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Salt waters 

It is a bowl of tears on the table 
into which we drip the parsley, 
into which we dip the egg. 

It is a miniature ocean on the table, 
salt as the Sea of Reeds through 
which they were to pass 

not to safety [never safety] 
but to where they were promised 
they would if they chose be free. 

It is the salt water of our sweat 
pressed through our skin 
as the body labors, for we are bidden 

not only to rest on the seventh day 
but work on the others, and the brain 
too in its fever of creation exudes. 

Salt like the sea, salt like our blood 
salt like the waters of the womb: 
the salt of regret and the salt of effort. 

—Marge Piercy 



TIKKUN 
\ BIMONTH JEW ITIQUE OF POLITICS, CULTURE & SOCIET 

LETTERS TO THE EDITOR 

EDITORIAL: Post-] 

FEATURES: 

Israel and Palestine 
ys? For Jerome Slater, only US. pressure on Israel can salvage What 

Peace Process (7). Edward Said calls for a binational secular state ir Intervieu 
Matk LeVine (11). Jolin Dest proposes a global spirituality of Non ole 16 

Religion 
rong. In Saint Edith? Catholic novelist Mary Gordon criticizes the Pope’s 

nist nun (17). Insider Jeremy Deutchman reports that Hillel I; ( Incorporated's 

recruitment aign has reapened its Jewish content (21) 

Money and Meaning 
y calls on wealthy Jews—some of 

paign donors—to « Finance Reform (24). Then Stephen Goldbart profiles these 

R ho choose to make money matter (27). 

Cover Story: SPIRITUAL RESISTANCE 
1 : g need not lead to political passivity. Philosopher Roger S$. Gottlieb uses his own life to suggest 

ways spiritual people can become more involved in everyday struggles as well as la 
political and social movements (33). He’s followed by Marcelo Bronstein, who st 

a path toward Healing (39 

41 PASSOVER With The Seder of the Children of 
\braham, Hagar, and Sarah, Arthur Waskow affirms 
he possibilities of reconciliation between Jews and 

Arabs 

50 EATING MEAT? Richard H. Schwartz says 
Vegetarianism must accompany Jewish renewal (50) 

FICTION, ESSAYS AND POETRY: COLUMNS: 

y Merle Feld 3 31 Torah of Money. Lawrence Bush and Jeffrey 

Child by David Mamet Dekro ask Who Owns Wealth 
k by Marge Piercy (plus Lettuce in rebellion on 8 Torat Chesed. Bradley Shavit Artson reveals 

Ce ile As 1 anead een the meaning of Mitzvot 

58 Demons, Drea d Madmen by Rebecca Goldstein 4? ie and Society pepe Rox explains 
aster er All That 

REVIEWS: Tikkun Olam. Danny Siegel tells 
Nan Fink Gefen on Helene Aylon a = how we can care for Our Elders 
feminism, and God é Interview. Jack Newfield interviews 

Michael Bérubé on Alan Sokal and p Senator Charles Schumer. 
postmodernism 

Front cover: 
By Ste 

legacy , ou fF 
Scott Sherman on Murray Kempton’s 

um Galler 

} ite Back cover, inside front cover, and page 5 80 Short Takes: A look at other magazines “quacseancerann sted 
rese poems by Mar 

lasidl back comes a= from the Se 
Sikkum: Books TIKKUN recommends 



TIKKUN Letters to the Editor 
Goldberg claims. The exe The ADL vs. Superman 

» the » naming Jews as victims f 

) iny Goldberg is “Regi 4 Superman series anc 

To like or dis @ caricature in the 
itertainment is 2 strip made news lor 

al taste” (“The MM was involved. Despite 
ran,” January Si AM Goldberg believes, we 1 

He is, however, Buse tacted the Was/ 
illy everything else he decision on the Rugrats 

ti-Defamation League based on the dele 
Rugrat 

ze of complaints they 

s issue. Obvi received from their readers, | 
missed the point of newspapers across the count 

w Allert, Bradley Shavit A V s op-ed on trivializa- October 
Michael Bade ; ,ust in popular culture Nickelodeon 

years after the end of vision character of Grandp: 

ration of the remnant translate well into a comic 
y, and as survivors and _ order to preve potent 

it is necessary to teach pretation, the Grandpa Bori: 
Holocaust accurately will no longer be used in the c 

neaning people, either series.” Our statement in su 
ant of that history, make Nickelodeon's decision was rele 

actly what happened October 20, three weeks later 

ats incidents. In both cases, we dic 

Lawrence Bu straight, there wasno do: act responsibly. We conta 
Andrea Kassof, J 

Mac MeGill, Ri jens ss mics by ADL,” as Mr. _principals—D( Comics on Jt 

SSN 0887-9982) is published 
empt ization. TIKKL 

by of the Institute for 
Visit the TIKKUN website at http://www.tikkun.org 

SUBSCRIPTION ORDERS, CHANGES, AND PROBLEMS: 
Call 1-800-395-77 

460926, Escondido, CA 92046. $2! 

6 issues. Add $10 per y 
U.S. Please pay for all c 
U.S. bank. Visa/M¢ 

ncludin; 

1, 105 microfiche, and artic ypies lable from UMI, 3 
staped back issues available free of charge for blind or 

of America, Inc 1 89-2! ‘or back issues 
k luce ny manner, either in whole 

ct Permissions Dept., 26 Fell St ancisco, CA 94 

Manuscript submission: Do not send letters of inquiry. Unsoli uscripts not ac 

Non-fiction Fell St., San Francisco, CA 94102. Fiction: Thane Rose 

4. Poetry: Joshua Weiner, P.O. Box 1884, P: ¢ MA ( 
‘o four months. Submissions with« If-addressed stam 

1998 by the Institute for Labor and Mental Health. All 

Letters to the Editor | or email to our San Francisco office. Le 

Advertising addressed to Robin Aronson, 120 W. 44th Street, Suite 

Distribution: ok stores and newsstands by Eas' News Distributors, Inc 
OH 44846-9705; (800) 221-3148 

Postmaster ss changes to TIKKUN, POB 4609: 26, Escc CA 9204 

id, CA and additional mailing offices by th 
h Ave., Oakland, CA 94609 



LETTERS 

Prince of Egypt 
ha Bal 

amur 

n of the Jewish 

ra cartoor 

D. GAMow 

A NEW wx Marge Piercy 
THE ART of 

BLESSING THE DAY 
Poems with a Jewish Theme 

“An exquisite 
book... 

Strong, passionate and poi- 
gnant. Marge Piercy’s words 

make a moving variety of 
experience beautifully and 
forcefully real.” —LyN LiFsHIN 

“Keep her volume near 
your home altar; Marge 
Piercy will give wings to 
your heart's stirrings.” 

—Rasst ZALMAN M 

SCHACHTER-SHALOMI 

“Marge Piercy’s superb 
spiritual powers are up to 
their elbows in the lived 
world, bringing a liberated 
and grounded wisdom to 

everything they touch. Behind 
this book one hears the great 

embracing toast of Jewish tra- 

dition: ‘L’Chaim!’ — ‘To life!’” 
—JANE HIRSHFIELD 

“Transformative, thrilling 
..Marge Piercy teases out the 

spiritual lights hidden with- 

in the most ordinary events. 

Here is poetry so reverent 

and disturbing that it bor- 
ders on liturgy.” 

—Rassi LAWRENCE KUSHNER 

[eka Ke with a JEWISH THEME 
MARGE PIERCY 

“Whether I find myself 
guffawing over ‘Eat fruit’ 

or being attuned to the 

Breath of Life by ‘Nishmat 

it is my life—my whole life 
that I am finding renewed 
and enlivened by these 

poems We can schmooze 

these poems, pray these 

poems, Torah-study these 

poems...We and she breathe 

each other into life.” 

—RABBI ARTHUR WASKOW 

“Marge Piercy teaches us 
the art of blessing in her 
poems...Gathering her wis- 
dom and the wisdom of her 
difficult Jewish tribe, and 
bringing that wisdom home” 

RODGER KAMENETZ 

Published by Knopf Dts www.randomhouse.com/knopf/ 
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LETTERS 

Yossi Beilin & Tixkun 
To the Editor 

1 Israel applaud all who 
ng role the so-called 

The most significant Establishment” plays 
worthwhile November i s e and reconciliation in 
TIKKUN was, in my opi 

BLANK, PH.D. 

Louisville, KY 

the editor from Yossi B I 

Say No to UJA?” round: 

previously [July/Augus: 

ter, Beilin encourag: America’s Ethical “Schizophrenia” 
continue with yo! 

for Israeli peac se of the term “schizo: 
The battle for tk s € Sexual McCarthyism and 

the soul of the Ame al nia” in the November 
nity over the next fev Schizophrenia is an 

more than Middle E e affecting the lives of 
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Jaism, as repairing the world by 
beliefs and practices, des Avenue Club, a com 

The Yossi Beilin le am that helps men and 

Broken Matza 

On the New Jersey trans n't care at all 

I pulled my particularit 
out of a brown paper ba thing didn’t 

one of four broken pieces of lar 

buttered matzah 
Slowly, delicate 
I proceeded with n 

rregular 
The young man across 

in his dark business suit ther I am, after all 
pale skin, wavy black hai our largely 

looked to me Italian neighborhood 
but I admit I’m not good a Id playclothes 

He seemed uncomfortab! 
A id our Christian 

not so much witl 
1 vay home from I carefully dipped int« e 

a little puddle of sour cr 

not even with my public vok her at her 
consumption of food 

probably I was brought uy the train 
to know better, but I was t Station 

brought up 10 lived across 
$0 long ago I’ve misplace 
some of my mother’s niceties € our Sunday finery 

ious 
lo, I think it was the matzal 

» on her Sabbath 
that did it, it was the matzal 

r carefully 
that singled me out 
the unmistakable display , 

saw close up 
of my particularit 

of matzah. 
four broken pieces of buttere 

matzah —Merle Feld 

women recovering from mental illnes 

work, go to school, acquire de 

ing, and have access to a comm 

appreciates and cares about ther 

affiliated with the International ( 
Clubhouse Development (IC 

organizing arm of an internatic 

movement that is committed t 
hope and opportunity to t 

adults who are struggling w 

abling effects of the mer 

including poverty, isolatio’ 

hopelessness, and stigma 

It is painful to see a tern 

ophrenia” used as inapy 

TIKKUN as by other journalistic ¢ 
R 
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... And Sexual McCarthyism 
To the Editor 

People decry “Sexual Met 

here, and I in TIKKUN and elsew 

ful for that. But this term is 

just another sound bite 

go back to sleep, lulled into co 
TV spectacle as soap opera 
implications for their lives 

Should we not be exasperate 

Republicans’ continued insister 

this is all about th 
there would be no Paula Jones s 

legation 

ion, without a host 

powered lawyers who were 

destroying this Presider 
mean for our democracy 

people who despise you can c 

you through the mechanism « 
system in order to destroy 

not look like democracy to me 

like a legal “coup d’état 
We soothe ourselves with t 

that the Republicans are just dig, 
own grave, that this will come 

them in 2000. I would not c« 

With a machine primed to get out 

conservative vote in their districts, it is 
hard to grasp the tenuous position 1 

moderate Republicans find thems 

No doubt they are alarmed—and 

the ones with whom discourse can be had. 

Is this a legal “coup d'état”? WI 
shall we do now? 

SusAN M. ANDEI 

New Y 



EDITORIAL 

Post-Impeachment: 
Was the Right Crazy? . 
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the cultural upsurge of the 1960s: 
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yones longing for greater 

r desire for mutual recognition, pow 
the writings of Peter Gabel, never 

guage of conventional liberal or 

ut it was the energy that fueled the 

at opened so many people to hope. 
that energy itened those whose frig 

ade them irretrievably commit 

ted to an inne abou vility of e 
fully recognized fo ternal accom 
ments (how much money est scores ictories in 

sports or in love affairs they c ate 

children, love is offered i conditional way—and 

most end up convincing thems at such limited love 

is all that will ever 2 them o 

In 

anyone 

many years I worked as a psychotherapist I ob 

ed that almost everyone has so) f this dynamic in their 
childhood, but there is q ute f family differences 
about how much genuine s communicated 

along with messages of love cor nt on performance, and 
how deeply children give up on etting fully recognized 
and loved. One thing many of 1es and I noticed 

those who feel most depressed abc er receiving uncond 
tional love often fee v sickened or emotionally shat 

tered when confronted piritual movements that 
onnectior 

Their inner voices shouting “th ze baloney, rad 

ical propaganda, nai Idish f ess” drown out a 
deeper voice saying ais kind of love and recog 

| | j : nition myself—I never have unless I was ately involved 
ng line of authority figures 

that followed after t should I bother to open 
myself to being rejected again?” Furious at those political lib 

erals and leftists and their spiritual and psychological al 
who seem to be urging a new level of openness and vulnera 
bility, these deeply wounded people join authoritarian socia 
movements and cling to fundam eligious communi 

ties which can assure them of th € orth and demean 
those who might open them up to what they imagine would 
only be new shaming were the hat the world 
could be based on love and caring 

No won t these folk take in find 

ing that the person who represented himself as the public 
1 ] 

then, the delight th 

embodiment of such Sixties aspirations, Bill Clinton, is 
actually full of hypocrisy and has betrayed his own con 

those failures, the stituencies. The more they can expk 

more they can be assured that the Left's moral critiques of 

capitalism, so close to some of the religious language of 
really 

a sham. For these people, the key is not Peoj 

Torah (for Jews) and of Jesus (for Christians), is 
nothing more than 
winning an election but confirming the legitimacy of their 
closing to their own inner hopes. For this last group, Ken 
Starr, who seems to share their obsessions even as he serves 
the interests of the corporate elites, is a real hero. 



EDITORIAL 

But it’s not just people on the Right who are shaped b' 
these kinds of psychological issues. The tension between ou 
hopes for connection and our depressive certainty tha 
won't work out has been just as rampant in liberal and pro: 
gressive circles, though taking different forms. At precisel 
the moments when we seem closest to obtaining our goals 
we get most scared and take actions to ensure that we wo 
have to tolerate the anxiety of winning and thus violate t 
childhood injunctions we received that we were not really 
worthy of recognition. Rather than becoming a warm and 
nourishing and compassionate arena, liberal and progressive 

politics is filled with mutual recriminations and put downs 
most powerfully represented by the way it brutally attacks its 
own leadership, undervalues its activists, and supports a 

mate of pervasive “political correctness” that finds ways to 
communicate to everyone that they aren’t “enough” (anti 
racist enough, anti-sexist enough, anti-homophobic enougl 
ecologically sensitive enough, or whatever) 

At the moments when we are able to hold onto the possi 

bility of loving connection, we allow ourselves, in the daring 
words of John Lennon, to “Imagine” all kinds of wonderful 
things—a world in which love is pervasive and determining 

At such moments, even those whose economic 
might lead them to ecological and social justice insensitivi 

become open to new possibilities as they begin to mov 
toward their highest aspirations for a life of meaning and 

transcendent purpose. But when those moments fade, whe 
the fears reappear, those who have allowed themselves to be 
vulnerable in some way become the most dedicated to shor 
ing that they are not “naive” and that they will not allow 

themselves to be shamed, as they were in their own chi 
hood, by continuing to hope. At such moments, they become 

vigorous advocates of narrow economistic explanations—“it’s 
the economy, stupid”—and won’t even allow themselves to 
remember their own feelings of hope. If some protect ther 

selves from the potential vulnerability of openness by joining 
fundamentalist movements, others become hard-boiled 
mainstream journalists or leftist academics or even ver 

decent business people or professionals who try to 
some of their former commitment to idealistic goals, yet f 

viscerally turned off by those who insist that those earlier 
hopes remain the deepest truths to which we must returr 

If we factor in these dynamics, contemporary politics i 
much easier to understand. Of course, from the stand 

of what the human race needs—an immediate focus on sa 
ing the planet from environmental destruction, stopping 
ethnic and religious struggles, transforming military spend 
ing to health and education—the Right's agenda is irrationa 
But on their own terms, many of these right-wingers | 
been following a consistent agenda (though one we dislike 

Hypocritical? Well, yes—some of their leaders have 
affairs and lied about them, but hypocrisy of this sort exists 
in every corner of the political spectrum (imagine if some 
one were checking how many liberals and progressives who 
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moan about the environment nevertheless participate in 
environmentally insensitive practices in their homes or in 
their patterns of consumption). Destructive? Yes. But irra 
tional? Well, no. As I’ve tried to show, the picture is more 
complex than that 

And it’s this same complexity that accounts for the way 

people feel about Clinton. Few people want him run out of 
office by right-wing thugs like Ken Starr, and hence people 
answer with “approval” when asked about Clinton’s job per 
formance. Yet most people feel betrayed by Clinton, not 
only by his lying about the Lewinsky affair, but by the ways 
that he manipulated our hopes and then betrayed us. I 
doubt if it was a conscious conspiracy. My own encounters 
with the Clintons convinced me that they were like everyone 
else: really wanting a different world, really too scared to 
stay committed to their own visions, and then acting from 

the (self-fulfilling) assumption that no one else would be 
there for them if they were to really pay attention to anyth 
besides their own narrowly construed self-interest and pop: 
ularity. The result: a presidency which will be best remem 
bered for facilitating the globalization of capital, escalating 
military spending dramatically, building more prisons, incar 

cerating more people for drug offenses, and successfully 
subverting serious ecological and social justice movements 
(in short, the agenda of a moderate Republican, qualified by 
good stands on abortion and pious words about civil rights 

So why not despair? Because even though we continue 
to run away from it, hide from it, misremember it, the fact 
remains that most of us have some dim recollection of the 

energizing excitement we felt when we allowed ourselves to 
hope, to connect with others in a loving way, and to believe 
that there was something more meaningful in the world 
than accumulating material goods, secure incomes, and 
other forms of self-protective isolation. They form the core 

of the growing interest in spirituality and they remain pow 
erful though unconscious elements driving our choices 

Those aspirations are always there, can be tapped again 
and will be. And that’s why the Ken Starrs will never have 
the last word. 

Passover and Radical Hope 
ry going to a Seder this year—and help put the focus 
on what Seders are really supposed to be about 
reminding us that despite all the overwhelming 

obstacles, there is a Force of Healing and Transformation 

that makes it possible to overcome the evil and cruelty in the 
world. Since we should not only testify to this possibility, but 
actualize it, use part of your Seder time to discuss visions of 
what should be and strategies for how to get there. Issues to 

address: the globalization of capital, the continuing oppres 
sion of Palestinians, the growing ecological crisis. Think big 
hope big. Happy Passover! OQ 



ISRAEL AND PALESTINE 

What’s Left of the 
Peace Process 

rightly said that 
order to please 
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1 moral disaster, a 
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S. national security. The deadly 

ntransiger Isla fanaticism 

eapons of mass destruction 

an Armageddon in the Middle 
b or Islamic fury at the United 

f Israel in its conflict 

forms of cata 

ach America. 

t Buffalo. 

American 

® It can disengage from Israel, and allow events to run their 
course. While this policy might minimize the dangers of 
the Arab-Israeli conflict to the United States itself, it is 
likely that the prospects for pe ace would be further 
undermined 

Or, it can become seric engaged in a real peace 

process; since the Israeli government is the primary obsta 
cle to peace, this inevitably must mean the employment of 
full American political and economic le e against 

Netanyahu or any other right-wing Israeli governments 

The best choice in both the moral and national interest is 
The United 

States has an obligation to its own interests, to Israel, and 
real engagement, and that should be tried fi 

the Palestinians to make a serious effort to bring abou 
changes in Netanyahu’s policies. But if a strategy of lever 

age—both positive and neg fails to | hange those px 

cies, if the Israeli government cannot be dissuaded from its 
plunge toward catastrophe, then the United States must dis 

tance itself from the conflict 

Netanyahu and the “Peace Process” 
hough Netanyahu now hints that some kind of inde 

pendent Palestinian “state” may be acceptable, what he 
really has in mind—as Rashid Khalidi and Edward Said have 
forcefully pointed out in TIKKUN—is permanent Israeli 
occupation and control over a series of disconnected 

impoverished, and impotent Palestinian bantustans. The 
name of the game for the Likud and Netanyahu is sheer 
power, and since there is now a radical imbalance of power 

between Israel and the Palestinians, Netanyahu and his 
allies will seek to impose whatever terms they believe they 
can get away with 



ISRAEL AND PALESTINE 

In the first flush of enthusiasm after Wye, the medi 
quick to proclaim the emergence of a new Netanyal 
even a new Ariel Sharon as pragmatists who had abanc 
the Likud ideology of Greater Israel and who, if Isra¢ 
uine security needs could be m« 
state compromise settlement with 

taken the Israeli government long to puncture this illusic 
even at the level of pure ideology. In an interview v 
Jerusalem Report, November 23, 1998, Netanyahu is q 

as saying, “We remain attached to the Land of Israel 
try to keep as much of it as we can under our jurisdic 

Lest this be misinterpreted as mear 
ingless rhetoric, since W t 

Netauyahu/Sharon governmes There has been a kind 
repeatedly interrupted the proc Israeli withdrawals; has unilater of conspiracy of silence 
imposed one new conditior 
another; has urged the settlers 
more land” in the West 
May hes embarked ucon:a in ee : 

gram of settlement expansi a breakdown of the 
assured the Israeli right wing t 
percent redeployment may not b 
mented and that even if it 
the last; and has threaten: 
Arafat declares a Palestinian state 

In the past year, a variety of t n Israe 

revealed Netanyahu’s plans fo settlement: I 
annexation of about 60 percent of the st Bank; full J 
sovereignty in, and control o 

including not only formerly ast Jerusalem | 
parts of the surrounding areas aeli military anc 

cal control over the Jordan Valle arby mout 
continued expansion of Jewish set s throug 
Jerusalem and the West Bank; a he milite 
ence in the West Bank and Gaza 
annexed to Israel; and full Israeli « 
resources of the West Bank. Gaza ar 

cut off from each other, and 
Palestinian enclaves will also be 
to the Arab world and from eac 

Jewish settlements, Israeli-controlled higt 
units. Even in East Jerusalerr ll 
and total Israeli control, for th stinians will be 
forced out or, at best, reduced to small, impover 
borhoods—that is, ghettos—surr 

If the Peace Process Breaks Down 
here has been a kind of conspiracy of silence ove 
potential consequences of a breakdown of the ¢ 

process, perhaps because in the worst case th 

shout of apocalyptic. Bur the risks are reall Isrnel haw 
dreds of nucleat weapons, Syria has nerve gas mounted o1 

ballistic missiles aimed at Israeli cities, and it is only a mat 

TIKKUN 

over the potential 

consequences of Israel 

peace process. 

ter of time before other Arab states or—far worse—fanatical 
terrorist groups obtain weapons of mass destruction 
whether nuclear, chemical, or biological 

Here is the nightmare scenario: 

The intransigence of the Netanyahu government and its 

clear intention to continue to dominate the West Bank and 
deny the Palestinians true national citizenship and sover 
eignty lead to a resumption of sustained terrorism, this time 
with the tacit acquiescence or open support of Arafat and 

the Palestinian Authority and with the general support of 
the Palestinian population 

Israel reacts with economic and mili 

tary retaliation that creates widespread 
desperation among the Palestinians, and 
this results in the eclipse of Arafat b 
Hamas and other Palestinian extremis 

The intifada resumes, this time not 
with stones but with guns and bombs. 

sponds with unprecedented 
repression, and the cycle of communal 
violence and counterviolence continues 

to escalate until Israel decides to reoc 
cupy the West Bank and perhaps Gaza ir 
order to crush the Palestinian move 

ment—maybe even expelling large numbers of Palestinians 
into neighboring Arab states 

An inflamed Arab world greatly increases its support of 
he new intifada or, worse, moderate governments that try 

to stand clear are overthrown and replaced by extremists in 

Syria, Egypt, and Jordan, 

In these circumstances, even if a general war in the 

Middle East could somehow be averted, there is likely to be 
escalating international terrorism against Israel and its sup 

porters—sooner or later including nuclear or other forms of 
mass terrorism 

Netanyahu and Clinton 
A s the Israeli right wing, whether led by Netanyahu or 

not, is evidently beyond persuasion, whether on behalf 
of justice for the Palestinians or the enlightened Is: 

national interest, progress toward a genuine compromise is 
likely to be dependent on the willingness of the U.S. gov 
ernment to help create some semblance of a balance of 

negotiating power between Israel and the Palestinians 
Since Netanyahu came to power, the Clinton administra 

tion has acted as though it were powerless to do anything 

about the progressive breakdown of the peace process; even 
the emerging Israeli sabotage of Clinton’s last gasp, the Wye 
agreements, has been met with nothing beyond the usual 
hand-wringing that in the circumstances amounts to acqui- 
escence. But a serious American government would be far 
from powerless; the historical record unmistakably demon 
strates that when it chooses to act, the United States has 

enormous leverage over Israel’s policies. If the U.S. govern 
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atior d to employ even 

the most mode al and diplomatic leverage with 
Israel, fearing—not without reason—a storm of protest from 

Congress and some American Jewish organizations 

Clinton, Gore, and Secretary of State Albright have repeat 

edly proclaimed that the United States would issue no “ulti 
matums” or do anything to “impose” its own plans—not 

even, evidently, to publicly disclose its own ideas 

es Should Act 
is often ight to 
impose goverr 

ment that er, ever 
if the United St t wn crucial national 
interests at stake, t t would be questionabk 

visest and most experi 

enced foreign policy € seorge Ball, wrot 
famous (or notoriou 

calling on the 
Herself.” Isra 
chances for rea 
States to act but or 

behalf of true Israel gument 
seemed presumptuous 

j dented for govert 
1 to misjudge their 

upon themselves 
In any case, it is hardly ni sort to the Ba 

argument in order to justify | res on the Netar 
yahu government. For one thing, th s now a clear Israel 

majority for the creation of a ndependent Pales 
tinian state, and even growing support for a compromise 

over Jerusalem, meaning that the government does not 
reflect the current Israeli consensus. Israel no longer needs 

to be saved from “itself,” but o Netanyahu 
Furthermore, even if Israel has the “right” to commit 

suicide, it certainly has no right to jeopardize others: Israe 
policies have undercut U.S ns with the Arab world 

contributed to Washington’s inability to get Arab support 
bh] for possible military actions against Iraq, and put at risk the 

U.S. national interest in Middle } stability and the con 
trol of international Islamic ter s 2 the United 
States has moral obligations not only to the Israelis but also 
to the Palestinians. In effect America has collaborated with 
the Israelis in refusing to recognize the moral complexity of 
Israel’s conflict with the Palestinians, which from the outset 
has involved a tragic clash of two legitimate nationalist 
movements with strong claims to the same tiny piece of 
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land. Fifty years of nearly unconditional moral, politic 
economic, and military American support of Israel—h 
ever well-intentioned, even noble—has created for 
United States a compelling moral obligation to now 
the playing field 

What Must Be Done 
eft to its own devices, there is next to no chance 
Netanyahu or any right-wing successor will make 

with the Palestinians—indeed, in the absence of U.S 
sure, even a Likud-Labor coalition government would likel 
be too weak and internally divided to reach the necessary 

compromises. 

