CRIMINAL JUSTICE

A Dea

Steve Earle

ey, man.”
Jonathan Wayne Nob
inch-thick wire-reinforced glass, hunching over

's grins at me through

to speak in a deep, resonant voice through the
A feeble “What's up?”
manage. The visiting area in Ellis One Unit is crowded with

steel srate below. i5 the best 1 can
other folks who have traveled, in some cases thousands ol
miles, to visit relatives and correspondents on Texas’s Death
Row. They sit at intervals in wooden chairs surrounding a
cinder block and steel eage that dominates the center of the
room. There are cages within the cage as well, reserved for
inmates under disciplinary action and “death warch™ status.
Falling into the latter catesory, Jon must squeeze his consid-
erable bulk into one of these phone-booth-sized enclosures.
It's an awkward moment for both of us. In the ten vears

ed we have never met face to face. The

we have corres
occasion is auspicious. Jon and [ will spend eight hours a
day together for the next three days and then anather three
days next week. Then, the state of Texas will transport Jon,
chained hand and foot, eleven miles to the Walls unit in
downtown Huntsville. There he will be pumped full of
chemicals that will collapse his lungs and stop his heart
forever. This is not a worst-case scenario. It is a certainty,
The only action pending in the courts on Jon's behalf is
an unprecedented petition to have Jon's vital oroans har-

vested and donated for transplant before his execution. The
Senger-songroriter Steve Earle works with many death penalty
abolition groups including The Journey of Hope. Hix fatest €D,
Transcendental Blues, contains the song “Over Yonder (Jona

than's Song).” written for bis friend Jonathan Nobles,

in Texas

supposedly “non-violent” lethal injection process literally
destrovs the lungs and renders all the other organs too roxic
for transplantation. Neither Jon nor his attorneys have any
faith that their motion will prevail. There is no doubt in my
mind (or Jon's for that marter) that Jonathan Noble has pre-

cisely ten days to live. And 1, : attend the

execution as one of his witnesses,

Ower the next few days a routine develops. T arrive
at Ellis at 8:30 in the morming. We usually spend the first two
hours talking about music, politics, religion—subjects that
we have covered thoroughly enough in letters over the vears
to know that we have widely divergent views and tastes. We
fill the long awkward silences that seem inevitable in prison
visiting areas with trips to the vending machines for soft
drinks, candy, and potate chips. I pass Jon's goodies to the
guard on duty through a small opening in the steel mesh.

Inevitably, we move on to life behind bars, drugs, and
recovery—topics where we share considerably more com-
maon ,L_‘J'r.'llllhl_ We are bath I'l_:i:t'l\'q,'i"in_g addicts who Zot 'l.']f.'-'“?
only when we were locked up. Jon began reading aboun
recovery and attending “twelve step” meetings in prison
vears ago. [ can remember a time, back when 1 was still
using drugs, when the “recovery-speak” that filled his let
ters made me extremely uncomfortable. Now it is a lan-
guage that we share

sort of a spiritual shorthand thar curs
through the testosterone and affords us a convenient, if
uncomiortable, segue to the business at hand,

There are arrangements to be made. If Jon's body goes
unclaimed, as is the case with half of the men executed in
Texas, he would be buried in the prison cemetery on the
“Peckerwood Hill”

outskires of Hunmsville. Called by the
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locals, it is lonely space filled with conerete crosses, adorned
only with the interred inmates’ prison numbers. Those exe-
cuted by the state are easily identifiable by the *X” preced-
ing their number. There are, however, no names on the
stones. Jon doesn’t want to wind up there.

Instead, he wants to be buried in Oxford, England—a
place he's never seen. One of his pen pals, a Britsh subject
called Pam Thomas, has described it to him in her letters.
He likes the picture Pam paints of the springtime there,
when the bluebells are in bloom, Jen says that Pam is work-
ing on permission from the landowner. 1,

interested in Catholicism and began to atend Mass. He
befriended the Catholic clergy who ministered in the prison
system, including members of the Dominican Order of
Preachers. He admired the Dominicans so much thar he set
his sights on becoming one of them. He eventually achieved
that goal, becoming a lay member of the order and minister-
ing to his fellow inmates, even standing as godfather at
inmate Cliff Boguss's baptism, He later helped officiate at the
Mass that was celebrated the night before Boguss' execution.
When I mentioned in a letter that Thad found a bag of pot in
my oldest son Justin’s laundry, Jon sug-

for my part, have a Plan B on the back
burner. A Dominican community in
Galway, Ireland has offered Jon a final
resting place. At some point in the pro-
ceedings it dawns on me that 1 have spent
the last hour helping a living, breathing
man plan his own burial,

One thing Jon and I don't talk about
much is the movement to abolish the death

I realized that
Jonathan Wayne
NO bgv‘.?.f was guszy 0}[ final analvsis | couldn't bring myself to drag
the crimes be was
charged with.

gested that [ bring him o Ellis. He believed
his word might carry a little more weight
than mine, coming from the other side of
the razor wire. 1 was empted, but in the

my firsthorn through the gates of Hell.

I warched this transformation in the let-
ters that | received. There is no doubt in
my mind or my heart that the Jonathan

penalty, In fact, Jon is suspicious of aboli-
rionists. We were “introduced” by a pen pal of his and an
acquaintance of mine, She had heard that I sometimes cor-
responded with inmates and asked if she could give Jon my
address. 1 said “sure,” Within a month | received my first
letter. Itwas a page and a half long in a beawiful flowing
script that made me more than a little jealous. It contained
a lot of the usual tough rhetoric and dark humor T had
learned to expect in letters from men and women in prison,
After several readings [ realized that all of the jailhouse
small ralk was merely a medium, a vehicle for one pertinent
piece of information—that Jonathan Wayne Nobles was
guilty of the crimes he was charged with.

Jon Nobles was found guilty (almost entively on the
strength of his own confession) of stabbing Kelley Farquar
and Mitzi Nalley to death in 1986, He also admitted strug-
gling with and stabbing Ron Ross, Nalley's boyiriend. Ross
lost an eye in the attack. Jon never ook the stand during his
trial. He sat impassively as the guilty verdicr was read and,
according to newspaper accounts, only flinched slightly
when District Judge Bob Jones sentenced him to death.

When Jon arrived at Ellis he quickly alienated all of the
guards and mast of the inmates, He once broke away from
guards while being returned to his cell from the exercise
yard and climbed the exposed pipes and bars like an ani-
mal, kicking down television sets suspended ourside on the
bottom tier. Not exactly the way to win friends and influ-
ence people in the penitentiary. On another oceasion he cut
himself with a razor blade, knowing that the guards would
have to open his cell to prevent him from bleeding o death,
He just wanted to hit ene officer before he passed out.

But somehow, somewhere along the line, in whar is
arguably the most inhumane environment in the “civilized”
world, Jonathan Nebles began to change. He became
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MNobles that sat on the other side of the
alass from me in September of 1998 is a different man than
the one that the State of Texas sentenced to die almaost
twelve vears ago. The greatest evidence of this fact is the
way that Jon is treated by everyone he encounters, inmates
and prison officials alike. A prison clerk, displaying obwi-
ous, genuine regret, interrupts our visit, She needs Jon to
sign some papers. Jon does so and then informs me that the
documents allow me 1o pick up his personal property and
distribute it 1o a list of people detailed in a note that the
clerk will hand me on my way out, He winks and savs that
he has left something special o me. Inmare Richard
Bethard on his way down the line to visit with a family
member stops to talk and Jon introduces us. Bethard
beams, saving that he is one of my biggest fans. The guard
patiently waits until the exchange is over before escorting
him along 10 his assigned cubicle. Such socialization during
inmate ransfer is a clear violation of policy at Ellis, but a lot
of the rules have relaxed for Jon, He says that it's like the
last week of the school vear. [ believe that it's more likely
that he has earned the genuine respect of evervone ar Ellis.

The scene is repeated all afternoon. One visitor is a
prison emplovee, who three years earlier went out and
bought the Dead Man Walling soundirack CD so that Jon
could hear my contribution, a song called “Ellis Unit One,”
about a corrections officer suffering a crisis of conscience.
There is an elderly woman who has moved to Huntsville
from England to be near the twenty-six inmates she corre-
sponds with. She is a recovering aleoholic. and when Jon
tells her that I'm in the program she offers to take me 1o a
meeting that night. At this point I could use a meeting so 1
make a date 1o meet her ar a local church ar 7:00, Richard
Bethard's codefendant Gene Hathorn stops by, Hathorn, it
so happens, is one of mv other correspondents at Ellis. "Hev



Jon, L hear you got a date. Is it serious?” Jon visibly stiffens,
He and Hathorn were friends once but something happened
vears ago, something Jon is reluctant to talk abour.

“Serious enough that they're going o kill me.”

Hathorn moves on without another word. 1 excuse myself
to go to the bathroom. The truth is T simply need a break.

On the way back T run into Father Stephen Walsh, a
Franciscan friar from Boston who makes regular trips to
Ellis to minister to its Catholic inmates. He will serve as
Jonathan’s spiritual advisor, In thar capacity he will wait
with Jon in the holding cell over at the Walls until he's
escorted into the death chamber itself and will administer
the last rights. Fr. Walsh introduces me to Bishop Carmody,
of the East Texas Diocese in Tyler, who like me has been
asked 1o witness on Jonathan's behalf, He is a native of
Counry Kerry, Ireland, but has lived in the States for fory
vears, twenty of them in Texas. Being a sometime resident
of County Galway, a little further up the island’s west coast,
I find his aceent familiar and comforting. He has never wit-
nessed an execution before and admits to being just as
scared as [ am. “With God's help,” he says, “we'll get
through this thing together, Stephen.”

Every visit ends the same way, A guard gives us a five-
minute warning, and Jon hurriedly dictates a list of “things
to do” which I must commit to memory, as visitors are not
allowed to bring writing instruments and paper into the
unit. Then Jon presses his palm against the glass and 1 mir-
ror his with mine. Jon says, “I love you, I'll see vou tomor-
row.” That is until Wednesday, October 7 rolls around. It's
hot and humid, even at 800 M as | thread my rented
Linceln through the drive-thru of a fast food restaurant
near my motel. As T pull up to the window, a preny
Hispanic girl in her early twenties takes my money and
hands me my breakfast: an egg and sausage raco and a
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medium Dr. Pepper. She smiles and says, “You don't recog-
nize me, do you?” Before 1 can place her myself she volun-
teers, 1 work at Ellis.” Of course—behind the reception
desk, 1 received Jon's property from her last night, “I just
wanted to say I'm sorry. Jon's a good guy.”

I glance at her nametag, “Thank vou, Delores, T'll tell him
you said that. It will mean a lot.” I guess that she is probably
around the same age as Mitzi Nalley was when she died.

Owver the last few days the other witnesses have arrived
in Huntsville, 1 had dinner the
Hucka, Jon's aunt. She is the only blood relative to make
the trip. She has driven all night to be here. Pam Thomas is
in from England as well. Bath are already on the unit when

with Dena

[ arrive. Jon's fifth witness is the director of chaplain’s ser-
vices for the Texas Department of Corrections, Rev.
Richard Garza. We take turns leaning close to the glass
while a prison employee takes Polaroid snapshots of each of
us with Jon. The prison provides this service for the nomi-
nal fee of eight dollars each.

10:00. There isn't much rime lefr. At 12:30 we will he
asked to leave the unit and Jon will be transported to the
Walls. In the death chamber we will be able to hear Jon
over a speaker in the witness room. but this is our last
opportunity to speak to him. Jon divides the remaining time
between us more or less equally, 1 go first. Jon looks tired;
the stress is showing for the first time. He leans down and
motions me closer, | realize he's assessing my condition as
well. “You all right, man?” 1 tell him that I'm okay. Jon is

not o 1]1'\'i|'ll.'£'.(

“I'm worried abour 4 Superman or

g goin’” on here today. You

nothin’. This is insane s
don't have 1o be strong for 1!:1: women if that's what vou're
thinkin’. They're big girls. You need ro take care of yourself.”

“IT know, Jon. I'm all right. I went to a meeting last night
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CRIMINAL JUSTICE

and my manager’s here now. ['ve also got a couple of friends
up from Houston who have done this before,”

“Witnessed?”

“Yeah,” That seemed to make him feel better,

“0OK, but if you need to ery. it's all right, go ahead and
cry.”

“When this is all over I'll erv.”

“Promisez”

“1 promise.”

Jon shifts gears suddenly. Back to business, He looks
both ways to make sure the guard i1sn't watching. “Take
this.” With much effort he pushes a tiny
slip of tightly rolled paper, the diamerer of
a toothpick, through the impossibly tight
mesh. Somehow he pulls it off. “That’s my
daughter’s phone number in California.
Dona read it to me over the phone last
night, They're going to strip search me and
[ can't take anything to the Walls and I'm

ber with Jon when he dies. He goes through the execution
process step by step so that “we will know what to expect”
and, though it’s obvious he speaks with authority, I'm not lis-
tening. | can't concentrate so [ just nod a lot. It doesn’t mat-
ter. No mater how well or poorly the witnesses are
prepared, they are going to kill Jon anyway,

5:05. Rev. Brazile answers his cell phone and it's Fr,
Walsh. He is over at the Walls with Jon and wants the phone
number. The one that Jon passed me through the ... oh my
God. 1 can’t find it. I was sure that I transferred the slip from
my other jeans into my wallet when [ changed clothes but
it’s simply not there. Dan runs to the hotel
and checks my room, but it’s hopeless; it
was tiny. Rev, Brazil relavs the bad news
back to Fr, Walsh. 1 feel awful.

5:30, We arrive at the visitors’ center
across the street from the Walls unit.
Karen Sebung accompanies me as far as
the waiting area where we witnesses are

afraid Tll forget it. Give it to Father Walsh,
Then I'll have it when I make my last
phone calls.”

I poke the paper in the watch pocker of
my Levi's. There were a few other requests.
He wants me to call his foster mother and

I tell him that
I'm okay. Jon is not
convineed.

searched, then Dona and Pam are escorted
1o another room by a female officer, When
they return a large man enters the room
and introduces himself as an officer of the
prison’s Internal Affairs Division. He
informs us that if we should feel faint,

his sister after the execution, and send
flowers to rwo women who worked for the prison who had
been kind to him over the vears. I promise that I won't for-
get. “All right, bro. Take care of voursell and your kids. Tell
Dona to come back.” Hands against the glass one last time.

“I love you, Jonathan.”

“I love you too, bro.”

Noon. [ head back into Huntsville. My manager, Dan
Gillis, arrived last night and not a moment oo soon,
Suddenly, driving has become difficult. It's weird. I'm sim-
plv not as coordinated as usual and the world has taken on
1 kind of surrealistic patina. I need someone to drive for the
rest of the day. Also waiting at the hotel are two friends
from the abolition movement, Karen Sebung and Ward
Larkin. Both have witnessed executions and they have
made the trip to support me and assist in any way thev can.
We talk over arrangements for the transportation and cre-
mation of Jon's body, which, as it rurns out, Dan has already
taken care of. T make a couple of phone calls and check my
messages. Then I shower, shave, and put on a pair of black
jeans, a blue short-sleeve shirt and a black linen sport coat.

4:00, We leave the hotel and Dan drives us to Hospitality
House, a guest residence operated by the Baptist church for
the families of inmates. Dona and Pam, as well as Pam’s
friend Caroline, are staying there. Bishop Carmody and Rev.
Garza are already there when we arrive, We are assembled
here for an orientation session 1o be conducred by Rev.
Robert Brazile, the chaplain at the Walls unit. He and the
warden will be the only two human beings inside the cham-
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medical attention is available. He also
warns us that anvone who in any way attempts to disrupt
the “process,” as he calls it, will be removed from the wit-
ness arca immediately. Bishop Carmody sits down next to
me and asks when [ was last in Ireland. T can’t remember,
Nothing about my body is working right. My feet and
hands are cold and the side of my neck is numb. The bishop
is telling me a story about his childhood in Kerry but I can't
get the thread of it [ am suddenly fixated on the idea that
somewhere nearby Ron Ross and Mitzy Nallev's mother are
undergoing a similar process. They are waiting for the clo-
sure that the State of Texas promised them twelve vears ago.
I sincerely hope that they get it

5:33. The corrections officer returns. “Follow me,
please.” 1 haul myself 1o my feet. We walk across the street
and through the front door of the old gothic prison admin.
istration building. We turn left as soon as we enter and find
ourselves in the waiting area of the governor’s office, where
we are asked to wait once again. There are two repotters
already there, The other three members of the press pool,
along with the victims’ family members, have already been
escorted to the witness area, which is divided by a cinder
block wall. The procedure has been carefully planned and
rehearsed, so that the two sers of witnesses will never come
in contact with each other.

6:00. A corrections officer enters the room. I hear him tell
the Internal Affairs officer that “they're ready.” We walk
through a visiting area similar to the one at Ellis, then out
into the bright evening sun for a moment and turn left down

FHOTOGRAPH COURTESY OF TEXAS DEPT. OF CRIMINAL JUSTICE



a short sidewalk. Another left and we enter the first door of
two set side by side in a small brick building built into the
side of the perimeter wall. We enter the tiny room in single
file. Father Walsh appears from somewhere inside the death
chamber to join us. The reporters enter last and the door is
locked behind us. I can hear the reporters seratching on
their notepads with their pencils. There is only room for
three of us on the front row, Dona, myself, and Pam. Dona
grabs my left hand and squeezes it hard and then realizing
she may be hurting me, she whispers an apology and relaxes
her grip a lintle, She already has tears in her eves,

Jon is strapped to a hospital gurney with heavy leather
straps across his chest, hips, thighs, ankles, and wrists. His
arms are extended at his sides on arm boards like vou see

in the blood bank and they are wrapped in ace bandages. At
either wrist clear plastic tubes protrude from the wrap-
pings. snaking back under the gurnev and disappearing
through a plastic tube set in a bright blue cinderblock wall,
[ think [ see movement behind the one-way glass mirror on
the opposite wall—the executioner getting into position. Jon
is smiling at us, his grear neck twisted uncomfortably side-
wavs. A microphone suspended from the ceiling hangs a
few inches above his head. The speaker above our heads
crackles to life and Jon speaks, craning his head around o
see the victims' witnesses in the room next door.

*I know some of you won't believe me, but 1 am truly
sorry for what I have done. [ wish that could undo what
happened back then and bring back vour loved ones bui
can't.” Jon begins to sob as he addresses Mitzi Nalley's
mother, “I'm sorry. I'm so sorry. [ wish I could bring her
back to vou. And Ron ... 1 took sa much from vou. I'm
sorry, I know vou probably don’t want my love, but vou
have it.”

Turning to me he seems to regain his composure, some-
what. He even manages to smile again, “Steve, 1 can't
believe that I had to go through all this to see you in a suit
COat. }TL"; an, l‘iﬂl"lli WOrry iih['_lll[ []][J p|‘|nnc nl]l'l'll)lf:l'l l']|'L'I',
You've done so much. I love you. Dona, thank vou for
being here. [ know it was hard for vou. | love you, Pam,
thank you for coming from so far away. Thanks for all vou
have done. I love you. Bishop Carmody, thank vou so much.
Rev. Garza and you, Father Walsh, 1 love vou all. T have
something 1 want 10 say. It comes from [ Corinthians, It
goes...” and Jon recites the lengthy piece of seripture that
he agonized over for weeks, afraid he would forget when
the time came, He remembers every word.

When he finished reciting he took a deep breath and
said, “Father into thy hands I commend my spirit.” The
warden, recognizing the prearranged signal he and Jon had
agreed on, nodded owards the unseen executioner and Jon
began to sing,

Stlent night/ Holy night ..

He got as far as “mother and child” and suddenly the
air exploded from his lungs, making a loud barking noise,

deep and incongruous, like a child with whooping cough—
“HUH! ™ His head pitched forward with such foree that
his heavy, prison issue glasses lew off his face, bouncing
from his chest and falling to the green tile floor below,

And then he didn't move at all—ever again. [ actually
watched his eves fix and glaze over, my heart pounding in
my chest and Dona squeezing my hand. We could all see

1, dead. Vacant. No
longer human, Burt there was a protocol to be satished. The

|hi!l hi_' Was gone, [)t‘:ld men 1(31!]( PO | =

warden checked his wateh several times during the longest
five minutes of my life. When time was up, he walked across
tl‘lL' oom i.l}(l I\'I‘J{]L'kt_‘d on []11’_‘ (I!’“)r_ l[‘]'ll.,! []l.'l[:'[f,'lr ["n[f_‘r{:ﬂ_i. hiﬂ

stethoscope’s earpieces already in place. He listened first ar

Jon's neck, then at his chest, then art his side. He shined a

small flashlight into Jon's eyes for an instant and then,
glancing up at the clock on his way out, intoned, “6:18.”

We were ushered out the same way we came, but [ don't
think any of us are the same people that crossed the streer
to the prison that day, | know I'm not. [ can’t help but
wonder what happens to the people that work at the Walls,
whao see this horrific thing happen as often as four times a
week. What do they see when they turn out the lights? 1
can't imagine.

[ do know that Jonathan Nobles changed profoundly
while he was in prison. [ know that the lives of other peo-
ple who he came in contact with changed as well, including
mine. Our criminal justice system isn't known for rehabili-
tation. I'm not sure that, as a society, we are even interested
in that concept anymore, The problem is that most people
who go to prison get ourt one day and walk among us. Given
as many people as we lock up, we better learn to rehabili-
tate someonc. [ believe Jon might have been able to teach us
I'IU‘\\'. '.\!ﬂ“' ‘-'l'L"”. never kt'lf“‘.'.. -_I

Institute of Noetic Sciences Travel Program presents

Marianne Williamson
The Spirit of America

A Traveling Seminar
October 29 - November 5, 2000

* In-depth one-on-one time with Marianne

* An exploration of the metaphysical roots of our nation

* Visits to significant historical sites around Colonial
Williamsburg, Washington D.C., and Philadelphia

Organized by Cross Cultural Journeys
1-800-353-2276

www.crossculturaljourneys.com




INTERVIEW
A CONVERSATION WITH
Jesse Ventura

Mark Jacobson and Jack Newfreld

ormer professional wrestler Jesse “the Body” Ventiera

surprised the political establishment when, as the

Reform Party candrdate, be won Minnesota's 1998

gubernatorial election. Since becoming governoy, his
plarn-spoken blend of libertarian and neo-conservative peditics
has earred i consistently bigh ratings i the state. His elec-
tion indicates to somre that third-party candidates may be wiore
vrable than the mainstream media suggest

TigkuUN: Is there more acting in wrestling or politics?

VENTURA: I'd say they're about equal. And at least in
wrestling vou generally know who the villain or the hero is.
In politics you're not always sure. You can have a hero in
front of the camera or in front of the public who might be a
very bad villain behind the scenes. With politics you have to
deal with “in front” and “behind.” In wrestling it’s mostly
just in front of the camera,

TiIKKUN: From a practical point of view, do you see a dif-
ference berween the Democrats and Republicans, the way
they act?

VenTURA: Well, I see the Republicans as more outspoken
and vicious. The Demaocrats are more behind-the-scenes,
sneaky, The Republicans will blatantly take vou on and bla-
tantly alienate themselves from you, Yet behind the scenes
they want ta align with you. And yvou look at them and go,
“Why do you attack me every time | rurn around?” As for
the Demaocrats, well, it could be just the situation here in
Minnesota. The last election, the Democrats took a shellack-
ing. And so they were smart enough to realize, “Wait a
minute, we can't sit on our far left wing here, We've got to

make a conscious movement to the center and we've 20010
make a conscious movement toward this popular governor.”
The Republicans seem 1o have a real ego problem, They
won't make moves. T have a much more difficult time, believe
it or not, with the Republicans than I do with the Democrats.
And vet sit fiscally far more with the Republicans than T do
the Democrats. Socially, [ sit more with the Democrats.

Mark Jacobson, currently a contribauting edrtor at New York
Magazine, i5 the author of two movels: Gojiro and Everyone and
No One. Jack Newfield is the awthor of six hooks and g coltm-
.r_.'_."_f.f_ll";r;r ,‘.f:g' New \'url-'. ]”:‘J.-"[. 1 ;."—l three-bour J-‘u'f.rm':'.r.l'!:n'\'_ﬂn"arr e
Rabert Kennedy aired o the Discovery Network,
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Tikkun: Do vou think it's a useful thing politically to
have a dearee of physical courage for political

radership?
VENnTURA: I think it can be used to your advantage,
certainly. It gives vou confidence in vourself and who vou are.
Tikxun: Do you think the absence of physical courage
can be a severe liability in leadership?
VENTURA: [ don’t know. Courage isn't just going into
bartle or things of that nature because anyone who does

that is terrified and scared when it happens. It's a matter of

survival, There's people that have grear physical courage,
but it doesn't mean they're necessarily memally qualifed o
do the job.

TikkUN: Do you think some element of spirituality is a
plus in a public leader?

VENTURA: [t shouldn't be. But | don't believe an outspo-

ken atheist could ever get elected, even though it shouldn't
matter.

TikKUN: Do vou have a spiritual side or streak?

VENTURA: Yes.

Tikkun: Care to talk about that for a minute?

VENTURA: No, that's nobody's business. Tt has no bear-
ing on how or why I do this job. There's certain parts of mv
privacy that I won't allow people. And just because vou're
elected doesn’t mean that the public has a right to be there.
We were designed 1o have a separation of church and state,
and that gets very cloudy ar times. There should be a dis-
tinet separation. And that's why I believe thar an atheist
could never get elected.

Tikgun: What do vou think of John McCain's dustup
with the religious right during the primary?

VENTURA: | think he's entitled ro say his opinion, [ mean

vou have influence coming into politics in every direction,

PHOTOGRAPH COURTESY OF JESSE VENTURA
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nat just a religious direction. We just had a major story here
in Minnesota that lobbvists spent $43,000 per legislator.
That'’s more than a legislator’s salary. Now if that’s not a

wake-up call to the public of what is indeed running our
government, it ought to be,

Tikgun: Why is it so ditficult to be an independent
political figure right now? Is it just the way the svstem is set
up, or the influence of corporations?

VENTURA: No, it's the two parties. They're the evil,
because they do evervthing to destroy the rise of a third
lﬁillll:\.'. IJUI'Ik dal ".\'!T:El [llL'fl."l\.'L' i:li'll'li_' o, |lf,'il]'|i.['itli|[kf$ ['I}'l".'l.' |(&]
poll] 15 percent to be in the debates.

Tikkun: Aren't they both under the influence ol the
same corporate money element?

VeEnTURA: The two parties, absolutely. Lobbyists go to
both, why would they want to have to do it a third timez
They prefer just the two, the norm that they have. And gen-

Jesse Ventura

erally third parties tend ro trv to get that [corporate] ele
ment out of them, So subsequently that corporate element
will work with the other two parties to keep the third party
movement down,

Third parties are also very destructive to themselves
because they always get all the fringe people. You get a lot
of wild-eved fringe characters who gravitate to the third
party movement, which then gets lumped in with this type
of people. But I see the third party movement today as
being very centrist,

TiKKUN: Is that an impossible situation?

VENTURA: No. Because being centrist they eventually
have to come over to my position. You have the far left and
the far right battling each other, and in order for them to
CL‘PIH]SI‘U:‘H'E:&L‘ ':ll'li.[ COme Lo an EI}_{I.’U[.';’]E)I{" ]'!ﬂs.i[iﬂl'l ]ht,_’:'.' |']:]\'L" (L4
come and sit in my position. And then I can tell the public,
“Sec, that's where I was all along.”

Mark Jacobson

he Jesse Ventura narrative is as close to a

Preston Sturges movie as modern politics

gels these days, Born July 15, 1951 as
James Janos in Minneapalis, son of an Army tank
clestroyer and an Army nurse of Slovak extrac-
tion, Ventura, once a radio host and mayor of
suburban Brooklyn Park, Minnesota, is the first
former wrestler who regularly entered the ring
wrapped in a feather boa to become the gover-
nor of a state. Running on Ross Perot's Reform
Party (which he recently left following an ego "
clash with the pint-sized founder), Jesse stuck it to the arrogant
lethargy of business-as-usual two-party politics—beating the dull
“Skip” Humphrey, favorite son of favorite son Hubert, and
unbearably slick Republican Norm Colemnan.

Minnesota has had thirty-seven governors since the reign of
Herbert Sibley (1838-1860), but Ventura, a Navy Seal before he
began applying sleeper holds on Hulk Hogan, is the biggest at
6'5", 270 pounds {up from the days when he was, accarding to
his autobiography, “bufied out to 220 pounds af ripped, raw
MNawvy killer”). While most executives manifest their power by sit-
ting behind giant desks, Ventura needs no such ploys, The
Body's famous body is his desk, his portable pull of macho rank.
This said, it is difficult to accomodate, while sitting amid the dark
wood panelling of the T00-vear-ald statehouse, as children on
field trips skim giggling across the buffed marble floors, that this
man, leoming over you ina black jacket, black twirtle neck, black
jeans, black cowboy boots, is actually the Governor, Asked what
part his outsized physicality plays in his improbable political
success, Ventura says, “it has its effective uses.”

Indeed, lesse watchers say Ventura can
occasionally be downright, er, scary. “You
know,” says a capitol regular, “sometimes he
gets that look. It can make you nervous about
being alone in the room with him, especially if
there’s tension.” Beyond this, there'is dark gos-
sip that he is suffering residual effects of the
steroids he was urged 1o take while wrestling—
that he could “blow™ at any time.

MNonetheless, mast Minnesota politicians
find Ventura easy 1o wark with. “I've had no
problem with Jesse. | find him very smart and willing to com-
promise. He's given me unprecedented non-interference,” says
State Attorney General Mike Hatch, a Democrat.,

Others feel the “non-interference” is excessive. “A lot of
times you'll call up there,” says a local political operative, “and
nobody will be there. Ventura is out doing a book tour. He's on
Chris Matthews. He's getting his life storv made into a
Broadway play. It isn’t a good situation because it takes the
executive branch oul of the system of checks and balances. It
is like a cult of personality.”

Yet underneath it all, Ventura remains charmingly awe-struck
at the serendipity that put him in the statehouse. In this way, he
may be as unique a politican as he claims to be. Whether
Ventura’s position affirms that wacko sector of the American
Dream which says that on any given dav a wrestler can be
elected over a son of privilege, or is just more proof that America
has gone to Hell in-an MTV/Slamboree handbasket, only time
can tell. But, opposed to the usual pap we're supposed to swal-
low, The Body at least engages the-heart and mind. 4
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Tikkun: Do yvou think that individualism in America is
really a thing of the past?

VENTURA: [ think in regular, evervday life there's still a lot
of room for individualism. In politics it’s more difficult. I face
it evervday in the fact that I don't have this big piece of polit-
ical machinery to back me up. I'm now the most veto-over-
ridden governor in Minnesota history; [ wear that as a badge
of honor, because it shows that I didn't have the political
machinery over there to automatically rubber stamp a veto of
mine and save me the supposed “embarrassment” of being
overridden, But being overridden on a veto

don't have a sav-so. And it's going to continue. I think this is
g@ing Lo h{: ane {}F t[-l(,’ |D‘.\'L'&.l‘ VOLCT [urnouts.

TikKUN: Do vou feel a kind of social or moral responsi-
bility to do something about that? And what can you do?

VENTURA: You can only speak out on it. When [ was at
the White House last time for the China thing with D,
Kissinger and President Carter, President Ford and all thar,
we went up to meet the press afterwards. When [ was done
sp{:aki]‘lg (L8] th(.! P‘L—ES,"‘.‘ HY IEll]}' CRIme LI}J Lo me on [h[ﬂ 5‘!{![:1
some correspondent who's been there a long, long time.,
And she said, “I've been here thirty-two

doesn’t embarrass me. To me, that's the
way the system's set up. [ did my job; if they
need to override it, that's their prerogative.
TikkuUn: Do you think the upcoming
election represents a failure of the
American political system? Are these the
two blandest possible candidares?
VEnTURA: | would classify them as see-
ond to third generation career politicians.

The president’s really
an oxymoron; he’s
the leader of the free
world, but he himself the miliwary, four years as a mayor. Itll be

has no freedom.

vears and you have to run for president.”
And 1 looked ar her and said, "No, 1
don’t. It's my choice.” And she said, *Ne,
vour country's calling for vou. You have to
doit.” 1 said, “Well, I'm as patriotic as
anyone but I've already given six vears in

four years as a governor. That's a total of
fourteen years of public service. 1 don't

Tikkun: What would happen if Colin
Powell and you had run?

VenTURA: | have no doubt in mv mind we would've won.
I will even tell yvou, and I'm not saving this to be bragging, 1
believe that I could have entered the race in July and still won
it. And that's what scares me: the fact that if I did, T would.
And I don't want that job. T don’t want the respansibility of it.

TikkuN: Ever ar now?

VENTURA: Ever. The president came here and I saw the
bubble that he lives under. [ couldn't bring myself to live in
that bubble, I mean, for him to 0 1o the Dairy Queen L!'LE’_U
have to block off streets. I'll be forty-nine this summer, and
I would never want to give up my freedom. Because, sce,
the president’s really an oxvmoron: he's the leader of the
free world, but he himself has no freedom. He's in a prison,
It's a luxurious prison, don't get me wrong, but it is still,
indeed, prison. I can get in a car and drive to the lake this
weekend. My security doesn’t like it, but T can. Burt the
president of the United States can’t take that liberty. And
thats why I didn’t want it, and I believe that's probably why
General Powell didn't want it. I hate to speak on the gen-
eral’s behalf, because he has his own viewpoints, but I kind
of get the feeling thar that’s one of the reasons that he
didn’t. He got his freedom finally after a long career in the
military, and [ think he's really enjoying his freedom and
wouldn't want 1o subject himself to that,

Tikkun: There seems to be a deep yvearning in the country
for a centrist, non-paolitical leader, whether it's you, Powell, or
the way McCain appeared in the primaries, It feels like
there’s a base of 40 percent of the country that would jump.

VENTURA: [t's more than that, I'll tell vou why it's more
than that. The voter turnout is dropping and that's a wake-up
call that tells vou the public is frustrated. The public believes
what they're gonna get is what they're gonna get and they
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have to do anything.” But T understood
what she was saving. | think a lot of it is coming out with the
voung people because they have been brought up now with
computers, television, and all this stuff. And 1 think they see
through—call it the masquerade—of what politics has
evolved to, They've seen through the “Well, they're going to
tell us what we want to hear to get elected.”

Tikkun: What do vou want to be doing in four years?

VENTURA: [ don't know. ['m living this job very much
day-to-day. I mean with a degree, certainly, of what 1 wam
to accomplish, I'm not just one day out, We certainly look
to the end of the term. '

Tikkun: You've been keeping a national profile going.

VENTURA: I'm just doing what 1 feel | have to do. See, the
difference between me and the career politician is that 1
make no bones about making money, I'm a eapitalist. And if
I turn something into a money-making venture, so what? It's
not illegal, what I'm doing. You know what I find real ironic
is all the grief that I ook over writing my book while I was
still in office. | took a ton of it, right? Yert, Senator McCain
came here on a book tour. He's still in office and there was-
n't a peep out of the media, The career politician will do it
under the table or he'll do it after. I'm out front and forward.,

Tikrkun: Tell us vour favorite musical groups; your
favorite movies,

VexTURA: Well, it's difficult to pick because music is so
much what vour mood is on a particular day. My Favorite
bands would be Led Zeppelin, Rolling Stones, Warren
Zevon, vou know [ like all good solid rock bands; Bob Seeger
for his point in time was verv good, The Beatles—naturally, 1
think artistically and lyric-wise there’s probably none better
than the Beatles, 1 think for show and barreom style the
Rolling Stones would kill ‘em in a live performance. Bob
{cantinmued on page 43)
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Don’t Vote
Lesser Evil
Politics!

Michael Lerner

know that many people in our community feel
divided in themselves about whether to support Al
Gore or one of the various protest candidates like
Ralph Nader or John Hagelin. I respect w

ratever
position you take. And as a non-profit magazine, of course,
we do not ever endorse candidates. Bur we do want o
encourage a national debate abour the morality and social
consequences of what could best be described as “lesser
evilism” in politics.

Many people talk about the presiden-
tial elections of 2000 with a mixture of

indifference, contempt, and despair. They

tell us that they are not excited about vot
ing for Al Gore given their perception of
his slavish subordination to corporate
interests, his cheerleading for the military,
his Hip-flops and lack of a moral center,
and his betrayal of environmental causes
[-interest. Yet,
although they do not feel that Gore repre-

for the sake of political se

sents their own worldview or that he is likely to fight for
most of the things they believe in, they nevertheless feel that
they have no alternative: in their eyes, George W, Bush is
even worse and would enact policies and make appoint

ments which are dangerous and must be avoided.

Many people on the Right feel a similar tension support-
ing Bush.

When we challenge lesser evilism we are not addressing
or critiquing those who feel that Gore or Bush do in fact
represent them. They should enthusiastically support their
candidate, By “lesser evilism” we refer to the proposition
that you must choose the candidate most likely to win who
will do the least harm, rather than choosing the candidate

who comes closest to expressing vour own views and
attitudes.

You are choosing the lesser evil if some candidate who
the media and the polls indicare has lietle chance 1o win actu-
ally represents your own views or comes very close to them
on many issues (for example, Ralph Nader or John Hagelin
or David McRevnald) but vou don't vote for that candidate

because the media has convinced vou that he can't win and

You shouldn’t throw
your vote away by
authorizing someone
you don’t believe in
to represent you.

vou are scared of whart will happen if the

waorse of the two “front runners” does win.

50 let me make it clear thar if, for
example, vou think that Al Gore or
George W, Bush comes closer to actually
representing vour ideas and attitudes in
this campaign than any of the “mineority
candidates,” nothing in what U'm writing
here is meant to be an argument against
that conclusion. But if thar is not the case,
then [ want to present some arguments for

why vou shouldn’t threw vour vote away by authorizing

someone you don't believe in to represent vou:

1. Moral and spiritual corruption of our souls.
hen we become used 1o accepting the lesser evil, we
begin to give our stamp of approval to a social reality
that we in fact deplore, This is a slippery slope that leads us
to accommodate ourselves to moral corruption in other

aspects of our lives, Many people perceive that the “realiny”

of our economic marketplace is that people are willing 1o
chear and hurr others and make environmentally destruc-
tive or morally insensitive choices to advance themselves.
The more you teach people to make their major electoral
choices on the basis of accommodating a reality that they
detest, the more [i.kr]j\ [|11;_\' are to .-;i1‘ni]u,|']:|,' accommodate
themselves to morally insensitive ways of acting in the world
of work and in other aspects of daily life.

Powerlessness corrupts. To the extent that we come to
believe we have no alternative but 1o accepr the lesser cvil,
we lose the inner quality of soul that makes it possible o
fight for anvthing against the odds, In short, we become
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idolaters, bowing to reality rather than ask-
ing how we can change reality. And that
inevitably leads us to accommodarte evil
everywhere. We may take a cynical atti-
tude toward the current world, bur as
long as we've adopted the attitude that we
can't really fight it and must accept its
terms, we have cast our vote in favor of
keeping what is,
Ty Mot surprisingly, as people become
used to making this choice in daily life, they
become most angry not at the forees of evil 1o which they
accommaodate, but at those who retain their commitment to
fight for their highest ideals.

2. Lesser evilism disempowers liberal and progressive
forees.

ecause liberals and progressives consistently accept the

lesser evil argument, the Democratic Party focuses all
of its energy on accommodating those who might otherwise
vorte Republican, Instead of imagining democrartic politics
as a counterweight to the incredible power of corporations,
the logic of lesser evilism turns the Democratic Party into a
second wing of the pro-corporate Property Party, ensuring
that the major difference between Gore and Bush will be
how quickly their knees hit the floor when called upon by
their corporate funders.

3. You don’t know who can win.

AS.IL‘SSC Ventura showed in the last election, calculations
about who is likely to win can be deeply mistaken, The
two leading candidates are shoo-ins because the corporate-
dominated media gives them disproportionate time to pre-
sent their case to us, tells us that anyone who doesn't share
the dominant corporate agenda is marginal, and tells us tha
no one else can be considered a realistic alternative. By not
voling vour conscience, you are giving the media the justifi-
cation it secks to ignore significant alternative views. If vour
own views ger marginalized in future national debate, the
media can sav “the one time vou were consulted—the elec-
tion booth—you indicated that the issues that vou cared
abour were those that were articulated by vour candidate,
s0 why should we give attention to views that have been
demonstrated to be so marginal?” You become the author
of your own marginalization.

4. You don’t know the consequences of your lesser evil
winning.
ur country may have lunged further to the right under
Bill Clinton and the right-wing Congress elected in
reaction to him than it would have under Bush and a
Democratic Congress elected ro constrain him, Better 1o
voie vour conscience than vour caleulations, since outcomes
can be very uncertain,
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A good friend of mine was deeply angry at me in 1998
when I questioned his lesser evil choice of voting for Gray
Davis for governor of California. Though on most issues
there was little difference between Davis and his opponent,
my friend assured me that Davis would make a big differ-
ence when it came to appointing better judges than his
opponent. For the sake of those facing the eriminal justice
system, 1 was told, we must vote for Davis.

As it turned out, Davis has become one of the most
rabid “law and order” governors the state has seen for many
decades, Prisoners’ rights have deteriorated and Davis has
demanded thart judges who do nor share his view of rough
sentencing resign their judicial pesitions. Our Democraric
legislature would have made a powerful counterweight to
measures of this sort had they come from a Republican, but
they have been less energetic in opposing the excesses of a
governor of their own party. My friend now admits that he
was snookered by fears of lesser evilism,

And this happens over and over and over again.

In the Clinton years, the gap between the rich and the
poor has increased and the social supports for the poor
have decreased. The dominant discourse in our society has
become “How do I get rich?” rather than "How do we cre-
ate a better world rogether?” This reality was created
because in 1976 and then again in 1992 the Democrats
selected as their candidate for the presidency men who rep-
resented their most pro-corporate wing, knowing that the
rest of us would go along with this choice.

But didn’t Clinton (some will argue) go in the direction
he did because of the Republican ascendancy in Congress?

No.

That Republican ascendancy was a consequence of
Clinten himself abandoning the idealism he momentarily
articulated during the 1992 elections, and instead articulat-
ing very similar values to those of the Republicans. I know
the dominant media story: Clinton was too liberal and
visionary in his first two vears in office. For those of us who
were there in the heart of the administration’s battles, how-
ever, the reality was just the opposite: Clinton’s health care
proposal failed because the protections he put in to satisfy
the medical profiteers and insurance industry turned what
could have been a clear “single payer” plan like the one that
operates in Canada today into a crazy bureaucratic maze
which excited nobody.

The story would have been very different in 1994 had
Clinton foughr a valiant fight for a single paver health care
plan and made his commitment to universal health care the
central issue of the 1994 congressional election. Had
Clinton stood for something clear and mobilized support
for that vision, it is unlikely that Republicans would have
become the majority party in Congress,

On the other hand, had Bush been reelected in 1992, the
mood of the country would likely have led to a continued
dominance of Democrats in Congress, and a Democratic

ILLUSTRATIONS BY JAMES FLYNN



Congress could have blocked the kind of dismantling ol
the public sector which actually took place in the 1990s,
presided over by a Democratic president, The “corporate
interest uber alles” mentality of the 1990s might have faced
greater restraints in a society with a Republican presidemt
countered by a Democratic Congress than by a corporate
cheerleading Democrat (an assessment shared by many on
Wall Street who have found themselves unrestrainedly fill-
g the coffers of the Democrats),

Similarly, Bush might have been beuer for the Jews. I
has been the contention of this magazine that it is in the
best interest of the Jewish people and of Judaism to have an
[srael which has ended its oppression of the Palestinian
people. George Bush stood up 1o Tsrael's right wing in 1991
and refused 1o go along with guarantees of loans that Isracl
EiUlI}_EEI[ to facilitate the influx of Soviet Jews. He made the
loan guarantee contingent on a halt in West Bank construc-
tion. That remarkable act of political courage, in the face of
outrage by establishment Jewry (who slavishly subordinated
themselves to lsraeli Prime Minister Shamir’s policies),
caused a political shift in Israel and contribured to the clec-
toral victory of Yitzhak Rabin in 1992,

The Clinton/Gore team has never been willing 1o pres-
sure Israel toward peace. Asa result, in the ensuing vears
the number of West Bank settlers has increased, and the
Oslo accord was not fully implemented. Al Gore, whose
closest advisor on these issues is the rabidly anti-Palestinian
Martin Peretz (the owner and chief ideologue of the New
Republic), is likely to be even less willing 1o pressure Isracl
toward the kinds of steps which could lead 1o real reconcil-
iation with the Palestinian people. (See David Biale’s review
in this issue of TiKKUN of a recently published New
Republic book by Yoram Hazony to see just how wild the

M any people will be struggling with these issues right up
to the date of the election. We want o encourage you
to form a Tikkun salon in your own community, bring people
tegether to read this editorial and the responses we've gath-
ered to it, and then engage in a full discussion of the issues.

You can invite people 1o your heme, or, if you can, gel
vour church, synagogue, union, college or university to let
yvou hold a Tikkus salon there and publicize it to the com-
munity. Ask people to bring food for a vegetarian potluck
and create an atmosphere of safety by insisting that people
speak respectiully to each ether, ne matter how emotionally
charged these issues are for them. Pick an evening or a
weekend date close to the election, and publicize it in as
Many ways as you can.

And then prepare a topic for the next TikkUN salon (e.g., a
discussion about the Middle East peace process or aboul the
politics of cancer, both of which will be discussed in the
November issue of the magazine) and announce the topic,

Create a Public Forum on Lesser Evilism in Your Community

Peretz crowd is and then try to imag \
ine them shaping American policy on \\
lsrael.) it

The general point is this: don't be so
sure that vou know the consequences of
voting for yvour candidate and whether they
will in fact turn out 1o be the lesser evil.
There are moments in history where the dif- q]
ferences are so great that [ would suspend this ‘
argument (e.g., il we were facing a Hitler),

Some might even argue thar lesser evilism is jus

tified during elections like that of 1980, berween Reagan
and Carter. where the immediate outcome is so lastingly
destructive as to outweigh all other considerations,

But look at 1968; even the election of Richard Nixon
looks less clear in retrospect. Nixon in office was mean and
repressive (and he personally supervised the federal indict-
ment against me for organizing anti-war demonstrations, an
indictment which led 1o my imprisonment for “contempt of
court,” caused me to be fired from my [c:;lchin_g joby at the
University of Washington, and made it impossible for me to

aet other academic emplovment). Yer it was Nixon who
ended the policy, upheld undee the Democrats, of demoniz-
ing China (a policy which provided the intellectual founda-
tion for the war in Vietnam): it was Nixon who helped
create the Occupational Safety and Health Agency; and o
was Nixon who helped push the first environmental laws
{which have been significantly weakened subsequently,
including under the Clinton administration). The config-
uration of political forces restraining a Republican presi
dent sometimes can lead them to take more progressive
steps than certain kinds of Democrats who feel the need 1o
placate their Right.

date, and place. You'll find that vou are doing a real service
for people by facilitating this kind of gathering, hecause as
our sociely has grown increasingly fragmented and privatized
there are very few places where people can feel safe dis-
cussing these kinds of issues in a way that gets beyond shout-
ing at ones own television in frustration and anger. So vour
effort to bring people together 1o continue the discussion we
are starting here is an act of tikkun, of healing and repair.

Keep us informed—let us know who came (please get a
list of names, addresses, and emails) and who might be open
te subscribing to the magazine, reading Spirit Matters; or in
other ways becoming involved with the Tixus community,
Send us reports onwhat transpired in these meetings—and
we will try to put some of these reports on our website at
www.tikkun.org or on our list serve (if you are not on it, sign
up by sending an email to: Tikkun-request@list.best.com. In
the body of your note write the word “subscribe” in lower
case, followed by your email address).
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And don't forget the potential impact on
the entire public discourse of having a
powerful third party enter the political
arena. Congressional Democrats who
largely plaved “dead” rather than con-
front Ronald Reagan might be far more
likely to constrain a Republican president
like Bush (for example, blocking any
rabidly “pro-life” appointments 1o the
#= federal judiciary in the same aggressive
way that the Republicans have blocked
many of Clinton's nominees) if they feared a growing pro-
gressive alternative to their Left. If progressives vote for
Gore on lesser evil grounds, eliminating the pressure on
Democrats from the Left, and Bush wins anyway, the
Demaocrats are likely to feel overwhelming pressure to give
in to Bush's programs and nominees no matter how venal,

5. Lesser evilism weakens faith in democracy.

f people consistently vote for candidates in whom they

do not believe, they end up feeling they are without rep-
resentation, and hence our government itself feels less legit-
imare. Many stop voting altogether. Others feel dirtied by 4
process in which they have authorized through their vote
the actions of an elected official who, acting in their name,
supports policies they find morally and environmentally
reprehensible,

6. Lesser evilists ignore how policies get shaped,

hether it is Supreme Court appointees or legislation.

the key factor determining what happens in politics
is the relative balance berween corporate power and popu-
lar mobilization for progressive ideals. Democraric senators
could block bad appointees to the Supreme Court and the
judiciary, just as conservatives have consistently done, but
they feel no pressure to do so as long as they know that they
can count on liberals and progressives to always vote for
them as the lesser evil. For thar same reason, a Democrat
might make far more conservative appointments than you'd
expect, just to placate the Right.

I do not want to underestimate the legitimacy of progres-
sives’ concern about Supreme Court appointees, Ultimagely,
however, that concern is based on the view that progressives
will remain demobilized, and will have to count instead on
friendly elites to ensure the outcomes they seek. Why should
that be the case? The right wing in the United States has
built a mobilized political movement, and it is that move-
ment which led George W. Bush to select right-winger Dick
Cheney as his vice-presidential candidare,

Couldn't we learn this lesson from them: if we want to
put pressure on politicians to respect our perspectives, the
best way is to mobilize mass movements, not to throw away
our vote by automatically giving it to politicians who actu-
ally don’t even share our ideals.
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7. Voting for a lesser evil entails abandoning and helping
to dispirit those who share your principles.

he next time vou look around for allies for some vision-

ary idea or moral cause that inspires you, you will find
fewer people ready to take risks, because when they stood
up for their ideals at election rime vou weren’t willing to
support them, Don’t underestimate how much vour voie
for the lesser evil makes others feel depressed about ever
changing anything.

In short, it's not some “other” who is keeping us from
getting the world we want, but our own internalized pow-
erlessness and depression—what 1 describe, in Sperir
Matters, as a pathogenic belief that no one else will ever
really share our values or Aght for a better world, so we had
better not risk doing so ourselves.

It’s true that there are those who share the politics of
meaning or spiritual politics perspective who find that none
of the candidates, including Nader and Hagelin, share our
core notion that the most important task is to “change the
bottom line” from materialism and selfishness 1o a defini-
tion of productivity arefficiency that would validate love
and caring, awe and wonder as central criteria. With respect
to the spiritual transformarion we seck, they argue, the dif-
ferences between Gore and Nader are slight. In that case,
the vote for Gare is not much different than a vote for
Nader or any of the other candidates, since none of them
are even in the same ballpark with us on these issues,

This is the kind of evaluation we don't intend to make
one way or the other, Our interest is not in which candidate
vou choose today, but in how vour decision to choose
affects the choices we have in the future,

Oine thing about which we feel fairly certain: we will
never win a society we believe in unless we are willing to
stand up and fight for it, even if in the short run we lose
some of our battles.

[ still have great respect for those who believe that this
election threatens the dismantling of abortion rights and
other important advances of past decades, Though they
realize that if Nader gets enough votes, the Green Party will
receive federal funding and be able to contend much more
seriously in the next election, they don't want to help elect
Bush. Some people in this mindset have suggested the fol-
lowing: wait until the day before the election to see what the
vote Is in vour own state, If either of the two leading candi-
dates has a solid lead, vou can then vote for a third party
candidare without fearing that vour vote will undermine the
chances of your lesser evil. On the other hand, if it's too
close to call in vour state (because elections are determined
state by state in our electoral system) then you might choose
1o vote for your lesser evil candidate,

However vou vote, we do hope that you will take some
time to discuss with others the moral/spiritual issues 've
raised here—that discussion might be the most lasting
impact of this election. d
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Responses to Lerner
on Lesser Evil Politics

The Candidates, Abortion & the Court, the People

BALLOT

THE CANDIDATES: AL GORE
Rep. Barney Frank

U.S. Congressmean from Massachusetts

Michaw| Lerner blends two arguments. He begins by
arguing that one should vote for the candidate with

whom one agrees the most without regard to the conse-

quences. He eriticizes those who fail to vote for their ideal

candidate “because they are scared of whar will happen if

some other candidate does win.”
Bur what if the “other candidate”™ will

BOX

election time comes. Take the example of Jesse Jackson,
who, unlike Ralph Nader, has chosen to work with grear
force to improve the Democratic Party. Does Lerner seri-
ml‘ih' argue that by working hard for Al Gore, Jesse Jackson
is “losing the inner quality of soul thar makes it possible o
ig.ht for anvthing against the odds,”

It is not simply liberal Democratic politicians who are
muaking this fight, The leading advocates for gay and lesbian
rights, the right of women o have abortions without gov-

ernmental permission, and the right of

society to regulate gun ownership in the

oppress minorities, or worsen the situation HOEU cdn pfﬂpfﬁj ﬂﬂbﬂ interest of public safery all strongly sup-

in life of the most vulnerable, whereas the
“lesser evil” candidate would ey to help

are committed to

port Al Gore over George W, Bush, None
of us think Al Gore perfect. All of us have

these two groups, albeir less completely I}ﬁpfﬂa‘wﬂg fbf EUOFJL{ been working before this year to improve

than you prefer? To say that this is irvele-
vant is & very stark statement of yvour right
to ignore the consequences of your own
actions. Given the perennially imperfect
state of democratic politics, it is a license
for moral irrelevance,

How can people who are committed to
improving the world insist on their right to ignore the
results of their actions? Lerner’s main defense of this posi-
tion betrays its logical and factual weakness. He asserts, *To
the extent that we come to believe that we have no alterna-

Tll‘n'G.‘ b 1T [ acceplt th‘ iL‘SSL"I‘ C\'il, we ]I!SIL! [I1IIJ il"ll'l er &|ll.‘l]it\' L‘Jtl

soul that makes it possible to fight for anything against the
odds, In short, we become idolaters, bound to reality rather
than asking how we can change reality. And that inevirably
leads us to accommodate evil everywhere”

No, it doesn't. There is nothing at all inconsistent
between deciding to choose the lesser evil at a given point in
time, and simultaneously continuing to work so that the next
time a choice has to be made, one may be able to choose an
even lesser evil, or a greater good. This is in fact the essence
of thoughtful, principled participation in politics.