That's why the American government—hopefully backe« 
by parallel efforts by the American Jewish community 
should begin making continued moral, political, and ec 
nomic support conditional on reasonable Isra 
concessions, while at the same time offering Israel ac 
tional benefits in the context of a peace settlement. There 
are good historical reasons to believe that such a strateg 
would succeed. One of the many myths about the Aral 

Israeli conflict is that Israel never responds to outside p: 
sures, indeed that such pressures are counterproduc 
and result only in an outraged nationalist reaction and ar 
even harder policy line. The historical record, howe. 
decisively demonstrates otherwis« 

= In late 1948 Israeli troops ignored international protests 

and advanced into the Sinai peninsula, clearly Egyptiar 
territory that was neither allocated to Israel by the 194 
UN partition resolution nor was part of ancient Palestine 

But when Truman threatened a wholesale reassessment of 
U.S. policy if Israel didn’t immediately desist, Ber 
Gurion ordered the troops withdrawn 

In 1956 Israeli troops again occupied much of the Sina 

after they joined with British and French forces in attack 
ing Egypt in the Suez War. There was every indication 
that Israel intended to permanently occupy much of the 
area—until Eisenhower bluntly threatened to cut off all 

U.S. political and economic support of Israel. Be 
Gurion hastily changed his mind, once again withdra 
ing the Israeli forces. 

In 1967 USS. pressures forced Israel to accept a ceasefir 

and refrain from further advances into Syria 

Similarly, in the 1973 Arab-Israeli war, Israel agree¢ 
ceasefire and halted its advance into Egypt only afte 
Nixon administration threatened to end the Americz 
military airlift to Israel and to fly in food, water, anc 
icine to surrounded Egyptian forces. 

In 1975 Israel agreed to a partial withdrawal from the 

Sinai only after the Nixon administration combined 
promises of new American aid with the threat of a major 

shift in U.S. policy if Israel refused to withdraw 
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® In 1978 Jimmy Carter wrote a letter to Menachem Begin 
warning of a suspension of U.S. aid if Israel continued 

with its invasion of South Lebanon; Begin withdrew the 
Israeli troops. 

n 1979 the Carter administration used carrot-and-stic In 1979 the ¢ 4 1 1-stick 
policies to induce Begin to agree to the complete with 
drawal of Israel from the Sinai in exchange for a peace 

treaty with Egypt 

In July 1981 suspensions of some U.S. military aid deliv 
eries, this time augmented by pressures from American 
Jewish leaders and close supporters of Israel in Congress 
convinced Begin he had to end the bombing of civilians 
in Beirut and accept a ceasefire in Lebanon or face a 

major shift in American attitudes toward Israel 

A year later, the Israelis discarded their planned ground 

assault against PLO forces in Beirut after strong Reagar 
administration and congressional warnings threatened 

the end of the policy of unconditional U.S. aid to Israel 

Finally, in 1991-92, the Bush administration used the 
American loan-guarantee program to pressure the 

Shamir government to end the expansion of Israeli settle 
ments in the West Bank. Even more significantly, the 
Israeli public’s alarm at the growing tensions between 

the U.S. and Israeli governments was a major component 
in Yitzhak Rabin’s defeat of Shamir in the 1992 Israeli 
elections. 

In addition to public pressures and, if need be, eco 
nomic sanctions, there are important positive incentives the 
United States can offer Israel to induce it to agree to a con 

promise peace. First, the American government can offer to 
formalize and solidify the de facto U.S. commitment to 
Israel's basic security that has existed since the 1950s. It is 

well established that, from Eisenhower onward, most 
American presidents have privately offered to join with 
Israel in a “mutual” defense pact if Israel made the territor 

ial and other concessions necessary to bring about a com 
prehensive Arab-Israeli peace settlement 

econd, the United States can offer to participate in an 
international peacekeeping force in the Golan Heights and 

along the border between Israel and a Palestinian state, or 
even to unilaterally station American troops inside Israel 
itself. Such actions would significantly add to the already 
powerful Israeli deterrent against any large-scale Arab 

attack and would strengthen the credibility of the American 
commitment, much as the U.S. commitments to defend 
Berlin and South Korea were made credible by the station 
ing of ground combat troops there 

To be sure, there would be some political opposition in 
both Israel and the United States to a formal alliance, espe 
cially if it included a long-term U.S. ground combat pres 

ence in the West Bank, the Golan Heights, or Israel itself 
The Israelis have always been of two minds about this idea 

(continued or 
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AN INTERVIEW WITH 

Edward Said 

‘or championing 

leadership, 

mportant cul. 
he post-war era. His 

ks Orientalisr d Culture and Imperialism have rede 

LEVINE: Almost twenty years ago. 

The O: 

n the introduction to 

What are Israel, the 
United States, and the Arabs going to do about the Pales 
tinians?” Would you answer this question differently today? 

Sap: I thir e main thing that must strike people, and 
at certainly st e, is the fact that we’ve somehow 

kept going r another. Nearly all the way-stations 
during t ears have been negative, or even dis 
astrous: ion from Lebanon in 1982—and 

we always seem iven up for dead, or at least finished 
politically. But somehow, nevertheless, we keep going 

ated enough collective history to 

e rest of the world that we’re here 
the schemes for diminishing us 

haven't fully succeeded—although I think Oslo has come 
ery close. Also, there has been a general recognition that 

Palestinians have to bi ¢ admitted to the political picture 
somehow; though not fully, and certainly not with all of our 

history accepted. Unfortunately, even our leaders today have 
shied away from recognizing us as a people who have lived 

through all that we have since 1948. The whole emphasis of 
the peace process, especially since Oslo (1993), has been on 
our forgetting the past, on trying to be pragmatic, trying to 

it into the Israeli scheme of things. But ultimately I think the 
overwhelming majority of Palestinians today have remained 

conscious of the orginal dignoesession,, and have sought to 
get that acknowledged and redressed 

LEVINE: You have written that “throughout the five 
years of the peace process, the Palestinian leadership has 
shown the most wanton disregard, the most astonishing cal 
lousness, the most unqualified duplicity in handling its 

N and co-chair of 
Meaning. He teaches religion at 

leting his doctoral dissertation in 
t New York University 

moral and political responsibilities with regard to its peo: 
ple’s past.” Why has the Palestinian leadership been, to 

quote you, “so disgracefully supine” in the negotiations 
with Israel? Why has it been so incapable of delivering a 

mature, honest, and successful leadership? 
Sap: I’ve known Arafat and many of the people around 

him since the late 1960s when I met them in Jordan. What 
has impressed me over time, aside from their commitment 

to Palestine, which is undeniable, is their sense that Pales 
tine can not come about, that its fulfillment as a political 
project cannot come about, without the Americans and, to 

a certain extent, the Israelis 
During the 1980s when I used to see Arafat in Tunisia, I 

became vividly aware of how he thought the United States 
was ruled—as a kind of mirror image of Syria. That is, he 
believed that there was one man who ruled everything and 

unless you reached out to that man, you were never going to 
Jone. Thus the whole ANC model of mass 

organization and mass campaigning for human rights never 

penetrated Arafat’s awareness. I got into my first public 

get anything d 

debate with the leadership in the late 1980s when I tried to 
explain this point of view and criticized their tactics vis-a-vis 

the United States, which even then struck me as slavish and 
fawning. Second, I also criticized Arafat for not completely 
leveling with his people. That is to say, he was trying to make 
contact with the Reagan administration at the same time his 

thetoric was going in the other direction 
Third, perhaps the most disheartening thing of all, at the 

level of sheer competence—that is to say, how to do things 

whether they be negotiations, understanding, or getting to 
know your enemies and the people you're dealing with 
(whether your own people in the West Bank or the Israelis 
and Americans)—nothing was done; we remained at an 
extremely primitive level. I know for instance that in Tunis 

in the 1980s they established an “America Committee” to do 
research and initiate contacts. Not one member of the com 
mittee knew English, and as for “research,” they had a fitful 
subscription to Time magazine. The same problem existed 
with Israel and the Jewish Diaspora. There too the leader 
ship—badly educated, unmodern, basically self-interested 
political apparatchiks—was looking for power brokers in 
Israel and the United States, not looking for people whose 
commitment to the kind of values the struggle required was 
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uppermost. And I deeply regretted that. That patte 
been continued, along with the requirement that we 

stantly demonstrate our loyalty to the national leaderst 
matter what mistakes it mak 
demanded an accounting from Arafat of his 
alliance with Saddam Hussein 
1990s before the Gulf War, the p 
ing, strikes me as lamentabl 
able to either cow or buy off criti 

LEVINE: Arafat and the Pal 
believe that the Wye Agreement 

“better than nothing.” Is it? 
Satp: As far as I’m concernec 

Arafat has sold us down 

Arafat 

with the Wye River Memorandun 

which has begun unraveling even as 
its implementation proceeds or i 
ground. First, the 40 percent o} U.S. inte 
land supposedly being wall Arafat’s corrupt Authority was thereby 
ken down into bits and pieces, all of 
it subject to Israel’s choice of th 
location of the land to be partial 

vacated and the d is to be 
vacated. I believe Rashid Khalid Palestini 
explained the reality of percentages 
in the last issue of TIKKUN. Add 
tionally, we must understand ¢ Palestinian are 

for the most part, non-contiguous and allow no free passa 
between them. Jerusalem remains off limits to resider 
the West Bank and Gaza, and most of the rest of th 
River Memorandum is taken up with security arrange 
which in effect commit the Palestiniar 
security forces, with no reciprocity—eve 
ing land, uprooting centuries-old olive tr 

or building new settlements certain 
threat to Palestinian security 

So I think the Palestinian 

censured by as many people as 
supine a negotiating performance 

have basically delivered themselves to the combi 
and U.S. intelligence apparatus, thereby putt 
anything even resembling a democratic and 
Palestinian national life 

Moreover, allowing the CIA to become tl 
national life strikes me as, to 
In fact, there has been a long, surreptitious histo 
Palestinian involvement with the CIA which I 
lamented. Now it’s become so blatant that the CIA p' 
assorted Palestinians and Israelis can decide what bo 
broadcasts, or newspaper articles are conside 
and will trigger a process of punishment. It’s grotesque 
CIA has no business in our or any civil society's life, and 
fact that it has been given this power over us as a wa 
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! company have 
basically delivered themselves 

to the combined Israeli and — "¥ to cover this lack up 

gence apparatus, 

uttinganendto and even 
anything even resembling a 
democratic and independent ‘id during our recen t 

notion brings forth giggle 

n national life. 

Arafat’s mind, of pressuring Israel, strikes me, to 
mildly, as inappropriate and shortsighted 

And, as for the notion that the tiny bits of land that we’r 

getting are enough at the same time that Defense Minis 
Ariel Sharon is exhorting settlers to take as much land 
possible in the interim—that’s part of the same dame 

and flawed strategy. Just thinking about it makes me f 
desperat 

LEVINE: In fact, you've come out recently a 

ing a state in May. Wh 
Sap: For practical reasons, we 

don’t have the makings of a state 

We don’t have contiguous territory 
we don’t have sovereignty, control 
over territory or water And t 

ith 

another declaration of statehood, 

which we already did in Algic 
1988, strikes me as a rather pathetic 

ludicrous exercise 
Actually, when you mention 
front of audiences in Palestine 

Arafat thinks he’s fooling, at 
he thinks he’s threatening with this 

declaration,” I don’t really know 

People criticize me for personalizing my criticism and 
focusing on Arafat, but who else is there? There’s no one 
else but Arafat—that’s part of the problem, unfortunat 

LeVine: If Arafat does declare a state in May, on the 
land given in Wye, should American Jews and Arabs sup 

port it? Wouldn’t such a declaration freeze Palestinians into 
a reality in which they could not live, while allowing those 
who would oppose their struggle for more to call them 

“greedy” and “untrustworthy”? 
Sarp: I think that since Arafat’s been announcing this 

state so often, there are many things we should do before 
the official announcement next May. In fact, I think we 
should make the declaration of the state a secondary, or 
even tertiary, focus. Number one, we have to devise a tactic 

for preventing any more expropriation of Palestinian terri 
tory. This hasn’t been done. The midnight hour is upon us 

and with Sharon on the rampage, all of our energy should 
be spent rescuing as much land as we can 

In other words, what I’m trying to suggest here is that 

there are a number of far more important priorities than 
just declaring or recognizing a state, both for Israelis and 
Palestinians, and for their Diaspora communities. Second, I 
think it’s terribly important for Palestinians to do something 
about the fact that Israeli settlements are still being built by 
Palestinians and Palestinian contractors. This has to stop 
Third, I think that whether a state is declared or not, cer 
tainly institutions such as schools, universities, health care 
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LeVine: Even if the proposed final solution is more like 
Oslo than Wye 

Sain: Yes, because, to repeat, Oslo was based 
ration, and the only separation that has taken place ane 
can take place is not a physical separation but a separation 

of the powerless and the powerful; but even that isn’t a real 
ation because the powerful need the powerless to 

exploit and to have as a symbol of their power. That has 

always struck me as the meaning of Oslo, to resolve the 
Palestinian problem by consigning Palestinians to the role 
of secondary citizens in a Gre ael. So out of that car 

only come a fully schematized apartheid, an intensified ver 

sion of the situation of Palestinians inside Israel. We must 

move beyond that 
LEVINE: If yc the power to create a binational 

state—not in some messianic « in this generation 

Sain: Yes, I understand prec First, it has to be 
1 

secu 

lar. It cannot rest on any notion of sanctified privilege of the 

sort Zionism or Islamic or Christian messianism have 
claimed. It has to be secular in the profound sense of that 
word. Second, it has to deal with issues of social and politi 

cal justice, whereby the main category is that of the citizer 
and not the privileged member of an unassailable commu 
nity—whether Jewish, Muslim, Arab, or whatever. And I 
think that this is a category sorely lacki the Arab world 

today, and certainly it’s lacking inside Israel as far as the 
minority Palestir community he least, is concerned 

LEVINE: You have said that you can’t understand how 
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Palestinians have accepted the 
continual implementation of the 
Israeli occupation through thirty 
one years, particularly as pertains 
to the creation of a ring of settle 
ments around Jerusalem. Why 
do you think it has been so hard 
for Palestinians to successfully 
develop and deploy a movement 
of massive non-violent resistance 
to the occupation? 

Saip: The violence in my 
opinion has always been counter 
productive. It’s led absolutely 

nowhere; it’s polarized people 
it’s produced for Palestinians 

more confinement, more expro. 

priation of land, more impoverishment of rights and 
ment. It’s led, in fact, to the inequities of Oslo. The ma 
problem has been the tension between the demands of 
alty to a nationalist leadership on the one hand, and on t 

other the desperate requirement that Palestinians st 
have a national leadership up to the task at hand 

always picked the former and stuck 1 nationalist leac 
that seem to require from us loyalty at any cost. We have 
demanded from the cadres who have produced the PLO 

the ground, whether we're speaking of Faisal Husseir 
the ones who came in from Tunis after 1994 ha 
required from them the kind of performance that is a 
quate to stop Israeli impingements i 
of the West Bank 

That's the part that mystifies me the I mean w 

learned neither the lessons on-violent mass strt 
whether in the United States, South Africa, or India, nor the 
means of successful violent struggle such as occurt 
Vietnam or Algeria. That’s the problem we have to o 
come. We have to at least try to remember and benefit fro’ 

the experience of others. Thus there’s no way we can st 
what's happening now without serious alliances between 
and like-minded Israeli Jews. And I don’t mean the kind of 

expedient alliances that tie the PLO to the Labor Part 
which was considered a major breakthrough 

Where I differ from my Palestinian contemporaries a 
friends—and this is a very important point also—is that | 

think it’s vitally important for Palestinians to take their mes. 
sage inside Israeli society, not through violent means | 
rather through intellectual and political means. We've neve 
done that; we've always found people willing to come to 
but we’ve never been willing to go in a revolutionary and 

innovative way inside Israeli society and bring our message 
to people directly. This is of the utmost importance; wher 
many Palestinians say, “We don’t want ‘normalization’ with 
Israelis,” they are not realizing that it has nothing to do with 
normalization. It has everything to do with what Gramsci 
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says—of creating a new hege 

mony, a new consent, of a policy 
of convincing Israelis that we're 

here to stay and that the only 
way we’re both going to survive 
is to survive together in some 

equitable way. 
LEVINE: After your talk at 

the Landscape Perspectives on 
Palestine conference we both 

attended at Bir Zeit University in 
November, a colleague told me 

that many if not most of his stu 
dents were put off, or at least 
uninterested, by your call for 
them to obtain an understanding 

for the Jewish suffering, part 
larly the Holocaust, that is part of the coms 
Israeli/Jewish psychology underlying current attitudes 
toward “security” and giving up land for peace. Are 
any practical steps that might be taken to get that con 

sciousness more widely accepted in the Palestinian world? 
Satp: I must say that this is the most immediate issue in 

my mind in terms of both strategy and tactics—that is, how 
to work with Israelis, with the “Other.” In the first place 

most liberation movements have always targeted segments 
of the adversarial community for cooperation and commt 

nication and joint work. It was certainly true in South 
Africa, Vietnam, and Algeria. So why it should be any dif 

ferent here is beyond my comprehension. Second, whatever 
other colonialists were, they were not like Jews, who came 

to Palestine bringing with them their history in this land 
The French colonists who came to Algeria in the nineteenth 

century were not bringing with them their history, they were 
trying to start a new history there, as were the Boers in 

South Africa. But the Jews were trying to revive a history as 
well as bringing their history of persecution and genocide in 
Europe with them 

Now I know it’s asking a lot to ask Palestinians, who have 

suffered dispossession and not a wit of understanding or 
compassion from most Jewish immigrants, to understand 

this point of view, but I think it’s absolutely necessary if both 
of us are to admit the facts of each other’s history. What I do 
say is that it’s extremely important for us to admit the dimen- 

sion of suffering that occurred with the Holocaust and at the 

same time to declare that it has nothing to do with us in the 

sense that we didn’t cause it and we can’t be expected to pay 
for the crime of genocide. That it happened is one thing; 
that it can be exploited at our expense is quite another 

This is very difficult for Palestinians to understand; so 
when I say to Palestinians that the Holocaust is an experience 
of collective suffering that all Jews share, they think that this 

is in some way giving up something to Zionism, when in fact 
it has nothing to do with Zionism, but rather with accepting 
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nians and Jews live. We are very much 
sry and history-laden identities, and the 

the gravity of history has very lit- 

do with the issues and lives mos is have to con 

end with, whether those of ourselves or of our adversaries. 
Third, I think that the 
ombating the 

alue of multiculturalism is really in 
arious ideologies of ethnic and religious 

ntity—identity as a fixed, stable, essentialized and 
nativized thing, rather than identity as a composite, con 

stantly changing, fluid series of currents, mixed and varied 
at all times 

I’m very pleased to register myself under the banner of 
multiculturalism, not as a pastime or academic slogan, but 
rather as a way to work with others who are jammed 
together with me on a tiny territory—to bring it now to 
Palestine and Israel—and who so far have managed to sur 

vive by denying the full historical and political existence of 
the other. So I think multiculturalism can be consonant 
with ideals of emancipation and enlightenment if it’s 
applied to concrete situations in which people of different 

cultures have not been able to live together peacefully, but 
in my opinion car 

LEVINE: So how do you actualize this transformation 
from theoretical intervention to practical strategy that can 
lead to solidarity on the ground? 

Sat: Given the limitations that I have to work with—my 
distance from the scene, my illness and age it really is with 
speaking and writing, and trying to address audiences that 

in the past I would have preferred not to address, to talk in 

ays that more genuinely tally with what I define as the 
intellectual’s role: to be a voice of dissent and provocation 
rather than of comfort and mere ‘solidarity’; to speak essen 

ally one universal and accessible language 4 
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SEEKING PEACE 

Nonviolence 

The Hope of the Future 

John Dear 

na world of war and injustic has 

to engage the struggle 
ture of violence like ours 
of faith and conscience are active spiritualities of nor 

violence. Now more than ever, we need the faith-based r 
violence practiced by Abraham Heschel, Dorothy I Our warmaki 
Martin Luther King, Jr., and Mohandas Gandhi 

Currently, over 40,000 people, r 

ng economy thrives on the death of others, 
and so we keep on bombing and preparing for war, even 
though we have no enemies. We cut funding for jobs, health 

day of starvation (at least 20 milli care, education, and food for the hungry, but increase our 
ware are being waged and over 20,000 nuclear weapot military spending by another $100 billion. The bomb mak 
still maintained. From starvatio} c hatred t« ers and military “defense” contractors grow rich on the suf 
and the ongoing threat of global fering of the world’s children. In the process, we lose any 
of violence overshadows us all trace of authentic religious belief 

In a world of suffering and systemi Look at the situation in Iraq. By bombing Iraq, we killed 
must address these realities, s Iraqi people to send a message to Saddam that he should 
native vision of nonviolence not kill Iraqi people or threaten other nations. There is no 

the prophets insist 
We in the United States can nc 

spiritualized religion when our ow 

logic to such madness, yet we repeat this failed policy time 
and time again. As a result, the people and children of Iraq 

have suffered too much. Already, according to the United 
in this addiction to violence and th Nations, more than one million Iraqi civilians have died as a 

and moral value. Dr. King called result of the economic sanctions. They should not have to 
veyor of violence on earth suffer any more—whether from the Iraqi government or the 
to make it the greatest purveyor of pea U.S. government 

Last summer, the Unite 
Afghanistan, killir 
rorist bombings of U.S. emt 

We should stop sll our plans to bomb Iraq, and immedi 
ately lift the economic sanctions, while continuing an 
embargo of arms transfers and sales to Iraq and all other 

which killed 263 people and inj nations of the Middle East. That would be a big step 
In December, we watched in | toward creating a region free of all weapons of mass 

bombed Iraq killing at least 65 p destruction. Meanwhile, we should dismantle our own 

more, destroying schools and | stockpile of nuclear weapons, something the end of the 
water supplies in Baghdad for over 300,000 people Cold War called for years ago. Then, we might lift the pall 

Retaliatory violence, bombing ra and war ne of fear that covers the human race and learn new nonvio 
anything. State-sanctioned m t only violates lent, non-military ways to resolve our conflicts 
national law, it also inflames exis hatred Even as we reverse our policies toward Iraq and the world, 
further terrorist attacks and eve distrust we also need to pursue a deep, spiritual change. As people of 
destruction. Armed military te initiated b faith, we not only need to demand that our country disarm its 
States and aimed at Africa o weapons and seek justice and peace with all, we need to live 
violence in regions already drer out a new spirituality based on active nonviolence. 

Nonviolence is a way of life which holds that every 

Rev, Jobn Dear human being is equal, a child of God, a sister or brother 

Given this basic faith principle, we should, first of all, not 
United States, based hurt or kill anyone, much less look the other way in the face 

books on peace and # (continued on 
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Saint Edith? 

1as been quite 
suish for both 

10lic communities. It contains 
lems for both 

Catholics and proper atten 
ask ourselves: Is 

conversion necess jon an act with 
different more s storical moments? 