Lerner is simply wrong to suggest that the committed
liberals who are working hard to ¢lect Al Gore are some-
how deficient in our commitment also to changing
American political reality. It is precisely those of us who
work hardest at “changing reality” who disagree most vehe-
mently with the argument that we should ignore it when

insist on their right
to ignore the results
of their actions?

our society and will continue to work very
Neither empiri-
cally nor logically does it make sense to

hard for that afterwards. N

argue that those of us who will be support-
scared
of what will happen if .., [George Bush]
does win” have in any way been corrupted
or lost our willingness or ability 1o fight for a reality that will

ing Al Gore in part because we are

medn better choices the next time around,

As a morally serious man committed to fighting for
social justice, Lerner does not seem comfortable with his
assertion that we should vote for the ideal candidate with-
out regard to the consequences, so he spends most of his

ues will not be
worse off if George Bush wins. It is to his credit that he real-

essay in an effort to show that liberal va

izes that he cannot convincingly make the case for helping
Ralph Nader unless he shows that a resulting win for Bush
will not damage liberal values, But the case cannor be made
and Mr. Lerner’s effort is an example of polemical necessity
being the mother of intellectual invention,

Among the consequences of a Bush win are those that
have convinced the Human Rig aign, the National
Abortion RJ',L'.]'JIIS Action League, Sarah Bl".tdy. and others to
be passionately committed o a Gore victory,

It is not the case that Gore is the lesser evil, There are two
aspects to the Gare versus Nader debate, On economic
issues, Nader is in many respects better than Gore. But Gore
is hip‘.lliﬁt‘.‘ll!l]}' better than Bush, and since one or the other
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of them will win, [ believe that support for
raising the minimum wage, protecting
b, Social Security, having a real prescription
2% drug program for older people through
@; Medicare, and blocking large tax cuts for
A-§ the wealthy are reasons to vote for Gore.
And with regard to abortion, gun control,
and gay rights, Gore is not only far better
than Bush, he is far superior to Nader,
who has simply ignored these issues
throughout his distinguished career,

These issues are especially relevant to the weakest part of
the “it makes no difference” view—the Supreme Court. It
would be honest for Nader and his supporters to argue that
their dislike of Al Gore and the current state of the
Democratic Party is so great that they are prepared to live
with Supreme Court appointments that will move that insti-
tution significantly to the Right. It is completely inaccurate to
argue that it really won't make any difference whether Gore
or Bush makes Supreme Court appointments over the next
four or cight years,

Bill Clinton’s two appoeintments, Stephen Breyer and
Ruth Bader Ginsburg, have been solid supporters of the
rights of women to choose abortions and of the rights of gay
and lesbian people to be free from discrimination. On gay
and lesbian rights, the Court is now five to four on the neg-
ative side; on abortion rights it is five to four positive. No
one seriously believes that the Supreme Court appoint-
ments to be made over the next four years will have a negli-
gible impact on both of these issues. The age and health of
the current justices make it overwhelmingly likely that
between rwo and four appointments will be made by the

e

THE CANDIDATES: RALPH NADER

Medea Benjamin
Green Party candidate for ULS. Senate in Califorsia

Rebecca Kaplan
Green Party candidate for Qakland City Council

hen we surrender our vote to fear rather than hope,

we give up on the notion that we can improve the
world. Therefore, it is a vital act of faith in our collective
power when we use our vote to reflect our hopes and
dreams, Hope and faith are pragmatic and can guide our
public policy and change the future by opening new
options. How will a strong third party ever be built in the
United States if people don't vote their beliefs? For exam-
ple, even if Ralph Nader does not win the presidency this
Movember, if he receives aver 5 percent of the popular vore
nationwide, the Green Party will gqualify for ballot status
and matching federal funds in 2004—giving the Greens a
chance to run even stronger campaigns in the future.
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next president, and they are likely to be evenly drawn from
each of the ideological sides.

One of the great paradoxes that [ find in today’s debate
is the willingness of many on the Left to disregard the views
of the people most affected when it comes to their own
electoral interests. It is not simply the leading advocares of
gun control, gay rights, and abortion who are strongly for
Gore. While James Hoffa of the Teamsters has not
endorsed Gore, partly because of his own anger at the
administration’s support for his opponent in the last
Teamster elections, and the UAW is also holding out, the
rest of the labor movement is enthusiastically for Gore.

Even those industrial unions which are very unhappy
with Gore's trade posture understand that there are enor-
mous differences between Gore and Bush on a whole range
of economic issues, and they are not prepared to ignore the
consequences of a Bush win. Why do Nader and his follow-
ers give so little credence to the strong suppert for Gore
from those who have fought hardest on this range of issues?
Is Lerner arguing that the Human Rights Campaign, the
National Abortion Rights Action League, Handgun
Control, and John Sweeney have somehow suffered some
“corruption of the soul” and lost their willingness to fight
for fundamental change?

Rather, it is the case that as part of the very tough, prin-
cipled fight they are all engaged in, they understand thar
a Gore presidency rather than a Bush presidency means
important gains for the people and causes they represent.
This does not mean that they will, on the day of Al Gore'’s
inauguration, stop fighting. It does mean that they are com-
mitted not simply to verbalizing their ideals, but to acting
on them in the most effective way possible.

If T am not for myself who will be for me?

If each of us personally does not take a stand and vote
for what we believe in, no one will do it for us. One of the
strongest forces of oppression is the force of complacency,
the belief that things cannot change. The power of tikvab,
of hope, is what gives us the will to take action to improve
the world. We need to helieve, and express with our
actions, that we deserve better than the choices offered us
by the two-party system. If we vote for those whose posi-
tions we know are unethical, we will have no one to speak
for our views.

IF I am only for myself, what am 12

It is time to stand in solidarity with those who have been
abandoned by the two-party system—with advocates for
racial justice, with poor people who are getting poorer every
day and still lack health care, with labor unions whose rights
to organize and collectively bargain have been ereded, with
those fighting for gay/leshian/bi/trans rights. Even if we are
not personally suffering from the actions of the two-party
duopoly, our work for justice requires us to stand united



with those who ate, Kulanu arevim ze ba'zeb—our fates are
interrwined with one another, We cannat allow a system that

oppresses and destrovs to stand unchallenged,

If not now, when?

Many people voted for the “lesser of two evils” in 1992
and 1996, hoping that the “lesser” evil would at least pre-
serve some basic principles of justice. Instead we got dra-

conian welfare “reform” laws, long jail sentences for people

convicted of nonviolent drug offenses, an anti-gay “Don’t
Ask, Don't Tell” policy in the military, continued devastation

of ecosystems and national forests, increased use of the
death penalty, and the World Trade Organization. Is it any

wonder that the majority of the American public has given
up all hope in the two-party system and quit voting? What

are we waiting for? How far are we willing to let the “lesser”™
2 g

evil go before we refuse, resist, and
demand change?

We need to get big money out of pol-
itics, using public financing of campaigns
and a ban on “soft money " to end corpo-
rate control. We must give voters better rep-
resentation by changing our electoral system
from “winner-take-all” to proportional repre-
sentation—a system used by most of the world's
established democracies, The Green Party is not
afraid to say what it stands for, because we believe
that millions of us are tired of a government that is simply
“of the corporations, by the corporations and for the corpo-
rations,” and are ready for positive change, So this Novem-
ber 7, please, vote your hopes, not vour fears,

| Support use of the death penalty.

| » Oppose meaningful campaign finance reform. Accept
millions of dollars from large corporations—giving those
firms influence most people do not have,

* Plan to abolish the death penalty.

* Do not accept corporate funding. Support strong cam-
paign finance reform, public funding, and proportional
represental ion,

* Support the power of trade tribunals (such as the WTO)
that can overrule labor, environmental, and consumer
protection laws. Support the free movement of capital,
but restrict the free movement of labor,

. Supimrl insertion of genes from pigs, sheliflsh and other
animals into fruits and vegetables without public notice,
labeling, consent, or safety testing.

* Support building more jails, giving longer sentences,
mandatory minimum sentencing, and spending billions
of dollars in Colembia and elsewhere on a never-ending
dru;_.. war.

. Oppme the restoration of workers’ rlghts 10 urganlze
bargain, and strike. Fail to protect union contracts when
corporations merge or spin-ofi. Unfairly demonize
undocumented warkers,

- ——

* Oppose undemocralic, anti-un union, ;.,ioh.’d trade laws,
Support the rights of states and nations Lo protect waorkers,
the environment, and public health. Support community-
hased decisions and laws.

* Support eliminating genetic engineering of fooel, and, in
the meantime, mandatory safety testing and labeling,
Support erganic and family farms,

 Suppart drug-treatment programs, afterschool programs,
decreasing mmmunrty tension through poverty allevia-
tion, increasing job opportunities, non-violence training
and the decriminalization of youth, |

* Strppnﬂ the AFL-CICYs call for a i.lt‘nr'ral amnesty for
undocumented workers. Call for repealing the anti-
worker Tait-Hartley law and restore the right for all work-
ers to organize, bargain, and strike.

THE CANDIDATES: JOHN HAGELIN
Robert Roth

Press secretary for Jobn Hagelin

I was raised in a very political, very progressive Demo-

cratie family in Marin County, California—so much so

that there were actually three adults in my life; Mom, Dad,
and Adlai Stevenson. Adlai's picture was everywhere, 1
even wore a button with his stern face to school in first
grade. Those were the days when politics mattered, when
people cared, when Democrats and Republicans seemed
as different as night and day. No more. Not today, Oh,
you may be able to distinguish an Al Gore from a George
Bush on a few social issues, but on most sweeping big-
ticket items, such as health care, erime, education, energy,
environment, agriculture, and defense policies, vou would
be hard-pressed to show me any difference that would

significantly impact the quality of most Americans’ lives,

That is why I agree so very strongly with Michael Lerner
in his essay. 1 believe that a knee-jerk vote for a Republican
or a Democrat as a lesser of two evils is, in fact, 2 wasted
vote. | believe that a principled vote for a third-party or
independent candidate who you truly believe in is the only
productive one. Can a third party candidare win?
Absolutely. Jesse Ventura did. Consider that only about 70
million people—one third of all eligible voters—went to the
polls in the last election, and that over 115 million people
stayed away. Then you see that the seeds have been sown
for a dramatic transformation in the political landscape of
this country, perhaps even in this election season. Tt is a
matter of mobilizing those frustrated nonvorers. And for
that, the first step is the message in Michael's column. Vote
vour conscience. Then vour vote really counts,

I must admit that | disappeared from national politics for
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nearly twenty years out of deep dissatisfac-
tion with the two main parties. I returned
in 1992 to serve as press secretary for John
Hagelin in his presidential campaign with
the Natural Law Party. | returned because
1 felt that John's worldview, his policies,
and politics would most quickly fulfill my
progressive political ideals.
John is a Harvard-rrained quantum
w== physicist and the co-developer of one of
the most important theories in madern sci-
ence: the unified field theory. He has also spent two decades
working with members of Congress to introduce founda-
tional reforms in campaign Anance, health care, crime pre-
vention, encrgy, and the environment. As a guantum
physicist, John sees the secamless unity at the basis of the
wortld’s rich diversity, the interconnectedness of everything
and evervone, the natural laws that govern life evervivhere—
the fertility of the soil, the energy in the sun, the power of
the immune system to ward off disease, the cognitive devel-
opment of the human brain, I is this profound world view
that informs all of Hagelin's public policies and programs.

Translated into political-speak, that means:

Creating a true health care system. Over 70 percent of
disease is preventable, ver we spend less than one percent
on prevention. So, in addition to supporting Medicare cov-
erage of drugs for seniors, John Hagelin supports cost-
effective, prevention-oriented health care, proven to
prevent disease and save money in the best possible way—
by keeping people healthy.

Creating energy self-sufficiency. John will end our
dependence on foreign oil—cutting our trade deficit in
half—and protect our environment through development of
renewable, safe. nonpolluting energy resources such as
wind and selar, saving hundreds of billions of dollars in
health and environmental costs.

Safeguarding our food supply. John supports sustain-
able, organic agricultural practices proven to produce high-
quality, healthy food without hazardous chemical fertilizers
and pesticides. He will mandate the labeling and safety test-
ing of genetically engincered foods, and propose a morato-
rivm on the release of these experimental life forms into the
environment until they are proven safe,

Ending special interest control. John supports crucial
democratic reforms to restore government accountability to
the people, including elimination of PACs and soft money,
public sponsorship of election campaigns, and prohibiting
lobbying by former public servants.

Fareign policy. Our meddlesome and invasive foreign
policy has fostered ill will throughout the world, making
America the principal target of terrorism on earth. John will
create an immediate shift in U.S. foreign policy away from
interventionism and military aid, towards a more lite-sup-
porting policy, offering rechnical assistance in crucial areas
like business, entrepreneurism, education, sustainable agri-
culture, and environmental rechnologies. This will ereate a
mornre P]'{}SI){:IT)U S, hm':l‘.nnninl 15, i d secure E‘.Il‘ﬂil)-‘ QE n&‘t[i‘:’“s.

Resolving international conflict. Most conflicts today are
fueled by generations-old ethnic and religious tensions that
will never be resolved through military intervention or eco-
nomic embargo alone. Only by reducing built-up social
stress does any negotiated settlement—for example, in the
Middle East—stand a chanee of success. That is why John
Hagelin supports field-tested approaches to conflict resolu-
tion, which demaonstrably lower social stress. This approach
would include stress-reducing meditation techniques.

James Madison proclaimed over 220 vears ago that the
purpose of an election is to have a national conversation,
Thar conversation will never happen today—and the revital-
ization of our political process will never occur—unless we
listen carefully to whar America's third-party candidates are
saving ane then act on what we know in our hearts to be true.

ABORTION AND THE COURT
Evelyn F. Murphy

Former Lientenant Governor of Massachusetts

{ we listen only to the presidential candidates’ canned

utterances, crafted by campaign policy wonks and spin-
meisters, it is easy to see how Americans become Michael
Lerner's “lesser evil” voters. I confess, 1 barely read their
daily exchanges. We all suspect these staged events. An
attack does not really reflect a candidare’s outrage, bur
rather his strategy to drive up the opponent’s negatives.
Arcane policy jargon turns us off; the candidates’ posturing
offends us. It is easy to become eynical, even to opt out of
this presidential election.

Far women, that could be devastating. The stakes for
women have not been as high since FDR's second election,
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after which he got the minimum wage—the Anancial safety
net today for millions of working women—passed. So, let's
“cut to the bottom line™ as business types like o say.

The next president will likely appoint three, possibly
four, LIS, Supreme Court justices. The preservation of a
woman's right to make her own decision whether and when
to bear children hinges on the appointments of these jus-
tices, Both candidates know this. Al Gore says he is
“strongly pro-cheice.” George W. Bush is anti-choice, A
sufficient number of sitting justices have signaled their
qualms about Roe v. Wade that, given the right test case,
women's rights to privacy under this opinion could be
eroded even today, Given the right appointees, Roe ¢, Wade
can be undone altogether.

Unless and until Congress passes legislation which codi-
fies Roe v Wade, the Supreme Court will continue to deter-



mine whether or not women's reproductive rights are guar-
anteed. The next president appoints judges to federal
courts, the stepping stones to the LS. Supreme Court, Five
of the current justices on the Court came from federal
benches. Either Al Gore or George W. Bush will shape the
composition of the Supreme Court not just during his pres-
idential tenure, but for decades afterwards. The compo-
sition of this queue to the Supreme Court is too crucial
to women to default to an anti-choice president,

Yet, there is even more at stake for women than the
Supreme Court's composition. The next

ination and sexual harassment claims—
Lucky Stores, Publix, Home Depot,
Merrill Lynch, Smith Barney, Texaco,
Mitsubishi, and Ingles. The next presi-
dent will determine how strongly the
Equal Employment Opportunity Commis-
sion (EEOC) enforces anti-diserimination
laws, Under Presidents Reagan and Bush, the
commission was financially dismembered, Its
enforcement record was paltry. President
Clinton restored its budget

president appoints the attorney general,

and supported its pursuit of egregious

the nation’s chief law enforcer. This per- FO?’ women, Pﬂyﬁ'{’ffﬂ{’j discrimination against women workers.

son is charged with protecting women’s
access 1o clinies throughout the country,
An attorney general who shares the pres-
ident’s convictions that a woman has a
legal right ta clinic services will enforce
safery and access: one who does not will
not be inclined to direct adequate per-
sonnel and financial resources to do so.
The next president also appoints the

and privacy are on the
line in this election,

making the choice of
candidates one of

preference, not protest. NOmen: As governor of Texas, George

While the number of charges women
filed throughout the 1990s remained
steady ar 25,000 a year (twice the level of
the 1980s), EEOC findings of probable
cause increased threefold.

Workplace discrimination causes seri-
ous, long-lasting financial harm o

W. Bush has been a friend of business.

Food and Drug administrator, This per-
son will decide whether or not American women will have
access to mifepristone, a safe, nonsurgical abortifacien
which will move abortion away from clinics and into the pri-
vacy of a woman’s home. For vears, women in western
Europe have used this drug. Conservatives and anti-choice
activists have blocked its approval in America. Gov. Bush's
FDA executive would hardly dare to defy his president’s pol-
icy by approving mifepristone,

Another paramount issue for women, now that so many
women work—mainly because we have to—is our pavchecks,
Look at some of the companies in the last ten vears that paid
out hundreds of millions of dollars to settle gender discrim-

He gives no hint he would be tough on
the nation’s biggest emplovers, who may also be some of the
biggest discriminators, Al Gore, on the other hand, has
been outspoken in his support for passage of the Fair Pay
Act, which would add more teeth to the enforcement bite
of the EEOC. Bigger, fairer paychecks for many women
need an EEOC that serves notice that discrimination must
stop. Only one candidate seems to understand this issue.
That is Al Gore,

For women, paychecks and privacy are on the line in this
election, making the choice of candidates one of preference,
not protest. For hard-headed, feminist reasons, Al Gore
£E1S My vole,

ABORTION AND THE COURT

Jamin B. Raskin
Professor of constetutional law at American Uniiversity's
Washinglon College of Latwe

Ah‘ a professor of constitutional law, 1 confess to experi-
encing a eertain smug vindication when the argument
is made that, whatever else might be on their minds, pro-
gressives must vote for Gore over Bush “to save the
Supreme Court.” Se¢e how important my field is? See how
everything rises and falls on the membership of the Court®
See how casy it is to invoke the Constitution—which never
mentions “the two-party system "—to restore the sanctity of
our political duopoly?

Bunt the facile conceit of this sensation does not last very
long. To begin with, the whole context of this sentiment is
wrong because there is very little 1o “save.” From Dred Scott

to Plessy o, Ferguson 1o Buckley v Valeo to Shaw . Reno,
the Court has almost always played a reactionary role in
American life on issues of race, class, property, democracy,
and corporate power. This conservative spell was broken
briefly during the Warren Court, but the defining minds and
spirits of thar Court—Earl Warren and William J. Brennan,
the greatest justice of the century—were President
Eisenhower's appointees, Later, it was Richard Nixon’s
selection, Harry Blackmun, who authored Roe v. Wade, the
decision that some would have this election turn on. Lt was
two Reagan appointees—Sandra Dav O'Connor, who wrote
the majority opinion, and Anthony Kennedy—who provided
the margin to save Roe in the 1992 Casey decision against a
group of dissenters that included Byron White, JFK’s gift to
the Court. Today, the two most durably progressive justices
are John Paul Stevens, who was President Gerald Ford's
appointment, and the magnificently thoughtful and fair
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David Souter, who was named to the Court
by the first—and. one fervently hopes,
only—President Bush, who followed the
advice of New Hampshirite John Sununu,
To be sure, there have been some

N visionary justices named by Democratic
, presidents, most notably the great
-} Thurgood Marshall, LBI's pick, and some
fine ones who could develop into major

== figures, like Clinton’s Ruth Bader

Ginshurg. But Stephen Brever, named by

Clinton, is probably a fair harbinger of what is to come out
of a Gore administration: pro-choice technocratic million-
aire lawyers steeped in corporate and administrative law
with no experience fighting for justice and little taste for
freedom or democracy. This is cer-

The point is that if the Supreme Court is an important
enough institution to base vour vote on—and it is—then it
must be an important enough institution to try to fight for
and define. Yet, the spinners who want us to base the pres.
idential election on the Court do not seem to invite our
input when it comes to judicial selections. They think itis
enough to invoke the abortion issue to get us all to line up
like sheep. But this is a less and less convineing trick, After
all, smart Republicans are quite loathe 1o reopen the abor-
tion issuc on the Court since they know it plays politically
much better for the Democrats. Thus, we should be think-
ing a lot more about the right to organize a union, antitrust
law, the rights of students, the death penalty, restoring the
power of states to create majority-minority legislative dis-
tricts, and gay and lesbian rights—issues where we need
progressive visionaries on the Court.

tainly whart we have seen Clinton do
in his dispiriting appoeintments to
the federal district and appeals
courts. At these lower levels, his
moderate corporate picks, at best,
restrain some of the more reac-
tionary designs of the right-wing
corporate  lawvers planted by
Presidents Reagan and Bush but do

Right-wing Republicans
have adopted as their motto
“no more Souters.” ... Qur
motto could just as well be
“no more Breyers.”

Progressives who favor Nader
but would vote for Gore in the final
analvsis to stop Bush from remak-
ing the Court—call them Nader
Democrats—should erganize and
meet with the Gore campaign to ask
specifically: whar kind of citizens
will be considered for appointment
to the Supreme Court and the fed-

nothing to advance a progressive
agenda, In the federal district court of the District of
Columbia this spring, a major voting rights case against
Congress for disenfranchising the 600,000 residents of the
capital city was lost two to one when two Clinton
appointees read the Constitution like Justice Sealia instead
of Justice Brennan and outvoted the courageous Judge
Louis Oberdorfer, who was appointed to the bench by LBJ
and actually believes in equal protection and the principle
of one person-one vote.

Now, none of this is to deny that any Bush judicial nom-
ince is likely to be to the right of any Gore nominee, espe-
cially when it comes to the crucible of abortion rights. This
is especially true now that right-wing Republicans have
adopted as their motto “no more Souters.” But this new
reality of a Republican litmus test for the Court teaches not
the necessity of progressives embracing lesser-evil thinking
but of pressing the Democratic Party to earn the votes it
expects from union members, civil libertarians, and racial
minorities. Our motte could just as well be "no more
Breyers.” Ironically, it was Ralph Nader who took to the
floor of the Senate Judiciary Commirttee and warned us
about Brever based on his conservartive views about busi-
ness monopoly and government regulation. At the time,
Nader was derisively dismissed as a has-been by the same
people today urging him to be a team player so as to keep
seats on the Supreme Court warm for future Stephen
Brevers, We need to be mobilized this time around to pro-
mote progressive judges and stop the authoritarian ones.
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eral bench generally?

Is it just partners at big corporate law firms? Or is it pub-
lic interest and civil rights lawyers like death penalty foes
Brian Stevenson and Stephen Bright, ACLU president
Madine Strossen, Rutgers law professor Linda Bosniak,
NYU law professor Derrick Bell, Texas law professor
Gerald Torres, Assistant Secretary of State for Human
Rights and Democracy Harold Koh, Columbia law professor
Parricia  Williams, Georgetown law professor Peter
Edelman, and Judith Winston, the General Counsel 1o the
Department of Education? If the reason you plan to vote for
vour second choice for president rather than vour first is that
vou care deeply about the dismal state of the judicary, then it
is incumbent upon you to put vour wishes on the table, Let
us see whether Nader Democrats in swing states are treated
with respect in this process before they make up their minds.

If my single vote were ultimately going to make the dif-
ference between putting Gore in the White House or the
appalling George W. Bush, 1 would not hesitate to vote for
Gore—after meeting with him at length about the things 1
have on my mind. But in the overwhelmingly likely contin-
gency that my vote is not going to be the rie-breaker, surely
1 am doing more to advance progressive values—and the
prospects of a more progressive Gore administration—ly
voting to Gore's left, that is, for our greatest citizen, Ralph
Nader, who incidentally would make a preuty fine president
(his own flaws I leave for another day} and who stands ar
least as good a chance of winning this election as [ have of
determining its outcome.



ABORTION AND THE COURT

Rabbi Arthur Waskow
Author, Godwrestling—Round 2

he ethical debates among progressives over “voting for

the lesser weevil” (as Sid Lens, alay bashalon, used to
call it—you can tell what he thought!) and “building the
base of a grass-roots movement” are upon us again, with the
presidential campaign of Al Gore faltering and that of
Ralph Nader and the Greens picking up steam,

Does a vote for Nader, Winona LaDuke, and the Greens
build a crucial base for progressive change, or would it cost
Gore the election and thus (at minimum) saddle us with a
right-wing Supreme Court for the next generation?

I do have a bias—but not an absolute one. In my experi-
ence, the most powerful form of social change is building
the future in the present. Want to integrate the restaurants?
Then just go integrate them; don't blow them up, don't try
to outlaw them. Either the cops throw you in jail, and if
you've chosen your line in the sand well peaple flock to
your side and pass new laws integrating the restaurants; or
the restaurants themselves shrug and give up.

Want to build a political party that is based on people,
not dollars; on communities, not big corporations? That
sees empowering labor and healing the earth as intertwined,
not conflicting, values? Just do it.

Not everybody is willing to do this tough kind of poli-
tics, though it is usually the most joyful, the most like heart-
felt prayer, the most whole. And we sometimes see that
there are real values to be lost by ignoring the fuzzier kind
of politics.

The biggest and clearest loss we face if Gore loses is a
friendly hand in the White House for a host of feminist
questions, including abortion rights. The issue is, how
important is that distinetion in the carrving out of actual
policy? Can the women's movement keep abortion actually
available, no matter who a president would like to appoint
to the Supreme Court? Can an anti-Roe v. Wade appointee
be confirmed against the ardent opposition of pro-choice
women and men? Will physicians mobilize to force the
FDA 1o make mifepristone really available? In a society that
can't stop the manufacture of ecstasy and heroin, is there
any movement ready to start producing mifepristone under-
ground if necessary?

Of course [ would prefer a pro-choice president. But a
pro-choice president with no pro-choice movement will
protect choice less effectively than an anti-choice president
with a pro-choice movement. We already see the truth of
that—in how many counties in America can you actually get
an abortion?

It is not as if Gore’s election would be automatic if pro-
gressives would only swallow hard and vote for him instead

of Nader. As I write in July, Gore is
behind and slipping fast. Maybe a vore
for him is 2 wasted vore, not least because

many people who would normally vorte for
him are fed up with vagueness. The answer
is this: whichever candidate gets vour vote,
movement-building should get vour energy,

The same is true for other issues.

What about taking global scorching as a seri-
ous planetary emergency, and dumping the Star Wars
research in favor of a crash solar-energy program: why not
raise taxes on gasoline and subsidize mass transport, bike
lanes, and the building of neighborhoods where people can
walk to work?

What about democratizing economic globalization (as
Michael Lerner says, globalizing Spirit instead of greed)?

What about creating universal health care and reducing
health costs by aiming at prevention—especially by redefin-
ing many health issues as environmental issues?

On all these, is the Democratic Party going to do the
job? What if it had a vigorous, growing, visionary, hard-
working Green Party nipping at its tukbus? Isn't it possible
that only a new outlook on palitics, as TIKKUN has been
arguing, can invigorate and draw toward progressivism peo-
ple who have been drifting to the right in frustration and a
sense of stymied politics? Isn’t it possible that even the
women's and gay issues, even in the short run, would be
better served by building a community/meaning/Spirit-
oriented movement and political party, even if that came at
the cost of a lost presidential election?

So here’s a program for balancing values:

Give money and organizing time to the Greens and
Nader for the next few months, Start rebuilding the net-
works necessary for nonviolent civil-disobedient action on
feminist and environmental questions, as well as ethical-
democratic globalism.

On November 1, see where we stand,

[n anv particular state where Gore is either sure to win
{e.g., Massachusetts) or sure to lose (e.g., Texas), it's wasting
a vote to vote for him. There, for sure, environmentalists,
feminists, and progressives should vote for Nader. Their
vore will count—toward the 5 percent necessary to get the
Greens some public money for the next campaign,

If the polls on November 1 show Gore irretrievably
behind nationally, then a vote for him is a wasted vote and
one for Nader will martter.

If on November 1 Gore is very close and has moved to
the left to counter Nader's pull, then in undecided states, a
vote for Gore may not be wasted.

A sophisticated strategy? Yes, but people are not stupid
when they see that their real lives are art stake and other
people care,
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THE PEOPLE

David C. Korten
Author, When Corporations
Rule the World

he unifying issue that brought as many

as 70,000 people to the streets in

#== Seattle to protest the WTO was democracy.

As Frances Moore Lappé says, “Democracy

is not something vou have, it is something you do. Do it or

lose it.” The Seattle protestors realized we are losing our

democracy and that its loss places at risk every other issue

about which we care. [ believe democracy is the defining issue

of Presidential Election 2000, Indeed I've come to see this
election as an American plebescite on democracy.

There is a document circulating on the Internet with the
heading: “66 Reasons Why George and Al Both Sing from
the Same Corporate Song Book.” There follows a list of
sixty-six major U.S, corporations that have given at least
$50,000 to both candidates. It includes AT&T, Archer
Daniels Midland, Boeing, Citigroup, Coca-Cola, Time
Warner, Disney, Microsoft, US West/Quwest, Philip Morris,
and fifty-six other Fortune 500 stalwarts. That was a couple
of months ago, The list is now surely longer and the amounts
larger. Corporate donations for the 2000 general election are
running a third higher than in the 1996 elections.

Washington insiders report that each year corporate lob-
bying in Washingron grows more intense, to the point that
one begins to wonder whether the CEOs of the largest
global corporations spend their time on anything else. It has
been demonstrated repeatedly that buying politicians is the
best investment most corporations can make. In an article
titled “Don’t Forget to Nominate Someone,” the July 24,
2000 Business Week says, “Not only is Big Business cough-
ing up most of the $95 million that Philadelphia and Los
Angeles need to put on the conventions, but it’s also shelling
out millions to host hundreds of invitation-only bashes that
give execs and lobbyists face time with elected officials and
power brokers.”

While I would guess that most corporations have a prefer-
ence for George, because his For Sale sign is a bit larger than

THE PEOPLE
Arlene Goldbard

Woreter in Seattle
endarse Michael Lerner’s critique of the “lesser of two
I evils™ approach to the ballot box. As evidence, I offer
my own voting record. There has been one election since |
turned twenty-one in 1968 in which [ regrerred my vote for
a minority party candidate; and three in which I felt so com-
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Al's, let’s be clear. In the end it makes lirtle difference to the
corporate welfare kings who wins. They own both candidares.

Democracy was not the only issue that brought people
to the streets in Seattle. Other issues included campaign
finance reform, corporate welfare, economic justice, genetic
engineering, corporate power and accountability, trade
rules, racism, financial speculation, environmental destrue-
tion, human rights, political corruption, police violence,
militarization, worker rights, financial speculation, environ-
mental destruction, ineguality, and the corruption and
racism of our penal system, among others. So far Al and
George have spent more time in this campaign talking
about Elian Gonzilés than they have all these other issues
put together—perhaps because they are on the wrong side
of so many of them.

Even in the things they do talk about their corporate
biases are all too evident. Both put forward proposals that
would channel security money into a giant stock bubble
without mentioning that when baby boomers start raking
their money out for retirement the bubble is certain to col-
lapse. They both ralk about ways to direct more public
money to pharmaceutical corporations to pav for over
priced drugs, without mentioning the monopoly pricing of
drug products that have often been developed with public
money. The political charade thar passes for a presidential
election in America is pitiful, an insult to our intelligence.

Enter Ralph Nader, the most respected and trusted per-
son in America, who for decades has been a leader on every
one of the above issues—except for Elidn—and has done
mare to create an America that works for all than any other
American in memory with the possible exception of Martin
Luther King, Jr. Ralph offers a life-long record of uncom-
promising integrity, competence, and commitment to
democracy and the public interest.

Al and George, in their unabashed pandering to corpo-
rate interests, mock democracy, insult our intelligence, and
promote corporate rule. It is difficult to image that we will
ever have a clearer choice. Let's put it on the line. A vote for
either Al or George is a vote that says, “I'm not really all
that concerned about democracy.” That's why I'm voting
for Ralph.

promised after choosing the marginally “lesser” of two
egregious candidates that my next political act was to take a
long, hot shower.

In 1968, in a contest between Hubert Humphrey and
Richard Nixon, I voted for Eldridge Cleaver, a *protest vote”
in every sense of the word. I can’t take pride in investing my
vote in a candidate who showed himself to be spectacularly
unstable, although I'm willing to cite youth and nafveté in my
defense. Humphrey lost by very little, but it was the 9 mil-



lion of my fellow Americans voting for George Wallace who
turned that tide, not the few who voted for Cleaver.

In 1972, | voted the Peace & Freedom ticket—Benjamin
Spock for president—along with 35,000 of my fellow
Californians. Richard Nixon beat George McGovern by
nearly 20 million popular votes,

In 1976, 1 voted Peace & Freedom again, this time with
Dr. Spock as V.. The lesser of two evils—]immy Carter—
wion h_\' ilb(“ll a mi]]inn ﬂn(] A i'nl“" VOIes,

In 1980, convinced that electoral politics were being
sold to the highest bidder and the figurehead presiding over
the sale didn’t make all thar much difference, I skipped vot-
ing for president altogether, eschewing John Anderson,
who'd distinguished himself by calling the United States a
Christian nation. Ronald Reagan’s victory was what made
this non-vete an occasion of reavet; his ascendancy showed
me just how mueh change a single election could make in
the structure and impact of the federal government. But
even if all of Anderson’s voters and 1 had chosen Carter,
Reagan would still have won by 2.5 million popular votes
{and over 400 elecroral vores).

In 1984, horrified at the Reagan revolution, | held my
nose and voted for Mondale, who lost by 17 million votes.

In 1988, still holding my nose, I voted for Dukakis, who
lost by 7 million votes.

In 1992, I voted for Clinton, who received the benefit of
my doubt on two counts: he seemed a bona fide member of
InTERVIEW: JESSE VENTURA (comiimnucd from pape 32)
Diylan absolutely, Bob Dylan rates up there for proba-
bly the greatest poct-musician in history, Who else ...
Jimi Hendrix,

Tikkun: Movies?

VENTURA: My all time favorite movie is Jasws, the
original, because [ love action, [ love adventure. 1
love [azes because of the fact they allowed the char-
acters to develop. You really got to know them. 1 like Fudi
Metal Jacket, 1 like JFK by Oliver Stone.

TikkuN: Did that movie make yvou more convinced that
thart was a true story or that Lee Harvey Oswald acted alone?

VENTURA: | don't buy that Oswald acted alone. I don't
buy that a bit. Actually, we'll never really know at this point,
they'll never allow us to know.

Tikkun: Has |n:ing sovernor raised or lowered your
paranoia level in general?

VENTURA: [ don't have a paranoia level,

Tikkun: Do vou think Janet Reno did the right thing
with Elian Gonzalés®

VENTURA: [ think that is truly a no-brainer. The day that
we allow politics and countries to get in the way of
father/son, mother/son, father/daughter, mother/daughuer,
we're out of line. Unequivocally the boy belongs with his
dad. And just because his dad happens to live in a commu-
nist country makes no difference. [We can't say], because

my own generation with a few pro-
eressive ideas and a decent civil rights
record, [ can’t remember if it was Ricky
Ray Rector (the developmentally dis-
abled man whose execution Clinton
EL‘['CC(J. FL \Vill_\' Loy J.f.]{]k [l}LEgI] an Criﬂ]l’.‘} ar
Lani Guinier (the “friend of Bill” ejected
from the inner circle at the first sign of oppo-
sition, demonstrating just how deep and real

his principles ran) who sent me back to the
showers, but [ definitely needed to be hosed
down after this compromise with lesser evil.

In 1996, I voted for Ralph Nader, the non-candidate,
along with 685,000 of my fellow Americans, With 47 mil-
lion votes, Clinton floated to the top over Dole, Perar,
Nader, and the Libertarian candidate, Harry Browne,

The way I see it, 1 lost nothing by voting for the candidate
who most nearly matched my own political values, Bur when-
ever | heeded the lesser-of-two-evils argument, 1 lost twice.
The frst casualty was a sense of mysell as having political

agency (as opposed o being merely a cog in a monstrous
jnﬂchjncj. Illj]{.' S‘(_'fﬂllt{ tU’Sﬁ was a l{Cg[’Eﬁ I:Itl Scll‘-rﬁspect: Il"'_.]“-
suading myself to a slightly shabby compromise, then learning
that it made no difference. From now on, my default setting is
going to be voring my conscience, and | don't intend to com-
promise it unless | am convineed the last vestiges of American
demoeracy are riding on my easy political virtue, J
we have an undving hatred of Castro, we now will
divide this father and son for political purposes.

Tikkun: You're against the Cuban embargo?

VENTURA: I'm against it only because it's failed
miserably,

Tikkun: What do you feel about the Iragi
embargo?

VENTURA: T haven't even paid much attention.

Tikkun: Who are you gonna vote for, Bush or Gore?

VENTURA: Neither,

Tikkun: [s Ross Perot a hero or a villain?

VENTURA: I'd say that he's neither. I respect Ross Perot
for whart he did and whart he attempred o do in 1992, He
wanted to make a mark, and what he did was a very remark:
able thing. And I really believe he dropped out of the race
because he started to fear he was gonna win, But then he
wouldn't allow the party 1o grow bevond him. If he had sim-
ply become a supporter in 1996, if he had gotten behind
Dick Lamb who we had all set to be our candidate, we
would have gotten an even larger vore total than what Peror
got in 1992 and the movement would have gone up, Instead,
what Perot did wook it down,

Tikkun: By his ego?

VENTURA: Yeah, his ego. Today the national party’s in
shambles.

Tikkun: Thank vou, J
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hundred
blasts shatter the
somber silence of the

biblical New Year ritual.
The shofar, Rosh Hashanah's major prop, is
a ram’s horn blown in a strange and evocative combination
of notes. In mysticism, the words “rosh basbanah”—literally
“New Year"—are understoad to have deeper shades of
meaning, “Rosh” means “the beginning,” while the word
“shanah” derives etymologically from “shinnue,” meaning
“change” or “transformation.” Rosh Hashanah, in the mys-
tic’s pen, then becomes “the beginning of rransformartion.”
This transformation, according to spiritual master Schneur
Zalman of Liadi, is essentially connected to the shofar.
What is the secret of the shofar's sound, the pleading, bro-
ken, and ver triumphant notes?

The word for shofar in biblical myth is “teruab.” Teruah
is understood by Targum to mean “yevava”—erving. The
shofar is a erying instrument; a crying that resounds beyond
words, beyond the narrow confines of language. These are
tears sourced in the limbic brain—in thar fantastic seat of
intuition and raw emotion, the amygdala. These are trans-
formative tears.
Rebbe Mordechal Gafni serves as Dean of Melitz Best Midrash in
Jerusalen. This column is based on bis forthconing book, Soul
Prints, (Pocket Books, 20000, ©2000. Al rights reserved
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“But whose tears?” asks the Talmud, *Whose tears are
we trying to access in the ecstatic and painful ritval of sho-
far blowing?” While the ultimate answer is, of course, “our
own,” the nature of biblical ritual is to access the self
through the image of an other, an archetype, who represents
us all. In effect the Talmud is asking—who is
the archetype for the tears of the shofar?

And here our discussion truly
begins. For the Talmud responds—
the tears of Em Sisera. Em Sisera,

literally translated, means the

Mother of Sisera, Sisera, a figure

from the early chapters of the

Book of Judges, is depicted in

the biblical midrashic literature
as a heinous villain—a Saddam

Hussein/Hitler type character,
guilty of every atrocity imaginable
against the Israelites,

One day Sisera is late, very late, in
returning home from bartle. The reader of
the Book of Judges knows that his intended

massacre has been averted. Sisera’s forces have
been routed and Sisera killed. His mother cries as she peers
out the window, Her handmaidens comfort her, assuring
her that her victorious son will soon cross the threshold of
the house onee again. Yer Sisera’s mother continues to cry,
understanding, as only a mother can, that she will see her
SON O More.

Empathy for Sisera's mother not withstanding—the tal-
mudic masters are virtually inexplicable. Why is shofar
blﬂ‘wil‘!g—l‘]‘lu one l'h u ET] t{t_‘_\;::ril):_'d b}' rh{,‘ SOUrCes as !TEIFI'}IIC‘
ing of the sanctum sanctorim—patterned on the tears of a
Hitler's mother? Indeed, not only do we trace the crying of
the shofar back to this woman, but we go out of our way
to pattern the notes of our shofar blasts precisely after the
pattern of her tears, Indeed the reason for the variation of
different kinds of blasts in the shofar ritual is because we
are not quite sure how she eried, and we want to make sure
to get it right! Adds a medieval writer 700 vears after the
talmudic period—"We blow a total of one hundred shofar
blasts on Rosh Hashanah because Sisera’s mother cried a
hundred times.”

Why Em Sisera? What in the nature of this woman's
tears did the wisdom masters find so compelling?

ILLUSTRATION BY NORI HELLER



One approach is to understand the choice of Sisera’s
maother as a lesson to acknowledge the full humanity of our
enemies. As studies of propaganda materials have shown,
the enemy is never depicted with a face, and certainly not
with a mother’s tearful face. This lack of particularity is part
of the process of dehumanization which allows us to kill,
Sometimes we must kill, Sometimes pacifism is deeply
immoral. Yet we can never erase the enemy’s face. And the
path towards re-imaging the enemy is to imagine his
mother’s tear-stained eyes.

And vet, poignant and powerful as such

external voice or source of authority which is not my own.
The snake, however, is paradoxically almost always a posi-
tive value, idea, or group that we have co-opted in our
process of identity formation,

Clearly the questions at stake for Kook are questions of
identity. How do we locate our essential *1"? In the modern
Western context books like David Riesman’s Lonely Crowd
or William Hollingsworth Whyte's Orpanization Man come
to mind. We were familiar growing up with people who
defined themselves by their corporation or
workplace: a Westinghouse man, a military

a reading may be, it still feels insufficient. Tbt‘? Most bf@ﬂﬁfﬂé man, or a General Electric man. In other
One intuits another layer of meaning, an societies—Israel for example—political par-
additional nuance which understands .‘,‘Iﬂd be?‘E‘fG?‘E ties played a similar role. One was either

Sisera’s mother as expressing a moment in
our own souls, a stage of our journey in
which only she can be our guide.

I want to share with vou a different .
understanding of the shofar's music—an
understanding that found its way into my soul one night—
many years ago—in 4 moment of connection and clarity.

begin with a mystical passage from the writings of
Abraham Kook, the philosopher, mystic, and Chief
Rabbi of Palestine.

[ am in the midst of exile.

The inner essential [ of the individual
only reveals itself ...

tar the extent of the higher courage

which is drenched with the pure light of higher radiance

which burns within.

The first line of the quote comes from the Prophet
Ezekiel who, before receiving the Vision of the Chariot, the
lodestone of the Kabbalah, cries out, “1 am in the midst of
exile!” Kook understands Ezekiel's statement to refer not
only to Ezekiel’s physical exile, to the fact that he was stand-
ing on foreign shores, but as expressing a far more pro-
found sense of inner fragmentation, an inner exile, The
inner exile stems from the inner essential “1" being lost. I've
lost my self some place: I'm looking for myself, I'm playing
all sorts of roles and many assorted games, but I haven't
found myself, This search for the “I” is taken by Kook to be
the subtext of the Garden of Eden story. Original sin, writes
Kook, is the inability to find the essential “1.”

The first man sinned.

He became alienated from his own person-hood.

For he turned to the opinion of the snake and lost himself,

He did not give a clear answer to God's question where

are you,
for he did not know his own soul
because his [-ness had perished

in the sin of bowing to a foreign god.

Ovriginal sin is listening to the snake. The snake here is
not the fiendish villain. Rather, the snake represents any

insidious, identity
trap is children.

Left or Right—whether from a kibbutz or a
development town—and that was part of
one’s essential self-definition. While these
old identities have broken down somewhat,
the vacuum they left has been quickly filled
by other no less insidious false voices of personhood. You
walk into a party and say “Hi, I'm Mark, I'm a doctor,” or
“I'm Pamela, a corporate lawyer.” We wait for the earliest
opening in the conversation which will allow us to establish
our place by almost casually introducing our “profession.”
We feel like we have little else to profess. We have used
competence and training to replace or at least drown out
the call of soul and spirit.

If we manage to free ourselves of the professional iden-
tity teap, relationships lurk in the wings to seduce us, Our
relationships becomes more than places of commirment,
growth, and loving. Our relationships become us.
Notwithstanding feminism, the role, “the wife of," remains
prevalent in our culture, alongside the newly emergent role,
“the husband of.” If “of” dies then the “wife of " becomes
the “widowler) of.” What is important is that “of” still pro-
vides a matrix of identity.

And the most beautiful, and therefore insidious, identity
trap is children. The Jewish mother is but one archetypal
representation of how we use children to form our identity.
My children are me and I am my children is the mantra of
this particularly common modern idolatry. When 1 first
began teaching as a too-young rabbi in Palm Beach, an
older Israeli couple approached me to talk abourt their mar-
riage, which was apparently on the verge of dissolution. |
sat there trying to look appropriately wise but was urterly
baffled by the complexity of their issues and surely did not
have an inkling of what | could do ro be helpful, Thar is,
until they got up to leave.

As they left, he turned to her—in a familiar voice—and
said “Ema..." (Hebrew for Mom) and she responded to
his rote referral with, “Okay Abba” (Hebrew for Dad). In
our next conversation it emerged thart their first child was
born just a few short months after their wedding. Their
youngest son had left abour a year ago for school. And it
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was about a year ago when their marital issues began to
take on a new intensity,

They called each other Ema and Abba—indeed, their
whaole relationship was based on being parents. Neither of
them had done any of the work and reflection necessary to
form an identity independent of their children, Conse-
quently, when the children were no longer an active part of
their lives, their relationship began to naturally dissolve,

There is a story about the Hassidic master Levi of
Berdichev. He used to walk home from synagogue through
the marketplace to see first-hand the
lives of his disciples. One morning a
man rushing ro fulfill some apparently
urgent task barreled headlong into the
master, sending him sprawling. The
master, however, was not offended;
indeed, he noticed the man’s alacrity
and apparent perspicacity in pursuit of
his goal. So he asked him—"Where, my

———

We need but one more link to reveal the secret of shofar,
Rerurn to an earlier scene in your life. Did you ever
baby-sit? If you have vou will recall that there are two dis-
tinct kinds of crving that a babwsitter might hear. The first is
a sort of gentle, sometimes incessant, quiet erying. These
are spilt tears, to which we sometimes respond and some-
times ignore, There is, however, a second kind of crying, a
heart-rending, earsplitting kind of cry, which rivets our
attention and brings us instantly to the bedside of the baby.
More often than not we find that the baby's security blanket
or teddy bear or some other object of

If you do not take off
your mask then it
becomes a God—the sum
total of your identity.

affection has fallen from the erib or
been otherwise lost,

When we lose what psychologist
DY, Winnicotr called one of our
“transitional objects”"—those objects
we use to give us a sense of place and
security in the world—we cry a
— unigquely poignant and piercing cry.

friend are you running?” “Why I'm

running to make a living!” The master, not vet satisfied,
queried further, “Why is it so important to you to make a
living?" The man was somewhat taken aback—no one had
ever challenged that assumption or asked that question. He
thought and he thought and then, light bulb!—"For the chil-
dren, for the children. 1 am working for the children.” The
master nodded with a strange smile on his lips and they each
continued on their respective ways,

Some twenty-five years pass and the master is walking—a
little slower perhaps—as he always does, through the mar-
ketplace to synagogue. And again a man running in the
opposite direction bowls into him. Again the master gets up
and says, “ Young man, where are vou running?” The young
man amazingly gives the same response, “I'm running 1o
make a living.” And the master asks—you know masters try
and be consistent—"Why is it so important to make a liv-
ing?” No one has asked the young man such a guestion
before, so he stops and thinks, and then, light bulb!—*For
the children, for the children of course.” The master lifts his
eyes heavenward and says, “Master of the Universe, when
will T meet that one child for whom all the generations
labored so mightily?”

We use our children to define ourselves. That is wrong.
We need to love our children; one of the most gorgeous,
beautiful, demarcating characteristics of biblical culture is
the love and commitment of parents to children through the
generations. Nonetheless, even love can become idolatrous.

It therefore strikes us as particularly significant that in the
biblical literature, a literature where name is such an essen-
tial interpretive key, our heroine has none. The name of the
biblical archetype for shofar tears is “the mother of Sisera.”
Totally defined as a mother, this woman is the paradigm of
using our children to form our identity—so much so that
her child, Sisera, even overshadows the woman's own name.
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Ideal healthy development—which is
indeed only an ideal—requires that we let go of our security
blanket and elaim our true identity. What we so often do
instead is trade up, We exchange our teddy bear or security
blanket for a title of professional competence, for a socially
acknowledged relationship role (wife or husband of), or
even for the title and role of mum or dad. Anything to avoid
the terror of having to claim our own identity. Perhaps, we
think in our most private subconscious moments, perhaps
I do not have a self,

Although they are not our highest selves, these masks of
ours are important. The masks we choose are also part of
our identity, The hiblical imperative, “You shall nat make
for vourselves molten Gods” is better translated as “you
shall not make for yourselves Gods of masks.” The Hebrew
for molten is “masecha”—literally “mask.” The implicit
notion is that masks have their place but “do not make
Gods of your masks.” If vou do not take off vour mask then
it becomes a God—the sum total of your identity. Masks,
however, are hard to take off—it is enormously painful 1o
stand naked in the mirror and say, “who am I for real?!” Yer
that is the essence of Rosh Hashanah—the beginning of
transformation.

This is precisely the moment of shofar crving captured
by Sisera’s mother, She has no other name. Sisera is her life,
her sell, her identity. She realizes that he is not coming
home ... ever again. In one instant her mask has been torn
from her face. She is left, in the words of Rilke—"with her
face in her hands.” She cries the cry of a baby whe has lost
his teddy bear or security blanker, a heart rending, painful,
and potentially liberating cry, the cry of shofar. This is the
experience we are called to on Rosh Hashanah. We are
invited to the liberation of tears which wash away our pseu-
doselves, revealing underneath—it we dare but look—the
self just waiting to be noticed and loved, a
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Aaron’s God—
And Ours

A Yom Kippur Reflection

Sarah Polster

ast fall, I was asked to share my thoughts on the
Torah portion (parsha) for Yom Kippur at my syn-
agogue’s High Holiday services. [ said yes without
guite remembering what the parsha was about,
and when I opened my Chumash to refresh myself on
Leviticus 16, it momentarily knocked the wind out of me.

Mo scholar of Torah, T am the most typical of contem-
porary Jews—raised in a secular environment by parents
who retained a strong cultural attachment to Judaism while
thoroughly rejecting its religious teachings. Though T had
been indoctrinated into Judaism through compulsory atten-
dance at Sunday school as a child, before joining my current
shul I had not spent serious time in a synagogue since [ was
thirteen and my parents offered me my freedom (sans bat
mitzvah) from even this token Jewish commitment,

Like many of us set free as children from religious stric-
tures our parents (legitimately) found confining, 1 have
spent much of my life trving to reinvent a spiritual frame-
work spacious enough and subtle enough to lend context
and meaning to my life’s jovs and sorrows. Not until well
into my adulthood did it even occur to me to look for it in
Judaism. And like many liberal secular Jews raised to read
religious texts literally and suspiciously, I have found that
the most daunting stumbling block in my return to Judaism
has been the Torah itself and specifically the image of a
harsh, judgmental, petty, abusive, and guixotic God that
springs from many of its pages. | read with anger and
incomprehension as the God of Torah time and time again
seems to engage in senseless acts of murder and crueltv. My
visceral response is “this is not the God I know.”

The Torah portion we read on Yom Kippur—Leviticus
16—is one of those passages. This parsha must be read in
the context of an earlier portion, Leviticus 10, which tells us
that God killed two of Aaron's sons right before Aaron’s
eves, because in their offering of incense during an elabo-
rate ritual involving animal sacrifices they somchow

Sarab Polster is senfor editor of the Religion-tn-Practice Sevies at
Jossey-Bass, a publishing company in San Francisco. She is a
founding member of Rabbi Michael Lerner’s Beyt Tikkun syna-
poge (tewww, beyittklyn org),

I read with anger ... as the God
of Torab time and time again
seems to engage in senseless acts
of murder and cruelty.

“offered before the Lord alien fire, which He had not
enjoined upon them.” Though eommentators have offered
numerous explanations of what “alien” or “strange fire”
might actually have been, and how it could have caused
these deaths, these explanations are oddly lacking in con-
viction—the commentators themselves appear baffled by
these deaths. In Leviticus 11 through 15, God not only
makes no comment upon Aaron’s loss, but lectures Moses
and Aaron on the dietary laws and laws of purification. And
Aaron—except for refusing to eat the meat of the animal
slaughtered when his sons died—has also been silent. Then
in Leviticus 16, God invites Adron to return to God's pres-
ence to atone for his sins and the sins of his household, and
gives elaborate instructions abour how to bathe and dress
for the oceasion, what animals to sacrifice, and how exactly
the sacrifices should be offered.
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In this parsha is just about everything that [ find repug-
nant in Torah, and yet it is the reading we are called to
attend to on the holiest day of the year,

I have learned not to gloss over the kinds of discomfort
that texts like this engender in us, but to use that discomfort
to reengage the texts with fresh eves. In particular, | have
taken to heart Rabbi Michael Lerner’s advice that we find in
Torah both the true voice of God speaking profoundly and
timelessly through the human beings who wrote the Torah
and also the distortions of God’s voice that these human
writers introduced—distortions that ar¢ inevitable products
of the times and cultures in which these writers lived and
the personal pain and limitations they were subject to.

So how do we tease out the true voice of God in this par-
sha? If we know a loving and compassionate God who
invites us into partnership with Him in the ongoing, unend-
ing task of creation, where is God's voice in these instruc-
tions to Aaron, his grieving priest, about how safely 1o
approach Him in the wake of a searing and inexplicable loss
for which Aaron holds Him responsible? And what are the
sins of Aaron and his household—and let us remember that
we are Aaron’s household—for which Aaron and all of us
are called to atone on Yom Kippur?

If your experience of the ten davs between Rosh
Hashanah and Yom Kippur is anything like mine, as you
identify all the ways in which you have fallen short this year,
and the wavs in which you have caused pain, you have been
struggling between the competing tugs of grief and blame.
You surface something you have said or done that you
regret, that vou are ashamed of, and it makes you wince.
You mourn for the person you eould have been, but are
not, Then in the same breath, you blame it on somebody.
Not my fault, you think. And for a moment you actually feel
not so bad—you're still regretful, but vou're not so
ashamed. And if vou can muster up a good head of anger m
whomever vou've just blamed for your shortcoming, you
feel even better still, And if you believe this somebody 10 be
very much more powerful than vou are, you feel almost
totally absolved, perhaps even righteous. But somewhere
the sense of powerlessness this leaves us—powerlessness to
be the people we were put here to be—lingers underneath
as a source of profound, if unconsidered, grief. So here we
are on this holy day, with this mixed bag of regrets and
blame and grief, hoping to approach God and through that
encounter to recover our sense of passibility and to find the
strength and the wisdom to begin the new vear afresh.