What is the rel » of spiritual—let us call it 
appetite t tior ) 's connection to 

other huma ty of public wit 
ness? How do questions t the nature and 

course of a 

nd the issues it 

aradoxical com 
any way ambivalent 

ation, only that I feel 

and subtleties of its 
only contributor to 

icture of Edith Stein in her 
whose parents were members 

addition to this specialized 

s a Catholic, an insider’s under 
al Gnel and the place of 

canonized saints in the lives of ¢ 

It is possible to say at once that the Catholic church 
would be unrecog stence of canonized able without th 
saints, venerated by a devoted populace, and also that there 

is no need for canonized saints at all. Canonization is like an 

Oscar; not § e Oscar does ean that the movie 
wasn’t made, wasn’t good, or didn’t get critical approva 
Canonization is primarily about publicity in the etymologi 

cal and literal sense: making public, disseminating informa 
tion about a life primarily so that life might be emulated. By 
definition, a saint is anyone w ved salvation, that 
is to say, has achieved her or his eternal reward and resides 

for all eternity in heaven. One need not be canonized to be a 

rayed to. The Feast of All Saints, one of saint, even to be 
the Church year, celebrates all such 

Shadow Man, a me 

Places, a collection of 

Millicent McIntosh 

blessed men and won not their names are 
known. Canonizatior way of asserting that 

this life is exemplary and worthy of special recognition. Like 

all acts importantly concerned iblicity, there are often 
economic and particularly political motives behind canon 
ization. It is no accident th ign of John Paul Il 

Bishop Oscar Romero, assassinated by the El Salvadorat 
XXIII have not 

been canonized, while Edith Stein and Padre Pio, a southern 
right wing; Dorothy Day; and Pope Johr 

Italian stygmatist who predicted the end of the world in the 
1950s, are about to be elevated this ¢ 

Canonization, then, does nothing 

rather, a living metaphor for wt 
able and praiseworthy at a cular historical moment 

The project of canoni Edith Stein presses a lot of 

Pope John Paul’s tenderest buttons. He has been adamant 
obsessive even, in asserting that the Holocaust had other 

victims than Jews. What he means other Catholic 

This is important for him as a Pole, an 1eone who 

was, in his personal life, courageous in defense of Jews and 
in resistance to the Nazis. In addition, Edith Stein was a 
noted phenomonologist, a student of the philosopher 
Edmund Husserl, and the Pope did his thesis on the work 
of Husserl when he was still Karyl Wotyjla, student 

will digress a moment to describe the particular histori I rich Karyl Wotyjla and my 
family are both heirs. This fantasy is a tribal fo: 

cal and cultural fantasy to w 
deux in 

which each group—Catholics and Jews—sees the other as 
the “important” other, Protestants never having been major 
players in the same way for either faith. It is easy to imagine 
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that Jews might have seen themselves cut off f studies at the university, Edith Stein 1 
from the dominant intellectual, aesthetic, and from the philosophical basis of phenomenol 
historical traditions represented by Europear ) ogy to a taste for a more theological outlook I e 

Catholicism, to say nothing of the This shift in focus was in part motivated by 
ical and economic power represented experience of the Great War, in whict 
Catholicism and its interests, and that this pe served as a nurse in a hospital for infe 
ception might lead them to wish to become diseases, and by the example of the widow of 
part of the dominant group. More subtle is friend of hers killed in the war, whose 
the Catholic fascination with Jews, a post giously-based acceptance of the loss 
Enlightenment phenomenon centralized husband was an inspiration to Steir 
northern Europe, but not exclusive to it, m time, many Jewish phenomenologists, ir 
common among intellectuals, but not limited to th This ing Husserl himself, had converted to Christianity 
habit of mind sees in the Jews, the people of the by the Incarnational theology of the New Testamer 
richness and giftedness, an ancient provenance It was at the home of her friend the war widow that 
perceivers would like to approach and, ideally, to t Edith Stein first read St. Theresa of Avila’s spiritual autobi 
and to absorb. Catholic intellectuals—and ography. She read it ravenously one night, and felt she I 
despite certain well-cherished prejudices found the truth for which she had been searching. The re 
have treasured a dream of a complex and int« to Rome was a straight one from Avila; it was the « 
respectable philosophical base to t aith ir the spiritual achievement of Theresa 

ample o 

intellects 
dominant secularism that has constituted modernist highly literary—that was the most important catal 
now postmodernist) thought would b Stein’s conversion 
tive of faith. For such a persor It would be difficult to find a model like Theresa in Je 
one—Edith Stein, the intellectual’s inte lore. That is to say, a woman, highly tr 1 iritual di ained in spiritual disc 

Carmelite, a Holocaust victim, is the pline, who had authority and power, who was encouraged t 
ble person of all who could be presented for ca speak at length of her mystical experience. The Judaisn 

For Jews, questions of com alwa Germany in the 1920s—even had Stein been well-versec 
inflected by history: when one’s p ‘ traditions, which she was not—would not have provid 

convert at the point of death, wh with the spiritual education, the kind of Olympian lev 
guered minority whose survival is at stake, wl mentoring, that Catholicism offered (with important lin 
is a goal of the dominant majority, then eact tions, ordination being one of them) to women with spiritual 

from the beleaguered minority can reasonab ambitions and appetites. Judith Heshcopf Banki, Associat 
abandonment. Given this, I « National Director of Interreligious Affairs of the Americar 
and it may be for some peopl one—that a cor Jewish Committee, has remarked 

from Judaism to Christianity can be a sincere We may regret her (Stein’s) conversion to what her ni 

by responsiveness to—for lack « tter wore called the religion of our persecutors. But given the ext: 
another faith. I use the word ordinary combination of intellectual brilliance and spi 
divorced from and inferior to content, but to indicate tual hunger that came together in her, where could s 
thythmic imprint, a map for the or: t have turned in the Jewish community of her time? Was 
iil tba That itis pimible toeee aconvendia thete a Talmud Torah of rabbinical academy thet would 

a deep temperamental need, and this, it seems to 1 have taken her speculative philosophical interest 
Kase when Edith Stes ted in 1922 ously? How could she have latched onto the rich an ‘ase ein converted in 1 

‘ demanding legacy of rabbinic thought as a woman, and an 
In the context of the deeply problematic his ae ; 

argumentative woman at that? Recalling the much-told 
Jews in Germany, the Twenties were a period ¢ > 1 / : ; story that Franz Rosenzweig was called back from the 
easy assimilation. Jews had some positions of authori threshold of conversion to Christianity by a visit to an 
rank, they were able to attend the university and hol. Osthodox eyagoaue'on the eve of Yorn Kippur, Rabbi 
office, they owned property and f full political r Nancy Fuchs-Kreimer asks whether Rosenzweig would 
Edith Stein was a perfect example of an assimilated J have remained “if he had been hurried upstairs to sit 
Born in 1891 in Breslau, Germany, the daughter of behind a mehiza.” 

Orthodox lumber merchant, she was a gifted student The situation of Jews in 1933, when Edith Stein entered 
declared herself an atheist as a teenager, and pursue the Carmelite convent, had shifted from easy assimilation to 
philosophical career at the University of Gottingen. Ina _ persecution. If Edith Stein had died in 1922 or 1923, run 
milieu like Stein’s, it was possible to ignore the under! down by a tram or felled by a bacterium, she would be a pet 
poison that would result in the rise of Nazism, or at least not son who received my great admiration. Many of us would 
have it as an important part of one’s consciousness. In her be attracted to the sweep of her philosophical work. Her 
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especially, those who had cor 
and die with their people? Car 
that she believed she was doing 

id the world by devotir 

These could be left as tar 
the question of canonizatior 

a public certification, not of 
believe it would be possible t 
disturbing woma 
moment of nightmar 

The Church does not need more 
saints; it does need to atone for its 

sins toward the Jewish people. 

such latitude or equivocalness 
izes. To canonize is to seal, f 

of a saint’s life. It is not possible 

grievously without repentance 
In canonizing Edith Stein 
ity of doubt about wh 

self-interested in a morally c 

sciously self-hating, and so et 

it as an inevitably right act 
But objections about the 

don’t come from questior 
tional choices. Ratt 

First, there is a dise 
death. The Churct 

Auschwitz in 1942 as 
million Jews. They assert 
Dutch convent because of an a 
bishops of Holland, and 
odium fidei, hatred 

death as no different from 
who were killed at Ausct 

One of them was Stein’s less 

her as a Carmelite. When St 

self and her sister at a con\ 
there was a place for her, but 
go without her sister, and th 

The other objectior 
the notion that in ce 
is urging her example to be fc 
case of Edith Stein, this woulc 
urging the conversion of Jews 
the Second Vatican Counc 
towards asserting that Catholic 
wholesale evangelization of Je 

tion would seem to undo much of its work 
[ have a third objection to Stein’s canonization. It 

Tikk 

intellectual one, text-based. I have been unequivocally 
opposed to her canonization because I believed Stein was 

guilty of an intellectual and moral sin: endorsing the notior 
that Jews had sinned in their failure to convert to 
Christianity. In researching this point, however, I disco 

ered an interesting ambiguity—unsolvable by me, but point 
ing to some of the conundrums Stein creates. 

Tlic idea finds sn expression in Stein's epiritzal last 
and testament in which she asked God to accept her life 

for the atonement of the unbelief of the Jewish People 
and for this: that the Lord may be accepted by His owr 

people and His kingdom may come in glory, for the sa 
vation of Germany and for world peace. 

These words were repeated in multiple sources I consulted 
about Stein. But in reading a biography of Stein w 
an Orthodox Catholic Partisan, who locates herself in a 
Carmelite Convent, I discovered at the end of her preface 
the following fuller translation of the same text 

May the Lord accept my life and death for the honc 
and glory of his name, for the needs of his Hol 
Church—especially for the preservation, sanctificatio 
and final perfecting of our holy Order, and in particul 
for the Carmels of Cologne and Echt—for the Jewish 
people, that the Lord may be received by his own an 
his kingdom come in glory, for the deliverance of 
Germany and peace throughout the world, and final 
for all my relatives living and dead, and all whom Goc 
has given me: may none of them be lost 

Both translations cite the same original source: the Stein 

documents presented to the Holy Office of Canonization 
It makes a difference to any assessment of Edith Stein as 

a thinker whether or not she interpreted Jews’ non-conv 
sion as asin, In both translations, the suggested hope that 
“the Lord may be accepted by His own peop! 

by his own” certainly has a whiff of a dream of large scale 
conversion, but this is tonally very different from an accus: 

tion of sin. The differences in translation point to the emo 
tionally charged, confused, and shaky ground on which the 
Stein case rests. 

Even the more favorable translation does not alter my 
belief that it was a grave offense to the Jewish community 
on the part of the Catholic Church to canonize Edith Steir 
The Church does not need more saints; it does need 

to atone for its sins toward the Jewish people, and it does 
need to avoid creating any greater scandal and offense to 
the Jews. The canonization of Edith Stein is the wishful 
re-dreaming of Europeans who have a stake in believing 
that the Holocaust was something other than what it was 
the determination to obliterate the Jewish people. That 

Catholics and other non-Jews perished as well is certainly 
worth remembering, but it is not central to the case. St 
Edith Stein pushes the image of the non-Jewish victim of 
the Holocaust to an unnatural place in the spotlight, a 
vexed place that is distorting to real vision Q 
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The Franchising of Modern American Jewry 
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tradition that, through its explicit message of chosenn 
implicitly denigrates non-Jews; still others have thei 
methods of connecting with Judaism that do not necess 

For such students, Hillel is just involve Hillel inot 

clique: warm and wonderful and | effective 
small coterie of individuals who spend most of 
there, but dorky and isolating and 
those who do not 

Hillel, with the 

Michael Steir 
To address this image probler 

help of New York philanthropi 
hardt, endowed a series of one-year fellowships 

known collectively as the Steinhardt 

Campus Service Corps (JCSC), of which I 
a recipient two years ago at the Univer 
California, Los Angeles. The JCSC Fello’ 

offered to recent college graduates 
encouraged to operate outside the traditiona 
work in order to bring more cc 

the 1997 Hillel annual report boasts 

Where do you expect to find Hil 
Hillel building or interfaith « 
content to wait for 

Hillel is bringing Jewish 

ternity and sorority houses 
You may be surprised to 

is taking place on athletic f 
student unions anywher 

dents congregate 

ow in its fifth year, the JCS¢ 
matically, from twenty-one F 

Almo: 

as proof o 

seventy-five this year 
sistently offered 
Fellowship is the bedrock upor 
initiatives rest 

Though ostensibly carriers of 
the arrival of the JCSC reflect 

trend in modern American Juda 
ing of Jewish cultural expressior 
the language of the Hillel move 
refers repeatedly in his meetir 

chise” that is Hillel, we begin to understanc 
best of intentions can lead to unexpecte 

of Hill 

recognize its similarity to that publist 

only to thumb through a cop 

Fortune 500 companies. Joel’s mant 

wide should enjoy “interdependent self 
which in appropriately murky 1siness-speak allo 

out establishing stri agency to boast real success wit 

At the 
key word is “Engagement”: we st 
nitions of such success early conferenc arious 

ngage” stude 
campus Jewish life, and emp them to re 

committed. That’s the equivalent in corporate terms of 
ing the hard sell and ensuring buyer loyalty 

In its guise as a corporate entity, Hillel become 
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personal. Witness the rise of the Toolbox, Hillel's late 
innovation in Jewish programming. Posted on Hillel’s wet 

site, the Toolbox is a compilation of JCSC programs, a sort 
of “how to” manual for the uninitiated. Interested ir 
putting together a program for Shavuot? The Toolbo: 
offers ideas, describes processes, and even lists useful pho 

numbers for the staging of your event. The bra ii 

JCSC supervisor Rhoda Weisman, the Toolbox 
provides an excellent resource for those ir 
of the perfect programming idea. However, its us« 

fulness only reinforces the corporate atmosphere 
of the organization. Religious practice becomes 

commodity like any other, and Hillel becomes 
Jewish world’s Starbucks or Blockbuster 

The franchising of Hillel empties the rituals 
the organization promotes of much of their sig 

cance, and gives rise instead to Judaism as gimmick 
it should be encouraging that several dozen students spent 
number of afternoons constructing a sixty pound dump! 

to showcase an aspect of Jewish life. It would be nice, aft 
all, to think that the whole recipe for Jewish renewal could bi 
found in several hundred boxes of matzoh meal 

ger, it seems to me, is that the matzoh ball no longe 
becomes Judaism. S sents something Jewish; it 

triumphs over substance: students approach the display, re 
the brief synopsis of the Passover story offered in th 

board placard, and walk away confident that in so doi 
have fulfilled their Pesach obligation to retell the stor 

Examples of this emphasis on a marketed 
abound in modern Hillel parlance. “Tabling,” or sitti 
the middle of campus at a designated table upon which th 

JCSC places flyers promoting Hillel events, is of critica 
importance to the JCSC strategy. JCSCs are encouraged to 
use portions of their budgets to purchase various items to 
distribute as “prizes” to those who actually stop by a Hil 

table. Some Fellows use their funds to buy holiday-spec 
foods (hamentashen for Purim, suvganiyot for Char 
while others apply theirs towards more lasting paraph« 
such as cigarette lighters embossed with the logo “Ligl 

For Judaism,” kazoos, and samples of Calvin Kleit 
cologne. Proponents of the JCSC strategy offer as justi 
tion the need to provide an interface, a point of entry f 
which disaffected Jewish students can launch themselves 

the larger world of Jewish observance. But what k 
and-stich renewal do we seek? Promoting such a “carrots 

mentality runs the risk of reducing Judaism to the stuff of 
television infomercials: For just $19.99 (or your participatio 
in our matzoh ball extrava you, too, can be the pre 

And wher 
take our lighter home and it falls apart, we have as our endu 

Wh 

Jaist 

anza 

owner of this one-of-a-kind cigarette lighter 

ing memory ... the building of a matzoh ball 

motivates the Jewish student to return to Ju 

Hillel's own emphasis on alternative forms suggests an easier 
(less substantial) means of Jewish expression? 
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tegration of the social 

and the religious. One of the most successful events in 
recent UCLA memory involved such integration: Jewist 
students, outraged by what they viewed as a misguided 

attempt to end affirmative act joined forces with Africar 
American and Latino stud d marched across campus 

in protest of California’s recent Proposition 209 
More emphasis, too, should be placed on the importance 

ayer. In our cynical age, American Jews have embraced 

secularism to a degree that prohibits profound introspection 
and young Jews often will not y ause they cannot 
Students must gain a broader awareness of what makes their 
tradition spiritually unique—they must be given a reason to 

recognize that Judaism is as vibrant and exciting a spiri 
tradition as is, for examp] dd) In attempting to se 
vice a broad constituency ) s, Hillel Shabbat ser 
vices often pay too much attention to denominational 

correctness and too little to making the services more spiritu 
of course won tha Hillel might offer 

te services on any 

when attendance at the wves that 
form replaces content (i.e € t be spir 
tually dead, but at least the 

A former JCSC friend of e suggests that, as an alter 
native, Hillel r direct its 1 rces to funding large 
numbers of Israel e quite correctly notes the high 

correlation of campus Jewish involvement t ose students 
newly returned from either a summer, semester, or year 

spent in the Middle East. But what would be the realistic 
prospect of widespread Jew newal brought about by 
these energized students, given the fact that they would be 
returning to campuses whose programmatic thrust is often 

acuous, more concerned with image than with the sub 
stance that underlies the image? It is my suggestion that 
Hillels offer financial subsidies fo kinds of Israel experi 
ences that will provide these students with the tools neces 
sary to foster spiritual, ethical, and religious change in the 
campus Jewish community (and, by extension, in the 

American Jewish community at large). Hillel professionals 
might draft a contract with the Israel-bound student: “We 
will pay for a percentage of your experience (e.g., the air 
fare or the program tuition) ir ange for a pledge of 
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MONEY & MEANING 

Campaign Finance Reform 

Micah L. Sifry 

“Big money in politics is the moral issue of our time.”—Senator Paul Wellstone 

ews have long understood forms of political participation. “The Jewish community 
American democrac 
Where Are We 

the welfare of the Jews 

because it votes disproportionately, volunteers dispropor 
tionately and runs for office disproportionately, will do well 
in any system,” says Rabbi David Saperstein, head of the 

depend on the health of liberal Religious Action Center of Reform Judaism. Jews in America 
the Jewish community has stooc nave flourished in politics because of their engagement he J i I I fl hed 1 t f th 
for civil and equal rights, as activism, and the integrity of the causes they espouse. Thus 
social movements, out of a co any reforms that make our political system more democratic 
interest. Jews have acted and pluralistic should be “good for the Jews.” 
against social instability 
Semitism, “is a politics that spea t I there any doubt that the system needs fundamental 

have been left out or left behinc reform? This was the first billion-dollar-plus cc 
But today we have a al election in American history—and the final car 

wealth. A tiny fraction of the f reports aren’t even in yet. Senate and House candidates 

financing of campaigns, while raised at least $575.3 million through October 14—an 11 
reduced to playing the role of percent increase over the last mid-term election in 1994. The 

because, as we all know, in the « various party committees reported raising $291.5 million in 
financed election campaigns mor hard money, almost 25 percent more than they gathered in 
thing else. It determines who 1994. And both parties roped in $172.5 million in soft 
office, what sorts of issues are money contributions, a whopping 112.4 percent increase in 

cials govern. Individuals car their receipt of these huge, unregulated donations over the 
have a personal bankroll o previous mid-term cycle. That adds up to more than a bil 

wealthy donors. Our represe lion dollars, without even counting the additional money 
money chase, becomit independently spent by various interest groups hoping to 
fund-raisers influence the election returns. 

It is an open secret that Je The vast bulk of this money flowed to congressional 
current system in numbers fa incumbents, who—not surprisingly—did very well on 
the population. According Election Day. In the House, where the disparity in funding 

Jewish Power between challengers and incumbents is typically huge, over 
Democratic financing, d 98 percent won re-election. More than 60 percent of House 
of the party’s presidential c districts saw one candidate outspending the other by a mar 
the Center for Responsive gin of 10:1 or more. In the Senate, where the funding 

group on money in politics match-ups were occasionally more even, 90 percent of the 
als gave $4.2 million to men incumbents won re-election. Overall, 95 percent of the can 
cycle, more than any other sir didates who spent the most money won—and in nearly 

Wealth has fed a sense of J every case where the higher spender lost it was because the 
United States. So let’s not beat victorious challenger had nearly as much money to spend 

the system, will Jewish securit As with past elections, the biggest sources for all this 
ence on elected officials or cash were a tiny elite, mostly representing business inter 
lessen? No. A level financial pl ests: Wall Street, bankers, tobacco, insurance, real estate, oil 
about unilateral disarmament I and gas companies, telephone utilities, etc. Just .25 percent 

of the population supplies 80 percent of the individual con 
Micah L. Sifry is a se tributions to congressional campaigns. And this group is 
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sentatives. Turnout in the 1998 elections dropped again, from 
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major problems with the existing system of privat 

financed campaigns by creating an alternative, competitive for dollars by candidates 
back it because they are tired of being constantly dunnec 

campaign finance system alongside the current one. It stop: But this does not mean the battle is won. While the y 
the flow of special interest money into campaigns by creati lic is ready to vote for far-reaching changes if offered t 
an alternative source of financing that enables candidat 

em or 

the ballot, campaign finance reform is still viewed as a “sec 
refuse all private contributions. It ends the money chase { ond-tier” issue. More public education on the connections 
candidates who can demonstrate a threshold level of poy between money-in-politics and bread-and-butter concerns is 
lar support. It reduces and limits campaign spending b needed. In addition, many elected officials still believe 
inducing candidates to voluntarily accept such limits. I that they have nothing to fear if they continue to block 
opens up the system to more candidates, thus turning efforts to reform the existing system—that they will not 
the tables on those who say campaign finance reforn be punished at the polls That perception has to be 
would limit free speech because candidates . changed. And while the media does a fairly good job of 

longer be deterred by the burden of big mone reporting on aspects of the problem—detailing particular 
g candidates to meet and lis quid pro quos, highlighting which legislators are in the 

ten to voters and debate issues rather than spend most 
fundraising. And by freei 

pockets of which industries—there remains an overarch 

of their time buttering-up potent ing cynicism in the press about the prospects for real reforr 
campaigns around average people anc The good news is, as the victories in Arizona, Maine 
and gives voters the primary role in elections Massachusetts, and Vermont have shown, patient and 

The cost of such a system would be about fi deliberate coalition building and legislative maneuvering 
year per average taxpayer to cover all congressional can pay off in significant ways. Activists in more than forty 

aigns (and about the same amount for most state states are working on building their own Clean Money 
tions)—far less than what every or pays f coalitions, and the victories this November have given their 
unjustified tax breaks, corporate ar 1 count efforts a real boost 
other boondoggles purchased with Many Jews are already at the forefront of this struggle 

paign contributions. Though Clean Money Senator Paul Wellstone has taken the lead in draftir 

tional necessity a voluntary system, it would be Clean Money legislation for federal elections, and Senator 
enough to attract the participation of most, if not all, cai Russ Feingold—a leader in the fight to shut down soft 
dates for office. Of course, no solution can close off money—has endorsed Clean Elections as his long-term goal 
avenue of moneyed influence, but Clean Money Cat Prominent donors like George Soros, philanthropist and 
Reform blocks the most corr path, that founder of the Open Society Institute, Arnold Hiatt, former 
of private money given directly from sf CEO of Stride-Rite, and New York real-estate developers 

candidates Douglas Durst and Bruce Ratner are important supporters of 
Is this reform politically viable? Voters the movement in the states. With the help of the Religious i i 

and legislators in a fourth certainly think so. In Nove Action Center of Reform Judaism, rabbis and social actior 
1996, by a margin of 56 to 44 f t, Mair ca leaders in Arizona and Massachusetts were deeply involve 

first state in the nation to enact such a system into in the successful ballot initiatives there this fall, and the cen 
ballot initiative. Then, in June of 1997, lawmal ter is currently producing a comprehensive program guide t 
Vermont passed similar legislation, with broad bip: help congregations work effectively on the issue at the state 
support. And this past Novembe sters in Arizor level. Mark Pelavin, associate director of the Religious Action 
Massachusetts approved Clean Elections initiatives, b Center, says that the movement for reform has to focus on 
gins of 67 and 51 percent, respectively. Public opiniot fundamental values. “It is illogical and foolhardy for us to 
clearly way ahead of the politicians when it comes to expect just results from an unjust system. What does it say to 

pling with the public financing of campaigns those in the religious community who are taught that it is our 
As a political vehicle capable of exciting a obligation to provide a voice for the widow, the orphan, and 

groups, Clean Money is already showing its the stranger, when it is precisely those people who are being 
Grass-roots organizations like it because it empowers at systematically excluded from the political arena today” | 

one who can mobilize a large base of support behind a ca asks. “If we take that obligation seriously, then campaign 

didate, regardless of whether that candidate has access finance reform has to be our top priority.” O 
money. Some elected officials find it attractive because it lil 

erates them from the fundraising rat-race and the percep For information on getting involved with Clean Money 
tion of conflict of interest that permeates the ex Campaign Reform, contact Public Campaign, a nonprofi 
aytexns Public atercss aroups favor it because they sce the non-partisan organization located at 1320 19th St NW, Suite 

: ; M1, Washington, DC, 20036, call 888-293-5755 or visit t! 
potential of electing candidates not beholden to powerful 

website at www.publicampaign.org 
special interests. And some business leaders have begun t 
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Issues of the 
“New Rich” 

Choosing to Make Money Matter 

phen Goldbart 

hink of money as unpleasant, dirty, 

at best a necessary resource for daily 
hose politics are progres 

g often can be ambivalent, if 
f wealth: if you have “made it” then 

you have crossed over to the 

gree of discomfort with people 
negative impact on the effec 

yrogressive organizations in obtaining 
id political support. If you have the attitude 

are, in fact, representatives of 

g to change or solve, you are not 

h sympathy and support for your finan 
an enemy is not the 

» is “us”? What hap 
your friends or relatives, has finan 

s twenty-something fantasy or 
hen the children of the Sixties 

a close look around and you will find 

population of baby boomers coming of 
t the consequence of an unprece- 
ransfer of wealth, estimated to be 

llars over the next two decades. 
1-bending fact with the emergence of an 

achieved 
world of work. Dubbed “The New 

magazine, many of these people have 

ss of people who ha 

Silicon Valley gold rush or in the 
t of the Nineties 

ho has been practicing for over 
twenty years in the San Francisco Bay Area, I have watched 
my baby boomer patients—many of whom were part of the 