So wha is this God we're hoping to approach on this
day? Is it literally true that God is the killer of Aaron's sons,
an all-powerlul unrepentant murderer who is here strong-
arming Aaron and all of us 1o account for our sing? Or did a
grieving people, trying to find an explanation for the inex-
plicable, simply blame God for the death of these voung
men and then cower in lear to approach this cruel and all-
powerful deiry, which they themselves had constructed? Was
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this the sin for which Aaron was called to atone? Reading
this way, perhaps God's instructions to Aaron regarding
bathing and dressing and the enactment of ritual are the
invitation of a compassionate God who knows our grief and
fear, who knows we want to blame him for our losses and
shortcomings, who also knows the power of His presence
and how overwhelming it can seem, and who nonetheless
wishes to see contact restored. I this is our understanding of
God, then in this passage we can see him secking to heal the
rift, to provide a safe way for frightened, angry people to
reenter his presence and come to know him again.

Reading this text with a loving and compassionate God
in mind, [ was reminded of a story a friend told mie about her
recovery from a time of grief, Stephanie suffered a devastar-
ing miscarriage during her first pregnancy and in its wake
spent an hour on the phone with her best friend Kay lament-
ing the loss of her baby while Kay listened patiently, Kay had
just emerged from a sabbatical vear of silent praver and med-
itation, part of her own growth as a Christian minister.
Stephanie, who is 2 minister herself, was particularly lament-
ing her inability to pray since her miscarriage, and her sad-
ness over her loss of cantact with God, A few days later, a
small brown paper package arrived in the mail, in which
Stephanie found a simple beige linen jumper, soft and long
and roomy. [t came with a note from Kay, which said: “T have
praved in this dress every day for a vear, You don’t have to
prav. Just wear this dress. [t is full of pravers.” And Stephanie
wore that dress, and wept in it, and let the pravers in that
‘,{TC'SS pray fﬂr hf:r “’h(:ﬂ ]‘u’:r mouth 'a!'ld hﬂ;‘r hcﬁﬂ muld nmot.
She said of both the dress and the prayers: “they were spa-
cious enough to gather up my fear and grief and anger.”

Consider God's instructions to Aaron about preparing
to enter the shrine: “He shall be dressed in a sacral linen
tunic, with linen breeches next to his flesh, and be girt with
a linen sash, and he shall wear a linen turban. They are
sacral vestments; he shall bathe his body in water and then
put them on.” Let us imagine these garments gathering up
his fear and griel and anger, and allowing him 1o feel
clothed—which is to say, safe—before God, rather than raw
and naked in his loss,

Dressed in God's compassion, but still angry and fearful,
Aaron enters God'’s dwelling place, where he reenacts the
same ritual of animal sacrifice during which, the last time it
was performed, he warched his sons die. But the ritual of
slaughter is familiar to Aaron, and God is explicitly careful 1o
ensure that this encounter will be safe for Aaron, twice
spelling out ways in which Aaron can protect himself from
getting closer to God than a human can handle. Aaron per-
farms this ritual with practiced hands but a new mindfulness.

What strikes me abour this passage is its unrelenting
physicality. Put voursell in Aaron’s shoes,

Still blaming God for the death of your sons, vou are to
bathe, dress, and enter God's dwelling place, alone, You are

{comtinmed on page 54)
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From Sukkah
to Ma’akeh

The Halachah of Housing

Jill Jacobs

amian®, age eleven, recently moved into a tran-

sitional housing eenter in Manhattan, Though

obviously bright and gifted at math, he cannot

read. Because of his family’s frequent moves, he
has never stayed in any one school long enough to learn the
basics. By now, Damian is so frustrated and embarrassed by
his inability to read that he resists efforts to teach him and
shies away from situations that require reading, While he is
adjusting well to his new school, it is unclear how long he
will remain there hefore his family moves again. Maryse®, a
resiclent of a city-owned aparument in Central Harlem, lived
without heat or hot water for three months last year. Afrer
vandals broke into her building and cut off the heat supply,
the city failed to respond 1o repair requests. While waging
her bartle against the city, Maryse became depressed and
unable to work. Now that her building has finally been
repaired, she is working again and has even discovered her
voice as a writer.

Maryse and Damian are typical of the dozens of children
and adulis I have encountered while working with twe
organizations that advecate for the rights of tenants in
Central Harlem, Though not homeless, both Maryse and
Damian have spent much of their lives in inadequate or
impermanent housing, The instability of their housing situ-
ations has created even larger educational, psychological
and economic problems.

As a Jewish community, we are well aware of the prob-
lem of homelessness. Many synagogues operate or support
shelters. We send children and eenagers ro deliver food o
those on the street. Rarely, however, do we consider the
I!t’:ﬁ(!i ﬂr [hl‘:‘s-l.‘ 'Ul."hﬂ arc hl}uﬁﬂ(l, E‘rllt “-'I}O.SC hﬂuﬁing iﬁ S0
inadequate or temporary that it is virtually impossible [or
them to lead a fully functional life,

Housing issues tend to be extraordinarily complicated,
and there is little consensus about the best option for low-

“Names have been changed.

Tl Jacebs iv a thivd-vear rabbinical student at the Jetwish Theologi-
eal Sewenary. She has warked with the Urban ff.w,ﬂ;('_r.i’c!.:.ldf:,rg
Assistance Board and seith Action for Commuantty Empeowerment,
beoth fn New York,

income housing. Cities have experimented with everything

from housing projects to vouchers to mixed-income hous-
ing. To complicate the situation further, the lines between
permanent and temporary housing are often blurred,
Transitional housing centers, such as the one in which
Damian lives, provide residents with social services and aim
to help them to find permanent apartments: however,
because of the lack of affordable housing, particularly in
cities such as New York, many families spend vears in such
centers, The same is true of shelters and housing projects.
Additionally, while such housing is supposed to protect
inhabitants from the dangers of the street, these residences
often prove to be more dangerous than the street. Recent
controversial decisions in cities such as Chicago and San
Francisco to raze some of their largest and most crime-rid-
den housing projects have brought public attention to one
of the paradoxes of public housing. On the one hand, pub-
lic housing ofters emergency shelter for those who might
otherwise be homeless. On the other hand, enormous hous-
ing projects impose new dangers on their residents.

A close reading of Jewish sources offers some help in
untangling these complicated issues. This help must come
by way of analogy, because biblical laws of poverty are sur-
prisingly silent on the gquestion of housing. Aside from a
brief citation in Isainh 58:6-7 “This is the fast I desire ... to
share your bread with the hungry, and to take the wretched
poor into vour home; when you see the naked to clothe
him, and not to ignore your own kin,” the Bible (as well as
later rabbinic sources) tends to focus on our responsibility
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to give money and food to the poor but generally ignores
the question of shelter. Yet homelessness as a metaphor is a
repeated theme in Jewish sources. We can use the metaphor
of the Jews as a homeless people as well as other texts that
hint at housing issues, as a guide to creating a Jewish hous-
ing policy.

After telling the story of the Exodus from Egypt, the
Bible repeatedly enjoins the people of Israel not to impese
their own experience on others. The first set of laws that the
people receive after the revelation includes the injunction,
*You shall not wrong a stranger or oppress him, for you
were strangers in the land of Egypt”
(Exodus 22:20). Later, the text forbids
keeping slaves for more than seven vears
because “you were slaves in the land of
Egypt and the Lord your God redeemed
you” (Deuteronomy 15:15). The mes-
sage is clear—we have experienced
oppression and suffering and should not
impose the same experiences on others.
By extension, the Jews' extended home-
lessness during the exile from Israel
should compel us to protect others from
homelessness.

Two biblical laws lead us toward a more specific under-
standing of the nature, purpose, and appropriate construc-
tion of housing. For one week a vear, we are commanded 1o
live in sukkot, temporary shelters that offer only partial pro-
tection from the elements. These sukkot are sufficiently
strong to house us for the week, but fragile enough 1o
remind us of the forty vears of homelessness the Jews expe-
rienced between the Exodus from Egypt and the entrance
into the land of Israel. In regard to permanent housing, the
Bible requires that the roof of every house have a ma'akeb, a
guardrail that prevents falls. Through these two sets of laws,
we can begin to understand the nature of housing and 1o
formulate a response to debates about low-income housing,

The sukkah derives its significance from the contrast
between it and the permanent house to which one is accus-
tomed. Without the existence of a permanent house, the
designation of the sukkah as “permanent” for seven days
would have little meaning. The sukkah, by definition, does
not offer its residents full protection from the outside
world. According to the mishnah, “For the seven days of
Sukkot, a person makes his sukkah into a permanent resi-
dence and his house into a temporary residence, When it
rains, at what point is one permitted to go inside? From the
time that the food will be spoiled [by the rain] (Sukkah
2:9).” Living in the sukkah should not be a hardship; there-
fore, residents of the sukkah must have another place to go
when conditions in the sukkah become unbearable. The
sukkah must meer basic needs during the specific period for
which it is ordained, but should not be construed as a per-
manent residence. Those living in the sukkah must always
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The message s clear—
we have experienced
oppression and
suffering and should
not impose the same
experiences on others.

have a safer place to which they can return. In the same way,
a shelter or transitional housing facility must meet basic
needs for a short period of time, but should not be consid-
ered a long-term solution to the housing crisis. We need to
acknowledge that, like a sukkah, these short-term solutions
CanNnot Offﬂr ﬂ" CIF thﬂ [JT{]{'C‘CE‘!{“‘[S D[: d I)Q‘rmﬂnent h“llﬁﬁ‘:_
Therefore, even while we offer emergency controls against
homelessness, we cannot consider our work complete until
wee guarantee permanent housing solutions,

The commandment in Deuteronomy 22:8 to build a roof
guard rail, or ma'akeh, emphasizes the supreme importance
of human life. One whose house does not
have a ma’akeh risks being held responsi-
ble for the death of one who falls from
the roof. The ma’akeh thus teaches that
we are responsible even for the indirect
consequences of our actions. One cannot
build a house and then abdicate respon-
sibility for what happens there. The
builder's primary concern should be the
people who will inhabit or visit the house
and the builder thus must take any pre-
cautions necessary to guarantee the
safety of these people. The command-
ment of the ma'akeh also teaches that the purpose of a per-
manent house, unlike a sukkah, is not simply to provide
shelter; the house must offer full protection to all who enter
it, This protection must continue even long after the original
builder has left; therefore, a landlord cannot ethically aban-
don a building and consider him/herself free of responsibil-
ity for the tenants who remain there. Those who construct
housing projects that fail 1o protect the safety of the resi-
dents must assume responsibility when gangs and drug deal-
ers take over. When cities rebuild and “gentrify” poor
neighborheods, city government has a responsibility to
ensure that current residents do not lose their homes.
Middle and upper-income tenants moving into these areas
have a responsibility only to move into previously vacant
apartments and not to displace existing tenants,

Ta the discussion of acceptable housing the twelfth-cen-
tury scholar Moses Maimonides adds an important corol-
lary; “*One who rents a house to another is obligated to
construct doors and to fix broken windows, to reinforce the
ceiling, to fix broken beams, and to make a bolt and a lock
and similar things which are prodoced by artisans and which
are essential to dwelling in houses. The tenant is obligated to
put up a ma'akeh and a mezuzah™ (Mishneh Torah &:3). This
definition of a permanent, habitable residence stands in
stark contrast to the rabbinic descriptions of the sukkah,
which is exposed to the elements and whose roof cannot be
solid. The landlord has specific obligations to make the resi-
dence habitable, Even if the tenant is desperate enough to
accept a home that does not have sturdy walls or a secure
lack, the landlord is responsible for providing these things.



A landlord must operate according to an ethical standard,
not according to what the marker will bear,

What is surprising about Maimonides’ statement is
that he shifts the responsibility 1o build a ma’akeh from the
builder to the tenant. Pl'u'.-iumah[y, he would maintain the
biblical mandate for a builder to erect a ma'akeh but, in
the case of a pre-existing building, he assigns this responsi-
bility to the tenant. If so, we can read his statement this way:
the builder should provide solid walls, strong windows,
effective locks, and a ma'akeh, but when the builder fails to
do this, or when a building has Fallen into disrepair, the
landlord and the tenant divide these responsibilities, While
the landlord must make the building habitable, the tenant
also must take responsibility for his or her own safety and
spiritual well-being. The landlord's role comes first, as it
would be impossible to attach a ma'akeh or a mezuzah o a
building without a steady roof or a door, The landlord’s
actions make it possible for the tenant to empower him or
herself 1o assume responsibility for the continuing safety of
the building,

Such relations between landlord and tenant take place
within a larger social context. Rashi, the eleventh-century
commentator, questions the juxtaposition in Deuteronomy
22 of a series of seemingly unrelated laws. The command-
ment to shoo away a mother bird before raking her eggs
immediately precedes the law of the ma'akeh; the law
immediately following the ma'akeh prohibits the mixing of
different seeds on a single plot of land. Rashi suggests that
this series of laws illustrates the prineiple that one mitzvah
leads to another—one who follows the law regarding the
mother bird will merit building a new house; one whe con-
structs a ma'akeh will be granted land on which to plant.

In accordance with Rashi, we can read this series of laws
as an instruction manual for establishing a society that
respects the dignity of every individual. This society must
begin with a commitment to respecting the dignity of even
the most overlooked creature, The next step toward creating
a permanent society—defined as a society sufficiently secure
in its stability that it literally sets down roots—is the estab-
lishment of permanent houses. It is not acceptable for per-
manent residents of a place to live in sukkot. Stable housing
must precede other indicators of permanence such as farms
or long-term job commitments. Therefore, we must begin
from the assumption that every person deserves decent
housing, regardless of income, background, or ability to
work, Only when every member of society has an adequate
and permanent place to live can we begin to deal with pro-
ductivity issues. Just as it would be impossible to expect
people to establish farms before they have places to live, it is
impossible to expect people to commit 1o jobs or job train-
ing programs before we meet their basic needs. As Maryse
learned, it is difficult to concenteate on work and otherwise
to live a productive life when ane's housing is in jeopardy.
This year, New Yorkers rightly protested Mayor Rudy
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Giuliani's plan to evice shelter residents who do not find jobs
within thirty days; it is ludierous to think that those without
permanent shelter can commit ro permanent jobs,

The examples of the sukkah and the ma'akeh reach us a
number of Jewish principles about housing. First, true
housing is, by nature, permanent. Second, the purpose of a
house is to protect those within it. Third, the relationship
berween landlord and 1enant should be one of partners,
Finally, stable and protective housing is a necessary condi-
tion for the establishment of a just and permanent society.

These principles have particular bearing on a number of
contemporary housing issues. When shelters are necessary,
they should protect the safety of those who stay in them.
This means that those who operate shelters have the
responsibility not only for erecting a building, but also for
guarding those who sleep there from theft and violence,
Furthermore, our goal should always be 1o place people in
permanent housing rather than allow sheliers to become de
facto permanent residences. Projects, however, are not
appropriate permanent residences because they lack a
metaphorical ma'akeh; just as an open roof invites falls, pro-
jects put their inhabitants in harm’s way by demeaning them
spiritually. Projects also are insufficient housing because so
few of them have involved future tenants in the planning
process, and thus have violated Maimonides® requirement
for a tenant/landlord partnership.

Perhaps the housing option that best reflects Maimonides’
dual emphasis on the responsibilities of the landlord and the
tenant is one in which tenants manage their own buildings.
Programs such as New York's Tenant Interim Lease Program
(TIL) and St. Louis’ Cochran Gardens allow tenants to act as
their own landlords. In New York, TIL, which turns build-
ings into co-ops, has been a particularly effective option for
residents of city-owned buildings at risk of being sold 1o for
profit landlords. When a for-profit landlord buys a cluster of
buildings, s/he generally raises the rent as much as permitted
and often moves tenants from one building to another or into
smaller apartments within the same building. Managing their
own buildings offers tenants the chance to control their rents
and to guarantee stability for themselves. However, managing
a building is difficult work. Therefore, we should also look
for viable and empowering options for tenants not interested
in full management responsibility.

As Jews, we need to commit ourselves to creating a soci-
ety that provides dignified, affordable and permanent hous-
ing to all of its members. This means devoting communal
and personal resources to policy issues, setting communal
standards for the responsibilities of Jewish landlords, and
formulating ethical principles for determining where to live.
The memory of our own homelessness, as well as the exam-
ples of the sukkah and the ma'akeh, should compel us to
understand the fundamental nature of decent housing and
ta devore ourselves to creating a society that guzrantees per-
manent housing to all, |
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Aaron's Gop—AND OURS (continued from pape 300}

to perform a ritual in which vou get so much blood on vour
hands that it drips from vour ingers, and then splash the cur-
tains and the altar and the Ark with it. You are to burn so
much incense that vou can barely see for the sweet-smelling
smoke. It probably makes vou coughy; it probably makes your
eyes water and vour throat burn, Standing amid the blood
and dung and carcasses of the bull and the goat you've
slaughtered, vou are to confess your sins while resting your
hands on the head of a live goar.
You are to send this goat—a wit-
ness to the entire ritual—running
into the wilderness with all your
sins heaped on his head, And
then you are to emerge from the
shrine, strip off vour bloody
clothes, bathe again, put on full
priestly regalia, and rejoin vour
people.

Whar happens here that
restores Aaron’s and Aaron’s
household's right relationship
with God? What happens is that
God reminds Aaron who God
really is. To understand this, we must put aside our knee-
jerk repugnance for ritual sacrifice, which had a very differ-
ent meaning for Aaron than it does for us todav. The
equivalent for us, I think, would be to take a week’s pay-
check and set it on fire. It is about giving up 1o God some
basic element of our sustenance, withour which we could
not live. But even as we are repelled by the image of animal
sacrifice, I think we can nonetheless appreciate the power in
such a ritual, a ritual that was Aaron's familiar way to
approach God. In performing this ritual, Aaron finds him-
self onee again intensely in the presence of the true God—a
God who guides him into doing whart will release him, and
makes the process safe.

Then, there is the innovation for Aaron in this ritual—his
confession of sin; never before today has this been part of
the ceremony, And the final way in which God reminds
Aaron who he is: God makes no comment upon his confes-
sion. He simply invites Aaron 1o speak his sing aloud and
then offers him a way to let them go. It is Aaron’s letting go
of sin, not God’s judgement of sin, that sets Aaron free and
returns him and his people to jovful participation in a
covenantal relationship—which is to say, a two-way relation-
ship—with Ged.

This is the sort of relationship into which God is inviting
us on this holy day—not one in which we are judged, but
one in which we are released, Yom Kippur offers us the
opportunity to let go of the artitudes and behaviors that cre-
ate estrangements of all kinds—including estrangement
from God—and enter into renewed contact and renewed
possibility. 4
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and to approach the coming year seeking a greater level of
spiritual depth and meaning,

DouGLAS: You know, it's interesting how people cele-
brate New Year's Eve. I never quite got it. You must get
drunk, whereas Rosh Hashanah is a rime for introspection,
where you sit back and look at your life with others and
really think about it.

The first book I ever wrote was The Ragman's Son, my
autobiography. I wrote it because [ wanted to take inventory,
I tell the story of giving a sailor a ride, and, as he got in the
car, he losked at me, flustered, and said, “Do you know who
you are?” 1 thought about it. And I said to myself, “Who am
[2 Where did I come from? Where am [ going?”

Really, in my writing, whether it’s a novel or a book for
children, it’s all inventory, looking within myself for things.

Tikkun: Tell me about your book for children,

DouvgLas: It's called Young Heroes of the Bible. You
know, with all that has been happening to children, I wanzed
them to have an insight into how adventurous the Bible was,
and that children play a key part in it. Most of the transla-
tions are so bad, they insist on the Word and all that crap.
But the stories were really simple and profound. The Torah
has everything—fratricide, incest, adultery, murder.

I talk about Joseph, that spoiled brat, People say, “How
can you say that?” and 1 say, “Well, suppose you were
Joseph's brother and your father gave him a coat of many col-
ars and not you?” I'd say, “T'd like to punch him in the face!”
But my point is that in spite of that he became a great man.

See, there are many ways of doing something good in
the world. Beware of the person who says, “My way is the
only way.”

TikkuN: | understand you've recently gone to Israel to
dedicate two plavgrounds, one in the Jewish quarter, one in
the Arab quarter, in the hope that the children will some
day play together in peace.

DoucLas: Yes, 1 have contact with many people in
Jerusalem. Just vesterday, I spoke with someone there, and
we had an argument. He criticized the Pope, who had just
made his apology about the Holocaust. I said that, no mat-
ter what, the Pope is doing a wonderful thing. He is trying
to bring all the peaple together.

1 have said many times that my studies have made me
realize it's all the same: Muslims follow Mohammed to
reach the same God, Christians follow Jesus to reach the
same God. We Jews follow Moses, but it’s all the same God,
the God of Abraham. There is just one inexplicable Power
over everything,

You know, I think the most terrible thing happening to
the Jews today is happening in Israel. The Jews in Israel are
not that Jewish, they are so secular, and the ultra-Orthodox
are just as bad as Hamas—I think the secular Jews have to
be more understanding, and the ultra-Orthodox have to be
more understanding; vou worship God whatever way you
wish, but you should feel proud of vour herirage.
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Why do we hate each other? If there is a God, He must
be laughing, saving, “Mavbe I made a mistake!”

Tikkun: My view is that we're killing each other because
the longing for meaning is suppressed, not validared.
Instead, people develop crazy forms of meaning, like vio-
lent nationalism, to demean the other in arder to hold up
your own pride.

DouGLas: Exactly.

Tikkun: The discovery of our commeon spiritual longing
is something that people are not encouraged to do.

DoucLas: Maybe we are still evolving. It's a slow
process. But I think thar all Jews, no matter how they wor-
ship, whether Orthodox or Reform or Conservative or
whatever, should unite in the traditional aspect of Judaism
that wants to make the world a better place. There are lots
of ways to build a table, but it’s still a table,

Tikkun: One last question. In vour book you say, *1
know there is something deep down in our subconscious
that is struggling to break through, only we are so involved
with our mundane activities that we don't hear it.”

DouGLAS: Yes, I think that we all have that desire, deep
down, to be good, to do something good for mankind, to
help other people. I know some people are thinking, *Well
Kirk, at his age, he’s just trying to get in good with God,”
but I say, I don’t know about another life, maybe that's all
conceit, but I do know that somehow, if vou really dig deep,
vou find that you must somehow help your fellow man,
Caring is sharing, and there is such sarisfaction, such grari-
fication, in it.

Take my wife. She saw that the schools’ playgrounds
were in such need of repair, so she established a foundation
by selling all of our paintings. She just decided, Fm going to
get some money and fix up all the plavgrounds. She's fixed
up 100 now, She has about 400 to go. And I said to her,
“Gee, that's wonderful, how can I help?” And she said,
“Get a job, we need the money!” (Laughs).

You know, once in a while, after talking too much, 1
want to let people know that we take too many things for
granted. A stroke has been a great thing for me, because
imagine an actor who relies on speech, and suddenly—he
can't talk. Well, my wife with her sense of humor (we Jews
have survived because of our sense of humeor) ... when I
say, “I don't think I'll be able to do this movie because I
can't talk,” she says (thinking about her playgrounds),
“When the cameras are grinding, you will talk!” (Laughs).

Tikkun: Of course, vou did it in Diamonds.

DovGLas: Yes, and did you see Touched by an Angel on
1v? It surprised me how many people were touched by that
show,

Anvhow, I'm still learning. If Jews, like myself, can grasp
this idea of “tikkun,” we will make the world a better place.
My mother taught me that the beggar must give to the
poorer beggar, Enough.

Tikkun: Thank you. =]






PERSONAL ESSAY

were there, because she doesn’t have friends. There were no
other relatives, because she'd broken with her family years
before, I hadn't seen much of Toby in the preceding year,
though we live only two miles apart. I'd grown tired of being
¢called poison and told 1 should die. Call me touchy. When
my mother would sever our connection, she left it to me ro
resume, If I didn't call, there was silence, and silence made
me feel freakish in a different way. There was no winning,

A few months after the party, I'm
knocked off my bike by a hit and run
driver. I need knee surgery and ask
Ellen not to tell Toby. You don't want
to be disabled around my mother. If
you have a paper cut, she will seream
you are hemorrhaging. Ten days after
my operation, I'm home and walking
without a brace when 1 call Toby. She
won't see me. She will never see me
again, The reason is crypric, her voice
aceusing and sandpapery: “You know whart you did.”

I don't, not specifically. Haven't a clue. She ends the con-
versation without asking about my leg and doesn't call again,
Four months later I call her. She meets me for coffee at
Starbucks and tells me that my niece had relaved a remark |
made at her party, some throwaway line about her being dif-
ficult because she had a crummy childhood. Ellen had
added kerosene by reporting that I didn’t attend her fiftieth
birthday party because I didn’t want to see my mother. It's
true, but I'm surprised Ellen would sacrifice me to goad
Toby. I say, “Ellen knew this would hurt you, Aren’t you
interested in her motives?” She savs, “You want me dead.”

I call Ellen. She says she's been angry with me for our
entire adult lives because [ don't spend more time with her
family. I say I don’t require that she hang with my intimates,
that I want to know her, not her menage. We are very dif-
ferent, our interests, the shapes of our lives. She feels my
lack of involvement with her family as a rejection, and [
understand this, but we are who we are, I say, and I want
her to apologize for stirring up trouble with Toby. She
won't, We end the conversation angry.

And that is the last contact I have with my mother and
sister for four years, They don't call, though I would speak
if they did. I don't call, because it feels like taking care
of myself.

During this period, Toby takes to calling me and hanging
up. She bangs down the receiver if she hears my voice or gets
my machine. It's the little things. T know it's my mother, at
least some of the time, because the hang-ups arrive on her
schedule: seldom late at night when she is asleep or during
the carly afternoon when she goes our, 1 figure she's check-
ing on me, and that, in her way, she misses me. Sometimes
she lingers for a few seconds as | repeat “Hello.” T don’t say
her name. don't give away her game. [ think it's creepy and
weird, but ereepy-and-weird is our middle name.
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You don't want to be
disabled around nmy mother.
Ifyﬂ'ﬁ have a paper cut, che wants to play detective. I say okay.

will scream you are
Faemamﬁagm g.

Doing nothing is hard, but as time passes 1 peel off
expectations, aware in a way that irritates me that I still have
them. After the Village Voice goes free, the phone hang-ups
taper off and [ connect these events. Toby is way too cheap
to buy the paper, but I figure now that she can pick it up for
nothing, she is checking my name on the masthead. When,
last spring, 1 leave the Voice and my name disappears from
the paper, the hang-ups don’t resume.

I become worried. If something
bad happened to Toby would Ellen
call? My friend Enid—who goes back
to summer camp days and has a vivid
picture of my sister in her head—

She calls Toby and gets no answer for
a couple of days. [ think, at least the
phone hasn't been disconnected, but
the fact isn't that reassuring. I call my
sister, who at first responds in mono-
ayllable&. She says that Toby is with her, in New Jersey,
recovering from a bad case of pneumonia, As we talk, Ellen
begins to sound friendly. I say that mavbe the break has
been good for us. At least her feelings have been aired, We
agree to talk, just the two of us, when Toby is well. Ellen
says that Toby is impossible, demanding and raging. My sis-
ter’s at the end of her tether. 1 say, “What else is new?” She
asks i I want to speak to Toby, and 1 say no. Bur strangely,
before Ellen can report my call, Toby blurts out, “I think I'll
call Laurie and ask her to help me when 1 get home.”