1960s counter-culture—financially come of age. Unlike 

1embers of the old »wer elite who have always 

Money, Meaning, 

sed clinical psy 

Mapping the Terrain of the Heart 

had money and are used to having money—these New Rict 
find their experience of having money to be a mixed bless 
ing. Certainly achieving financial success is central to the 
American Dream. But having money, particularly for the 

baby boomer generation, is not an endpoint: money does 
not make for instant satisfaction, happiness, fulfillment, or 
the feeling that one’s life is making a difference. Many of 

these baby boomers still experience a yearning inside them 
selves, a voice within that expresses their wish to make a 
difference, wanting to improve the condition of their imme 
diate family and of the larger community 

Some of these now-wealthy boomers find the answer to 
their soul-searching by becoming active in philanthropy 
and projects of social concern. But many others find them 
selves trapped in angst and indecision: while they under 
stand how the achievement of financial success affords a 
broader range of choices, they feel confused and uncertain 
as to what choices to make. Listen to Andrea’s story 
Andrea, a forty-three-year-old school guidance counselor 

spent the year of 1995 caring for her terminally ill father 
Active in local ecology projects and a mother of two school 

age kids, Andrea’s appreciation of the “Dow” was more in 
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line with the Tao of Lao Consider this: these people of new wealt 
Exchange. When her father whom may be your friends, relatives, and colleagues 
found herself the owner/manager « cohort who are likely to become as powerful as, if no 
about three million dollars. She powerful than, the relatively small cadre of the I 

high school teacher, were overwhel y elite” who traditionally controlled money and po 
Andrea slowly began to take America. What is so interesting and potentially ver 

sessed, she was of two minds: one v ing about the New Rich is that they represent a lat 
about having money; another } extension of money and power in America. Like Andrea 
nights. She felt anxious « many of these people are not from the traditional powe 

moral fall? Does having this mone elite, but from the professional/technical ranks and the 
away—make her an instant “t broader middle class. Having not grown up being fed by 
need of morality therapy? the proverbial silver spoon, the lives of these people are 

There was no mistaking that closer to the lives of the average working person. As Pete 

become a different person from her pe R Karoff of the Philanthropic Initiative said in a recent 
Andrea’s life worked hard to e t | York Times feature on giving, “What you've got are 

tence. She felt distant fror numbers of families and individuals who have never 
leagues because she feared th legacy of wealth and a 
jealousy, envy, and downrig 7 besmning an entalandire) Kidement of her Soshe and her ~LeSe newly-wealthy have the people are starting 
husband decided on the most pogential to be a powerful force Sitectly out of thei life 

practical solution: to “hide out ences. They are using a 
To not tell anyone about the of change, but only if they are new language and a whole 
extent of their inheritan 

Secretly they'd give to causes and 20¢ Overly inhibited by guilt 
charities. In order tc 
tried very hard to “pass” 3 d internal conflict. 
ular working person, to b 

approach to giving 
These newly-wealthy indiv 

als and families have the pot 
to be a powerful force of change 

politically and socially, but only if 
old self, to not show off. And si they are not overly inhibited by guilt and internal conf 

| ing would be leaked, that no « confused, alienated, unfocused group of newly wea 

were, at least by the Americans will waste many of their powerful resources 
wealthy”! But as Andrea fe psychologically-empowered and socially-awakene« 

she also began to feel discont of this kind could have a huge impact on the quali 
her personal power. Instead o in America. Why shouldn’t these children of t 

she felt confused and guilt-ric who are finally coming into money and power—bec« 
leaders of social forces that will help develop the sort 

TThy should the “aff new “bottom line” of compassion and social justice pro 

posed by the Politics of Meaning 
irritated—in considerins Giving back to the community” has always been part of 

people who have money the psychology of having money. But the psychological 
financial independence is a f motives and values underlying this philanthropy 
lottery, or something we watch at mixed, a complex interplay of altruism and narcissi 
in tabloid stories of people like we only view people of wealth as either being narcissistically 

perceive the wealthy as s¢ consumed with themselves or as people who are 
who have little real concern fo life of the buddha of compassion—well, we're missing the 
or for the ecology of the plar reality that most of these newly wealthy people are some 

to spring from the hope of ta where on a continuum between self-interest and a desire t¢ 
Because of this perceptior achieve some higher meaning for their lives. 
financial independence cat Because our culture supports individual achievement 
hard-to-reach, non-empathic « e ima; while offering relatively little reward for social activism, it’s 

screen, the wealthy are no longer often too easy for the wealthy to use the statement “I do it 

ferent “them”—people we may ad because it feels good to me” as a good-enough reason for 
people who are distant and apart fro philanthropy. We as a culture should not accept that rea 
class difference can actually create a class distinctio soning. Instead, we need to support those with wealth who 

makes communication challenging, if not impossibl really care about the impact of their philanthropic dollar on 
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assertive indi 
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iologist whose 
about their sense 

bility to be the master of your des 
lone. When having money leads to 

irement, they still have the energy 

es 4 and vitality of hyper-agency that is ir 

search of new avenues for expressior 

The New Rich, for the most par 

are people who have achieved 

ial success relativel 
enties o 

eighties but in their thirties and for 
| ties. V talking about people 

whe ve plenty of time and 

energy to be ¢ ctive. Their qu 
tions about mo and mean 

relate ve irect » what the 
could be doing in their daily lives 

Many a sed to hands-on involve 
ment, and they want this same kind 

with whatever they 

t. The 
vhether they shoul 

he work that th 
or stretch the 

1eir usual rot 

get involved in nev w arenas that 
1 broader sense of accc t and meaning. Here's 

the story of a man whose success i nputer industry 
led to such a crisis of meaning an 

ohn woke up one Monday m rad the sudd 
surprising realization tha n't have to g 

<. His comp r software company had “gone public 

ble financial picture. At age forty-four, John had act 
financial success beyon« cdveams, Coming bi 

lower-middle-class family back d—with parents w 
had worked hard their whok ad little to show for 

t—made his success all the n 
had turned out to 

more emotionally complicated thar 1ad ever imagined 
He felt happy and empowered by his success, and was let 

ting himself enjo material benefits of having mone 

But much of the time he felt uneasy, unsure of his 
social status and position. Since hing colle 

worked and tked and worked tally 
or more. His wife, a nutritionist for the county ¢ 

It’s not enough 
to agree with our principles .. 
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had also worked fifty-plus hours a week. What John und 

stood about daily life was faithfully going to work, strivir 
to make his company financially successful, tryin: 
a team spirit among his co-workers. Now that I 
achieved financial success, he di 
do with himself. He had ideas 
business, but just making it bigger didn’t satisfy his lor 

or reduce his sense of angst. Building a business 
longer a satisfying way to spend the majority of | 

been there, done that.” But then what? Johr 
at sea, in waters that he did not kr how 

For both Andrea and Johr 
changed: achieving 
ing point in life, one in which que 

ing take center stage. There are 

the psychological impedime 
old beliefs, routines 

change. John needec 
well-honed capacity 

feel satisfied with 
Andrea's inheritance 

and evolve her identity in 
cerns she felt every 
news were issues she could 

But first John and And 

different people—peopl 
resource that could actuall 

cies—what will be com 
children’s children 
ing a large house a 

John and Andrea 
empowered sense 
psychological obstacles to ct 
tion, they need to re-evaluate their 
rations in light of the resourc 

the picture they had of thems 

or even thirty. John discovere 

pant in philanthropy—which | 
ble foundation—was both cl 
felt energized and excited 

much the same way 
develop his business 
socially responsible investment movement 
enlist as a board member of a communit 
bank. With these ventures the 

active in the world in a way they never had before 
None of these transformations comes easil Besic 

ing up to our private psychological issues, we I 
ways of talking with our friends and family about 1 

matters: this means overcoming concerns with envy 
ousy, guilt, and power str nmunicating one’s 
cerns about having and/or inheriting money can open a 
Pandora’s box. As a practicing psychologist, I have found 
that money issues are far more difficult for people to talk 
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aboutstinn aexUel problemsior mlatinnkhin eoes Agd 
when the topic of money surfaces within the family or with 
friends, the results are often painful and explosive. Sibling 

rivalry evolves into outright warfare: Should the 
dependent, always failing brother get more money than the 
always hard-working sister? What about the sibling who is 

chronically coping with a serious drug abuse problem—can 
you trust that he or she will manage not to squander the 
inheritance? Money issues are one of the key reasons for 
divorce, as well as for the breakdown of family unit 
lowing death or loss. 

Unfortunately, for many people, shoppit 

endless weekends away take the place of talking about these 
nuts and bolts issues and doing the necessary psychological 

ing great vacations does not in itself provide for t 

sense of satisfaction and accomplishment that is the bene 
of altruistic behavior. Even someone like Jerry Seinfeld ma 
tire of driving his fifty-plus cars up and down the runway of 

his Santa Monica airplane hangar storage facility! As wit 

addiction to alcohol or drugs, the spending of money can 
ameliorate immediate feelings of anxiety and emptiness, but 
at the price of disabling meaning and connection within out 
selves and to the larger world in which we live 

These kinds of psychological issues inhibit the New Rich 
from fully owning their money and the incredible range of 
choices that go with it. What a waste of talent, power, a 
promise! People like Andrea and John are representative of 
an emerging, financially empowered social class who could 
make a dramatic difference—in their lives, the lives of their 
families, communities, and the larger society. But like 
many of us, they suffer from a limited vision of wt 
ble, from the same kind of surplus powerlessness that infects 

most of us. Having money doesn’t automatically empower 
them to really do anything outside of the realm of their d 
lives. And even in their daily lives, they often find themselves 
unsure of how to improve themselves, or how to improve 
their relationships. Far from being a panacea, having and 

inheriting money frequently heralds a life crisis—or at mini 
mum, a re-evaluation—in which people have the opportunity 

to seriously question their values and lifestyle choices 
American society is in need of ideas and methodologies 

that speak to the values and meaning issues of those who are 
fortunate to have achieved financial success. In my work, I try 
to enable people who have money to fully appreciate the 
choices they have which can improve their lives, the lives of 

their children, their work relationships, and their community 
Together with Joan Difuria, co-founder of the Money 
Meaning, and Choices Institute, I help people transcend the 
taboo of talking about money by encouraging them to con 
front and work through the often painful issues relating to 
the fair distribution of money to family and non-family mem 

bers. We develop action plans that recognize family diversity 
(continued on page 66. 
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TORAH OF MONEY LN Ga 
Who Owns Wealth? 

A Pesach Perspective 

almost viscer that it appears almost as an impersonal product of his 
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uls, against the 

individuals? 
inventor of the 

¢ entitled to 
cutives make 

holder profits? 

belongs to God 

conomic ideals 

ility—what we 
principle 

» Shmuel 

arly twentieth 
Wealth), we 

at wealth comes 

iberation, that 

It fine houses 

and 
night of my 

mber that it 

ealth 

ithin an alien 
1s Pharaoh’s heart” 

Divine power 

authority against 

1 in the wilderness so the 
yur God.” For most 

atic Lord belief and offend 

c sensibilities 
th belongs to God 

The Boss. 

Mon 

or can 

y from its anti 

¢ take inspiration 

ius” of the twen 

sistence that “in 
the individual is so bound up with 

fic predecessors and contemporaries 

kere hors of Jews, 

The Lif ation” (see Ronald W. Clark's E 
As a matter of conviction, Einstein repeatedly affirmed the 

collective nature of scientific progre 
© Gar Alperovitz, a member of TiKKUN’s editorial board 

has expresses bluntly (in 
Horizo 

this perception more 
Wher 

inventor produces an innovation that makes him a millior 
Spring, 1992) a bright young computer 

aire, he commonly thinks he ‘deserves’ all that he receives 

His ‘invention,’ however, is literally without the 
skills, wealth. He picks 

unthinkable 

previous ... centuries of knowledge 

the best fruit of a tree which stan e mountain of 
human contribution 

¢ Finally, Ben Cohen of Ben & 

broadened the principle to all business activity 
Away a Forty ed and Woodrow 

always felt like we were the business in trust for the 
After al allows 

People in the community buy your product. The 

Mogil, Slepian 

holdin, 
community ne communit you to exist 

y provide 

the infrastructure srovide all the resources y 
they provide everything except the ide: 

Conclusion: The humbling recognition that “the earth 

belongs to God” translates into a radicalizing recognition of 

the collective effort involved in the generation of wealth 
Within our wealth-worshipping 

| 

ulture (the very idioms of 
which—“stars idols bespeak a moc idol 

atry), the assertion of this reality is deeply radical, for it 
declares individual wealth to be neither a right, nor a privi 
lege, nor a measure of individual human worth, but a form 
of stewardship, freighted with responsibilities 

From its outset, the Pesach story affirms this perspective 
After interpreting Pharaoh’s dreams of abundance ar 

famine, Joseph is made prime minister and proceeds, in 
God's name to collectivize Egypt's harvest: wealth that 
is God's, i.e., created by the whole society, will be used to 

sustain the whole society through hard times. 
vho does “not know Then there arises a “new king 

Joseph”—who does not embrace the collective wisdom of 
the Torah of Money. His obtuseness brings his kingdom to 
ruin, as the Jewish struggle for economic justice broadens 
from the decision-making of « 1e minister to the deci 
sion-making of a whole people 

In an America whose wealth is polarized as never before 
this tale bears repeating—at our seder tables and beyond. 4 
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The Fireman’s Child 

David Mamet 

e search for t that crowd, or had I been that neighbor who pried the 
ourselves—wh child’s fingers from his mother? 

computer; a human be Y For the mechanism did not exist— 
a supposedly perfe € ‘ To say “stop” would have required, on the part of the 

a law or a fundamentalist religior neighbor, of a deputy, of an onlooker, an act of vast hero 
call it divine, beyond possibil ism. For they could not have imagined, in that heat of pas 
however it might I , sion—nor, indeed, can I at this safe remove—how such an 
denominated the highest 

We know that any one le 
and, not improbably, will act for its own sake because it is right, because the actor 
tionable manner (just as any f t knows 

act could have come to any healthy, happy, or positive end 
And that is, of course, the greatest heroism; to perform an 

not in reference to an authorized source, but in the 
agglomeration somehow imp r absence of any such reference—that the act is right 

fies—the legislator, rendering | How can the individual differentiate between this knowl 
of probity, perception, and edge, leading to heroism, and that consciousness of mission 

A fireman and his wife ado} Y which resulted in destruction and outrage? 
They had contractec Perhaps the true act of heroism is one of submission 

woman who did not wist rather than of assault; as, in the case of the child, the essence 

The adoptive family raised t y of the heroic act would have been to side with him. With 
When he turned four, a m 

t 

such an intention the component of resistance to authority 
proved to be the boy’s bio would have been small, the essential act being one of swrrer 
lover of the birth 1 der, of, in effect, a confession of powerlessness in the face of 
man knew of her p human error. And thus, finally, of humility before God 
years later, of the chilc In the OJ. Simpson case we saw applauded subjugation F 
the court awarded it to the will will of the state, where those unhappy with the ver 

The boy was taker dict attempted to rationalize away their confusion or dis 

home, the only home he hac satisfaction thusly: “The state is superior. And its laws are 
ents and siblings, and awarde just. We cannot, as individuals, know Right until it has been 
never seen passed through some engine of abstraction.” 

There exist photogray The individual’s sense of security is, in this case, deter 
being taken, screamin mined by his ability to accept the absurd as being the work 
from the only mother he ings of a greater intellect than his own; or, at the least—in 

In the background we the instance in question—a lamentable application of a prin 
them with their faces burie« ciple the protection of which is of such importance that 

The decision outrage subscription to momentary cruelty or nonsense in its name 
for the child, and commun is not only necessary but in fact praiseworthy 
resided only in the mind of How can there be independent action without indepen 
something other-than-human dent thought? How can there be independent thought in 

who sought, in a difficult « the face of screaming demands for conformity and unanim 
through adherence to the sup} ity of the mass culture? 
anism his actions reduced to ab: Were we to destroy all mass communication and disband 

But what would have beer the schools, could the result be a civilization less tribal 

superstitious, and pre-literate than that in which we live? 

David Mamet is the Pulit The case of the fireman’s child was an example of that 
and Glengarry Glen Ross, savagery which the Torah came into being to mark the 
Rings Twice ad The Untouchables end—infant sacrifice as the approved action of the ignorant 

in the face of the unknowable Q Essays forthcoming 
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SPIRITUAL AWAKENING 

A Spirituality 
of Resistance 

Finding a Peaceful Heart 
and Protecting the Earth 

Roger S. Gottli 

piritual teachings offer us peace in place of 

pain. Or at least they offer us a way to accept 
and be at peace with the inevitable 

After my 

died at the age of two months, I went through a period 
of shrinking from the sight of children. Yet I liked kids 
and didn’t 

distress that 

comes from being alive first child 

want t through life feeling envious 
whenever I encountered them. I asked myself what I 
could I realized 

This was a spiritual approach: it made me a 

srson and made me happier. It took nothing away 
| from anyone else, but instead increased the world’s positive 

to follow 

dilemma. On the one hand, my 
If we choose a spiritual path, we face a 

awareness of the general 

ized suffering in the world—of the Holocaust and other 
genocides, and of the ecocide that th eatens us all—makes 
me feel decidedly umpeaceful. I'd rather not be aware of 
them. Various forms of escape are so attractive, and seem so 
natural, in a world like ours. On the other hand, spiritual 
growth cannot be accomplished while I’m screening out the 
pains and dangers around me. This response will thwart my 

spiritual aspirations and leave me no better off than when I 
began 

esist—that which frightens us the most 
A way out of this dilemma requires that we face— 

My own search for spiritual peace began as a child. I 
might come upon it unexpectedly on a brilliant spring after 
noon, when instead of taking the bus home from elemen 
tary school I would walk the one and a half miles back to 

my house. Every tree, flowering bush, and blade of grass of 
this well-kept suburban setting seemed wonderfully, almost 

hes philosophy at Wor 

next book, Spirituality and Resistance: Finding a 

ter Polytechnic 

Peaceful Heart and Protecting the Earth, will be published by 
Crossroad in the spring of 1999. 

painfully, alive. And that almost-but-not-quite pain mixed 
with enough joy to float my little body back to my sli 

anxious mother, home wondering why I hadn’t gotten off 
the school bus 

As I got older I ¢ 
out in tiny tribal settlements in 1 

jored Mediterranean islands, hung 
orthern Pakistan, and 

trekked through the Himalayas. Living as a young man with 

no responsibilities, far from the industrial madness that 
seemed to be driving everyone crazy I discovered an ever 

deeper experience of serenity: that same wonderful, almost 
painful, sense of being alive; a simple joy in every leaf, in the 
glow of stars and moon, in the touch of my lover’s hand. I 

was also helped by psychedelic chemicals that were con 

ducive to deep feelings of peace, belonging, and openness 
Under their influence, my heart opened not just to this or 
that leaf or river, but to the entire cosmos 

So I have known these moments, treasured them, and 
thanked the spirits for them. Yet at the same time there has 
almost always been a little voice that comes in somewhere 
during the experience and starts to ask painful questions 

Of course, this all 

that tree, this t 

about the Other 
such a great t 

My awareness of the Others has taken many forms. It 
began, I suppose, on train rides to New York from my home 

in White Plains The last few miles, before the cavernous 
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confusion of Grand Central Station, the track ran througl 

the middle of Harlem’s black ghetto. The blocks of ten« 
ments riveted me. I peered at shabbiness, dirt, laundry d 
ing on back porches, peeled paint, tired old cars, junk-filled 
rade had chepenple Giimipaed casvally frum the tain wis 
dow against which my boy’s nose was pushed seemed tired 
old at any age, and beaten down 

It all made such a contrast to the brilliant green lawns or 

my street, my friends’ immaculate split-levels. I couldr 
any reason why my family and the other kids at s 
should be so much better off. It seemed obvious the 

people in Harlem, crammed into those ugly buildings 
ing so much that I had, didn’t their fate. Anc 
simultaneously clear that my parents, my friends, 2 
n’t really deserve what we had « 

Harlem for those fleeting mo 
right to really enjoy what I had while these ot 
so much less 

I couldn’t figure out what I felt about a world that w 
up this way; and I didn’t know how to be thoroughly at home 
here, full of unmixed joy at all the goodies I enjoyed, when I 
couldn't help but see how different it was for others 

It reminded me of those who, having been spared in a 
car crash which killed four acquaintances, would say, “I 
miracle that I wasn’t I'd think 
weren't taken anc 

acle is that? 

V4 Te have feelings of peace or joy. These feelings 
want to say, prove how beautiful, how holy, the ur 

verse is. Or perhaps the feelings call up images of a more 
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personal sense of the divine: of God the compassionate 
Father/Mother, of Jesus the Savior, of the Grace of Allah 
The feelings then become signs of God's perfection and 
love, of the deep protectiveness with which a Guiding 
Force holds us 

For me, in between these feelings of love or serenity and 
the assertion of perfection and God's love, there lies an 
often uncrossable gap: all I know about the pain, cruelty 
and injustice that permeates this life, all the suffering for 
which I can find no justification, rationale, or excuse 

Iam concerned that to achieve spiritual peace I will have 
to accept what should not be accepted: that I will be told to 
concentrate on myself, and forget about others; or that I will 
be reassured that all this pain is encompassed by Forces and 
Realities that somehow make up for it. I cannot respond in 
any of these ways. J seek to live on this earth, without hav 
ing to rely on promises of aid and comfort from Cosmic 
Forces. And I cannot forget the Others, or the threats to 
myself and my children. I don’t see how I can accept the 
world, or approve of it, when these other realities are as gen 
uine as any experiences of mystical delight or tranquillity I 
might have. To find a peaceful heart, I need a spirituality in 
which the world’s unjustified pain is not denied, avoided, or 
forgotten. For me, the spiritual challenge is to combine 
moral and political commitments that direct us to respond 
to injustice and needless suffering with spiritual teachings 

about serenity and wisdom. In the act of resistance, I believe 
an answer to this challenge can be found. 

n Seeking the Heart of Wisdom 
American Buddhist teachers Joseph Goldstein and Jack 

the contemporary 

Kornfield put the spiritual challenge this way 

Wisdom replaces ignorance in our minds when we real 
ize that happiness does not lie in the accumulation of 
more and more pleasant feelings, that gratifying craving 
does not bring us a feeling of wholeness or completion 
It simply leads to more craving and more aversion 
When we realize in our own experience that happiness 
comes not from reaching out but from letting go, not 
from seeking pleasurable experience but from opening 
in the moment to what is true, this transformation of 
understanding then frees the energy of compassion 
within us. Our minds are no longer bound up in pushing 
away pain or holding on to pleasure. Compassion 
becomes the natural response of an open heart 

The question is: what am I letting in and what am I keep 
ing out? Isn’t there a difference between letting go of my 
own desires, and letting go of my concern for others? Give 

up my own desires—for fame, higher salary, some free time 
more sex—this I understand. But what would it mean to “let 
go” of my hope that poor people might have a better life? 
or to “open my heart” to the realities of abused children or 
the dolphins suffocating in two-mile-long fishing nets? 
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p strength to 
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hysteria, numbness to the pain involved, we might say 
ways of not accepting the facts. That is, of not having the 
emotional courage to be with the dark truths of our time 
But acceptance that something is going on is very different 

from accepting the thing itself, approving of it, or feeling 
that a universe in which it takes place deserves our blessing 

In place of an acceptance that is passive, or that hides 

from the facts, we can offer resistance. In a spirituality of 

resistance evil is not avoided, wished away, or neutralized 
by a metaphysics that promises that it will be All Right in the 

End. In this spiritual realm we can fully experience the 

deepest of joys because we engage directly with unjust suf 
fering by opposing it. In the act of resistance, our acceptance 
of cruelty, injustice, and unnecessary death is made con 

plete—we embrace them by seeking their end. Why is resis 
tance so powerful? Because in the act of resistance we fully 

engage that which frightens and depresses us the most 
What we would avoid, deny, submit to, or go along with is 
brought into full reality. We no longer have to feel that it is 

too much, that we cannot tolerate a world in which it exists. 
or that we have to let it command our obedience. We can 

open our hearts in full acceptance of the world, not by 

telling others or ourselves that there is some cosmic meaning 
for all this pain, but by seeking to do something about it 
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ust what is resistance? 
J To begin with, to resist is t 
threatening powers in a context of injustice, oppressior 

oppose superio 

violence. When we resist we cannot be neutral, or toler 
accept that everyone's viewpoint is equally valid. Whe 
fight back against rape, or concentration camps, or en\ 
mental ruin, the lines are drawn 

Nevertheless, while resistance 
the face of a painful realit 

Nor does it mea’ 

oppose are unredeemably evil 
what should be done that the peop 

ough they sometimes a 

People may take part in unredeemably evil activities 

though they are more frightened, numb, or weak than th 

are outright ethical monsters. What resistance does mea 
that I answer my students’ question—" But who is to juc 
what is right or wrong a e ar 

We make the juc en thoug! 

situation may be terribly comple F he « 

eacl 

every one of us 

as we try to have compassion fo 
To resist is to act with the ai 

injustice, oppression, and violenc 

ing if all we are trying to do is get the pair 
else. Working to have the toxins stored ir 
or buying sun block when the thinning ozone makes th 

light dangerous—these things might be prudent, or g 
my health. But they do not really cour 

massive forces of environmental d ct 

protection poses no threat to the powers 

accommodate those forces, to coexist with them 
Because the engines of ¢ tal 

many other types of evil 
mighty rich, and because 
time pressures, and simple fat 

safer not to resist. Thus if we are 

come the temptations of fear or 

and habit. These temptations, as I 
own life, are continual. Unless 

extreme situation—the oil comp 

village, as it were; or unless we 
le lessly devoted—we will give 

But that is not what we al 
social forces make it ever s¢ 
as usual, we may come to reali 
controlling, constraining, and lim 
involves throwing off limits, tl 

gladness, even joy, when we ¢ 
forming to the ways things are 

gnawing feeling that something is 
along. We attempt to halt ot 
cule ways, the machinery of ruin 

often experience the rush of feeling which comes fron’ 
erating the energy long buried by our suppresse 
that we have been part of something we know to be wror 
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In this light, the deep satisfaction expressed by some Jews 
who resisted the Nazis makes perfect sense. They chose tc 

resist—and to just that extent, no matter what the forces 
arrayed against them, they had become free 

In fact, the emotional and spiritual meaning of 
Holocaust can be profoundly changed when we think of it 
not solely as the history of how the Jews were slaughtered 
but also of how they fought back. The images of victimiz: 
tion remain, but along with the piles of dead bodies we see 

resistance fighters. Auschwitz is identified not only with the 
millions who were gassed, but also with the organized ne 
work of inmates who blew up one of the crematoria. Poring 
over the historical record, we see that the 

celebrate their survival, smuggled forbidden food into the 
ghettos, blew up Nazi troop trains and at times expended 
superhuman courage and determination just to stay alive 

These resistors show us that despite all the pain inflic 
violent oppression, freedom is always possible. Not fre« 
dom from the situation, but freedom within it 

In the same way, the despair engendered by environ 
mental destruction—the self-caused cancer pl 
dying coral reefs, the newly dangerous sunlight—can | 
altered by our knowledge of the people throughout 
world who are resisting that destruction; and our own spir 

itual life can reach its most profound point when we 
our energies to theirs. Our sense of the ultimate meaning of 

the environmental crisis may change if we see it as a time of 
joyful resistance, a time when we can deeply penetrate the 

meaning of our existence 

In the freedom of resistance comes a unique and pure 
happiness. It may last for only a short while before it once 
again gets clouded by regrets for losses, confusion over 
strategy, and fear for the future. But for a precious time we 
are at one both with ourselves and the world. Life, usually 
so flawed, has become perfect. Feeding the world as it has 

fed us, we are at that moment like a bee pollinating an apple 
tree, like the salmon struggling upstream against the rapids 
to lay its eggs, like the hawk bringing back fresh kill for its 
chicks, like a maple tree offering soft red buds to the warn 

ing April sunshine 

pei takes many forms. In any given situation, we 
can see that there are choices to be made: between liv 

ing in denial, and living in the truth; between accepting the 
way things are and saying “no” to them, We can speak up. 

act up, share our concerns with others, give money, teach 
our children the truth, confront political candidates, write 
letters to the editor, join groups to keep indigenous peoples 
from being slaughtered, hug trees to protect forests from 

bulldozers, shut down the local polluter, nationalize the oil 
industry, and overthrow the government. For a st 

Consider Diana Steck, a housewife from Yukon, PA, who 
confronted the relation between the chronic illnesses of her 
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boathouse where popsicles 

popcort you can look across the water and see 
the sun set These hills, which border the 

rk but are not a ere sold to a builder whe 

wants to rees with luxury condos so that 
sud owners car he vista of the Pond while the rest 

of us ca’ 

A local social worker spearheaded 
In setting over apartments 

1e Opposition, rais 

ing 4,000 

board forbid the project and the city or state acquire the 
1anding that the local development 

land. On the coldest night of the winter of 1998, 350 people 
jammed a local church to make their voices heard—to say 

that this spot was not only lovely, but also sacred. Each of us 
else to do that at the meeting could have found some 

evening; could have left the effort to others; could have felt, 

Yh well, you can’t fight the 

developer But we didn 
and in the end the project 

was stopped 

As we resist, we look 

for allies, and sometimes 
find them in unlikely 
places. Melody Chavis, a 

writer and community 
Berkeley 

faced a neighborhood 
activist in 

increasingly dominated by 

the drug trade. She 

local kids grow up 

unkies, and 
| s, and offered some 

thing better. She connected them to a 
local organic center, where they 

learned t with their own hands, and 
to take deep pride in the ecological quality of what they 
were growing. For a number of kids the healthy connection 

to the soil meant a viable al 1e polluted options 

that surrounded them 
Our allies can be from the neighborhood, or from very 

far away. In an ec ical ag Love your neighbo 

includes the whole y 1 r, for instance, the way 
international ac mobilized in response to the 
Narmada river valley project in India. Called by critics the 

1 world’s greatest planned environmental disaster,” the pro 

ject envisaged 30 major, 135 medium, and 3,000 minor 
dams throughout central India. If completed as planned, it 
would displace close to 400,000 people, destroy wildlife 
habitat, and flood some of tk x tropical forest 
in India. As early as 1977, local opposition formed when 
people realized that there was in fact no land available for 
the local people who were to be displaced—that they would 
simply join the millions of other ees from develoy 
ment.” During the next decade and a half, opposition grew 

and took a variety of forms: road blockades, hunger fasts 

demonstrations at state capitals, and massive gatherings at 
sites which were to be flooded. What is crucial here is the 
way a ring of international solidarity has formed around 

resistance to the Narmada valley project. Japanese environ 
mentalists persuaded their government not to advance 
money to it, while American activists pressured the World 
Bank. In 1992, facing reports 
colored by fraud and incompetence, legislators in Finland 

s that the entire project was 

Sweden, and the United States asked the World Bank not to 
lend any more money. The International Rivers Project 
located in San Francisco, organizes financial and technical 
aid to the continuing strug 

Even though ozone depletion and acid rain make every 
one “neighbors,” we should remember that if the dam goes 
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A Contemporary 
Understanding 
of Mitzvot 

ion into life. Do 1 

Rabbi Bradley Shavit Artso 

n Hebrew, the word “mitzvah 
ment. At its simplest level, a mitz\ odies Go 
will, creating an imperative for those who woulc 

their lives in accordance with God’s desire. Of cou ship generates special obligations that testify to the uniq 
there are more literal and less literal ways to understanc contours of that relationship and which keep the relat 
commandments. By refusing to reduce mitzvot to an idola ship fresh and vital, so do the mitzvot emerge between G 
trous transcript (as though God were just a big mar and us, re-igniting our passion, keeping our an 
mouth and the Torah was simply the written recor covenant young, 

andeur anc Finally, mitzvot are, to use the words of the Bit 
eignty, the Torah’s dynamism and relevance 
recording at Sinai), we restore God's g 

demama dakab, that “still small voice” within. Each of 

nuanced view celebrates the active role of human inte a product of the raw power that exploded into the re 
soul, and passion in perceiving the content of God's re the cosmos, in the inexplicable act the Kabbalists « 

tion. Mitzvot are our perception of God | € Creation and physicists call the Big Bang. Just as the 
through human understanding of the Big Bang is still detectable through sophisticat 

In Aramaic, the word “mit technology, 60 does the power of the Creation reverlx 

Here, then, is the next level in each and every human soul. By training ourselv 
meaning in a modern context ten with a spiritual ear, we can learn to hear the t 
to testify to God’s goodness and ( power within. Our sacred tradition comes from that s 
ioning our lives in ways of hol act of sacred listening, by which the sages of Israel learr 
ourselves to our Creator; we link ot to hear the still, small voice, and to transcribe wha 

liberated us from slavery, by the wa heard into words. Those words are the distillation of th 

deed either strengthens our conr Bang, percolating into mitzvot: sacred deeds whict 
ates that link. There is no neutralit cretize the amorphous energy of the Creation into th 

we either weave a web of goodness tangible realm of human society. Through mitzvot, J 
adding a new strand to the fabric of engaged in tikkun olam, repair of the world, becaus 

away at the weave of righteousnes tapping into the primal power that brought the world ir 
in the world. In this second sens« being in the first place 
you do because God said so. G At each of these levels, as commandment, as conne 
are not simply statutes. We do mi as expression of relationship, and as the outward crysta 

allow holiness into our lives lization of Creation, mitzvot function as the indispensabl 
On a third level, our prayers speak manifestation of meaningful Jewish life. Stripped of 

God has given “us,” the entire Jewis for the performance of mitzvot, Jewish living degrades int« 
not possible without the dynamics of r mere ethnicity or, worse, aesthetics. We may well differ 
God and Am Yisrael, between each individual Jew about how God's will is applied in the world. We may not 
House of Israel as an entity. Just as each intimaté all agree as to what constitutes a mitzvah in each comm 

nity and in each new age. But the search for answers to the 
Bradley Shavit Artso age-old question, what does the Lord require of you? is no 
of Rabbis of Southern ( less pressing today than it was millennia ago. And in that 
Mitzvah! Step-By-Step to Jewish energizing search, we have an important role to play on 
& Behrman House behalf of Yisrael, the entire Jewish people OQ 
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Healing: 
A Jewish Word 

Rabbi Marcelo Bronsteir 

ealing is a Jewish concept poignantly evoked 
in Moses’ prayer, El na r a, which he 
intones for his sister Miriam when she con- 
tracts leprosy. Ref rom the root refuah, 

rally means “to cure”; Moses prays, “God please cure 
because he knows at cure comes from God. If cure 

aculous event that we pray to attain, however, heal. 
vhat we, as spiritual beings, can bring to the process 

lecade ago I visited a man who had 
leukemia. Entering his room, I reflexively asked him, “How 
are you?” —and just as i diately regretted it. However, 

\ his answer revealed my question was not as frivolous as 
Thad feared. He explained that, although a cure might not 

be possible, he had never felt so healed, so aliv , and so 
whole, despite hi n condition 

That sense of wholeness can be understood as a state of 
completeness, what we cz laym thur Green sug- 

gests in his essay “Restoring the Al 
t 

ve can gain insight 

nto this state by 

to expand the ¢ holy, to find the One mani 

stand that each of us is not just a 
a unique spark of that single 

¢ sparks in one another 
discover and 

ruth about this world in which we 
rstands there is ultimately only 

ach of us, longing to know its own 

he uniqueness of each being 
Source from which we all come 

one Being” as we say each day 
Aleinu prayer (“ayn od,” t is none else), then the 

concept of healing takes on added significance. In this con- 

text, healing is not just the attempt to fix something that is 
broken, but is the constant striving of the spirit to bring us 

back to the 1al oneness. 

The Jewish way of walking through life lachab) is a 
way of marching towards such healing. Tikkun olam, the 

sair of the world, is a macrocosm of tikkun atzmi, the 

repair of the inner self, The Jewish tradition offers guidance 
on bringing balance to both the inner and outer healing 
process through three different paths: the biblical, the mys 

tical, and the liturgical. Each adds something unique to the 
worldly struggle to achieve redemption 

n the biblical path, we see this balance of inner and Xen healing through the analogy of the stories of our 
people. Every biblical hero is not just a role model for each 
Jew, but is easily identifiable as a human being, marked by 
flaws and failures, a hero striving for a human transforma 
tion. And each of these intensely personal inner strugs 

mirrors the documented national struggle 
Jacob, whose very name means “twisted 

with the angel before meeting his brother Esau. Jacob 
knows that he has cheated his brother and has not forgot 

ten his own crookedness in the twenty years since their 
last encounter. But, in making the decision to face Esau 
Jacob crosses the metaphoric river and becomes Isr 
which means “straight” (ya he leaves the place of 
bondage, and so redeems himself and his relationship to 

his brother 
Implied in the struggle for redemption is the striving 

for freedom; in a personal sense, we cannot redeem the best 
in ourselves if we fail to liberate ourselves from our own 
pettiness. Jacob, our alter ego on the biblical path, is fright 
ened to meet his brother, but is convinced that he has come 
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to this crossroads for a reason and so frees himsé 

fear. The story offers us the optimistic implication th 
are not necessarily doomed to repeat the same storie 
and over, but that we have the power to change our ir 
vidual world view and our circumstances. We can becor 
the scriptwriters of our own lives and redeem the best ir 
ourselves, the divine center, which transcends our mundane 
pettiness. We can become instruments of redemption anc 

achieve transformation 

abbalah offers a mystical pa 

be interpreted to me 
unknown, a path of study and obse 
ing our relationship with the universe 

different schools, Kabbalah has be 
gating the many mysteries of Goc 
bilities of our changing relationship 

For the mystic, accordir 

Jewish Mystical tio 

empirical existence appears f 

conflicts and contradicti 
groups; the values on wh 
things. The mystic is a s 
such orientation in life 
ceptual knowledge [or 
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higher reality exists... Rather, [the mystic] seeks to 
embrace the vibrations of this higher reality which pulsate 
through existence. [The mystic’s] goal is to establish 
d'vaykut, union with, or as Jewish mystics prefer to define 
it, cleaving to, God 

The mystical understanding of reality dwells in the inter 
stices of our lives, raising our consciousness beyond the 

level of pschat, the simple understanding of reality, and 
even further, beyond the drash, the interpretive under 
standing of reality, to sod, the mystery. Modern psychology 

We can become instruments of 
redemption and achieve 

transformation. 

for example, dwells in the domain of the drash as it uses 
a rationalistic approach to gain insight into the meaning 

of our emotions in order to achieve change. But the jour 
ney of the ego—the here and now, immediate reality—is not 
important to the kabbalistic approach. We are much more 
than our own story. Life and death are not defined by 
biology alone. 

Instead, our identification of ourselves as divine crea 
tures who are part of divine Creation will lead us to cleave 
to God. As a part of the whole, we have an effect on the 
universe. We partner with God when we work to repair 

the world. 
The path of the mystic is the path of the unknown. To 

always “know” means to create a virtual reality of rational 
ization that gives us a false sense of control and creates a 
barrier between people and the real experiences of life. To 

not know means to approach reality with an open heart and 
mind. To not know means to lose control. When we, as 

human beings, are in deep despair, we do not know how we 
are going to go on—but somehow the healing process of the 
mystery of life allows us to continue 

he liturgical path toward healing has been explored by 

Samson Raphael Hirsch in his book, Horeb: A Philoso 
phy of Jewish Laws and Observances, where he uses the 
word “moadim” to describe the observance of Jewish holi 

days. Mo-ed is ordinarily defined as festival, but Hirsch 
draws upon earlier meanings of the word—from its first 
roots as a way of referring to those places in the desert 

where the Tabernacle was set to its later meaning as a des 
ignated locality for an assembly with a given purpose. As 
Hirsch explains, the word “moadim” can simultaneously 
incorporate a holy time and a sacred place, allowing us to 
view our passage through the periodic Holy Days of the cal 

endar as a journey through tents in time 
(continued on page 70) 
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The Seder of the Children 
of Abraham, Hagar, and Sarah 

Woven by Rabbi Arthur Waskou 

Prepare the Seder table with Blessings over First Cup 
1. a plate of four sheets of matzah (unleavened bread); All recite three blessings: the blessing over the fruit of the 

2. another plate that holds grapevine, the blessing over all the nations, and the she- 

(a) sprigs of mint or parsley, hecheyanu. 

(b) a paste of ground horseradish, Blessed are You, the Breath of | 

(c) a separate paste—charoset (made of chopped nuts, Who breathed in 
raisins, apples, and grape juice), and the vine that bring 

(d) a roasted egg; that brings forth juice 

3. a bowl of strongly salted water; and as red as blood. 
. several bottles of unfermented red grape juice. the joyful juice of gr 

but life 

Blessed are You Who taught 
In that day Israel shall be the 1 alongside Egypt and 

Assyria, each a blessing in t of the earth—for 
YHWH [pronounce Yahh, with a strong sense of breath 
ing] of the multitudes has blessed each, saying: ‘Blessed be 

Reader says aloud: 

In the name of God, the Compassionate! 
All present respond: - : A ‘ : 1 Egypt My people, and Assyria the work of My hands, and In the name of God, the Compassiona ; ; 

us Israel My inheritance Isaiah 19:24 
Hand everyone a cup of grape juice. m4 

Reader says: Blessed are You, Breath of Life, Who has filled us with life 
We begin with the cup of spring, when earth awakes and _lifted us up, and carried us to this mon 

peoples come to birth All drink. 
ent 



Songs of Peace 
All sing: 

Siiahty chalan Viewahalayim [xepeat tour ti 

Shalom, shalom, shal | 
Shalom, shalom—Shalu shalom Yiru-shalayir 

Pray for the peace of Yisrael 
Pray for the peace of Yishma 
Pray for the peace of all the world 
The whole world shall live in peace 

Or: 

Od yavo shalom alenu [repeat three times 
V’al kulam 
Salaam ... alenu v'al kol ha’olam 
Salaam ... salaam 
[May peace yet come to us—and to all; to us and 

world.] 

Blessing over Greens 
Give everyone a sprig of mint or similar greens, pass a bowl of 

salt water, and have everyone dip the mint into the water. 

Together all recite: 

Blessed are You, Breath of Life, Who breathes | 

adam and adamah, into human-earthling and 
humus, Who brings forth from the earth what ke 
human alive, and brings forth from 
sion that restores life to the earth 

Everyone eats the sprig of mint. (From this point on, everyone 

should feel free to eat greens and other raw v 

plates at the table.) 

tables from 

, Blessing over Second Cup 
Reader: 

We lift the second cup: the cup of memory 
Say again the blessing over the fruit of the grapevine, and drink. 

All read together: 

We are taught: “And you shall t 
saying: ‘It is because of what t 
breathing me forth from slaver 
it was not only our forebears t 

but us as well. So in every 
look upon himself, herself 

Narrow Place to 
One reads: 

For us today, the Narrow Place 1e | of bloodst 

that comes from war between the two families of Abrahar 

the family that calls him Ibrahim, and the family tha 

him Avraham—the children of Hajr/Hag 
Ismail/Yishmael and the ct 

through he 

of Sarah througt 
child Is’haq/Yitzchak 

Another reads: 

May the Narrow Place through 
narrow birth canal. May the blood we have shed become 

rich we move becor 
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the blood of birthing! For today we tell both the story of 
the Narrow Place that holds us in its grip, and the story of 

turning that Narrow Place into the birth canal for two new 
peoples and a new way of being, a new way of living face to 
face in the Land that gave two peoples birth 

Where shall we begin the story? Like the traditional 
Haggadah, we will have two tellings: One that tells the story 
of our ancestors, and one that tells the conflict of our two 
peoples in this century 

Let us start by looking at the way Yitzchak/Is’haq and 
Ismail/Yishmael are seen in the sacred texts of our two 
peoples 

The Story of Ismail and Yitzchak 
Reader: 

From the Torah: Avraham was childless ... and he came in 
et seael a take meme can be undentoad an “PluGer, te 
stranger”] and she conceived ... and the messenger of 

YHWH said to her 
All read: 

I will make your seed many, many 
Too many to count. 

You shall bear a son 
You shall call him Yishmael/God Hears— 
For God has heard your suffering 
Reader: 

Wild donkey of a man he shall be. 
His hand against everyone 
And everyone's hand against him 

And then—facing all his kinfolk shall he dwell 
All read: 

So she called the name of YHWH 
Seeing! 

“You God of 

Therefore the well [where God’s messenger gave forth this 
prophecy] 

was called Be’er LaChai Ro’i, 
the Well of The Living One Who Sees Me 

Reader: 

And God said to Avraham, “As for your wife Sarai 

You shall not call her name Sarai 
For Sarah/Princess is her name 
I will bless her; I will give you a son by her 
I will bless her so that she shall give rise to nations; 
Rulers of peoples shall issue from her 

And as for Yishmael/God Hears 
I hear you; 
Here, I will make him blessed. 

I will make him bear fruit 
I will make him many, beyond and beyond: 
He will beget twelve leaders 
And a great nation I will make of him 

All read: 

Sarah your wife shall bear you a son 
You shall call his name Yitzchak/Laughing One; 



Reader 

All read. 

All read 

Reader 

All read 

One reads 

Another reads 

WI 

) 

and he was an 
on his people 

stable in the sight 

oundations 

thou art the 

ke of us sub 

1 people sub 

God blessed 

ng One Who 

of these texts? 

erses? 

10 is bound in 
t is Ishmael. In 

he Pales 
1, of being 

Rosh Hashanah 

herie Brown, a 

in Washington 

1 this holy Day of 

Remembrance we are asked to Remember his e 

The second teaching: There is no pain that is so great 
estrangement that is so final, that reconciliation is not possi 

ble. Despite the separate paths of Isaac and Ishmael 

creation of two separate peoples with distinct and 

identities and | t t quires us to remembe 

that Ishmael and Isaac will always have the same father 

Their fates will always be ine cably tied to one another 
The third teaching: When we refuse to respond to the 

cry of Hagar, the cry of the en we only focus or 

our own worries and concerns and fail to hear the cry of our 

brot our sister—we condemn ourselves to living desper 
ate lives, cut off from our owr 

God heard the cry of Ha 1 Ishmael. Are 

meant to follow God's 
And the four for me the most important: We 

are being asked on Rosh Ha ) stop seeing ourselves 

always as the victim, and ) living a life based on vic 
timization 

After 1, it v ‘ as forced to wander in 
the desert. It a ‘ imael. If the teachers 

Torah wanted u ocus ¢ 

tion on this most important da 

enough examples from our h 
have a different passage to lister 

Ble SSINg OVE? Third ( up 
Reader: 

We lift the third cup: the cup of de natior 

Say again the blessing over the fruit of the grapevine, and drink. 

Reader: 

Why is this Pesa 
night? 

All read: 

Because tonigt 

Call out to each other 

Tonight the children of Hag: 
and the children of Sarah through I 

call out to each othe 

We too are children of Abraham 
We are cousins, you and we 

As Isaac and Ishmael once met at Be’et 
the Well of the Living One Who Sees 
So it is time for us to meet 

Time for us to see each other, fac 

Time for us to make peace w 

They met for the sake of their de 
We must meet for the sake of our dead ct 

Dead at each others’ hands. 
For the sake of our children’s chil 
So that they not learn to kil 

So tonight we will ask each other Four More Questions 



The First Question 
From the plate with four slices of matzah, lift the bottom slice. 
Say alow 

This is the bread of affliction: it is whol 

whole, no one can eat from it 
Now break it; let everyone see these two pieces. 

Reader: 

The First Question: Why do we br 
All re 

Because the bread of affliction bec 
dom—when we share it. Because th 

to two peoples must be divided in two, so that 
may eat of it. So long as one people grasps the 

it is a land of affliction, and no one is nourishe 
each people can eat from part of the Land 
land of freedom 
Pass the broken pieces of matzah from hand to hand. Each per 

son breaks off a piece and hands that piece to someone else 

Together they say: 

Blessed is the Breath of Life Who brings fo 

the earth and compassion from each earthy-huma 
Everyone eats the matzah. 

One reads: 

A letter from Dalia Landau 
in Jerusalem, who served as an 
Forces, to Bashir Khayri, a lav 
to Lebanon the day before 

January 14, 1988 

Dear Bashir, 
We got to know each other ty 

we have become part of each ott 

you are about to be deported 
After the Six Day War, you 

to see the house in Ramle wher 
my first encounter with Palestini 

living in that house since 1948 
forced to leave. You were a chil 

year old. My family had come to tl 

together with 50,000 other Bulgarian Je 
was considered “abandoned prop 

Following your first visit in 19 
invitation to visit you in Ramallak 

rounded by hospitality. We talked f 
a warm personal connection. However, it be 

our political views were very far apart. Each of 
through the lens created by the suffering of his own ps 

But some change in perspective was beginnit 
place in me. One unforgettable day, your father came 
house in Ramle, accompanied by your brother. Your fa 
was then old and blind. He touched the rugged ston 
the house. He then asked if the lemon tree was still in th 

backyard. He was led to the abundant tree, which he ha 
planted many years before. He caressed it and stood silent 
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Tears were rolling down his face 
Many years later, after the death of your father, yo 

mother told me that, whenever he felt troubled at night and 
could not sleep, he would pace up and down your rented 
house in Ramallah, holding a shriveled lemon in his hand. I 

was the same lemon my father had given him on that visit 
Ever since I met you, the feeling has been growing in me 

that “home” was not just my home. The lemon tree whict 
yielded so much fruit and gave us so much delight lived ir 

other people’s hearts, too. The spacious house with its high 
ceilings, big windows, and large grounds was no longer just 

an “Arab house,” a desirable form of architecture. It | 1a 

faces behind it now. The walls evoked other people's 1 
ories and tears. 