A week later, | meet her at the doctor’s. She's in the
examining room, sitting on butcher paper, staring into
space, | say hello loud, twice, before she turns her head.
Ellen has warned me about the hearing loss, but [ am not
prepared for the other changes. She's become a little old
lady, with hollowed checks, a yellowed complexion,
stooped shoulders. The wrinkled skin on her shriveled arms
is slack. I hug her, She's cocooned in anxiety but treats the
meeting as il weeks, rather than vears, have passed. The
doctor enters and savs her blood counts and X-rays show
improvement, though she still has a way to go. She com-
plains she has no appetite, then asks, in the voice of a five-
year-old, if she can have a tongue sandwich. The doc says,
“Why not?” and lists the Jewish delis in the neighborheod.
She gets dressed, and we inch around the corner to buy
fatty, Jewish meat.

Back at her apartment, [ help her into bed, bring her
food on a tray, dispose of the trash, straighten up the
kitchen to her specifications. She is grateful. She doesn't ask
about my life. When I mention that I published two books
in the intervening time, she doesn't ask what they are about,
instead says, “Did you make any money?"” She's scared of
being sick, and I feel for her, but the fear picks up momen-
tum and then there are only negatives: slights and wounds
from the past, each sucked on like a treasured stone, rage



against everyone she accuses of anti-
Semitism, all Black people. Toby was dis-
appointed when apartheid ended,

On the fourth of my daily visits, |
arrive with groceries. She's dressed, wait-
ing for me to take her down, Although 1
am exactly on time, she rails against me
for coming late. Although I have bought
everything she asked for and selected the
produce carefully, she curses me, shaking
with rage, as she unpacks the food.

“How could you pick such big onions? 1 do#’t love bher, not in
the way love is inspired
by kindness, charm, or
brilliance. 1t’s bargain
basement, bottom of
the food chain love.

These tomatoes are crap,” She says |
have killed her by buving a large con-
tainer of cottage cheese. The scene has a
farcical element, I grant, and Toby’s sav-
ing grace, at other times, is that she can
langh. Now, she only feels done o,

Here she is, with only me to depend
on, She knows [ will help her, but she
knows, too, I don't love her, not in the
way love is inspired by kindness, charm,
or brilliance. T love Toby because of an intractable biologi-
cal fact: she is my mother, It's bargain basement, bottom of
the food chain love. I wonder if she ponders how she's
come to this fate: alone in the world except for two daugh-
ters who sigh with resignation when invoking her name, 1
know she doesn't factor in her role in this destiny. She does
not take in her effect on others. Other people are real only
in terms of their effect on her.

I try to derail the curse train she is on, but she wants to
push me as hard as she can. Test my loyalty, I've been with
her part of every day since she got home, and now [ lose it.
I shout back, say she’s alone because no one can stand her,
She looks surprised, asks why I am velling. [ say, “Because
you haven't stopped screaming since | walked in the door.”
She denies she's even raised her voice. When she would do
this in the past, I would think she was lving. Now I sce she's
really out of touch.

I stand on her sand-colored carpet. The room is dark,
because she keeps turning off lights. I sense the old misery
seeping in, but it is only a whisper feeling, like smoke insin-
uating itself beneath the threshold of a closed door. Things
feel different, and it's a change [ couldn’t have gauged had
we not been reunited. As difficult as Toby is, I'd rather
have her in my life than not, rather see what is real than
want her too much or hate her too much in the void. I no
longer have expectations, it seems. Shedding hope makes
me tingly, giddy.

I say, “Let’s take a walk.” She gathers her things as if
nothing has happened. We hit the streets, and she comes
alive. She's a city kid, born on the Lower East Side, raised in
poverty, with four siblings and knowledge of her mother's
frequent abortions. She has washed and fluffed her hair, put

on rouge and lipstick. She looks and feels
better. She slips an arm though mine, and
we head toward Central Park, a block
from her apartment, She smiles, remem-
bering a Fellini film that’s now playing at
the Paris Theater, and her beauty glints
out. She repeats her favorite bromide
about the two of us: “We don't get along
because we're too much alike.”

When I think of how I'm like Toby,
the traits are mostly negative. But [ want
to think of something positive we share.
We get to the zoo, and she says, “I hate
seeing animals in cages.” | say, “Me 100.”
We sit ona bench, and a young woman
walks by, pushing a stroller, Toby says, “1
spent my whole life doing for others,”
and I think it must seem that way to her,
the sense of never feeling safe making
her feel subject to evervone. She runs her
hand over her thighs and stomach. “I'm
too thin, Whar do you say, we get a
tongue sandwich.” T say, “Mom, 1 like your vanity and
appetite.” She says, “I'm not vain. I'm never hungry. 1 just
eat for the hell of it.” I say, “Then, | must have gotten those
traits from Daddy.” She says, “Yeah, yeah, on his side they
were peacocks and gluttons.” Q

ToraH oF MONEY (continued from page 20)

educational and inspirational task easier. “The parallels
between the ‘closet’ and Jewish assimilation are too strong
to ignore,” she says,

During this season of Yom Kippur, GLBT énuisibility
becomes most apparent and painful, particularly in congre-
gations that include the traditional reading during the s
bah service of Torah passages about forbidden sexuality.
Leviticus 18:22 and the death-dealing Leviticus 20:14 have
been major stumbling blocks before the gates of teshuvab
for the Jewish community regarding its GLBT sons and
daughters, sisters and brothers, aunts and uncles, fathers
and mothers,

Still, we are writing at this season deliberately, in the
belief thar it is neither the Torah nor liturgy that truly fulfills
the transformational goals of the High Holidays. As the
Talmud (B. Yoma 85b) teaches; “For transgressions against
a neighbor, the Day of Atonement does not procure for-
giveness until we are reconciled with the neighbor.” For the
multiple transgressions of exclusion, indifference, and
senscless hatred associated with homophobia, only face-to-
face encounter can bring atonement—and only funding for
outreach and education will effect thar encounter,

The Paoled Fund for Jewish Commaunity Activisn on Gay,
Leshian, Bisexual and Transpender Issues can be contacted at
The Shefa Fund, (213) 483-4004; info@shefafund, org. Q
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The White
Negro
Revisited

Josh Ozersky

ometime in 1953, Sun Records
producer Sam Philips had the
following thought: “If T could

gelme aw

1ite boy with that
black sound, I could make a million
dollars.” The rest is cultural history—
or is it?

Today, black culture is being assim
ile![('n] {or ail]llL‘\'L'nl., Llu]'rulkli[!;! on your
point of view) by white people: white rappers like Kid Rock
and Eminem, white designers like Tommy Hilfiger, white
actors like Danny Hoch, and white directors like James
Toback (Black arnd White). Thanks largely to white purchas-
ing power, hip-hop sales increased by some 31 percent last
VEAr, fmn]*:i1'-::c| to some 2 to 3 percent lor rock albums.
White rap accounted for two of the top five albums in the
country at the time of this writing: Eminem’s “The Marshall
Mathers Allwim” is the top-selling album in the country for

the fourth straight week, the fastest selling release by a solo
artist in history. Kid Rock’s “History of Rock,” meanwhi

collection featuring only two new songs, has held on at num-

C,a

ber three and is already double platinum,

Precedents come easily—The Man Ripping Off Black

Calture or Integration Alive And Well!, depending on your
editorial needs—bur any historical comparison requires
looking back at race relations in the Fifties, It can come as
quite a shock, Consider Norman Mailer's seminal 1957
essay, “ The White Negro.” Published in the Village Voice,
Mailer's essay announced that the Negro, segregated and
criminalized by society, made an ideal medel for the would-
be subversive

Mailer’s piece was received by its captive audience with

much enthusiasm, and understandably. Most people whoe
thought of themselves as enlightened (the very definition of
the Voice's readership) were appalled by the racial status
quo. Jim Crow segregation, both in its southern de facto and

northern de jure forms, was still the law of the land.
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ipring to Discord, 1wl shed next year by Tei
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Seuthern Democrats still formed the most potent bloc in

Congress. Even the hopelessly stilted tokenism of Sidney

Poitier and Diahann Carroll was ten years in the future, In

such an evil time, racially speaking, it is not hard to see the

appeal that blacks would have for dissident citizens. Blacks

were the possessors of some of the richest and most beauti-
ful musie in the world: they were faultless symbols ol
oppression; and the injustices they currently bore consti
tuted, in sociologist Gunnar Myrdal's phrase, “an American
Dilemma” bordering on ignominy,

Hl:[ none t'ﬁ|. l]1i:i ri['lil'i! ;lp;‘r“ccl ty .\'r];lilc'l".\. CESAY. F"-::l‘
Mailer, “the Negro” was little more than a stock character,
4 razor-toting stereotype who represented society’s id.
“Hated from owtside and therefore hating himself,” Mailer
blithely wrote, “the Negro was forced into the position of
exploring all those moral wildernesses of civilized life which
the Square automarically condemns as delinquent or evil or
immature or morbid or self-destructive or corrupt.” Dig it!

Of course, real black people were nothing like that, The
existential man, living in the shadow of the atomic bomb and
the Holocaust (for so Mailer portrayed him) might well
appreciate the example of a marginal “psychopath” whom he
might emulate, and so “encourage the psychopath in him-
sell.” Negroes were not psychopaths, however, but, for the
most part, observant Christians who took both the Old and
MNew Testament at face value. The evolution of American Hip
would go in a different direction, with no seats to be found
for blacks even at the back of the Magic Bus.

Forty-three vears later, blacks are back at the heart of hip-
ness. This time, however, complexities abound. For one
1||i11;.:. black culture is far more contlicted, the 1'L'|jf_15u1|_\: and
cconomic undergirding of postwar Jim Crow culture having

fallen victim to time, economics, Reaganism, and the drug
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trade. And white culture is much more conflicted about
blacks, particularly in light of such post-Reagan spectacles as
the L.A, riots, the O.]. Simpson trial, and the nightly parade
of perp walks we see on Tv. Worse still, blacks have capital-
ized on this morbid fascination. Hip-hop started out, like
blues or R&B. as a local black music, invented in the Bronx
for entertainment purposes only. Tt only attracted a large
white audience after a West coast version emerged much
later, which promised the very angst and romanticized crim-
inality beloved by white audiences. Ice T and NWA (Niggaz
With Artitude) provided white audiences, in other words,
with the very things Norman Mailer had claimed thev
wanted in “The White Negro,” DMX is a “pychopath” in a
way Chuck Berry never was; Mailer’s essay, it turns out, was
prescient by its very wrongness.
“The Negro,” Mailer wrote,
not being privileged to gratify his self-esteem with the
heady satisfactions of categorical condemnation, chose w
move instead in that other direction where all situations
are equally valid, and in the worst of perversion, promis-
cuity, pimpery, drug addiction, rape, razor-slash, bottle-
break, what-have-vou, the Negro discovered and
elaborated a morality of the bottom, an ethical differenti-
ation between the good and the bad in every human activ-
ity from the go-getter pimp (as opposed to the lazy one) to
the refatively dependable pusher or prostitute.

Only Mailer could have articulated such a vision at the
very moment that Martin Luther King, Jr. was becoming a
national figure. But in 2000, a decade of bigger-and-deffer
hip-hop acts have given their all to make Mailer's caricature
accurate—including the ultimate sacrifice by Tupac Shakur
and The Notorious B.LG.

And today’s white negroes? The fullest inheritor of
Mailer's manifesto is without a doubt Kid Rock, the most
self-conscious of the new breed of white hip-hop artists,
Kid Rock is as completely reverential toward the “old-
school” cliches of blaxsploitation and early hip-hop asa
Confucian at the temple of his ancestors.

Iy @ pionp!
You ean check niy stacks!
I rollin a Fleetwond,

That's bow 1 mack!

Kid Rock brings a hybrid vigor 1o his homage, however.
Artistic imitation has always been a good microcosm of
integration, because in aping another culture’s musical
styles, the imitator invariably adds something of his own.
In this case, Kid Rock adds an element of self-paredy bor-
dering on wit, and a true instinct for spectacle. Kid Rock's
performance on the MTV music awards last vear was
indeed landmark: he was introduced by his herald, a midget
rapper named Joe C., and presided over a reunion of Run-
DMC and Aerosmith, the authors of the very first hip-
hop/rock fusion, in 1983, He then appeared in furs behind
a line of fan dancers, and announced “My name is
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Kid.:.... Rock!!” before launching into his hard rock/hip-
hop hybrid anthem “Bawitdaba.” (" The gander freaks, the
cars packed with speakers! The Gs with the 40s and the
chicks with beepers!” etc.)

But if Kid Rock and lesser acts such as the Insane Clown
Posse have adopted Mailer's idea of the black experience
(with varying degrees of irony), Kid Rock's Detroit rival
Eminem has clearly gone beyond it. Eminem, whose real
name is Marshall Mathers, is simultaneously more and less
“black™ than Kid Rock. On the one hand, where Kid Rock
is essentially a white performer paving tribute to black cul-
ture, Eminem began his career in the competitive core of
hip-hop: the freestvle “battles™ in which rival rappers try to
outdo each other in imprompiu verse. The bardic fury took
hold in Eminem, and no less a personage than NWAS D
Dre adopted the white prodigy as his protégé. At the same
time, Eminem makes no effort to sound black, or to rap
abaout black lifestyle issues, (No artist with as unencum-
bered a spring as Eminem could manage such a monumen-
tal put-on.) In “My Fault,” a college student gives a girl ata
rave party too many psychedelic mushrooms, leaving him
way over his head (“I'm not vour dad, quit trvin' to swallow
your tongue—want some gum? Pur down the scissors, ‘fore
vou do somethin dumb!™); in other songs, Eminem is closer
to a hip-hap Elvis Costello, rapping with dexterity and
humor about alienation and white poverty,

I'm tived of befng white trash, broke and always poor,

Tired of taking pop bottles back 1o the party store,

' tived of not baving a phone—

Tired of not having a bome to bave one in if 1 did have one
L7/

And other white hip-hop artists are pushing the genre's
boundaries as well. Like Eminem, performance artist Danny
Heoch is so deeply immersed in hip-hop culture (Hoch grew
up in Brooklyn in the 1980s) that it is essentially his native
tongue: as a preternaturally gifted mimic, his performances,
like the Obie-winning Somee People and the even better Jadly,
Hospitals and Hip-Hop, consist of Hoch portraying a multi-
tude of black, Hispanic, and white characters, each one
minutely and lovingly observed. Jails, Hospitals, and Hip-
Heop (coming out as a movie this summer) was a triumph of
humanism—inclusive, apolitical, free from the stink of pro-
paganda. It was made possible by Hoch's insider’s grasp of
city culture—a fact that Hoch makes much of in the piece’s
introduction: “Fuck the Internet. Hip-Hop is the future of
language and culture in the multicultural society.”

But is it? Urban hip-hop culture is less than twenty vears
old, and no doubt much of the heavily stvlized gestures and
jargon will seem dated in a few short vears. (If it isn't
already—a rock group called The Offspring had a novelty
hit recently with the song “Pretty Fly (For a White Guy)h.”)
Even black rap acts seem to be sometimes trying too hard to
“keep it real” and falling into the most labored kind of pos-
wring. But at the same time, there's little doubt that at the
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moment, hip-hop culture has replaced rock as the official
baseline style of contemporary culture, from the advertising
agencies to the schoolyards. And the reason for this goes
back to Mailer and bevond. Hip-hop serves an irreplaceable
function. For a culture which is founded on integration and
on fetishizing low or marginal parts of sociery, hip-hop is
all things to all people. For many whites, blacks still repre-
sent, pace Mailer, a dangerous and more “authentic”™ under-
class than the hated “yuppies” or “boomers™ who run
society, Others identify with them on class grounds: “It's
just cooler to be oppressed, than the oppressor,” says
Danny Haoch in the preface to farils, Hospitals, and Hip-Hop.
“Who wants to be the oppressor? Shit, not me.” And on a
purely pragmatic level, aspirants to the culture industry
understand that there is nowhere else for the official sub-

versive culture to go. “ Alternative culture” has few alterna-

tives; without the viralizing elixir of hip-hop and its

underclass energies, there is nothing but a Balkan state of

baroque, hin-de-siccle stylistic turf wars.

Hip-hop, finally, offers something thar Mailer would
never have dreamt of, at least not in 1957, It takes the patho-
logical self-involvement and self-importance which has
waxed in America since the 1970s, and which Christopher
Lasch condemmned in The Creltare of Narcissivm (1979), and
made it cool. Beyond the criminal glamor or postpolitical
class appeal, that is the main reason behind hip-hop's great
surge. [t's no coincidence thar both Kid Rock and Eminem
begin their records with identical announcements: Kid Rock
velling “My name is Kid....Rock!™ and Eminem with a song
entitled “My Name 1s." (Nor is it any coincidence that

Response to Ozersky

Danny Goldberg

commend Joshua Ozersky for listening to rap, which

is more than most members of the intellectual and

political elite are willing to do, but his conclusions

are disappointingly condescending and tone deaf o
the emotions and aesthetics at the heart of both rap and
rap’s audience.

Norman Mailer’s White Negra and Elvis Presley's career
are interesting prisms through which to look at rap music,
but they are scarcely the first American examples of whites
emulating black culture. In the 1930s the biggest radio com-
edy was Ameos 'n Andy in which white performers crudely
imitated black accents. In the 1920s, Broadway's biggest star,
Al Jolson, wore blackface referencing minstrel shows that
dated back still further, Limited cultural archives in the pre-
electronic era make it harder to document, but [ think it's

J'Ju'.b'.'.'_‘l‘ Galdberg i r'rjpm'-:l.lr.f'n_-’llr'r rJ_.I".'[-rKHl'.\.

Eminem's phenomenal success came only after he turned up
the volume on his own pathology on The Marvball Mathers
Album, exaggerating psychotic violence at the expense
of much of his previous album’s self-deprecating wit
and humor.)

Bur there's no dichotomy berween sell-involvement and
“keeping it real.” The exaggerated, megalomaniac individu-
alism of hip-hop grows organically out of the idea of “street
cred,” of reputation and respect, the most prized commed-

ity of people with little else but their name. Mailer’s vision,
and the vision of aspiring hipsters in the Eisenhower era,
was that of a eriminal underclass whose morality and falk-
ways stood in direct opposition to the business of American
capitalism, But today’s ghetto is the white-hot center of con-
spicuous consumption, and the transcendent ideals to which
hipsters aspired—~Zen, jazz, freedom from the market—are as
out of date as Bill Haley, The Y2K white negro is a “devil
without a cause”—voracious, ambitious, and unconflictedly
all about the benjamins. And unlike his ancestor, he runs as
smoothly in the grain of society as any Organization Man of
the Fifties ever did. He's Babbitr with a bullet, the man of

the hour, It would be a miracle if he wasn't a success. 4

pretty likely that such cultural anomalies—like all other
aspects of the agonizing American problem of race rela
tions—date back to the obscene institution of slavery. It is
absurd to talk about black and white cultural relationships
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outside of the historical context of general black and white
relationships.

But Ozersky is not embarking on an even-handed analy-
sis of black-whire cultural interchange. In fact he's not really
that interested in race. His main purpose is to condemn and
belittle teenage culture. He writes that “hip-hop takes the
pathological self-involvement which has waxed in America
since the 1970s ... and makes it cool.” Ozersky seems to be
forgetting self-obsessed American cultural icons pre-1970s
such as John Wayne, Babe Ruth, and Walter Winchell as

well as cultural archetypes in non-

Godfatber to be the greatest movie of all time and The
Sopranos the apogee of TV series art. It would be interesting
for psychologists and theologians to investigate why crimi-
nals have such a compelling place in the cultural lives of
law-abiding audiences, but again, that's not the subject of
Orzersky's piece—he wants to condemn one particular gen-
eration’s version of this phenomenon.

Of course the argument that other generations and other
genres have dealt with eriminality and celebrated ego is not
a moral answer. Perhaps both Dostovevsky and Dr. Dre

were wrong to make their audiences

American cultures such as Spanish bull-
fighters, British Shakespearean actors,
French intellectuals, etc., who are not
usually self-effacing and other directed.
The truth is that artists and performers
in all cultures and at all times have big
egos and some handle it better than
others without advantage of decade or

identify with violent people. Perhaps the

Ozersky exemplifies @  word would be better if art and enter-

compulsion among
many adults to
delegitimize the

tainment talked far less about vielence
and instead embodied characters who
were always moral, compassionate, and
self-effacing, Although there is a place
for such cultural expression, I think a
eulture that was solely “positive” would

nationality. emotions aﬂd CH&H?’E? itself be pathological and repressed,
Ozersky exemplifies a compulsion Decisions to act morally are only arrived
among many adults to delegitimize the Gf fffﬁﬂg&'?‘j. at in the context of the good and evil

emotions and eulture of teenagers.
Perhaps it is anger at no longer being a teenager anymore,
the loss of a time of unmade decisions, innocence, and open
roads. Whatever the psychological origins of this syndrome,
this kind of pernicious nostalgia masked as morality accom-
plishes nothing other than distancing and dehumanizing
young people from adult society.

When T was a teenager | was consumed with self-doubt
and a terrible feeling of inner weakness and invisibiliry.
Somehow the angry, caustic voices of Mick Jagger, Bob
Dylan, Jimi Hendrix, Janis Joplin, and John Lennon
expressed some of my unarticulated feelings and made me
feel less lonely and better able to forge an identity. It was
not, by the way, because 1 literally identified with their
lyrics. I didn't think it was literally cool for Janis Joplin to
get a Mercedes Benz—in fact, [ preferred to think she was
being self-mocking in that lyrie, and 1 certainly never
wanted a woman, in the words of Mick Jagger, “under my
thumb.” To me the words were symbols, which when com-
bined with the music and intonation became the best avail-
able metaphors for my emotions. Yes, | had teenage angst,
and I assume that rap music plays the same role in the lives
of its teenage fans today, and that they process ugly images
symbuolically and metaphorically, as 1 did.

Why do white teenagers relate to lyrics rooted in crime-
ridden ghettos? Probably for the same reason rural Ameri-
cans in the Thirties and Forties thrilled to the fantasy urban
gangsters created by Edward G. Robinson, George Raft,
Humphrey Bogart, and James Cagney; why balladeers
wrote so many songs about Stagolee and Jesse James; and
why college film professors who have lived in comfortable
suburban settings for their entire lives consider The
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inside all of us. It is one thing to morally
reject evil impulses; it is another to pretend thar they do not
exist. Part of the function of art is to allow us to confront
the dark sides of ourselves and place them in the correct
context.

Tellingly, Allen Ginsberg, the most long-lasting and
influential member of the Beat generation, continued to
embrace the best of teenage culture until the day he died,
often publicly appearing with voung rock artists, and not
because he was naive about the often corrosive effects of
fame and fortune on spiritual and artistic integrity. This is a
primal human dilemma; charismatic priests, rabbis, or yogis
confront the same demons, some successfully and some not.
Omne can be a great artist and eschew the marketplace, but
culture would be far poorer if all great artists did so.

Rap's distinctive characteristic is its emergence from the
Ilack underelass. Trs mass popularity humanizes people
who would otherwise be dehumanized by most white peo-
ple, as objects of fear or derision. Like any form of commu-
nication, including journalism, rap preduces some immoral
trash, but overall it is a positive force in helping America
along its marathon path towards racial balance.

Meanwhile, like those of us whe were inspired by
J.D. Salinger's writings forty vears ago, teenagers taday
must struggle with the demons of growing up. It's perfectly
appropriate for adults to move away from teenage culture,
to ignore it or to dislike it. But to stigmatize teenagers, to
trivialize their issues of becoming adults and the emotions
or expressions of culture that go with that process, is to
disconnect from our own inner selves. In short, conde-
scending critics of teenage culture such as Ozersky should
Zrow up. |
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Ted Panken

w The Brrth of Bebop: A Social and
Musical Hestory, by Scott DeVeaus.
University of California Press, 1997,

® Lost Chords: White Jazz Musicians
and Their Contribution to Jazz, 1915-
19435, by Richard Sudhalter. Oxford
University Press, 1999,

B ——

hese days, the term “jazz”

denotes so many layers of

reference that even the most

articulate of the obsessed
would be hard-put to define precisely
what the music actually is and what
they mean when they refer to it
Executed at the highest level of virtu-
oso craft, in constant dialogue with the
past but constantly on the lookour for
new tributaries to explore, the music—
whatever it is—occupies a distinctive
space, elegantly balancing on the high
wire between High Art and Popular
Culture.

The musicians covered in these two
books under review, which span the
vears 1915 to 1967, faced no such ambi-
guities. Jumping off from a mosaic of
bedrack vernaculars—march  band
music, ragtime, classical and twenticth-
century European music, Tin Pan Alley,
spirituals decorous and sanctified, the
Blues, the African notion of rhythmic
narrative that survived diasporic dislo-
cation—they evolved the music at aston-
ishing velocity; vou ean't find much in
today’s vocabulary that wasn't seeded at
some point along that timeline. The

cultural mix of raw materials, honed
and given shape by improvisational
imperatives, is one quality that makes
jazz an art form radical in its essence.

These protagonists navigated radical
terrain in several other respects, which
pose basic paradoxes that historians
and contemporary observers aften find
perplexing. The innovators of jazz,
thase who made statements so power-
ful that subsequent generations could
not avoid piggybacking on them in
moving the music forward, were
African American; vet proficient white
improvisers played with wir, imagina-
tion, and brilliance of the first rank.
Living a good chunk of their lives in
segregation times, jazz musicians were
able to achieve a degree of interracial
fraternity and color-blindness in their
mutual relations; they never inhabired
anything resembling an insular racial
Arcadia, nor was the economic playing
field ever not lopsidedly tilted in favor
of whites. Less paradoxical, but per-
haps the most radical notion is the
implicit meritocracy that continues to
define the social dimension of jazz,
which in the realm of aesthetics is the
most democratic of art forms as any
bandstand performance comprises a
real-time dialogue among the musi-
cians, These davs the pool of musicians
is ever more diverse, spanning genera-
tions dating from World War I to post-
MTYV, as likely to hail from Australia or
Israel or Senegal as from Louisiana
or Chicago.

Ted Panken writes about jazz and related topics for Downbeat, Jazsiz, and Barnes and
Neble.com and bay been broadeasting jazz and improvised msic on WKCR radio tn New

York since 1983,
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A big reason for this salutary—or
dilutive—development is that the pri-
mary mode of passing down informa-
tion is no longer via an oral lingua
franca only decipherable to initiates
(Wynton Marsalis titled a highly influ-
ential 1985 record, Black Codes From
the Underground); the music’s push into
academe has accelerated the process of
codification. While counting for the
smallest potatoes in the entertainment
marketplace (jazz recordings have a
lemming-like gestation rate and survival
probability, constituting a whopping
1.5 percent of all record sales), jazz is
big academic business. Numerous uni-
versities teach the language in sophisti-
cated curricular form; so do high
schools that can afford to buy instru-
ments, and private cultural institutions
like Lincoln Center.

The impact has been immeasurable,
Back in 1949, the great saxophonist
James Moaody created a solo (“Moody's
Mood For Love") of such enduring
popularity that he's foreed to play it
almost every time he performs, Yer, he
claims that until 1959,

I didn’t know what it was to learn
music, As a matter of fact, [ used 1o
go around asking, “Whar are
chords?”™ When you ask someone
who doesn't know, it's like the blind
leading the blind. For the longest
time, | just weni not knowing, play-
ing by ear. Then finally, when 1 got
with some people that did know,
[ had to start teving to learn. The
musicianship is much better with
these younger musicians, Why?
Because they have the books and
the schools and the reachers and
the playalongs. If you feel like vou
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want to learn something, you can
learn it, from the botwom up, If vou
get a good teacher, you can play
real quick.”