It was very painful for me young woman twenty 
ago, to wake up to a few then-well-hidden facts. For examp! 
we were all led to believe that the Arab population of Ramle 
and Lod had run away before the advancing Israeli arm 

1948, leaving everything behind in a rushed and co 
escape. This belief reassured us. It was meant to preve 
and remorse. But after 1967, I met not only you, but a 
Israeli Jew who had personally participated in the expulsion 
from Ramle and Lod. He told me the story as he had 

enced it, and as Yitzhak Rabin later confirmed in his memoirs 

While I was learning to live with these painful facts, you 
were imprisoned. You were charged with planting a bomb 

that killed several civilians. My heart aches for those mur 
dered even now. For your crime, you sat in prison for fifteer 
years. Passing the Ramle prison on my way to work, I often 
wondered if you were there. I never had the courage to ask 

Tt was too painful 
After my marriage and the death of my parents, I inher 

ited the house in Ramle. I shared our story with my hu: 

band, and he and I both felt that we wanted to dedicate th 
house to some healing purpose 

Following your release from prison, we sought you out 
and met you. I felt that you and I, your family and mine 
were bound by a strange destiny, that the house with which 

our childhood memories were connected had forced us to 
face each other. However, our conversations revealed that 
despite the passage of time, your basic position has not 

changed—and this makes it impossible to find common 

ground. Perhaps some day, if we are both willing to make 
sacrifices, some kind of mutual forgiveness may ye 

{The Landaus turned the Ramle property into the site of 
the Open House project, providing educational services to 
the Arab community in Ramle and serving as a meeting cen 

ter for Arabs and Jews.] 
Reader: 

Now there are homes that have been turned into dust. Gila 

Svirsky, an Israeli who lives in Jerusalem, an organizer of Bat 
Shalom—Israeli women who work closely with Palestinian 
women—writes an open letter she calls 
Here Anymore. 

ena Doesn't Live 



Palestinian 

border of 

entirely of 

in our 

yrogress with 
ho was with 

a closed 

s the officer 

or invented 

sended 

he went 

1 all the fruit 
ed over a 

hed the 
seen anyone 

young 

from a very 

pening fire 

ere shoot 
I saw 

a clear vio: 

rmy, whict 

opens fire. 

rs to stop. The 

The 
by a bullet 

nother of the 

oldiers when she 

sup, the 

back next 

1 new tradition 
build, the 

ain. As one of 

effort and even if 

iis to stop. The mes 
oreign political 

leaders have begun to raise the issue of home demolitions 

with Israeli leaders. Write to your congressional representa 
tives, the president, and others in power. Tell them that the 
Israeli demolition of Palestinian homes must be stopped 
Say it in the subject line, so they get the point quickly. And 
circulate this letter to more peopl 

The Second Que stion 
Hand two sprigs of mint to everyone; have each person dip one 

sprig in the horseradish, and one in the sweet charoset paste 

All say together: 

3lessed are You, Breath of Life ho breathes life into 
adam and adamah, into human-ea 1g and the ear 
humus, Who brings forth from t arth what keeps the 
human alive, and brit h fr he human the compas 

rat restores life to the earth 
Each person eats first the sprig dipped in horseradish, then the 

one dipped in charoset 

Reade 

The Second Question: Why do we dip herbs three times 
once in salt water, once in bitter herbs, and once in sweet 

charoset? 

All read: 

First for the tears of two peoples i and Palestiniar 
then for the bitterness of both pe sting ruined lives 

and then for the sweetness of two peoples, Palestinian and 

Israeli. For the future of both peoples, who must learn not 
to repeat the sorrows of the pas the joys of the 
future 

One reads: 

On March 14, 1997, the J etold an eyewitness 

account of new bloodshed 

We got out of the bus at the observation point and 

started to see all the process of th pumps at the (former 
Naharim electricity plant. In the middle of the description 

suddenly we heard a burst of fire. I looked up and saw a 
Jordanian soldier firing from the observation tower 

I shouted to the girls to go down the bank which was 

covered in mustard plants in bloom. The girls started to 
take cover as one burst came after another 

The soldier saw that he was succeeding, so he came 

after us to the edge (of the slope) and started firing at us from 
face-to-face distance. He had to change a mag 
he did so, which didn’t work, that was th 
nightmare. I still can’t take in what happened here 

I started to call the girls who were around me and sav 
that some of them didn’t answer me. I said to myself, “What 
will happen until help comes?’ so I started to push them 

into the field and covered them until help came 
“They are hysterical. We didn’t them all the truth 

We told them that some are wounded and some of them 
would not be coming back to us. 

Within days, King Hussein of Jordan came to visit the 



seven Israeli families whose childrer er Later in the afternoon, two small groups of wome 
said to them, “No words can exy rated themselves—Israelis from Bat Shalom and Pale 
how my family feels, | € e cor from the adjoining village of Beit Sahur. Together we f 
a loss that all of us suffered. I fee a joint delegation to pay a condolence call at the home of 
and I feel that if there is anythir Salah family, whose son Abdallah had been killec 
all the children enjoy peace anc Yi Saturday by Israeli cross-fire in the territories. 
sider me a brother and a membe We filed into the room and each woman, in tu 

One reads: a few quiet words to the mother who sat stonily in 
Another letter from Gila S k ner. We took seats around the room—by then we 

Since the bulldozers haps forty women there—and some of the womer 
Abu Ghaneim [Har Homa ‘ weep. One of them said that the grandparent 

dozen tents has sprung up or site. F were refugees of 1948 ... from Jerusalem, of cours 

last couple weeks, hundred A man came in and stood at the doorwa 
have come to this site eve It father of Abdallah, the martyr,” he announced 
there)—to protest, express ke it Hebrew. “My son, the student,” he added. He ther 
one another that this is speech that sounded—and he said it was—rehearsed 
side can do it alon edly in the media over the past five days: “My son w 

Last Thursday in trouble with the army a single day of his lif 
l from many Israeli and Palest good student and going to be an engineer. The 

together on the hi over our heads was for him when he would get mar 
Representatives of a dozen vas a moving eulogy, spoken with much love and t 
about ending the bloods! One of the women from Bat Shalom said a f 
sharing Jerusalem as a capit about the sorrow we felt over Abdallah’s deatt 
cooperatively on this land ct yrayers that there would be no more violence and bh F I 
words seemed so ¢ That opened a flood of wrath from the mother 
across the valley, a reflectio are the Israelis when my boy is killed? Where is th 

their way out of the rocky t Why did King Hussein get down on his knees to a 
But perhaps the most en giveness in Israel, but Netanyahu does nothing? | 

The organizers had set dog, the son of a dog, and I would kill him wit 
tresses down so the chi hands, if I could.” We sat and listened to her unans 
Soon they were questions, responded when she allowed us, heard he 
count to ten in Arabic fo one of the Israeli women kept her hand on 

that it’s his turn to hid E throughout. The mother would not cry among 

of the landscape, and sudde f a father had let himself do. When she drew 
the blue skies and green-covere« women stood up 
posed as a group, holding th ‘ May Allah have mercy on his soul,” we eac! 
front of them as the media ca embraced her before parting. As we left the hom 
tions, eclipsing for a mom« of us was handed a glossy picture of Abdallal 
behind them serious-looking twenty-one-year-old. He look 

We adults settled into com would have made a fine engineer 

some “un-organized” si = = 

observe. It was a group of | ; The Third Question 
perhaps eight to ten years ol t t Reader: 
pletely mixed up with one another 
Shalom Aleikhem” together, w! 

rendered as “Shalom Aleifa 

The Third Question: Why does the Torah teact 

stranger lives-as-a-stranger with you in your land 
not oppress him. The stranger who lives-as-a-stranger 

mean “we bring peace to you hagar| with you shall be as one of your citizens; You st 

her as yourself.” come.” When that was ov 

with gusto “Biladi” My Cx V All read: 

neously become the national a Because Torah teaches 

These children will grow into ac Hagar HaMitzria [Hagar the Egyptian] was 
state. It reminded me of the f our midst, and we oppressed her; We were strans 

who helped create their own state of Isra¢ Land of Egypt, and the Land of Rome, and the Land of 
on both sides to ever extinguish, I thot Spain, and the Land of Germany—and they oppressed us 

TIKKUD 



Though we were the smallest and 
The birthing begar 

When the waters of the Red Sea brok 

We were delivered 

So tonight it is our task to help the Mid 

WI Vho tonight is 

e 

v people 

Say again the blessing over the fruit of the grapevine, and For tonight onl can give a new | 
drink. of Israel 

And only 

One Reads: Ishmael 
The Four Children 

Jur lives are in each other's 

No Pharaoh can force us t 

romise 

1, both One reads or sings: 
fad tes conn Sarah and Hagar 

hildren I am calling you oh Sarah 
love each this is your sister 

calling through the c 
f history has to reach you from afar 

1s already ee Here is my son Ishmael 
‘our sisters son al 

ve share the sons of 
two peoples one tribe 

Oh yes I am your Sarak 

I remember you Haga 
your voice comes through the dist 

n each one 4 cry upon my heart 

in our own 
It was I who cast you out in fear 

iaive one, the 
' yet your vision sur 

ing to birth? : 
| to reach your destin 

can we truth 

in deeply hear But it wasn’t till my Isaac lay 

1 people, that that I recognized your peri 

the danger to your life 

I tremble now H 
= for our peril’s stil 

eader: 
The Fourth Questions‘ a we will not survive : 

we must speak each other's nam 

We must tell each others’ storie 
make each other strong 

and sing the dream of ancient la’ 
where both of us belong 

That was the beg \ wee 
When Pharaoh's d ; aa we must hear the prayers 

where spirit first was sown 

Fe Soe that all of our children 
pat: may call this land their home 

And our Ff 

When God became our Midw 

And named us Her firstborn 



If the Seder is being held on April 4, use this passage as it is 

If not, modify as necessary. 

Reader: 

Tonight we gather on the anniversary of the death of Martin 

Luther King, Jr. He taught us h 
ahead is harsh and dimly lit 

“However dismal and 
circumstances, we know tha 
dwells with us in life’s most confi 

On the very night before his 
ancient images of freedom from 
ney toward the Promised Land 

“I just want to do Ge 

go up to the mountain. And I’) 
the Promised Land. I may not 
want you to know tonight that 
Promised Land. So I’m happ 
man. Mine eyes have seen tl 
the Lord!” 

One reads: 
Ishmael 

O Ishmael 
Listen. 
It is Isaac speaking 
Too long have we crossed sw« 

Too long has there been desert 
Where nothing grows 
Only Death 

Let there be peace 

One night 

At the foot of Sabbath 
I waited for you 

You said you would come to 
And meet me face to face 
I watched you, Ishmael 
As you rode above the desert sa 

On a strange, colossal camel 

With smoking hooves 

Across a cloudless sky 

You alighted 
And I ran to meet you 
And held out both my hands 

I have waited for this mom¢ 
Countless generations. 
We wept and embraced 

O Ishmael, 

How long shall we w 1other 
How long must there be rancor and mistrust 
How much more blood must still be spil 

Before the final epic? 
How many shall we shovel in the sand 
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O Ishmael, 
Let us be reconciled at last 
In the field of the dead, 
By the gravestones of our beloved sons, 

As we were once long ago 
By the field of Ephron 
In the cave of Machpelah 
When we buried 
Our father, 

Abraham 

O Ishmael, 

My Brother 

Eat dinner, and after eating, sing: 

From You I receive, 
To You I give, 

Together we share, 
And from this we live 

Finish by singing “We Shall Overcome,” and end with either of 

the songs from the beginning. 

And everyone ‘neath vine and figtree shall live in peace and 

unafraid [repeat twice] 
And into plowshares beat their swords; nation shall learn 

war no more [repeat twice] 

This effort was initiated by The Shalom Center (P.O. Box 380, Accord 
NY 12404, phone (914) 626-7272, email shalomctr@aol.com 
assisted by Break the Silence, a network of American Jews c 

was 

mitted 
to peace between Israel and Palestine. It draws upon the model Seder 
of the Children of Abrabam created by Rabbi Devorah Bartnoff, z'l 
Catherine Essoyan; Rabbi Mordechai Liebling; and Rabbi Brian Walt 

npiled by New Jewish Agenda, and published by Adama Books in 
5 the efforts of Reena Bernards, Jeffrey Dekro, and Esther 

Cohen. Most of the selections from Torah and Koran were chosen for 

the 1984 Seder, and most of the “Four Children” passage appeared 
there. Wherever a new passage or liturgy is not otherwise credited, it 
is by Rabbi Arthur Waskow, director of The Shalom Center, who also 
shaped the Seder. Naomi Mara Hyman and David F. Waskow helped 

trace some sources. Copyright © 1999 by Arthur Waskow QO 



SOUL AND SOCIETY 

Easter, 
Passover 
and All That 

Matthew Fox 

t our Seder meal a year ago at the 

University of Creation Spiritua 

with two hundred persons in atten 
dance, a Tibetan Buddhist rose and 

I am so thrilled to be at this Seder. I 

any Jewist and this is the first 
ited to a Jewish rit 

ual. In fact t know the Jewish people 

had any rituals ny Jewish friends are always inviting me 
» Buddhist meditation centers. sign of our times! 

This reminds me of the rabbi I know—in fact he con 
ducted our Seder ar—who, while in the seminary in 

the Seventies, kept asking his professors, “Tell us about our 

mystical heritage. I want to study Jewish mysticism.” 
Finally, after nstant pestering, the professor replied 

n!” On graduating, he went to 
esh and his community for three 

about mysticism 
ysticism is not restricted to Jewish 

abbinic seminaries. I have rarely met a 
a Protestant minister who was instructed 

which is our shared cos m literature of Israe 

mological, feminist, and mystical heritage (and which the 
} 1istorical Jesus knew so well). In m lve-year training as 

a Dominican we never once studied the mystics. I never 
once heard the name “Meister Eckhart” mentioned even 
though he was a Dominican and the greatest mystic of the 
church. The modern era and contemporary academia are 

biased against mysticism and are practically ignorant of the 

Cosmic Christ (or Buddha Nature or Cosmic Wisdom) tra 
ition. Being ignorant of this tradition, we don’t get what 

the Easter fuss is al 
The most profound grasp of Easter comes, I believe, not 

from a Christian writer but from the Jewish prophet and 

feminist psychologist, Otto Rank. Rank said that the idea 
of the resurrection of Jesus from the dead is the most “rev 

uthor r g The 

d Sins of the Spirit, Blessings of 
rin March 1999. He 

Spirituality in Oaklar 

founder of the 

510-835-4827, 

olutionary idea” ever proposed by the human species. Why 
would he say such a thing? In his work with artists, Rank 

came to the conclusion that fear of death was the ultimate 
block to the creative process. Fear of death leads to fear of 

life (an insight on which Ernest Becker's posthumously 
awarded Pulitzer Prize book, The Fear of Death, is based) 
Rank analyzed the evolution of the human species in terms 
of its quest for immortality or soul. Tribal people found soul 

in the tribe; the Egyptian pyramids guaranteed the immor 
tality of the pharaoh, an immortalit vhich ordinary citi 
zens could participate vicariously; Greeks found soul in art 

and beauty; Romans in law; Christians from the fourth cen 
tury on in family; Freud in psychoanalysis 

But Rank believed that Jesus and Paul democratized soul 
by putting forth the belief that everyc surrects from th 
dead. Death is no longer anything to be feared by anyone 

For believers, the Easter event symbolizes the triumph of 
life over death, spring over winter, justice over injustice, lib 
eration over captivity. And this assurance allows us to get on 
with living. And living means above all for Rank, creating 
The empty tomb becomes a fertile womb. Rank interprets 
Deuteronomy “I put before you life and death, choose life 

to mean: Choose birth. Choose creativity. Give birth 
It takes a mystical sense, a sense of the Cosmic Christ, to 

grasp the impact of Easter because, as the Jesus seminar 
scholars tell us, the resurrection is not about the historical 
Jesus as such. The tradition of the Cosmic Christ is that of 
the divine wisdom that is found in every being in the uni 

verse, the light of the Divine in all things. Those who 

reported experiencing the risen Christ did not say, “we've 
seen the historical Jesus, we've seen the historical Jesus 

Rather, they said, “we've seen t But Lord 



EATING MEAT? 

VEGETARIANISM: 
Essential for Jewish Renewal? 

Richard H. Schwartz 

pirituality has led to a growing awareness 0 

unity of all beings, of our fundamental inter 
nectedness. For some this reflection has stay 
the level of purely personal enlightenment without 

much manifestation in behavior, but fo: is ur 
standing has led to a greater sense of responsibilit 

toward all other human beings, and second toward anim 
One form that this awareness takes is a growing 
toward vegetarianism 

No surprise, then, that the Jewist enewal consciousness 

that increasingly manifests in all the various denominations 
of Judaism has a strong proclivity toward vegetarianism. Let 
me explain why I believe that Jewish renewal must associat 

itself with vegetarianism 
Jewish renewal means a return to Jewi 

process Rabbi Arthur Waskow has calle« 

struggling with the Torah and Jew 
deeper meanings. Jewish vegetaria 
stantly wrestling with a traditior 
has been centered on animal sac 

meat during festivals, but that, on tl 
strong indications that vegetaria’ 

Jewish tradition 
God’s first dietary law allowed onl 

“And 
ing seed which is upon the face of the earth, anc 

d said: ‘Behold I have 1 

in which is the fruit of a tree yieldin 
for food.’” (Genesis 1:29). Some of the 

have taught that permission to eat meat was given later 
Nee tics ieee on foipeaple s weakness: an 
many prohibitions and restrictions were applied t 

alive a sense of reverence for life 
© The great Jewish philosopher Maimonides felt th 

animal sacrifices were a concession to the practices of a tir 
when the common mode of worship involved sacrifices anc 
that the Israelites were not ready to worship in a way rad 

cally different from their neighbors. However, human sacri 
fices were eliminated, pagan practices were forbidden, ar 
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sacrifices were confined to one central location with the 

hope that the Israelites would be weaned from this practice 
¢ The prophets stressed many times that God preferrec 

mercy and justice over animal sacrifices, and that the sacri 
fices were in fact an abomination to God if carried out with 
out efforts to combat poverty and oppression 

¢ Rabbi Abraham Isaac Hakohen Kook, the first Chief 
Rabbi of pre-state Israel and one of the outstanding Jewish 
philosophers of the twentieth century, believed that 

many Jewish dietary restrictions implied a hidden repr 

mand designed to keep alive the feeling of reverence for life 
He taught that people will again be vegetarians in the tin 
of the Messiah, basing this view on Isaiah’s prophecy about 
the harmony and peace that would prevail during the 
Messianic time: “And the wolf shall dwell with the lamb 
and the lion shall eat straw like the ox” (Isaiah 11:6-9) 

© Rabbi Shlomo Riskin, a highly respected modern 
Torah commentator, has stated that “the laws of kashrut are 

designed to teach us compassion and to lead us gently to 
vegetarianism.” 

Vegetarianism is not only a messianic goal, however, but 
one we need to pursue in the here and now. Jewish renewal 

emphasizes that each of us should attempt sékun olam, the 

transformation, healing, and repair of the world. In 
response, today’s Jewish vegetarians are challenging Jews 
to adopt vegetarianism to protect the environment, help the 
hungry, take care of our health and lives, and treat animals 
with respect and compassion 

© Judaism teaches that “the earth is the Lord’s” (Psalm 
24:1). We are to be partners and co-workers with God in pre 
serving the world and seeing that the earth’s resources are 

properly used. However, non-vegetarian diets require the 
wasteful use of land, water, energy, and other agricultural 
resources, and contribute substantially to many environmen: 
tal threats, including air and water pollution, soil erosion and 

depletion, the destruction of tropical rain forests and other 
habitats, and global warming. Vegetarianism thus becomes 
part of a practice Jewish renewal calls “eco-kashrut,” which 

means that to minimize our damage to the environment all of 
our actions, along with eating, must be kosher. 

Jewish renewal, as Michael Lerner has pointed out 
(Jewish Renewal, xxiv), “will not accept a world in which 
some people live in luxury and affluence while others are 



to heart 

orms of car 

ative disease 

ring to animals, yet today ani 

ane conditions, in 
rowidesd confined cng al ¢ they are denied fresh 

action of their basic rcise, companior 

needs and instincts. In the most straightforward way, vegetari 

ans show their concern for ar not eating them. 

Taken together, these examples are powerful evidence of 

that animal-based diets violate basic Jewish teach 

s. Few people put the matter so plainly because they are 
1 to shake the status quo. Yet challenging the status 

quo is an important aspect of Jewish renewal too. 
has pointed out, many Jews leave As Rabbi Lern 

Judaism not because it is too different from the larger soci 

ty, but because it is too similar. In the Western world, vege 
tarianism ways been viewed by the majority as 

threatening. As early as ancient Roman 
times, vegetarianism was “one of the signs of a radical 

thinker, the individual who criticises the status quo, who 
desires something better, more humane and more civilised 

for the whole of society.” (Colin Spencer, The Heretic’s Feast. 

A History of Vegetari 97) 

Shifting to a diet based on fruits, vegetables, whole 
ains, and legumes is an effective way to challenge the dom 

inant paradigm that stresses one’s own benefits without suf 

ficient consideration for the harm that might be done to 
other people, animals, and the environment. By refusing to 
eat meat, vegetarians also can help shift the focus of Jewish 

life from materialism and conspicuous consumption to the 
sanctity of every day living. Vegetarianism is an effective way 
of showing idealistic young Jews how Judaism can apply to 

every aspect of life, not just a few sacred occasions or holy 
days, and how Jewish values can have an impact on some of 
the critical problems facing the world today 

In view of the strong case for vegetarianism that can be 

made based on Jewish teachings, I hope that the considerable 
energy, talent, and commitment of the Jewish renewal move 
ment will now be channeled into the doing of a great kiddu. 
Hashem (sanctification of God’s name) by strongly promoting 

a widespread discussion of Jewish values related to our diets. 

Such an effort will help many Jews decide to adopt sensible 
healthy, ecological, plant-based diets, resulting in great bene 
fits for them, for Judaism, and for our threatened planet. 

VEGETARIANISM: ESSEN S 51 



EATING MEAT? 

Meat Eater 

Kimberly French 

ight years ago I moved to the country. I 
everything—a vegetable garden, fruit trees 

ets, and animals, Especially animals. Some o 
animals arrived unbidden, like the two 

kittens that someone dumped across the street with an op 
can of cat food. Others, I researched and then searche 

I sought out a family whose sheep won top p 
fairs. These people were as crazy about animals as I 
went back to their farm again and agair 

ture, weaving, and everything English. I drank a lot of 
asked a lot of questions about food, shelter, fenci On my first trip, I found Jackson sawing a hog in half 
types of wool, ease of lambing, veterinary care, disposal He pointed me toward a young woman with bleached 
sheep that get sick and die. Then I bought three sheep permed hair and a Guns ’n’ Roses t-shirt, who was making 

“What do you do with them?” every <s me change over a carcass in the cutting room. “She'll show you 
where to put him.” 

the answer was no. I even stopped bu dog food that His daughter, Wendy, came out, and I unloaded my first 
had “mutton byproducts” in it I 

what they mean You don’t eat them, do you? 

six-month-old lamb. A few months earlier he’d caught his 
each spri horns in a pen and ripped them off. They’d grown back ir 

I thought I could manage up to t sheep. But I soor 
And so my little flock gre 

lumpy. My other sheep had names from novels (Celie, Lucy 
realized that five or six was closer hat my pasture anc Codi) and from public radio newscasts (Nina, Cokie 
energy level could handle Boutros), but I’d named him Dinner and his twin brother 

From the beginning I hadn’t ruled out eating lam Lunch. I treated the others like pets. I fed them dropped 
raised. I had eaten meat all my life. Where was the logi apples. I scratched Boutros’ back until his eyes rolled in an 
buying meat that had had who knows what done to it \ ecstatic swoon. But I had barely handled Lunch and Dinner 
Thad healthy lambs in my backyard? In my third summer of Unused to the halter, Dinner dug his hooves into the 

sheep raising, with two adolescent rams mounting ¢ gravel. “Don’t pull his wool or you'll bruise the meat 
thing that moved, the time had come to face the quest Wendy told me. He bucked, and I yanked him toward the 
dead-on pen. Once he was in, an enormous ram kept humping hin 

Dinner bleated continually 
oger Jackson (a pseudonym) became my henct “How do you want him cut up?” Wendy asked 

“What are the choices?” He kills animals for a living, ( sor Day we 
took three sheep to his slaughterhouse. I made thre She pulled out a big piece of butcher's paper and scrawled 
each time with one sheep stuffed into a my name and number, “Boned and rolled, steaks, chops 
bleating the whole way How do you eat?” 

Within minutes of enterin I didn’t eat much meat. I wasn’t sure I'd be able to eat 

casses hanging, guts spillir this meat at all. I couldn’t answer 
smelled rusty blood an’ “Why don’t we give you a variety? That way, when you 
just two rooms: a killing room and a cutting room come back next time, you'll know what you want 
hidden. No one asks “Ma ou?” Customer 

asked Jackson if he’d be interested in buying the lamb’s expected to pick their way amor ads, pelts, and unid: I 
tifiable gore on the floor and interrupt the killing or ct twin and a ewe. He met me with a feed bag and, some 

r to state their business. how, single-handedly stuffed Lunch into it. I couldn’t 

feeling tenderness toward Lunch. He had his mother’s 
berly French is a f pretty face, and I could tell by the way he kept tentatively 
Ih 

small homestead in so approaching me that he could be a pet 
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d me to make 
get him in there 

inch weighed 

e. “Good 

een gnawing at 

ejected her twin 

tried to nurse. She’d 
ay. I'd tried to get 

n, but one had 
1 ad struggled 

s Thad taken him 
wursing. With furi 

er head with one 

1 the other hand 
kpack. I'd also 

ool its mother into 

t called “grafting 

bottle lamb. He 
in the air when 

as sure to go. 

a few signs, but no 

She infuriated me— 

I knew that any 
eased, “A new 

ghosts who trekked 

huts into the deser 

plural, joined 
I 

Codi stepped politely acros: 
slaughterhouse. It could have beer 
broke, huh?” Jackson called over, smirking 

Jackson had told me he'd teen to fifty c 
pound for an olk 1g on how muc 
He eyed her and r t she was wo 

eight cents on 130 pounds g fingers fumble 
calculator. He did the multiplication twice: $36.40 

Can you make it forty 
No, that would be thirty-one cents a pound 

back. “I might lose money at that 

Because you e so cute an and vivacious, here 

forty, but I don’t do that all the I'll get it out of you 
next time 

I took the extra $3.60—not one of my prouder moments 
I drove away, listening to Codi’s distinctive deep bleat ring 
ing out from the barnyard nois: 

| porter y ewes the next season. But r 
with Jackson was unfinishec 

A scene in the movie Re 

business 

a few years back had 
stuck with me. The filmmaker returned to his hometown of 

Flint, Michigan, and documented what had happened since 
the General Motors plant shut down there. One woman 

raised rabbits for a littl As she answered ques 

tions, she cuddled a white bunny. Then she offered to show 
how she kills her rabbits, broke its neck, and proceeded to 

skin it. The Cambridec, Massachusetts, audience eroaned 

and laughed at her. Their squeamishness disgusted me. I 
hated it in myself 

| Both sets of my grandparents slaughtered steers, hogs. 
and chickens on their farms. My parents grew up not just 
knowing, but seeing, that hamburger came from cows 

bacon from hogs, drumsticks from chickens. If they had felt 
any squeamishness, it was squelched early on. But not for 
me. The disembodied act of buying meat in a supermarket 
felt completely ordinary—until I started trying to make th 

pieces of my homestead fit together. Something didn’t fee 
right about dropping off my animal, then picking him up it 

little packages. It was as though I had made a long journey 
to participate in a terrible but enlightening rite, then t 

tail and run 

I wanted to know how my animals were turned into 
meat. Jackson agreed to let me watch him work. I arrived 
on a Thursday afternoon 

Jackson killed two animals before I could figure out ho 
he did it. He herded another one from the maze of pens 
outside into a red steel chute. He wrapped a chain around 

its right rear | en lifted the front wall of the chute 
enough to shove it into the room. He pushed a switch that 
hung from the ceiling. A hydraulic lift hoisted the animal 
Its free rear leg thrashed. He lowered it, slowly, headfirst 
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Bringing out Radiance 
in the Faces of our Elders 

ne of my bumper stickers reads: Be kin 

your children—they will choose your nursir 
home. Reactions: (a) a chuckle, (b) an uncom 

fortable chuckle, (c) a moment's flash of ter 
Here are five programs for anyone who believes 
are some nursing homes that could be (a 
erately, (c) vastly improved 

1. SECOND WIND DREAMS goes into nursing homes anc 
asks the residents, what is your dream? then m 
dream come true. Now in more than two hund 
homes in North America, Second Wind Dreams ha 

everything from buying a dress for a woman who h 

gone to worship services in years because she didn’t } 
anything nice enough to wear, to flying ar 
old man from South Carolina to see 

brother in California whom he had 
buying a radio with a tape deck a 
When she had her wish fulfilled put a tape in 

deck and got up to dance } 
cost $25 or less. This is Big Time, Awesorm 
details, contact: Second Wind Dreams, 4031 W 
Marietta, GA 30062, attn: PK. Bevill 0-9 

gatric@aol.com, website: www.secondwind 
2. ARE ANY NURSING HOMES DOING IT JUST RIGHT? Y 

Trust me. Make one phone call. Contact Neila Hougt 
Daggett, the former activities director at Harb 

Healthcare-Crestwood, 40 Crosby St., Milford, NH 03 
603-645-6500. Ask about Martha 

astonishing activities of the other re 
horseback riding, helicopter r 

dancing lessons, fancy dinners staurants. I 
been there (having read about it in Good H 

couple of years ago). What you hear will bl 
all because the program director, Ms. Hou 
said, “Of course. Why n 
It’s against the rules 

3. IMAGINE PURE (RIOTOUS) FUN parties consist 
nursing home residents and members of th 1¢ local Har 

Davidson chevra, I have the 8 x 10 glossy p 

Dar 

4 collection of essays about ¢ 

and Tell Me a Mitzvah, Tze 
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spoken to the people who did it, and, most of all, seen the 

videos. Here's the key: get the video, turn off the picture 
and just listen to what is going on. Laughter. Wonderful 
heartwarming, laughter-from-the-kishkas. To make your 
own biker party for elders contact Beth Huber or I 

Moose, Stanly Manor, Inc., 625 Bethany Rd., Albemarle, N¢ 
28001, 704-982-0770, email: Imoose@cte.net 

4. WANT TO REVAMP YOUR NURSING HOME? Dr. William 
Thomas’ program, The Eden Alternative, is a wonder to 

behold. Eden homes are based not on a medical model, but 
rather on a human (read: menschlich) model. Let’s be 
with some statistics: in the first full year, he reduced the cost 
of medications from $220,006 to $135,901, a savings of 

$84,105, more than 38 percent! By the end of two and a 
half years, the cost had been reduced by 50 percent from 
pre-Eden days. The kicker: there were 50 percent fewer 
infections than at a similar home nearby 

In Eden homes you'll find a great abundance of animals 
(the first Eden home I visited had approximately eighty res 
idents, eight cats, four dogs, and one hundred birds), plants 

(by the hundreds, the air was so fresh), and on-site child day 
care facilities (for constant interaction between the elc 

and little children). They also wisely reconfigure the pow 
structure, allowing front-line people like attendants, nurse’s 
aides, and the folks who change soiled diapers to make mor 
of the important decisions. They are the ones who know the 

residents best of all. Three states—Missouri, Texas, and 

North Carolina—are already instituting the program in their 
state-owned homes. Private nursing homes throughout 
North America are seeing the light. You can learn about the 

program by reading Dr. Thomas’ books. Start with: Li/ 
Worth L g: How Someone You Love Can Still Enjoy | 

in a Nursing Home. Read it, and pass it on to someone in a 
position to change things in a home in your community. You 
can round out your reading with his second book, too: Op 
Hearts, Open Minds. Contact: The Eden Alternative, c/o Dr 
William Thomas, 742 Turnpike Rd., Sherburne, NY 13460. 

607-674-5232, fax: 607-674-6723, email: eden@norwich.net 
website: www.edenalt.com 

5. IF YOU HAVE LOCAL INDEPENDENT HOUSING for your 
elders, and if federal funding was involved in the project 
then the residents are entitled to have pets. I suspect many 

continued on | 



INTERVIEW 

AN INTERVIEW WITH 

Senator 
Charles Schumer 

rchitect of the 

in your prime 

you want to 

tackle? And in 
ple to say about you? 

) say about me is 

Senate and the 
seople’s branch of 

ice in people’s 
I’m still basically 

| eal things done to 

NEWFIELD: 

SCHUMER: The 

NEWFIELD: 

e is education. 

ect that mystical 
1 classroom thou 

sands a 
ScHUMER: \X ed in the crime 

No, there are 
And the best 

1 in the Crime 
around the country ar 

NEWFIELD: Rey e success 

ScHuMER: Replicate success using federal dollars as an 

incentive, a partial incentive. In education, I’m going to try to 
I vant to do is improve the qual 

ea lot of people who want to go into 

t's fundamentally a very fulfilling profession. But 
e financial support. We pay starting 

¢ quality people 

umnist for the 
nm on Robert 

that we need. I want to make seople who 
want to go into teaching to d 

NEWFIELD: How do you do th 
tees, Ba 

1 the three commit 
ing, Judiciary, and Rules, that you have been 

assigned to? 

ScHUMER: You don’t 

NEWFIELD: You don’t need to be on a relevant commit 

tee to reform education? 

ScHuMER: Correct vins in the Senate. For 
example, I’m going to put mak | tuition deductible on 
the floor; it's something I campaigned for. I won't put it on 

the floor January 15t n going to have to talk to every 
senator. I’m going to try to line up a Republican co-sponsor 

and build a coalition—but I don’t have to be on a commit 

tee to do it 
What I want to do first with education is my student 

loan idea. Basically, if you go into teaching and teach for five 
years, your student loans should be forgiven. It doesn’t cost 
that much 

NEWFIELD: You got over 
against Senator D'Amato. Bob Abrams got only about 59 

rcent of the Jewish vote 

percent in 1992. How did you do that? What does it say 

about the Jewish community? 
SCHUME 

Jewish voters care. They want someone who's good on 
: It says a number of things. First, it says that 

Israel and who's good on Jewish issues. But they also want 
somebody who's going to be pro-choice and pro-gun con 
trol and pro-gay rights. To the vast majority of the Jewish 



INTERVIEW 

community, just being good on Israel or on Jewish issue 

not enough 
I think the second thir 

that some people made in this electior 
NEWFIELD: Name them 

Scuumer: Well, Finklestein and others 
NEWFIELD: You mean Arthur Finklestein and Asser 

man Dov Hikind? 

Scuumer: Right. It utterly ama: 
D'Amato understood the Jewist 

he’s going down with the Jewish community it 
and he brings out Dov Hikind, who is just nasty 
wall. Hikind said because I voted against the Gulf War, I’m 
for Saddam Hussein. It is my profound belief t 
time he put Dov Hikind on, I gained with the Je 

For every one vote I lost in Boro I 
in Westchester 

NEWFIELD: Do you think D’A 
grasp the diversity of the Jewish community 

ScHuMeR: Correct. You see, they won in 1 
tive campaigning. But they won because they ha 
Heights, which had riots in 1991. And 

D'Amato is strong 
They said that I didn’t care about the Holocaust becau 

I missed a vote that was purely procedural—how could 
say that? That tactic would have won over Schumer haters 
who weren't voting for me already. But it wouldn’t I 
won over voters in the middle. I think it alienated Chris 

voters. So, I think their Jewish-vote strategy of being 
negative, and divisive hurt D’Amatc 

NEWFIELD: How did you feel personally, as a patrioti 
sensitive Jew, when people would try to imply you were syr 
pathetic to Iraq? As a human being, what did it feel like 

Scuumer: I felt it was outrageous, and I thought it 
cheap shot. Voters aren’t that stupid, they're not 

gullible. And I regarded it more as a reflection on D 
campaign than as a reflection either on the truth or o 

NEWFIELD: Do you think the Jewish vote 
given your success and Barbara Bc success natior 
becoming more liberal again afte d when Jews 
voting for Nixon and Reagan 

Scuumer: I don’t know if they’re becoming “more 
eral” again. After all, on socia' 1es I think J. sare libe 

But on crime and on economic issues, they’re not as 
as they used to be, for obvious reasons. I think, thoug! 
Jews are afraid of the Christian Right. More than f 
because Jews are pretty secure in America these days 
thank God for that—Jewish people are tolerant people 

they don’t like it when they see all these negative attacks 
turns their stomachs. One year on immigrants, the next 
on gays, the next year on blacks. They say to themselves 
this is not the place for me 

I’ve met lots of Jewish business people who are Repub 
licans, who are not liberal by any stretch of the imaginatior 
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but who are highly uncomfortable with the Republican way 
of winning votes. I think that discomfort is going to con 

tinue until the Republican party becomes a party which 

bases its appeal more on unity and on positive issues, even 
issues I disagree with, than on saying “I don’t like that 
group, so everyone vote for me.” 

NEWFIELD: So you see tolerance versus intolerance as a 
fault line in American politics? 

ScHumeER: Correct, I do. America is a remarkably tol 
place. De Tocqueville said the great driving force in America 
was toward equality. I think that’s still true in a lot of ways 

NEWFIELD: On that point, I know that you've said that 
other things being equal, you would like to see a black or 

Latino person, unnamed, be the mayor of New York City 
after Giuliani. What is the principle behind that impulse? 

ScuumeER: I didn’t say this when you asked me the ini 
tial question about my legacy, but, if I could be somebody 
who could heal the racial divide in America, then, after 
twenty-five years, I’d go to my grave a very happy and satis. 
fied man. To go back to de Tocqueville, in the 1830s when 
we were a nation of farmers, he said that America would 
become the greatest country in the world, but the one poi 

son that could do us in was racism. Let me give you a sepa 
rate example. I walked into the Senate chamber yesterday 
for the first time, and I saw all the senators: No blacks! No 
Hispanics! America would be a better place, we would all 
live together better, if minorities had more representation 

That doesn’t mean I'll always side with a minority over a 
white. I try to judge the best candidate. But overall I thir 
that is a goal that we all should be working for 

NEWFIELD: How would you apply that goal to the next 

ection in New York City, in general principles? 
ScHuMER: Well, in general principles, treat each person 

on his or her own. That is an American ideal. I got where I 

did not because of my last name, not because of good looks, 
but because I worked hard and I struggled and I had good 

ideas. So I’d want to apply those principles to the mayor's 
race. But there have to be more ways to encourage black 
and Latino participation in elections, not even specifically 
the mayoral race. I think it’s better for America, better for 
New York—better for everyone—if minority communities 
feel enfranchised, feel empowered, participate fully. That's 

the way to bring us to true equality. Whatever I can do to 
help that happen, I will. 

NEWFIELD: I’ve heard you talk a lot about how your 
experiences at Harvard with radical violence-oriented stu 
dents affected you politically and intellectually in terms of 
opposing both extremes of the political spectrum. Given the 

assassination of abortion doctors and the hate-crime murder 
of Matthew Shepherd, is the threat of violence or the linkage 
of terrorism to extreme politics now associated with the 
Right the way it was with the Left in the late Sixties? 

ScHUMER: This is how I got involved in politics: I was cut 
from the basketball team. A guy knocks on my door, says 
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FICTION 

Demons, Dreamers, and Madmen 

Rebecca Goldstein 

here was a flasher loose in the stacks of Columt 
University’s Butler Library, my senior year at 

Barnard. He struck on at least nine different occa 
sions, three of them within the last two weeks of 

the end of classes. Entrance to the stacks requires a 
Columbia ID, which meant that the pervert had credentials 

but that was hardly a consequence to strain the credulity of 
a Barnard senior 

There are twelve levels of stacks in Butler Library, and 
they are murkily lit and largely desolate. Suspended bulbs 
create puddles of dimness just sufficient for making out the 

call numbers posted on the ends of the bookshelves. The 
objects of one’s search, the books, can be seen only once 

one turns the dial of the timed light fixtures that are also 
attached to the ends of the bookshelves 

fiction write the author 

Body Problem and Mazel, and bec« 
1995. Copyright © Rebecca Goldst 
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The span allotted for illumination is not much. A maxi 
mum of ten minutes, and the sizzle of the phosphorescence 
gives out, the aisle once again plunged into thick gloom 

The possibilities for deviancy that lurk in the twilit 
obscurity of the stacks had been recognized long before the 
Butler flasher made his nine (at the least) appearances that 
spring of my senior year. Several people I knew back then 

claimed to have had sex in the stacks. This was, in fact 
rather a popular thing to claim—perhaps even, for all I 
know, to do. The secret life that went on in the more God 
forsaken areas of that very same building that has engraved 

on its fagade the iconographic names of Western civiliza 
tion—Homer, Virgil, Aristotle, etc—was a source of fond 

amusement and perverse pride, reaching out to embrace 
even our man in the dirty raincoat 

How quintessentially Columbia, we seniors sentimen 
tally mused. In how many institutions of higher learning 
could a graduate student reaching for a copy of the Critique 
of Pure Reason—for so it had reportedly happened on one 

of the nine occasions—turn at the noise of a strangled apol 
ogy, to confront the Ding-an-sich? I would soon be moving 
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d right inside the open door 

was closed for this wee 

arning, I had 

disbelief, to a sign that was 

for oblivion to the 

i few days before I 

had wandered into freshly laid pavement and totaled a new 
pair of Italian high heels I had agantly purchased in 
anticipation of the entrance into adulthood that lecturing 
before a class would entail 

But then, even as we stood there, the peevir n 

and the peeved-upon I, a political scientist I remembered 
from undergraduate days made his way, unimpeded, past 
the barricade, heading straight for the reserve desk. Con 
fused, I tried to explain myself to Wollman’s gatekeeper 

I just want to...” I began; put some books on reserve for 

my classes, was how I meant to finish, but she cut me off 

“Read the sign.” Her voice was alarmingly measured, anc 
her expression grim enough to shove me down off my tot 
tering pose of maturity n i ss before cer 
tain forms of anger, especially when they emanate from an 

authority figure. To speak precisely, the irate librarian really 
was not, in any shape or form, my authority, but neither she 
nor I had any realization of that fact at the moment 

In many ways, I am a craven creature. I might have been 
at the age of twenty-six, quite ready to take on the powerful 
Wittgensteinian cartel in contemporary philosophy. Still 
one only needed to have placed me before a glowering 
librarian shaking a finger in nd all thought 
processes were seized up in { with 

grown somewhat less abject under ut not much 
In retrospect, I realized that the librarian had simp! 

mistaken me for an unbelievably nervy student, a brat who 

would not take no for an ans t she would mistake 
me for a student was rea no surprise. Nobod 

had ever yet taken me for anything else. The only question 

people usually had for me v hether I was in colleg 
high school, or maybe even junior high. Even though I was 
dressed that day in a crisp linen sundress and the hi 
heeled sandals I had just bought to replace the cemente 

pair, the attempt at sartorial sophistication had not i 
fered with the automatic response of the librarian 

I just want to I tried once more to get the com 
pelling reason out 

This time her voice was so incensed that several others 
inside the library—faculty members v looked their 
parts—glanced over with activa r I turned on a 
high heel and fled 

I slouched across the way to MacIntosh Student Cente 

collapsing with a cup of tea into one of the little booths 
used to have there before renov hem away 

was trembling so that the wilti 
was in danger of being splatterec 

This is a bad omen, I heard my innermost voice, which is 
1 incorrigibly superstitious, declaring pre-philosophical anc 

I shouldn’t be here, I’m not rea t what do I ever 
know? The librarian with r 1 es hac 
been too bizarre not to be a sigr 

The voice I was hearing kened back to my religious 
childhood, much given over to th ch after an immense 
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truth that measured itself ot mall s not see his eyebrows beneath the oversized yarmulke, | 
does. Against this voice, I had mounted m lefe drew them in as raised 
reason, which had been strong enough t f Was his judgment of me prompted by my having 
I depended upon it. So insteac gtot screamed? Who wouldn’t have screamed under the circum 
of profound trespass tha stances? 
brought down on me, I gulp € n | His gaze was too direct, too interested, given the size of 
still trembled, crossed Broady made ¢ the yarmulke. Quite frankly, it would have been too inter 
Butler Library ested even with no yarmulke at all 

I entered the stacks, and a vai ttlec “Are you okay?” he repeated, as I stood there rapid] 
me, thick with associations analyzing 
located familiarity more comfortir hat “Yes, I’m okay. Of course I’m okay. I was just startled 

than even the cup of MacIntosh tea hac “Who wouldn’t be? I almost screamed myself 
The good old stack-hauntir ‘ phe But you didn’t, I thought. I was almost positive, in fact 

I thought fondly, getting off the ricke ator on t that he had been smiling at the moment of illuminatior 
floor, where most of the philosophy | M “T ought to introduce myself,” he said—perhaps to fur 

rate of success at Butler had r € g 1 ther reassure me? “I’m Zachary Syke 
trast to Firestone, where I aly [had little choice but to tell him my name, which, given 

The call number of D. the nature of that name, yielded him info 
d Mad is B1854.F7 1 mation that could hardly have been neu 

Sa ome ie) eos sot 4 FRCPE MUGS REM 1 him eosin dang by ee sine ch his 
Butler. I made my way throt yarmulke standing there, facing shadows, trying to muffle th His ambiguous smile returned, its sar 
of my high heels. Locating me, no more than “ehic undertones grown slightly stronger 

turned the dial for my illumi . with the increase in his knowledge. I 
There was a man standin two feet away. thought I detected the presence of yet 

me, no more than two feet awa . more judgment: perhaps on my dress 
I screamed—I believe rat s which was, in addition to being immod 

This being Butler, nobody cam r estly sleeveless, cut well-above my knees? A yarmulke of 
was just as well, for there was é those dimensions brought out certain well-defined areas of 

with the man. I determir s € s my paranoia. It signaled a world I had rejected, a world I 
screamed. His fly, in partic r had come to regard just as harshly as it regarded me 
was not a single noticeabl The books on either side of us were philosophical 

In fact, he was an Orthodox Je € this fact, too, confuted my pre-conceptions. The 
rigueur dark trousers and ta Syke’s yarmulke ought to have kept him away fr 
yarmulke was singularly huge t r stacks of this section. My own family, to cite a non-random 
his head and reaching dow ehe example, had vigorously balked when I had first announced 

It was the sort of y my intention of studying philosophy—as well they should 
wore, though in far smalle have, for I had gone on to realize a great number of their 
This was one of the most serious worst fears. (They were still awaiting the announcement of 

“T'm sorry,” he said. “I d an intermarriage, the grandchildren who wouldn’t know 

light had just gone out. Are that they were Jewish.) 

Both his voice and his n “ What, I wondered, would my family have made of 
material for analysis, confout nt Zachary Syke, standing there in the stacks of Butler Library 
both internal and in rel f with a philosophy book in his hand? 
apparent, for example, t « s “What's the book?” I asked him out of curiosity 

of Brooklyn that the size S | € 1 He held up Demons, Dreamers, and Madme 

enunciation was impeccat Defence of Reason in Descartes’ Meditations 

ever heard at, say, Princeton “Amazing,” I said 
The size of his yarmulk re An amazing book?” He looked down at it. “I haven't 

well, the nature of the ambiguous smile d t read it.” 
on me, a young woman in a sleeveless dr t “Well, it’s extremely good. But what I had meant by 

be about the age that I wouk jooked had I looke ‘amazing’ is that, believe it or not, that’s the very book I 

age. There was the slightest sardonic edge to his smil came here to get.” 
contained a judgment of me, ¢ idged. Though I ¢ ot so amazing,” he said 
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1 natural foe hand, was smiling, broadly 2 
y our respec To say that I was shoe 

ad both sanctity of the philosoph 

in love does justice to my state 
You remember me,” Syke a 

ss than mine, sarily. The students crowd 
and articu staring up at me with stra 

e much philosophical talent What wouldn’t I have done to pr 
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“I see that you're very busy. You're a popular professo' 
He looked like one of my doting family members 

have looked had any been inclined to dote. “But it’s imp 

tant that I speak to you. Today. I must speak to you to 
Despite the mad insistence of his words, his tone w 

atively easy-going, his expression relatively sane. But 
the hell was he saying and why the hell was he sayin 
me, here, within the sanctity of the philosophy departmer 

anteroom? 

“It’s not possible,” I saic 

There were various ways to ir 
I meant them all 

‘T'll wait in one of the « 
moment to spare. Now go t 

gave me the full baffling beatitude of his sm 
I found him in room 328, where, earlier 

had delivered my final lecture in Introduct 
which had been on Hume's ¢ 

pticism as impossible to mai 

He was sitting in the center s 

Dolores’ place. I still hadn’t s} 
before I'd gotten to see her this 

Look,” he said, pointin 
a message for you 

It was the phrase “necessary connections 
discussing with my class Hume’s argument 
perceive any necessary connections in nature 

that forms part of his skeptica’ 
justifiability of causal reasoning 

However, I had not com 
search after truth with the 

there for one reason only. I sa 
him down, as severely as m 

“How did you find me 
He laughed softly 

“T could tell you that I have po 
I, like you 
messages. I could tell you all that, and far more, and i 

s. I could tel 

he gestured toward the blackboard: 

all be true. But it’s also true that I e tc 
who had checked out Dem I dM 
an officer's card that allowed her to keep it out for 

semester.” 

“I didn’t keep it. I put it on reserve 
absurdly defensive. 

I know that,” he said so 
I stared at him, pondering 
“I don’t understand,” I finally said 

‘ou will. You were made for understa’ nding. It’s your 
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deepest attribute. Truth is your calling. You were born with 
a big soul. You were born with a great knowledge of truth 
and beauty and goodness. No, wait a moment.” He closed 
his eyes, his expression one of concentrated attendance. “At 

least a great knowledge of truth and beauty,” he amended 
It was that elision that made me crack up at last, and 

laughed a good bit of a while, covering my face with my 
hands. 

When I looked again, there was Syke staring up at me 

with his large and liquid eyes, the look on his face one 
which I can only describe as luminously tender. Really, I had 
never seen anything quite like that expression before. Mer 

had stared up—or, more commonly, down—at me with faces 
sufficiently involved, even moved. But it may very well 

require the element of pure lunacy to produce a 
like that one 

The absolute vulnerability of the madman who would 
offer me its sight astounded. I began to feel vaguely fright 
ened—not of, but rather for, Zachary Syke 

“Why is that a message for me?” I asked, in the momen 

tary confusion of my softening mood, pointing to my own 
chalk mark 

“We'll get to that in a moment. There’s something I have 

to discuss with you first. It’s Dolores. I’m very concerned 
about her. I’m sure you are, too, of course. What are you 
going to do about her? What are you going to do to help 

Dolores?” 
“Well, I already told her, in the strongest possible ter 

what a mistake it would be for her to major in philosophy 
Now it was his turn to stare at me as if barely able to tak 

in the senselessness of my words 
“Not to major in philosophy? What are you talking 

about?” He shook his head in disbelief. “Dolores Delillo is 

in love with you. She’s infatuated with you. She’s not a very 
strong person and I don’t think that her obsession is good 

for either of you.” 
“Do you know Dolores? I mean did you ever meet her 

before today?” I didn’t ask him how he even had the con 

cept of women loving women. Such an idea would 
have occurred to anyone in my family. Come to think of it 
it had been rather slow in occurring to me. The man was 
one confoundment of pre-conceptions after another, and I 

felt correspondingly impressed. 
He shrugged in a way that indicated that the answer to 

my voiced questions were both no and irrelevant 
“But you know she’s not a very strong person. You know 

she’s infatuated with me 
“I could tell you that I have powers. I could tell you that 

I get messages 

“And it would all be true 
“And it would all be true. But I could also 

spent a good hour speaking to her outside your office today 

and supernatural powers were redundant. Anyone with half 
a brain could see the girl is in trouble. I'm concerned about 
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God's attributes 
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a dissertation had to be produced 
and this Taylor could not manage 

Eventually, the beams went to dim 
and finally to black, and the gold 
leached out of the golden boy 

The last year of graduate school 
our relationship also darkened, as an 

agonized Taylor began to insinuate 
with ever more nastiness, that the very progress of my own 
dissertation was a sign of the shallowness of my thought 
while I, reading those puffy sentences that never seemed to 

go anywhere, demanded if he had any idea at all what it was 
to construct a bloody valid argument 

Things eventually turned ugly between us, too ugly for 
me to dwell upon. We parted—for the best, we both agreed. 

though the pain was a long time dissipating. I still wasn’t 
even half way at the goal of caring nothing more for Taylor 

And now here he was, Taylor—his voice, in any case 
which was undeniably his very best body part, in my ear 

telling me precisely how it was that I was feeling, for he 
always could wonderfully describe my inner states to me, 
far better than I could describe them to myself. This was a 

feature of his eloquence I particularly adored. 
What to do? I resisted the inflaming properties of his 

long transatlantic sentences, telling him I needed time to 
think, that it might be disaster for us to start it up all over 

again; I'd made some significant progress in separating, and 
surely he had as well 

“But why ought we to do all this work in separating from 
one another, when the very intensity of the effort is a mea 

sure of our love?” 