Scott DeVeaux belongs to an exclu-
sive caste of musician-educators with
academic sinecures (University of Vir-
ginia), and Richard Sudhalter is both a
professional trumpeter who specializes
in classic jazz repertoire and a working
journalist of four decades who in the
Seventies co-authored a detailed biog-
raphy of the vumpeter Bix (“Young
Man With A Horn") Beiderbecke.
Both are skilled communicators, and
their books are two of the best amidst
an explosion of literature generated in
the past quarter century since it began
to be evident that the history of the
music would fade into obscurity as its
originators died unless their testimony
was taken down.

The authors share a conviction that
to focus on the processes by which
musicians built vocabularies and
made aesthetic decisions is the most
reliable way to reconstruct the warp
and wool of jazz history, To that end,
they sculpt their heavily foornoted
narratives with exhaustive reliance on
primary sources—oral histories, pub-
lished interviews, contemporary news-
paper and trade reportage—as well as
detailed analyses of improvisations
and trenchant accountings of the
shifting socioeconomic environment
in which musicians operated. Where
these comprehensive, groundbreaking
studies diverge is in their assessment
of race, and its tricky and nor always
|)rr.t,‘r_iictstble CGUSE‘.IUL’DUCS.

Last Chords is a passionate, pan-
oramic chronicle of the lives, milieusx,
ane music of a congeries of white jazz
musicians of the second quarter of the
twentieth century, famous and obscure,
depicted at a novelistic level of detail
and empathy that allows vou to feel
what it was like to be in their skin.
Sudhalter points out things like the
omnipresence of Sicilian musicians in
early New Orleans jazz, tells you who
they were, offers detailed, mimetic cri-
tiques of their styles. He clearly
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explains how race-based presumptions
of recording companies forced white
bands as proficient at “hot” music as a
waltz to record syrupy pablum targeted
at whites, while black bands who tra-
versed a universal range of styles were
pigeonholed into waxing stomps and
blues for the “Race” marker, He con-
vincingly demonstrates the circular
feedback loop of influence between
white and black musicians in the for-
mative years of jazz, and elucidates the
personal, non-blues-centered aesthet-
ics that white jazz musicians cultivated,

For these and many other virtues,
Lost Chords is indispensable, vet the
reader must ingest it with more than
the usual grain of salt. Noting the
“divisiveness” that cultural and racial
politics of the last decades of the twen-
tieth century have brought to jazz,
Sudhalier seeks to redress the wrongs
perpetrated by the racialized “black
creationist canon ... the continuing
notion, especially held among chroni-
clers and critics, that white musicians,
no matter how accomplished and influ-
ential, are, in [jazz historian] James
Lincoln Collier's words, ‘only in it on
suffrance.’” Towards this endeavor,
throughout the book he alchemizes
speculations on the pride of place his
subjects hold in the great Jazz Chain of
Being into objective statements of fact.

We first encounter this unsettling
trope in the Introduction. After noting
that “any attempt to look at the music
without regard to such seminal figures
as [Louis] Armstrong, [Duke] Elling-
ton, Coleman Hawkins, Lester Young,
Henry Allen, Sid Catlett, Benny Carter
and the rest would be folly; their pri-
macy, and the reverence in which they
are held, belong to the unquestioned
foundation on which the entire edifice
rests,” Sudhalter immediately imparts
equal gravitas to the quirky tenor saxo-
phone virtuoso Bud Freeman, to the
surging drummer Dave Tough, and 1o
the Bob Crosby Orchestra—great musi-
cians all, whose absence from the fray,
for all their quality, would have had
only minimal impact on the music’s
course,. Was the reedman-arranger

Joseph Anthony “Fud” Livingston
“certainly ... a composer of infinitely
greater range and harmonic sophistica-
tion than [Jelly Roll] Maorton, while no
less skilled at integrating solo and
ensemble in original ways”? Perhaps he
was. But in examining the oceanic
course of jazz through the century,
Livingston's legacy is a dried-up brook-
bed, while Morton’s is a mighty river
tributary which has fed the imaginative
hungers of subsequent generations,

To hold strong opinions on recon-
dite subjects is the essence of a con-
noisseurship as erudite as Sudhalter’s;
he makes you work hard to disagree
with him. In the relativistic, semiotics-
obsessed climate of the day, minds
may in good faith find as much value
in Terry McMillan as Chester Himes,
in Gilbert & Sullivan as in Verdi, in
William Inge as in George Bernard
Shaw. Where the reviewer perceives a
fractious undertone of angry-white-
male apologia, another in good faith
may applaud a refreshing corrective to
reverse racialism. As disingenuous as
Sudhalter’s tone renders his earnest
protestations of pluralistic intent, it
doesn’t devalue this disorderly opus.

The seventy-seven-vear-old Iralian
American clarinet virtuoso Buddy
DeFranco experienced both ends of
the spectrum; he spent apprenticeship
years with top white bands like
Tommy Darsey, Charlie Barnet, and
Boyd Raeburn, and later gigged with
Charlie Parker, led a band on Fifty-
Second Street with Bud Powell and
Max Roach, worked two years in
Count Basie’s Octet, and for another
two led a band on the road with an all-
black rhythm section featuring the
echt hardbop pianist Sonny Clark and
the primal drummer Art Blakey, In a
recent conversation, he cut to the
chase on the subject:

The only thing I can say about black
and white during those days is that
the black bands had a swing feeling
that gripped vou; you could feel it in
vour hips, in the depth of your emo-
tions. The white bands had maybe a
little more polish, but they tried to
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simulate that swing, and never really
got it, Tommy Dorsey was aware of
that. He used to say once in a while,
“We don't have a swing band; if you
want to have a swing band go and
listen to Count Basie and absorb
what he does, because that'’s a swing
band.” Glenn Miller said the same
thing: “1 have a commercial band; 1
don’t have a swing band. Jimmie
Lunceford and Count Basie are the
swing bands,”

During the early 1940s, DeFranco
was the first clarinetist to come o terms
with the specialized approach to jazz
known as bebop, which, as Scort
DeVeaux remarks, “is the point at
which our contemporary ideas of juzz
come into focus .., both the source of
the presenit—‘that great revolution in
jazz which made all subsequent jazz
modernisms possible’—and the prism
through which we absorb the past.”
DeVeaux's elegantly argued, fluently
written monograph—well, he throws in
occasional buzswords like *privileging”
and “commodified” as terminological
nods to the ivory tower—grapples head-
on with the role of race as a key factor
in the social and musical meanings of
this transition. He constructs a convine-
ing portrait of the pervasive de facto
apartheid that existed in the music
business and in the political economy
of the post-Depression Swing Era and
through the Second World War that
put the black musicians who developed
the new language at an automatic dis-
advantage in the marketplace. He also
shows in great detail how the sound
milieu influenced their aesthetic deci-
sions. He allows these musicians to
speak for themselves as to how they
functioned and evolved intellectually,
incorporating to a degree unprece-
dented in such a study a mountain of
first-person testimony drawn both from
his own interviews and from the invalu-
able body of oral history on file at the
Institute Of Jazz Studies at the Newark
Campus of Rutgers University,

DeVeaux focuses on Coleman
Hawkins as the link berween jazz in its
adolescence and the musicians just past
adolescence who created the revolution

to which he refers. Hawkins
established a well-earned rep-
utation as the tenor saxophon-
ist supreme during a decade
with the Fleicher Henderson
Orchestra. Hawkins emigrated
to Europe in 1934, where he
was able to perform for appre-
clative audiences as a featured
solo instrumentalist with a
complex, arpeggiated, har-
monically sophisticated style;
upon returning to the United
States in 1939, he recorded a
popular solo, “Body and
Soul,” that remains an iconic
landmark. Neither an enter-
tainer 4 la Louis Armstrong, a
charismatic front man like Cab
Calloway, an organized busi-
nessman like Jimmie Lunce-
ford, or a canny psychologist
like Duke Ellington, Hawkins
made an abortive effort at
leading a big band. During 1943 and
1944, he was ensconced in New York's
small Fifty-Second Street clubs record-
ing for an array of small labels that
popped up at the conclusion of a two-
year recording ban necessitated by the
military’s requisition of all shellac sup-
plies for weapons manufacture, He led
combos which often featured cutting-
edge younger players oriented to an
instrumental, art-music sensibility, such
as Thelonious Monk, Dizzy Gillespic,
Oscar Petriford, and Max Roach, whoe
along with contemporaries like Charlie
Parker, Kenny Clarke, and Bud Powell,
were pursuing harmonic and rhythmic
complexities in Harlem jam sessions—
DeVeaux dissects the social and musi-
cal dynamics of each environment in
fascinating detail.

By summer 1944, Gillespie and
Parker were on the road with a now
legendary dance orchestra led by Billy
Eckstine, a highly influential black
singer with a suavely masculine per-
sona; DeVeaux contrasts the difficul-
ties faced by this inspirational band
with the success of the excellent band
led by white clarinetist-vocalist Woody
Herman, who had the means o buy

Coleman Hawking

modernist arrangements from Gilles-
pie through a lucrative recording con-
tract and access to network radio slots
and classy engagements unavailable to
Eckstine because of race. By the con-
clusion of The Birth of Bebop, Gillespie
and Parker have recorded bop master-
pieces like “Shaw Nuff,” “Ko-Ko,”
and “Dizzy Atmosphere,” which seized
the hearts and minds of an entire gen-
eration of young musicians,

This is an academic work, and
DeVeaux hews closely 1o a methodol-
ogy that presents Hawkins—who was a
major part, but only a part of bebop's
nascence—as the paradigmatic figure
of the period; one occasionally longs
for some model-breaking Sudhalterian
sprawl. But The Birith of Bebop is what
it is—the most informed and lucid
social history about the period—and it
is not likely to be surpassed.

In these days of inexorable cultural
leveling-down, when jazz values of
craft and freedom seem more elusive
and more essential to reclaim than
ever, The Birth of Bebop and Lost
Chords provide valuable insights into
what jazz was in the yvears when it was
central to the zeitgeist. 4
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Short Takes

A Look at What's in Other Magazines and on the Web

ere TIKKUN continues our
conversation with Ameri-
can intellectual, political,
and cultural media,

Columbia
Jotrnalism Review
Either dying ar dead, serious photo-
journalism is suffering an insidious
shift in editorial predilection. Commis-
sions of extended photo-essays are
fewer, Longtime champions of the art,
like Life magazine, have vanished. And
rather than dispatch their own photog-
raphers, editors now routinely acquire
photographic illustration from stock-
piles and syndicates. In a personal
screed in the July-August Columbia
Jowrnalism Review, Russell Miller, a
journalist and biographer of the Mag-
num photo agency, attempts to explain
all this in terms of “the burgeoning cult
(curse?) of celebrity” and the rise of
life-style journalism, Very well, but this
does not adequately explain the art's
sudden demise. After all, rabloid jour-
nalism was refined and perfected some
sixly vears ago, catering to a public no
less infaruated with celebrity affairs
then than now. This faulr aside, Miller
does make a compelling case for the
still-frame and its awesome, unequaled
power to rivet, transfix, appall, shame,
and infuriate.

Newvillage

s there a viable alternative o global-
Iism? Empharically ves, says Michael
H. Shuman, co-director of the Institute
for Policy Studies and director of the
[nstitute for Economic Empowerment
and Entrepreneurship in Washington,
D.C. His sprawling article in issue two
of Newwillage, the journal of Archi-
tects/Designers/Planners  for Social
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Respunsihilit}', deconstructs the white-
hot notions of free trade and economies
of scale that underlie the mega-econ-
omy. Communities that export jobs and
i.mi}nri H()Q(jﬂ‘ ﬂnd LII.-H.]HL' [hill r(:['_\" On
distant, monolithic corporations, are
vulnerable to market shifts. Small and
local is the way to go. The idea is not
e grf.'i.!n]'ﬂﬂrkttﬁ :II't(l lﬁca"_\' {:I\.‘.'"Cd
shops are traditional neighborhood sta-
bilizers, but Shuman is thinking bigger.
Citing a “remarkable right-left consen-
sus” against corporate welfare, and a
growing consumer willingness to buy
and invest locally even if it costs a little
maore, he imagines a day when banking
behemoths will devolve back to strong
local institutions, when farm wastes will
be used to make ethanol in nearby
refineries (freeing local drivers from
petroleum dependency while reducing
pollution), and when nearby windmills
and salar panels will provide electricity.
Green dreams? Mayvbe not; the way
Shuman tells it, it seems possible,
almost inevitable,

Dissent

onventional wisdom  posits:

“More nonvoters voting would
mean substantially more voters who
are liberal-leaning, which would mean,
in turn, substantially more liberal poli-
tics and politicians,” Not so, protests
Ruy Teixeira in the Summer 2000 issue
of Dissent. And why not?

(1) the nonvoting poal, while not a
faithful representation of the entire
population, is hardly a monolith of
the disadvantaged; (2) partisan
binms b!." i.'lEISS .Aare nolt over-
whelming, so the relatively poor and
less educated nature of the nonvot-
ing pool doesn't make it as liberal as
people generally suppose; (3) non-

voters’ policy preferences ... are
remarkably similar to voters'; (4)
nonvoters are particularly likely o
... surge in the direction of the can-
didate who appears 1o be winning;
and (3) it is a great deal casier 1o
change an election outcome hy
switching the preferences of existing
voters than by adding new voters

The left might expand its base more
efficaciously, Teixeira says, by appeal-
ing—"unfashionable as it may be"—to
the white working class, a group whose
problems, hopes, dreams, and (most
importantly) electoral worth, hereto-
fore overlooked, could well bolster,
consolidate, and give identity to an
otherwise multifarious left.

Web watch:

s the Internet becomes more com-

mercial, the progressive webo-
phile finds the onslaught of celebrity
gossip and corporate hard-sell in-
creasingly disheartening: “Quiz: Hol-
lywood Hunks!” shrieks the Microsaft
MNetwork start page. Bur click on
www.CommonDreams.org and start
your online day with a roundup
of breaking news and thoughtful arti-
cles on topics of interest from publica-
tions around the country. The archive
holds past arvcles by writers such
as Noam Chomsky, Wendy Kaminer,
MNat Hentoff, and Marian Wright
Edelman. With links to a vast collee-
tion of progressive, minority, interna-
tional, mainstream, and alternative
newswires, websites, online publica-
tions, and radio stations, as well as the
usual search engines, weather and
travel information, maps, and TV list-
ings, this efficiently designed page can
completely replace the ad-drenched
offerings of big browsers. a
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Work 101: The Survey Course

Dapid M. Stone

s The Working Life: The Promise and
Betrayal of Modern Work by Joanne
B. Ciulla (Times Books, 2000,

ecently, a former editor at
a New York-based online
news site wrote an Op-Ed
about what it was like to
show up for work, essentially on a “vol-
unteer” basis, for days after the cash-
strapped venture had been forced 1o
lay her off and stop the paychecks:
there was a peculiar balance of our
|H_'T'Sﬂl'|€ll HEC{{S :I[]d our \i’l)l'kpiil‘:c
needs. The world of work doesn't
produce many wecks like this,
weeks when vou work not for
money, but because you feel needed
and because you feel a certain tie to
a community that vou had thought
was held together entirely by every-
one's financial interest.... You feel
concern for the people involved, a
desire to help, a sense of providing
something of value. Why, when
there was a monetary price on our
work, were these feelings so much
harder to come by?
Do we work to live or live to work?
Is our primary waking activity as adults
primarily about the money and the
leisure time it earns us? Or is it really
about the social organization and
human connection, the sense of creativ-
ity and accomplishment we feel when
we engage in something called “work”?
In The Working Life: The Promive
and Betrayal of Modern Work, Joanne
B, Ciulla scarches widely into ancient
and modern history, moral philosophy,
religion, economics, and social psvehol-
ogy to explore this very conundrum.

Ciulla doesn't claim to have all the
answers, especially to what common
sense tells us is the highly subjective
question of how and why each of us
participates in the labor market. But by
the end of this relatively small book, she
does aim for some very elusive targets
by explicitly raising really big questions
like, “What is the meaning of life?” and
“What really constitutes a good life?”
After her breezy, informative, and
eclectic survey, Ciulla’s reach for the
transcendent seems somewhat abrupr,
especially since some key developments

—— =

‘Theauthor is both fa:r-

our paradigm of boot-strap entrepre-
neurship, Horatio Alger, was once an
ordained minister who only escaped
prosecution for pedophilia by agreeing
to leave both the pulpit and the
Commonwealth of Massachusetts? [
certainly didn’t. Ciulla reveals that his
second career as the author of inspira-
tional books about “handsome boys™
committed to their own self-improve-
ment was borne not only of necessity,
but also sublimation,

The author is both far-reaching and
witty in her breadth of sources, from

reaching and witty in her

breadth of sources, from Jesus to Jerry Seinfeld,
from Dilbert to Eldridge Cleaver.

here on earth seem to have eluded her
lively gaze, That is surprising because
it's clear thar the author knows a lot
about a lot. Professor Ciulla holds the
Coston Family Chair at the Universiry
of Richmonds Jepsen School of
Leadership Studies, which she herself
helped design. A former fellow at both
Wharton and Harvard Business School,
she also consults for a variety of corpo-
rations and organizations,

By taking on our most fundamental
assumptions in The Working Life, she
provides herself a launching pad for an
engaging journey back and forth
through history, ideas, and the com-
pany organizational chart. Along the
way, she provides a number of thought-
ful insights and even startling revela-
tions. Did vou know, for example, that

Now an independent television producer in New York, Daved M. Stone served as
commitnicalions divector to ULS. Senator Harre l’;”nf,‘:‘)ﬂf between 1991 and 1995,
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Jesus to Jerry Seinfeld. While she cer-

tainly trots out the usual suspects
Hm{,‘lng contem P['ll"qil'}' Wurkplﬁfc rf:r‘:r'
ences, like Scott Adams" Dilkert and
Studs Terkel's Working, she also comes
up with novel juxtapositions. Who
would have thought, for example, to
cite both Judith Martin's “Miss Man-
ners” and Eldridge Cleaver's Soul ou lce
on the forced quality of workplace
“socializing”? But as Ciulla sees it, the
former can essentally be understood 1o
affirm the latter’s view that “it is better
to be a *field nigger' than a ‘house nig-
ger’ because [one] does not have to suf-
fer the indignities of polite interactions
with people he or she doesn't like.”
From ancient fables to medieval
guilds, Catholic sin to Calvinist work-
ethic, “blue collar blues to white collar
woes,” Ciulla considers work from a
varicty of interesting angles. She sue-
veys, for example, whar thinkers over
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and loyalty from workers which, in an
economic crunch, is rarely returned by
the profit-driven employer, “The one
good that came from the 1990s,” she
says, “was that people began to see
their jobs for what they were; first and
foremost, economic transactions in a
fickle global economy.”

But something important is missing
in this wide-ranging survey: timeliness.
An academic of true interdisciplinary
interests, Ciulla is acutely aware of
mainstream media culture, citing TV
shows of the 1990s like “Seinfeld,”
“Cheers,” and “Everybody Loves
Raymond.” How is it that someone
who—like many of us—has probably
been doing an increasing amount of
her own work and social interaction
online would have almost nothing to
sav about the Internet’s extraordinary
impact on the modern workplace over
the past half-decade?

Could it be that recent events in a
digital world that is inereasingly mov-
ing at “Internet time” have so quickly
overtaken the process of launching
this old-fashioned analog manuseript
into the bookstores? Even discounting
the extraordinary hype that has too
often characterized the explosion of
the online economy, it’s stunning 1o
note that the word “Internet” does not
even appear in the index for The
Working Life, and “*World Wide Web”
has but a single citation.

After vears of nearly constant media
coverage of the web start-up world and
[PO mania, Ciulla’s cultural archetype
of hard-charging management consul-
tants or investment bankers who work
“seventy-hour weeks, make their
fortune, and retire at forty™ with $10
million seems nearly a decade our of
date. In today’s “24/7" wired world,
the new archetype is the voung web
entrepreneur who routinely works
ninety-hour weeks and fully expects
to make his $100 million and retire
an thirty,

Of course, that's the fragile edge of
a bubble—a fantasy as much as an ¢co-
nomic phenomenon—that has already
burst with this past spring's swoon in
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technology stocks. But one glance at
any recent issue of the paradigmatic
new economy magazine Fast Conpany
suggests that Ciulla is missing some
important changes, at least in pro-
fessed attitudes abourt her own interest
in creating both meaning in work and
a healthier balance between what is
“merelv” work and other commit-
ments such as family, leisure, and per-

Free agent e-lancers

lack the benefits and
security of the old days,
but those were
disappearing anyway.

sonal growth. In fact, the boosterish
monthly rarely has any articles thar
aren’t about building nonhierarchical,
sociallyv-conscious ventures that pro-
vide workers with a sense of personal
fulfillment in the workplace and
healthy relationships outside of it.

The idealized world portraved in
Fast Company may not reflect the real-
ity for most workers, and especially
not for those who lack higher educa-
tion or technology skills, But to walk
around most business districts these
days is to see the displacement of more
than just the gray flannel suit by khakis
and denim—or even tee-shirts and
Birkenstocks. lronically, such new
economy perks as casual dress, funky
offices, and stock options seem to
reflect the same kind of desperate
effort by employers to maintain
employee productivity and loyalty as
did the “scientific management” tech-
niques of the old-fashioned industrial
behemoths. But The Working Life
seems to leave the workplace story
largely in the early 1990s, when mass
lav-offs and “casual Fridays,” Toral
Quality Management and relecommut-
ing still seemed newsworthy.

Things will certainly change when
the LS. economy slows down again
and today’s continuously tight labor

marker, especially for technology
experts, begins to slacken. But in
2000, the inherent mismatch between
workers and management has begun
to even out a bit because of both the
demands of the Internet for qualified
employees and the capabilities of the
Internet for spreading information
about the job market. Just look ar the
advertisements for online job sites
that make an explicit mockery of loy-
alty to any one workplace: The young
children in Monster.com commercials
who stare blankly into the camera,
making ironic statements like “1 want
to be a ves-man” and “I want to rise
to middle-management.” Or the one-
foot-out-the-door hotjobs.com users
who seem gleeful at allowing employ-
ers and co-workers to believe they'll
actually be around past the next pay
period. Like many advertisements,
the image may not be real, but it is
telling: “The organization man” is a
sucker, Your only loyalty should be to
“the brand called you.” Indeed, a
recent Business Week cover features
voung business school grads who've
already changed jobs three times in the
first year out of school. Once upon a
time, that kind of dislovalty would
have raised serious questions for
future emplovers. Not anymore.

No doubt, it's a lot of putfery. Dot-
coms are now going bankrupt and lay-
ing off workers everyday. Most online
job sites are little more than digital clas-
sified ads. But there is something real
changing here, too. The ready ability to
callect information quickly about job
leads—and the ability to perform many
functions independently, regardless of
physical location—has given workers
with the right kind of skills choices they
never had before, True, free agent
e-lancers lack the benefits and security
of the old days, but as Ciulla herself
points out, those were disappearing
anyway. If nothing else, it's fair 1o say
that because of the Internet, a class of
valued workers now has both the faets
and the flexibility to change jobs and
bid-up the value of their services. The

(comtinned on page 76)
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10,000 vacant local and legislative
offices—virrually every elected post in
the country. But his opponents,
including former Lavalas allies, con-
tested the results and boycotted run-
off elections on July 9, which
international observers from the
Oraanization of American States also
refused to monitor. As of this writing,
President Préval rules by decree.
Despite severe economic con-
straints and the meltdown of parlia-
ment, the Préval administration has
made significant efforts to improve the
lot of the average Haitian. New roads
have been paved and new schools
built, The capital’s central square on
the Champs de Mars has been reno-
vated and lit, so that in the evenings
the parks are now full of children play-
ing soccer, or studying under street
lamps. There has even been some
movement toward the privatization of
state industries that is a continuing cri-
terion for American aid to Hair,
Nonetheless, in economic terms the
average Haitian is worse off today than
ten years ago—or, for that matter,
thirty years ago. Wither Esperancia?
Ten years after becoming Haiti's
first democrarically elected leader,
Aristide will once again be running for
president at the end of this year. But
he is a different man today in many
respects, In the 1980s, as a young
Salesian priest in Haiti's blossoming
grassroots ecclesiastical movement—or
t1 bominite legliz in Creole=Aristide
shouted down the corrupt Duvalier
dictatorship, railed against the
Catholic bishops appointed by Papa
Doc, decried Haiti's elite and referred
to the United States often, and loudly,
as that “cold neighbor to the north.”
Since then Aristide has given up the
priesthood, taken a wife, and begun a
family. He heads a foundation that
provides a space for democratic de-
bate and, among other projects. he ini-
tiated a bank that provides low interest
loans for poor people. After his return
in 1995, he took as his electoral sym-
bol a table surrounded by four figures,
transforming his own angry metaphor
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for exclusion into a metonym of recon-
ciled society. We read in Epes that
today Aristide meets with all levels of
Haitian society—street children and
financiers of the coup regime have sat
on the same cushioned seats in his
home. Eyes does not tell us how the
radical liberation theologian became a
politician willing to sit down and chat
with those who once paid to oust him,
It doesn't offer a path to those who
would follow in his footsteps and
avoid the pitfalls, Thar absence cries
for a sequel.

Suill, experience resonates in
Aristide’s words when he calls up the
old Haitian saving, “fankon wozo nou
plive, men nou pa kase,” like reeds, we
bend but do not break. Aristide made
hard concessions in order to return to
power. At times he seemed to have very
little leverage. Yet he was able in 1995
to disband the Haitian army—the same
army which had ousted him only a few
years eatlier. Ever is in some ways the
product of such hard-won victories,
Aristide has learned to bend—a disap-
pointment to some of his followers on
the left, although never enough for his
detractors, He is more patient in his
optimism, more judicious in his public
outrage, and more receptive to com-
promise—something he warned against
ten vears ago in Parh,

And while Parish excluded Ameri-
cans in its opening salute to “my
brothers and sisters of nations that
exist—or subsist—in the deepening
shadow of the greater state to our
north,” Eves of the Heart, published in
English, but not yet in French, seems
aimed above all at an American audi-
ence: America, Haiti's largest trade
partner and aid donor: America,
which harbored Aristide in exile and
sent 20,000 troops to end the military
dictatorship; America, where refugees
fled by the tens of thousands during
Haiti's coup vears only to be summar-
ily returned—and where even now they
wash up by the boatful; and America,
where some of Haiti’s most notorious
killers have found safe haven.

The voices Aristide brings out in

this book are those of streer children,
peasants. Although this book is from
them, it is not for them. Tt is really for
the owside reader, one who has per-
haps been to Haiti, or somewhere else
that inspires outrage about misery and
injustice. It is for anyone who ques-
tions why in a world that grows richer
by the second, so many stll slip
through the cracks. Above all, this
book is for those who wonder about
their own role. For, as Aristide writes,
“neither the problems nor the solu-
tions begin and end in Haiti.” a

Work 101 (continned from page 72)
transaction, as Ciulla would pur it, is
now more “honest” or, as others might
say, “incentivized.”

At the same time, because of the
Internet, serious concerns about indus-
trial and corporate work environments
that Ciulla raises—especially worker
autonomy from managerial intrusion
into their “private” lives—have taken
on dangerous new forms, Despite its
¥2K publication date and subtitle
about “The Promise and Betrayal of
Modern Work,” The Working Life
doesn't even imagine the kind of “Big
Brother” style intrusion by employers
on their employee’s personal privacy
that the web makes possible. As the
New York Times and many other pub-
lications have recently pointed out,
companies are using increasingly
sophisticated “intelligent agent” soft-
ware to scan emploves web-surfing and
online communication for inappropri-
ate references to gender, race, sexuality,
business practices, and other sensitive
matters. It is a wonderful topic for
Ciulla, but one left unexplored. While
she can and does cite Rousseau’s Emile;
she remarkably has nothing to say
about workplace email.

So we will have to wait until her
next book to see how Ciulla brings her
wide-ranging intellect 1o bear on these
cutting-edge issues. And given the
accessible writing and insightful think-
ing she demonstrates throughout The
Working Life, I for one look forward to
downloading it. 0
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Bending without

Breaking

Aristide Returns

Catherine Orenstein

u Eyes of the Heart, by Jean-Bertrand
Aristide, Edited by Laura Flynn,
Common Courage Press, 2000,

n the twenty-first century, the

globe has never been richer—or

poorer. Today the combined

income of thirty-two of the
world's most heavily indebted coun-
tries is roughly equal to that of the
world’s richest man, Bill Gates. Their
present value of debt to GNP is higher
than 80 percent. As the gap between
prosperous and poor nations grows,
the less fortunate are increasingly
beholden 1o wealthy benefactors for
their room and board—the foreign aid
that consritutes the budgetary bulk of
many third world nations, In exchange
they are obliged to carry our the
chores and remedies thar the world’s
lenders dictate: privatization, deregu-
lation, structural adjustment, and the
other tenets of the free market, These
policies are supposed to offer them a
better chance in life. Nonetheless, the
numbers of the world’s poor are
rapidly growing.

Thus we face a crisis of imagination,
says Haiti's former president Jean-
Bertrand Aristide, “so profound that
the only measure of value is profit, the
only measure of human progress is eco-
nomic growth.” In his new book, Eyes
of the Heart, Aristide offers a critique
of the global economy, and questions

the wisdom of its masters,
from the point of view of
those who suffer under it.
Adapted from speeches
given since he handed over
the presidency to Rene
Garcia 1996,
Eyes of the Hearr alternates
berween historical anec-

Préval in
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smallest of Haiti's citizens, which is to
say the poorest and smallest citizens of
the world. They remind him, and us, of
the consequences of measuring value
only in dollars,

In the 1980s, Aristide rells us, Hairi
opened its markets in accordance with
free trade policies prescribed by the
World Bank and the International
Monetary Fund (IMF), and lifted its
tarifts on imported rice. At the same
time the United Srates government
increased subsidies to its own rice
industry. American rice flooded the
Haitian market, washing out the Hai
tian peasant farmer in a matter of a few
vears, While in 1986 Haiti imported
7.000 tons of rice, by the 1990s the
country was importing hundreds of
thousands of tons of rice, the main sta-
ple food of the country. As import
prices then began to rise, Haiti's peas.
ants found themselves at the merey of
the market. Farmers fled the country-
side. The longer-term results of the
World Bank’s rice experiment in Haiti

Catherine Orenstein is a New York-based journalist. She bas made wumerous trips to

Haiti sinee 1990, I 1995 she was a member of the United Nations huwnan rights observer

wzissienr o Haid,

soon became evident: urbanization;
the erosion of food security; and in-

creased dependency on foreign donors.
Thus Haiti learned, says Aristide,

“that for poor countries [ree trade is

not so free, or so fair.”

Opponents of the World Bank and
IMF policies in Haiti called them a
“death plan.” Yer, with 60 percent of
the national budget already dependent
on foreign aid, can Haiti afford ro defy
the world’s lenders? It is a choice,
Aristide says, between death and
death. Or is it? Throughout Eyes, chil-
dren provide a constant reminder of
the urgency of escaping that catch-
22—and a key to the means.

Four-year-old visits
e’\!'jSlidEls |.'I:U|:|5L'. 'l".'E'Il..,'.'I'{‘ .‘;hc‘ Secs a pmj
for the first time in her life. The word
“pool” is beyond her experience. She
calls it a “bucker,” So Aristide teases
her: Is it big, or small? To which
Florence replies, “It is beautiful.” In

I:iﬂ rence

another anecdote, two Americans
teach English ar Lafami Selavi, the
home for street children that Aristide
founded in 1986, “Give me water,”
they teach the children. But when they
get to Bertony, he says, “Give me
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chocolate!™ The foreigners want o
know why he did not ask for water.
Bertony replies, “Who told you I was
thirstv?” Like Bertony and Florence,
Haiti has also been taught what ques-
tions to ask, what answers to give. But,
the children suggest, there is a way
out: when presented with the wrong
choices, invent new ones. Haiti must,
in Aristide’s words, find a third way.

Eyes af the Heart is not an appeal 1o
charity, but a nod to the resourceful-
ness, resilience, and humanity of the
poor. It is not a treatise against trade,
but a testimony to the predatory way
that global economics can play out—if
we don't keep watch, Aristide’s mis-
sion is to change our vision: to see the
global economy not in terms of dollar
value, but in terms of human value,
and to see the poor not from the per-
spective of profit, but through the eves
of compassion. As a critique of the
global economy, Eyes inverts our gaze,
and brings to our attention the less-
heard, the invisible—those who in fact
comprise the vast majority of the
waorld’s population. It is an important
window on the local realities of the
global economy.

However, Eyes is more philosophy
than concrete methodology, and many
readers will wish for more of the latter.
After all, who better than Aristide to
offer it? Few leaders in recent history
have embodied so much popular hope,
and fewer still have had so rigorous an
education in the politics of power from
Haiti's slums to its national palace to
the boardrooms of Washington D.C.
What would Aristide, with his
unequivocal expertise in grassroots
struggle, suggest to other third world
leaders and activists? Eyes of the Heart
doesn’t offer up any solid answers.
Nonetheless it suggests a coming to
terms with the possibilities, and the
limits, of grassroots power.

Eyes is Aristide’s ninth book. It fol-
lows most recently Digmity (1995),
Theology and Politics (1993), and
Avristide: an Autobiography (1992)—a
memoir of his childhood, formal train-
ing as priest and psychologist, and rise
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to the presidency. But Eyes reads like a
sequel to a much earlier book, In The
Parish of The Poor. Published in 1990
befare Aristide became president,
Parish, like Eyes, is a collection of pub-
lic addresses—sermons collected and
edited by journalist Amy Wilentz, Also
like Eyes, it was presented as a letter wo
those beyond Haiti's borders. But in
its tone, Parsh is significantly different

Few leaders in recent
history have embodied
50 much popular hope,

and fewer still have
had so rigorous an
education in the
politics of power.

from Eyes, and that difference suggests
the impact of the past decade on
Aristide, and on Haiti,

Parish painted a hard vision of Haiti
as it emerged from a long dictatorship,
using parables to articulate a history
numbed by cliché and hyperbole, and
peeling the layers from Creole words
and proverbs—whose multiple mean-
ings preserved expression, dissent, and
resistance during decades of repres-
sion. But Parish also described a village
called Esperancia—"hope”"—in Haiti's
not-so-distant future. It was not a
vision of great wealth, but rather a
modest goal of poverty with dignity,
where families still worked hard, but
had enough to eat.

At the time, it seemed that Esperan-
cia was just around the corner. In 1986
the thirty-year Duvalier regime had
fallen, and a massive grassroots move-
ment blossomed in its wake. Thou-
sands of Haitians took to the streets,
waving branches of leaves in the air to
symbolize the uprooting of the old sys-
tem. A succession of military dietator-
ships could not find purchase in the
new, invigorated social landscape. And

when Aristide campaigned around the
country riding a donkey, citizens
painted the Hairian flag on anything
that would stand siill long enough—
houses, trucks, tree trunks. “Alone we
are weak, together we are strong,”
Aristide called out; “United we are
Lavalas"—the word, meaning a great
flood, which he took for his political
movement. In Parich, Aristide cap-
tured the urgent, revolutionary temper
of the day:
The rich of my country, a tiny per-
centage of our population, sit at a
vast table covered in white damask
and overflowing with good food,
while the rest of my countrymen
and countrywomen are crowded
under that table, hunched over in
the dirt and starving. It is a violent
situation, and one day the people
under that table will rise up in
righteousness, and knock the table
of privilege over, and take what
rightfully belongs to them. Brothers
and sisters, it is our mission to help
them stand up and live as human
beings. That is what we have all
been working for all these years in
the parishes of the poor.

Haitians had only to stand up—as
he directly urged in a later passage—
disobey the rules. Bur aver the next
ten years, Aristide’s own example
served as a warning of the conse-
quences when you do.

Aristide campaigned for the presi-
dency in 1990 with radical promises to
raise minimum wage, strengthen
national industry, and tax the wealthy,
who traditionally escaped this burden.
He won two-thirds of the vote, but he
was never able to accomplish his mis-
sion as president: an elite-backed mili-
tary coup ousted him in September
1991, after only seven months in
office. In the following three years the
military regime raped, tortured, and
killed thousands of his supporters,
Well over a hundred thousand Hai-
tians took to the seas or crossed the
border to the Dominican Republic.
The grassroots movement ground to
a standstill. And as a condition for
his return to Haiti, via an American



invasion in September 1994, the
United States along with the World
Bank and the IMF demanded thar
Aristide abandon his social justice
platform in favor of the free marker.
Although he stipulated measures to
protect the poor, he also agreed 1o a
series of unpopular economic reforms,
including the drastic reduction of tar-
iffs on virtually all imports, civil service

downsizing, and the privatization of

Haiti’s state-run industries.

Civilian rule was restored, but not
without profound consequences for
Haiti'’s grassroots movement. During
the military vears the Lavalas leader-
ship in Haiti, as well as the solidarity
movement abroad, fractured. Same
called for the leaky international
embargo to be tightened; others coun-
tered that it hurt the poor while the
rich got fat on contraband. The hard
left opposed any compromise with the
anti-democratic sector—the generals
and their wealthy backers—which,
they argued, would only serve to legit-
imize killers, Bur a reform faction saw
reconciliation berween Lavalas and the
coup supporters as necessary and
desirable, and diplomatic negotiation
as the only means of resolving the
coup, Finally, the prospect of foreign
intervention stood between those who
supported an American invasion on
humanitarian grounds and those who
saw it as a new form of imperialism,
necessitated by the United States gov-
ernment’s feeble efforts o restore
Avristide by diplomatic means,

Few political alliances could sur-
vive such discord without defections
and this is precisely what befell Haiti's
restored government. The Lavalas
political platform split several ways,
setting the scene for Hait'’s stalled
democracy today, A parliamentary hat-
tle aver legislative elections in April
1997 led to the prime minister's resig-
nation and ultimately, as lawmakers’
terms ran out with no replacements, to
the closing of the legislature in January
1999. On May 21 of this year,
Aristide’s party, the Lavalas Family,
swept a long-awaited vote for over
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Zion Uber Alles

David Biale

n The ,|’c'u;~.-'.rfz- Stater The .Tfruggfe far
Israel’s Soed, by Yoram Hazony. Basic
Books, 2000.

specter is haunting the
Jewish world, It is the
specter of postzionism. To
exorcise this specter, The
New Republic Books has published,
and Martin Peretz, the editor of The
New Republic, has endorsed, Yoram
Hazony's The Jewish State. Peretz is
joined on the book jacker by no less
than Elie Wiesel, Natan Sharansky,
William Kristol, and Emil Fackenheim.
This must be a very dangerous spirit
indeed to call forth such any array of
luminaries in support of its exorcist.
And what exactly is this postzion-
ism that so threatens the State of
Israel? It is, to quote the authar, the
work of virtually all of Israel's culrural
establishment, which is now devoted to

diserediting virtually everything that
was precious ro Israel’s founders:
from historians obsessed with expos-
ing the invidious character and
crimes of the Labor Zionist settlers;
to artists with their ghastly assault on
traditional Jews and the defense
forces; to novelists fixated on the
Arab elaim to the land and images of
Israel’s future annihilation; to a court
system bent on replicating Canadian
[sic!] legal institutions; to screen-
writers and dramatists issuing one
savage attack after another against
the country’s heroes. ... Israeli cul-
ture has become a carnival of self-
loathing, offering little from which
one could construct the renewed
Jewish civilization thar was 1o have
arisen in Israel. . ..

Now, there is some truth in Hazony's
indictment, even though he conflates
responsible debate over Israel's past
and future, to which many of those
who call themselves postzionists have
made important contributions, with
more extreme positions. As this writer
argued in the last issue of TIKKUN in a
review of the film Kedosh, elements of
the secular Israeli Left manifest ten-
dencies rowards extremism that mirror
quite nicely the extremism of the
Right. But the extremism of Left and
Right has to be understood in the con-
text of over thirty years of the occupa-
tion of the West Bank and Gaza and
its corrosive effects on Israeli life, This
is a context that Hazony never men-
tions because, as a former aide to
Benjamin Netanyahu, the Oceupation
for him is a Liberation, offering the
opportunity for “true” Zionism. In
fact, Hazony's position is institution-
ally tied to the Likud since the Shalem
Institute, of which he is the president,
is funded by one of the Likud’s biggest
American backers, Ronald Lauder.

In his wholesale attack on the carni-
val of self-loathing, Hazony finds anti-
Zionism under every bed: in the novels
of A.B. Yehoshua, the poems of
Yehuda Amichai, and the historiogra-
phy of Gershom Scholem. Note that [
have said “anti-Zionism," for this is the
charge Hazony levels ar all real or
imagined critiques of Israel or failures
to celebrate its heroes, in much the
same way as the McCarthyites in the
1950s conflated any critigues of
America with Communism. This is a
man who understands the meaning of
the phrase, “party line,” He focuses an
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inordinate amount of energy on the
intellectuals at the Hebrew University.
In his words, despite efforts “to bring
the Hebrew University in line with the
‘practical’ needs of the Zionist enter-
prise ... history, philosophy and other
basic disciplines, as presented at the
Hebrew University, for the most part
continued to militate toward a pure
universalist ethics, the social-contract
state, land] an anti-nationalist politics
v The treason of the professors,
which is Hazony's main subject, is a
result of the fact thar “[the Hebrew
University's] humanities and social sci-
ences faculties had never been sub-
jected to the kind of serious reshaping
that would have moved it to a new
intellectual course,” There were cer-
tainly regimes in the past century that
knew how to bring their intellectuals
into line, but, sad to say, for Hazony,
Israel’s was not one of them.

And for that, in Hazony's mind,
the Jewish state has paid dearly. He
reconstructs the Zionist narrative as a
battle between two men: Theodor
Herzl and Martin Buber. In Hazony's
history, Herzl understood the need for
Jewish power while Buber wanted to
spiritualize Zionism and turn it into a
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vehicle for individual redemption
alone. Buber opposed the exercise of
political power and sovereignty and
was therefore no different from
Hermann Cohen, the liberal German
Jewish philosopher who opposed
Zionism. Herzl’s heirs were Jabotinsky
and Ben-Gurion, while Buber's disci-
ples, such as Scholem, the American
rabbi Judah Magnes, and the philoso-
pher Hugo Bergman, founded the
Hebrew University. Their students, in
turn, would be instrumental in unseat-
ing Ben-Gurion from power in the
early 1960s. For Hazony, it was Ben-
Gurion's final defeat in 1963 that
marked the end of Zionism and the
beginning of the triumph of the anti-
Zionists, namely, Buber and his disci-
ples. The Hebrew University won and
Israeli culture today is completely
under its thrall. And Hazony has no
doubts that this cultural victory is deci-
siver it was the power of ideas that cre-
ated the Jewish state (he is strangely
contemptuous of the practical Zionists
who drained swamps and settled the
land) and it is now the power of ideas
that is destroving it.

This is a monomaniacal, Manichean
histary of Zionism, with Buber playing
a role far out of proportion to his real
influence (not to speak of the role of the
Hebrew University). While it is true
that Buber was something of a guru to
the German Zionist youth movements,
by 1938, when he came to the Hebrew
University, his importance had waned
considerably and he was quite marginal
even among those who had formerly
been his disciples, Hazony's treatment
of Scholem is a case in point. From his
account, one would get the impression
that Buber and Scholem were in com-
plete agreement about Jewish history
and Zionism. Nothing could be further
from the truth. Where Buber was, as
Hazony correctly says, opposed to a
Jewish stare, Scholem came to favor it,
as long as it restrained the messianic
energies that might lead to disaster.
Scholem endorsed what he called “the
return of the Jews to history,” by which
he meant the return to the realm of pol-
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itics. And, even though Buber argued
naively for a binational state, to say that
his position led ro a “state devoid of any
Jewish purpose and meaning” is one of
the most hizarre charges Hazony makes
against a philosopher whose whole life
was a search for “Jewish purpose and
meaning,”

For Hazony, the real differences
berween thinkers such as Hermann
Cohen, Martin Buber and Gershom
Scholem—to name just three whom he
conflates—are insignificant since they
deviate from his party line: Zionism
means one thing alone and anvone who
dehnes it differently is perforee an anti-
Zionist, But what does Zionism mean?
Here, oddly enough, Hazony becomes
quite vague. He repeatedly refers to the
“interests of the Jewish people and its
state,” but nowhere does he explicitly
define those interests, not to speak of
acknowledging that others might legit-
imately define them differently. Fora
man who believes in the power of
ideas, he provides us with precious few,
But there are enough hints—and they
are sufficiently disturbing—to make
one wonder whether those who en-
dorsed the book actually read it.

The victory of the intellectuals, he
says, found its political expression in
the Oslo agreement. Peace with the
Palestinians is manifestly not one of
the “interests of the Jewish people.”
Shimon Peres’ vision of a New Middle
East, in which there would be regional
cconomic cooperation and open bor-
ders, he dismisses as “bizarre,” Here is
his reaction to Yossi Sarid’s call for an
“era of normality ... a space where one
could breathe normally:”

To breathe normally. There could be
no better metaphor than this one
for what Ben-Gurion's opponents
had wanted: A state whose heart
and lungs no longer strained with
the effort of battle; and therefore a
state of mind no longer preoccu-
pied night and day with grand and
pressing purposes.

Only an Israel permanently at war will
fulfill the vision of Herzl and Ben-
Gurion, which is perhaps why Hazony

dismisses as  insignificant Herzl's
utopia, Altwenland, which portrays a
Jewish state at peace, and why he even
regards as anti-Zionist Hadassah'’s plan
in the 19205 to create kindergartens
with Jewish and Arab children. Hazony
advances no security or even historical
arguments for keeping every inch of
the territories (a position he evidently
endorses since he speaks of the
“Greater Land of Israel Movement” in
heroic terms). His implicit position is
pure and simple: peace with the
Palestinians or the other Arabs will
negate the real purpose of the Jewish
state, which is to strain “with the effort
of battle.” Unfortunately for Hazony's
argument, the desire for “normaliza-
tion” was just as much a part of
Herzlian Zionism as the desire for sov-
ereign power. Indeed, Herzl saw them
as linked, To deny the urge towards
normality—as boring as it may be—is to
deny one of the fundamental impulses
behind the Zionist movement.

As if this isn't enough, there is
more. Hazony dusts off a lietle-dis-
cussed theory in Herzl's Jewih Seate in
which Herzl argues that the Zionist
movement can act for the whole
Tewish people, even though it was not
democratically chosen to do so. (The
theory is based on a principle from
Roman law that allows someone who
is not thL’ OWnNer [o rescue a I]ﬂllﬁc on
fire.) While Herzl’s theory made some
sense in a time when the Jewish peo-
ple, scattered ameng many nations,
had no centralized institutions, it is a
very dangerous principle once a state
has been created. By applving Herzl's
so-called “guardian state” to the pre-
sent State of Isracl, Hazony is on a
very slippery slope, for this doctrine is
akin te Lenin's theory of the Bolshevik
Party as the “vanguard of the prole-
tariat,” a necessary device, perhaps, to
make a revolution, but a recipe for dic-
tatorship afterwards. Hazony contrasts
Herzl's theory with Rousseau's notion
of a social contract, that is, a state
implicitly representing “all s eiri-
zens,” The latter phrase is a favorite of
the postzionists since they argue for



greater equality between Jews and
Arabs, Hazony never explicitly states
that he is against equality for Israel’s
Arab citizens, but the “guardian state”
theory he has embraced is, to say the
least, a dangerous one for anyone
interested in maintaining a demacracy.

In fact, throughout the book,
Hazony is dismissive of those who
want a state that is both Jewish and
democratic. The two, he seems to
believe, cannat be reconciled, a posi-
tion which he shares with the more
radical of the postzionists but also with
right-wing extremists like the followers
of Meir Kahane, But if democracy is
intrinsically antithetical 10 “Jewish
interests,” then does Hazony have
another system of government in
mind? He fails to enlighten us, except
to assert that anything smacking of
“universal values” cannot be Jewish.
For example, he mocks the artist
Mordecai Ardon as a follower of
“Franz Rosenzweig’s anti-Zionist uni-
versalism.” It was Ardon who designed
the stained-glass windows in the
National Library which show different
roads, each inscribed in a different lan-
guage, leading to Jerusalem and ending
in a field in which spades float over the
broken guns of the nations. If this
image is anti-Zionist, then so was the
prophet Isaiah, from whom it is taken.
Following Hazony's logic, Isaiah, no
doubt an early incarnation of a
German Jew, failed to understand “the
interests of the Jewish people” and
should have been purged from his
position as advisor to King Hezekiah,
Needless to say, only a degenerate cul-
ture would include such a figure in its
canonical Book.

What models might Israeli culture
turn to in order to regenerate itself?
Hazony is much enamoured of the art
of the early Bezalel Institute: “Moshe
Matus’s Building Tel Aviv (1931) ...
shows muscular men dragging a new
city out of the earth with their hands,
and Abraham Melnikoff’s Rearing
Lion (1934), a massive lion of Judah
sculpted in memory of the fallen
Jewish soldier and pioneer Joseph

Trumpeldor, similarly expresses the
majesty and power of the Jewish
restoration, even in the midst of
tragedy.” Here is heroic art to inspire a
nation, but Hazony doesn’t seem to
notice that certain political regimes,
which need not be named, sponsored
similar art at that time.

Purges of the universities, a country
permanently at war, a state that knows
the “interests” of the Volk rather than
representing all its citizens, and the
replacement of degenerate art with
“muscular men”—we have seen all of
these before in the century that just
ended and we have a very precise
vocabulary for such states. Is this the
vision that Elie Wiesel, Martin Peretz,
and Natan Sharansky really endorse?
Whether or not they do, their willing-
ness to associate their names with such
a book speaks volumes about the des-
peration of those who can't imagine
Israel at peace.

Whatever one may think abour the
various advocates of postzionism, one
thing is clear: an Israel at peace will
necessarily and ineluctably evolve in
the direction they prescribe. Israel is
rapidly becoming multicultural and

multi-ethnic in ways that its founders
never envisioned (as the joke goes, in
fifty years, the majority of Israelis will
be Orthodox—Russian Orthodox). It
will have to confront the needs of all its
citizens, even if it does not give up its
histarically justified Jewish character,
And, Israel will also have to deal with
the consequences of the Occupation,
For, whether or not a Palestinian state
finally emerges, there remains a great
danger that it will be nothing but a
bantustan and that relations between
Iseael and the Palestinians will descend
more and more into apartheid. These
are the kind of issues that the postzion-
ists are not afraid o raise, even if it
enrages Hazony and his American
backers. The age of heroic ideclogies is
over, notwithstanding the nostalgia
that many understandably nurse for
them. The Jewish people still need a
state, but it will be a more normal,
which is to say, more fragmented, less
heroie, state whose vitality will con-
tinue to derive from intense intellectual
debate and unfettered cultural creativ-
ity. Desperate rearguard actions like
this one will not reverse this inevitable
historical process. a
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BOOK REVIEW

Indulging
in Mystery

Binnie Kirshenbaun:

m Litele Miss Evil, by Lev Raphael,
Valker Books, 2000,

or those of us who indulge,
we knew exactly how sublime
it can be to curl
up on
the couch with
a good mystery novel,
True, these are not books that
will change your life or unsettle a phi-
lasophy. They do not inform on mat-
ters of great political importance or
explain the ways of the universe.
Rather, they are simply fun, not unlike
doing a crossword puzzle, The best of
them are entertaining, mind-tickling,
satisfying, and you often pick up some
nice facts along the way.

In Lev Raphael’s new Nick Hoff-
man mystery, Lattle Miss Evdl (the ritle
comes from the Bette Davis film Al
About Eve), 1 learned that there is a
walnut museum in Dordogne, 1 fig-
ured out exactly what it is a bibliogra-
E:Ihl.'_"" dﬂ[j‘s_ El.n:] I Was :i!'.ll.r{!dl]cf_'d jia]
Ashkelon,
Moroccan Jewish and Arabic singing
by an Israeli cantor,”
of trying to uncover who-done-ir.

*“It™ in this case is both the requisite
mLIrdQ'I' i:'l.'l'l(l i .‘;C'l'i.l:h' fflt- [l":'”.l'::l!il]g ':l“d
';lﬂo]'l:l,'m(‘ﬂ_ls th'(,'t'l[!; l't'lﬂtl(,.‘ FJ“,’_ﬂ.ll'lsl [l'l':_'
reluctant detective, Nick Hoffman, He
is a witty, sharp-tongue professor of

“hypnotically melismatic

all in the course

compaosition at a large Midwestern uni-
versity and the foremost Edith Whar-
ton bibliographer. (Another nice thing
about the genre s that it does not

Wy

'“, M" -

diseriminate. The mystery detective
black,
Asian, Hispanic, male, female, Jewish,
Christian, rabbi, priest, and atheist),
Nick Hoffman happens to be Jewish
and gay, and we find him not only in
the middle of danger, but in the middle
of a sexual identity crisis. He finds him-
self physically attracted to a woman,

comes in all flavors: white,

.I Lnao, '\".'h(} C(}llllt very 'l".’(.'“ l)L' i | &“Sl'.l(.‘(.'t.
Perhaps the only person who disliked
the victim, Camille Cypriani, a wildly
successful and wildly edious author,
more than Juno is Nick's pariner,
Stefan. The child of Holocaust sur-
vivors, Stefan is a moody writer whose
career is on the sharp decline. He has
been treated shabbily by (
not much better by
where, although he is tenured, Camille
has been given an endowed chair ere-

samille, and
the university

ated just for her along with a CEO's
salarv. No wonder she tums up dead.
The murder, which happens offstage
ithis is a nonviolent murder mystery],
is woven in seamlessly with the kinds

Bisuie Kirshenbatm Fs the author of Pure Poetry (Simon & Schuster) and adiunet pro-

fessor in the Writing Division af the Colimbia University School of the Arts
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of comic academic peccadilloes that
define the novels of David Lodge or

Mary McCarthy's Grove of Academe.

Raphael’s fictive State University of

Michigan (SUM) offers up no shortage
of suspects as much of its faculty dines
regularly on sour grapes, The satirical
renderings here of academic back-bit-
ing fests bring to mind McCarthy's
have so many
Not Nick
Hoffman, though, He's quite happy

famous line, “Never

’IHIE;II‘H 20 |'I'¢Irl’.! OVET 80 Ij[llt_'.“

with what he’s got. A rare fellow indeed,
he likes teaching freshman composition,
he steers clear of departmental politics,
'.'ll'lt{ E“_'.:i a |'|]I('L" gy S(? \‘.'h}" .[S SOMaeonne
making death threats, albeit creative
and literary death threats, against him?

Itl | 1‘|';|l'n|1i\':_‘ [IT.I[ Ut‘lf_'n tl'l'l(.'l[ﬁ_'ﬁ E"l['!{!
echoes the films of the 1940s and
1950s, the vehicles for the grear divas
of the day, Bette D.ms.‘lmn Crawtord,
and the like, Latele Miss Evil offers up
the same kind of campy fun.

We all need a break from time to
time. Do yourself a favor, Curl up on
the couch with a box of assorted
chocolates and a good mystery novel.
Indulge. A

ILLUSTRATION BY JON STRAUS
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