It was one of the simplest utterances I'd ever heard him 
form, and, for that very reason, piercing. And besides, it 
very nearly amounted to a bloody valid argument 

We spoke every day for the next two weeks and at the 
end of that time, the day after I’d told him that no, I didn’t 

want him to come to New York, Zachary Syke showed up at 
my office door 

“Not today, Zachary. I’ve just been through a rough 
time 

I know,” he said. “You've been through a great spiritual 
cleansing. I couldn’t come to see you until it had been 
resolved. It was very important that I not influence you at 
all. I just want to tell you that you decided the right thing 

Go away, Syke. Just go away 

I'd told Taylor, of course, all about my Kabbalistic suitor 
He was enormously intrigued, asking me, among other 
things, whether I'd ever confirmed the spelling of the 
extremely suggestive last name. 

“Okay, I'll go away. But here’s my phone number. Call 
me when you want to. I won't answer unless I’m told to, but 
you can always try calling me.” 

“What exactly do you mean that you won’t answer 
unless you're told to? Whose telling you what to do?” 
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MONEY & MEANING 
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I believe we are at the threshold of an emerging social 
movement comprised of these New Rich individuals and 

families who have the financial power to make a real cont 
bution. I foresee that in the next five years, as t 
boomers move toward retirement and increasin 

control over their inheritances, there will be a broad 
expansion of interest from the media, the finance ind 
the non-profit sector, and political groups all focus 

the psychosocial issues that affect money and me 
These newly wealthy people will be pulled in a mu 

of directions with anxiety/fear, greed/narcissism, and 
ism/philantt ropy all competing for center stage. Y« 
clarity of values and goals, the incredible energy and finar 

cial resources of these individuals and families could joir 
the many dedicated people of their generation who do no 
have the resources but share the vision, so that togethe 

they could play a powerful role in healing and transforming 
our world. OQ 

Easter, Passover AND ALL THAT (confined fro 
cosmic Christ title—“lord” means governor of the universe 
All beings get wounded in this universe and all beings res 

urrect. This cosmic habit is being affirmed by today’s sci 
ence wherein we are learning anew that even galaxies, stars 
and supernovas live, die, and resurrect (that is, they spew 

their elements into the universe and thereby seed oth 
beings). The mystery of life, death, and resurrection is a cos 
mic mystery, not merely a religious one 

Easter leaves unanswered the question: What form does 

our resurrection take? It does not leave unanswered the 
question: Need we fear death? In fact, it opens the door 
(the tomb? the stone holding us in our tombs?) to living 
more fully, That is its power, its hope. That is why its obser 

vance in the traditional Passover season is appropriate: The 
belief of Jesus be 
does not usurp the memory of the Passover liberation 

g the last lamb slain in the age of the ram 

events but might even carry them forward. To be liberated 
from our fear of death is an exodus happening. To be free 
to create is an Exodus event. Indeed, our creativity may be 

the only way out of the moral dilemmas into which we paint 
ourselves as a species. Can anything but creativity reinvent 
an economic system that makes the rich richer and the poor 
poorer? Can anything but creativity find alternatives to the 
prison-industrial complex that is warehousing so many of 
our disenchanted young citizens? Thomas Aquinas taught 

that the “first resurrection” is the spiritual transformation 

If we 
undergo this, we have no need to worry about a second res 
that occurs when we overcome our fear of death 

urrection, i.e. that which follows this life. 
Siisen co cimny poween oc deal ant peeade tiuimortals 

ties offer themselves to us daily, when Thanatos manifests 

itself everywhere in a culture, deadening our souls and bor 
ing us all in the process, it is good to believe and even better 
to act out a hope that Eros wins Q 
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Nonviolence fi 
of pain and suffering. A spirituality of nonviolence pushes 

us to speak the truth publicly in a spirit of love and com 

passion. It reco at in a world like ours, silence is 

complicit wit ne of violence have to condemn 
violence wherever we see it, to resist systemic injustice anc 

to speak out for peace 
Second, a spirituality of lence challenges us to 

seek justice, to dismantle unc conomic and political 
systems that crush hundreds of millions into destitution 

1 death. That means working actively to end hunger and ank 

poverty, including the hunger and poverty caused by eco 
nomic sanctions on Iraq 

Third, a spirituality of nonviolence calls us ) pursue 

nuclear disarmament and the abolition of war, to hasten 
Isaiah’s vision of that day w e shall “beat swords into 

| plowshares and study war no mo 

Finally, a spirituality of nonviolence introduces us to the 
God of peace. “Great is peace,” the ancients wrote in the 

classical rabbinic period, “for God's name is peace.” As we 
begin to worship the God of nonviolence, our hearts are 
disarmed and we become people of nonviolence 

Why practice nonviolence? Because when we bomb 
people who bomb, we become bombers. When we kill peo 

ple who kil ve become killers. When we execute peor 
who shoot people, we become executioners and murderers. 
When we incinerate people through our weapons of mass 
destruction to show that they should not incinerate people 

we become the problem 
The spiritual wisdom of nonviolence teaches us we can 

do better. When we practice nonviolence, we become the 
people our God created us to be. We live up to our fullest 

spiritual potential when we enter into the vision of God's 
peace and discover that peace is at the heart of God 

Faith in the God of peace demands that we embark on 
an entirely new way of life towards a new kind of culture 
rooted in peace and justice for all 

Nonviolence lies at the heart of every religion, indeed of 
every person. We have been created to practice nonvio 

lence. Though our culture socializes us to respond violent! 
at every turn, it is never too late to learn the ancient wisdor 
of nonviolence. Martin Luther Kir summed up the sit 

uation the night before he was The choice before us 
is no longer between violence or nonviolence. It’s either 
nonviolence or nonexistence 

Last November, the United Nations declared 
cade of the new millennium a “Decade for a Culture of 

Peace and Nonviolence for the Children of the World.” As 
we stand at the door of a new millennium, the times push 
us to educate ourselves in the way of nonviolence, and to 
place it at the center of our faith lives. Never was there 
a better time to implement the spiritual wisdom of non 
violence than right now. If we do, we will discover the rea 
meaning of spirituality Q 
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Psalms, each act of resistar 

acknowledgment of our ye 
to the best for others 

Finally, in resistance w 
is not always easy to 

and more knowledgeab! 
our knowledge should includ 

our moments of grace as a speci 

moments of degradation. We 

Colombian village that re 
with sustainable agriculture 

and an inclusive econ ic stru 

mild breezes into energy, its sola 
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Movin 

ego takes me not only 
into connection with 

the suffering Others 

beyond my 

and children’s seesaws powe 
water pumps. In the shelter o 
Caribbean pines planted 

renewable crop, an ancient r 

forest is regenerating. W 

marvel at the growth of the 
organic food industry, the resur 

gent forests of the American north 
return of the wolves to 

We can 

growth, in about a decade, of an enviror 

east, the 

Yellowstone marvel at the 

mental justice movement that includes 

groups from Texas to Massachusetts, fron 
California to Georgia. All these examp’ 
of resistance can inspire our own. The 

are precious opportunities to know, as 
deeply as we know anything, that the en 
ronmental crisis is a time of eat courage 

as well as great loss 

who are human, but 
with the more-than- 

human as well. 

G 

eemingly barrer 

lecision r 
indmills « 

} 

I spirituality means, among other 
things, moving beyond my isolated 

(and this is, indeed, the way it is fre 
quently portrayed) then resistance is that 
movement. For in acts of resistance I go 

beyond my isolation, my self-concern, my sense of very 

myself as fully separate. And that sense of moving beyond 
my ego takes me not only into connection with the suffering 

Others who are human, but with the more-than-human as 
well. I can walk over to Jamaica Pond, pat the trunk of a 
sugar maple tree I pass along the way and say, only hal 

believing I won't be understood: “You and me pal 
this together. Best of luck to us both.” I can know that my 

kinship with the beings of this earth is essential to who I am 
and that I will not let them be wantonly destroyed without 
some defiance. Paradoxically, if I put some of my soul into 
resistance, I will occasionally be able to put down my bur 
den of selfhood and responsibility, that searing sense that I 
must make it all better. There will be moments when I real 

ize that I am merely a brief flower of mind and feeling in 
At my best I will try to be a this vast meadow of existence 

true flower and not some plastic rose that doesn’t bloom 
and will not wither for a hundred years. I will have offered 
myself to all the other flowers, to the life and health and 
blossoming of the rest of this garden we call the earth 

Having done so I will then be able to feel the full sweetness 
of the springtime sun, the evening rain, and even the 

approach of the chill winter morning of my own natural, fit 
ting and joyous death 4 

Excerpted from A Spirituality of Resistance: Finding a Peace 
ful Heart and Protecting the Earth (Crossroad Publ: 
Co., 1999). Reprinted by permission of the publisher 
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RELIGION 

HiLtet INCORPORATED (: 

service upon your return.” Students would ther 
particular Jewish energies home to their respective cor 

nities, and would serve as catalysts for the kind of J 
renaissance that Hillel hopes to spa This Israel-ins 

dedication to Judaism could conceivably revolutior 
ways in which American and Jewish college students 
how their cultural and religious identities shape theit 
day experiences: e.g If being a Reform Jew in Israel 

that I identify with such and such political party, ho 
my Ju daism reflect on my American pol 

affiliation?” Perhaps then we 
large 

faith a 

about 
Bu 

scale movement of 
h, students fe 

nd evincing strong currer 
the future of American Je 

t the most basic proble 
Judaism that we 

ovic Je a subs 
rialism and selfishness of Americar 
merely another one of the many vari 
offered in the consumer mark 
appeal to those growing numb: 

feel the need for something deep: 

alternative to the mainstream culture 
it with Hebrew letters and Jewish cultural symbol 

should be no surprise to anyone that the corporate st 
Hillel increasingly reflects a corporate substance, a Judais 
with its confrontative and revolutionary aspects subn 

and its culture turned into another one of the many { 
through which American values can be consumed 

It has not been my intention to use these pages 
argument for the irrelevance of Hillel in the arena of J 
stu dent life Indeec 1, as both a graduate of the JCS( 
gram and a current member of Hillel's Board of Direct 
consider myself lucky to count among my colleagues 
viduals whose drive 
are boundless. Anc 

desire, capabilit wisl 

1 in choosing as my focus the 

which I feel that Hillel under 1 mission, I 

essarily omitted the volumes of ns that do sp: 
genuine issues in modern Jew also ha 
touched in these pages on the « {I 
point that Jewish students themselves must assume re 

sibility for Hillel programmin Hillel “franch 
campaign h as a positive side, it is t offers a subst 

budget for innovative, student-driven programmir 
Yet, as it is currently run, Hillel stumbles prec 

I 

its leaders see its strengths. In believing that it 
corporate lang) lage without assuming a corpora’ 
proves itself short-sighted, and fails to recogni 

crisis of meaning that the emphasis of symbol over subs 
renders inevital Until we change course, we force 

selves to cling to the hope that kosher Chinese food and 
zoh balls will carry us through to a Jewish future 
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HEALING (continued from page 40 
When in these tents, we are summoned outside our ordi 

nary schedule to a place where the mundane halts and 
where we dedicate ourselves to spiritual activities. Hirscl 
notes that moadim “interrupt the ordinary activities of our 
life and give our spirit the power and concentration for 
the future by redefining those ideas on which the Jewish life 
is based.” By eradicating “such evil consequences of past 
activity as are deadly to body and spirit” the moadim “thus 
restore us lost purity and the hope of blessing.” 

As we travel with them, moadim effect healing. By annual 
invitation we enter the tent of Pesach, where we are invitec 
to examine the individual relevance and polarities of sl 
and freedom, oppression and redemption, maror (bitter 
and haroset (sweet), hametz (leaven) and matzah (unleaver 
In calendrical turn we enter the next tent, Shavuot, whe 
we are invited to examine Sinai and the revelation and to 

participate in the wedding of God with God's people (with 

the Torah as ketubah). Sukkot is the tent that puts in e 
dence the fragility of our material possession. From 
Chanukah to Purim, we are invited to relive and resolve anti 
Semitism and victory, conquest and self-parody, ashes and 
light. From the seventeenth of Tammuz to the ninth of A 
we are invited into the tent to re-experience fasting and 
remembrance, pain and reconstruction from destruction 

The orbit of the moadim are cycles of healing, and the 

tents are the entry posts for accessing the process of healing 
Another orbit finds the tent touching ground at Rosh 
Hashanah and Yom Kippur, in which we are invited to 
engage in forgiveness, repentance, and a personal encounter 
with God. This orbit ends with the sealing of our destiny 
and perhaps an invitation to enter into another orbit of 
tents in time, another chance to achieve oneness and to heal 

the chasms within our communities 

hese are the paths the Jewish tradition gives us to hea 
ourselves, regardless of whether the need to heal 

derives from internal, interpersonal, or communal broker 
ness. Here is where the real mending of the world begins 

from the inner circle of bearing witness to the devastation 
produced by brokenness, love and generosity become a 
commitment to act. Healing is not a philosophically 
abstract concept. Healing is the constant struggle to keep 

balance. It is the struggle of the parent who needs to work 
but who also wrestles with how best to care for his or her 
child. It is the struggle of a human being who doesn’t want 
to be swallowed by corporate life, who knows that there 

something wrong with living just to work. It is the stru: 
of the person who, in a moment of self-evolution, becomes 
aware of his or her past failures and of the need for repair. It 
is the search for love and the need to touch and be touched 

in the current ocean of individualism and self-supremacy 
It is the moment of decision before change when change 
has to take place. 4 
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THE NATURE OF 

God, Torah, 
and Art 

e are discovering the female God listed, His desires made known (always 
¢ Shechinah, the in-dwelling One male, always capitalized). According to 
One that sustains and nourishes traditionalists, God c tated the entire 

¢ been to services where the language Torah to Moses, who passed it on to the 

n the liturgy is feminized and this name Hebrew people. The Torah is under 
is substituted for all the masculine God stood as the vhere God's nature 

ames. Some feel more spiritually open 's most fully and concretely revealed 
th this language, moving beyond old And what is this nature? The 

ative images of God. I’ve also partic answer is not easy for many of us to 

ated in services where only androgy accept. Although the God of Torah has 

yus God-names are used, such as Yah flashes of compassion for the Hebrew 
or Creator, or Holy One, or Makom _ people and saves them from destruc 

Place), freeing everyone from the tion again and again, He is warmonger 

learned about t mf her-or choice of God's gender ing, sexist, and chauvinistic. We're 
informed by feminism and he exploration of God-names given explanations for God's temper 

al consciousness t ior ints the way to a deeper understand antrums—they’re developmental (God 

nati € € ng of the nature of the Divine. Names Himself is in a process of moving from 

ire not just neutral tags; they help us immaturity to maturity through the 
begin to experience the subtle balance Torah) or they’re object lessons for 

of energies that are hinted at in Jewish — humankind (God comes down to our 
nysticism, the balance of male and _level and acts with human emotion so 

male, transcendent and immanent that we can relate). But we're still left 
beyond and within. If we center our ith a queasy feeling. This is not the 
questions about God's nature on the God of our mystical experience 

exploration of God-names and what What are we to do? Some of us 
hey emanate, we can be led to a rich reject the Torah entirely, and never read 

One ¢ ubtle, and nuanced spirituality t—except pa: 
thick-skinned But a problem remains—what are Passover. Or we consider it to be an 

another as water 1 rour ¢ going to do about the way God is interesting story that has little to do 

best we can do is name what we ex represented in the Torah? Even if we with our own experience of Ultimate 
ence, acknowledging that the Holy is find meaning in the different Go Or we appreciate its historical 

| beyond comprel rensior names and agree that God ultimately is _value. Some of us study it, skipping 
Because of this understanding, God _indefinable, we still are confronted over the sections that show God acting 

is given many names in Judaism. Almost vith the Torah God. in painful and unacceptable ways. Or 
all of them are male, reflecting the patri The Torah, we are told, is where we delve into the meanings behind the 
archal roots of the religion. But mar God's words are repeated, His laws words in an attempt to stretch the 

Torah to its mystical fullest, away from 
N, is the author of t t literal meaning. Some of us have made 
Meditation, and the co our peace with it, accepting this repre 

¢ Bay Are sentation of the Divine 



ART REVIEW 

Helene Aylon, an artist whos ite their responses to 
Torah God (or G-d 

1 in orthodoxy, always 
has been exhibited in most major | 

cities in this last decade, takes a 
approach to the question of G thousand letters have 
Torah. God needs to be liberate« been collected, most of them express 
tells us. The Divine Being coulk t ing great gra for her work 
have written this misogynous t« he Liberation of G-d,” 
words of Torah are an ungodl to create three more 
tion onto God, made by t 1e Women’s Section” 

power at the time s the misogyny experi 
Aylon’s most widely-viewed piece randmothers), “My 

an elaborate installation entitled “The ich expresses her sad 
Liberation of G-d,” gets he erpetuation of biblical 
across in a most provocative Epilogue: Alone with 
one section, Hebrew Bibles ich portrays the tug of 

slayed with their offensive thodox tradition, and I 
about warfare, treatment of f walking away from it) 
sacrifice of animals, and so forth, h pieces show how the 
lighted in pink marker on transluc of God in Torah has 
parchment covering the { quences throughout the I 

videos show Aylon doing this pecifically for Aylon 

The swish-swish of the marker her family 
only sound Ips u 

Most 

work from the kishkes. On a 

ealize that the Torah 
people respond to an incomplete under 

nature of God. Too 
the entrance to this installation, viewer { that serves patriarchal 

that might just succeed in bridging 
the traditional chasm of the 
Passover Seder between didactic 
parents and yawning children.” 

— Davin BIALE, TikKUN REVIEW, 1998 

To order A Different Night. the 
Shalom Hartman Institute Haggadah 

that will help transform your seder 

+ Write Haggadahs-R-Us, 1888 So 
Compton, Cleveland Hts., OH 44118 

+ Call 216-321-6734 
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+ e-mail thumpers@apk.net 
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Single copy $15.95 

Ten or more copies $10.95 x BY ALEX CAREY 

“Revolutionary!” — wea 

Free SEDER PLANNER 
with each order 

purposes, and too much is left out. We 

come back once again to the realizatior 
that th ature of God can never be 
fully known, and that we must each find 
our way to a connection to the Divine 

For some of us, this will include Torah 
study—with the realization that the 

Torah God is a flawed image. For oth 
ers, however, the path will be thro 
meditation, or experiencing nature, or a 

daily spiritual practice. Mystica 
Judaism will help us broaden our per 

ception, giving us language to describe 
what we discover about the Divine 

We can’t just dismiss the dam 
that has been done through the propa 
gation of the Torah God, however. Too 

many people have been excluded from 
the community, or suffered oppressiot 
or been wrongfully treated in His 

name. Thus we take on the task of heal 
ing, tikkun, as we seek to broaden our 
own understanding of the nature of 

God. By Aylon, 

become part of the generations through 
doing so, we, like 

history who seek justice 4 

MANUFACTURING 
CONSENT 

NOAM CHOMSKY AND THE MEDIA 

“Chomsky is in the 
prophetic tradition and 
you can no more truly 

argue with him than 
you could have with 
Isaiah or Ezekial. In an 
age of equivocation 
and moral muddle, 
Chomsky knows what 
is good and strives to 

serve it.” 

Martin Woollacott 
The Guardian 

“Ashock to the system” — ny post 
DOUBLE VIDEO CASSETTE EDITION $39.95 ($5 S/H) 

COMF 
ATs ANION Book $19.95 ($4 S/H) = % 

FREE AUDIOTAPE “CORPORATIONS & PROPAGANDA” ei 

VISA/MC/AmEx orders: call TOLL FREE 1-888-476-4332 
Or send your check/M.O. to: What's Left, P.O. Box 18-A, Denver, CO 80218 
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Of Fine Clothes 
and 

Naked Emperors 

say, I was among the 

irst (of many thou 

sands) to contact Pro: 

fessor Sokal by email 

n June 1996 to ask 

him what he thought 

he'd actually accom 

plished. Our subsequent 
lengthy exchange, though 

testy, was reasonably cor 
ial and underheated, which 

fashionable and unfashior is probably one reason why, when 
ses have bie Sokal was invited to speak at the 

1oax and —_ University of Illinois in 1997, he asked 
subsequer serious his hosts whether he could stage hi 

have been fai resentation as a debate with me 
he pro-Sokal camp, you find an odd Over the past three years I hav 

assortment ¢ ous scientists, cul emained largely unsympathetic to 
tural conservatives, and left thinke Sokal’s general aim, an aim shared b 

leftists of good will and fine political who dissent from postmodern or social 

constructionist beliefs about credentials, from Noam Chomsky to 

to be a human per Barbara Ehrenreich to Barbara Epstein 

agency the ar ¢ a the first two of whom have kindly 
equally odd assort blurbed Fashionable Nonsense 

third of whom helped Sokal with his 
and the 

studies scholars and _theoreticall 

minded leftists who really, really hate original parody). As I see it, this aim 
being called ja outing, academic involves getting leftists to abandon cer 
careerist, pseudo. ain allegedly “relativist” strains of cor 
quite bring themselves to defend S¢ temporary theory (even the ones that 
Text’s decision te ish the provide formidable intellectual grounds 

either (let alone the journal's far worse 
ish Sokal’s follow 

for resisting racism, imperialism, eugen 
decision not to p | ics, and the like) in favor of forms of 
up). Belonging as I do to this latte thought that rest their claims to truth 

group, but not being one of the man 
named in the original parody 

on appeals to objective fact (as that 

erm is understood by its proponents 

fE t the l sity of Illinois at Urbana-Cha 

s The Employment of English: Theory, Jobs, and the Future of Literary 

son | oppose this aim 

there is, in the 

an account of 

ty” that is satisfac 

all possible social, ethical, and 

ts. Put another way, I 
to appeal to sup 

rsal truths that govern 

and that it is better for 

mutable 
1 not immutable laws, govern human 

that a univer affairs. Nor do I be 

sally objective account of truth is even 

ocial change; any theory 

that speaks of bie 

“ an utco. I think 

vill suffice fo: 

on what the job is y univer 

sal health care atory cli pposing mar 

toridectom he argumentative and 

moral strategies will differ from case to 

case. This, in a very small nutshell, is 
the idea behind the work of antifoun 
dationalist thinkers like Richard Rorty 
and Barbara Herrnstein Smith, and the 
idea of the idea, as I understand it, is to 
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check the moral and intellectual | 
of people who think that ¢heir ne 
objective account of the social worl 
self-evidently right and just 

Having said all that, though, I 
to admit being taken aback by I 
able Nonsense It isn’t quite the book 

Sokal and Bricmont think it is (it’s actu 

ally two books, one of which is quite 

thought-provoking), but it cannot 

should not—be dismissed by the tt 

retical left as another snarling, inter 
perate broadside after the manner of 
Paul Gross and Norman Levitt’s H. 

Superstition: The Academic | 
Quarrels with Science. Indeed, { 

patient readers, those who are inclined 

neither to burn the book nor to cro 

yet again that the theory-emperor has 
no clothes (a metaphor that appears 

no fewer than three times in the book 
the book offers a lesson or two 

learning. At the very Ic 
Bricmont have made the case th 
was something odd about the f 
psychoanalytic left in the 1960s 

1970s, and that the oddness 
directly with the influence of Ja 
Lacan (who, in his senescence 
unfathomably odd himself 
half of their book, thoug 

book its title, isn’t the half wort! 
ing from. The book’s other half consist 

of a handful of essays on the stat 
knowledge in the sciences ar 

humanities; it’s here that the book 
offers something edifying and useft 

and here that its argument is r 
worth debating, 

lhe sections of Fashionable N Tie deal with individual theorist 
(Lacan, Kristeva, Irigaray, Baudrillard 

and so forth) are uneven and sometit 

(particularly in the cases of Gill 
Deleuze and Bruno Latour) sims 
crabbed and ungenerous. For the 1 
part, they are also unreadabl 
because of Sokal and Bricmont 
because of Lacan, Irigaray, Kristeva 
Baudrillard, whose writings are (in that 
order) quite vulnerable to reasonabl 
critique. Try as I may, I just can’t find 

any point in defending these theorists 
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Barthes seen 
the impulse. Tl 

ig randomly, omni 
t physics and math. 

metimes the writers in 
ooking for a good 
as with Lacan’s 
vebius strip as an 

no harm there, 
sionally Sokal and 

ral-minded, com 

irgets do not “jus 
or application of 

\nd to be sure, the 
1 Luce Irigaray are 

ence doesn’t invali 
gion ouiaycto 

Even if Lacan was 

a charlatan toward 
the end of his life 

ho cares? 

yrtant things in this 

after all, have noth 
iid mechanics, and 

ith the linguistic 
“subject,” the firm 

n the subject and 
radical emphasis on 

conscious, and the 
primacy of desire 
remain central to 

ary accounts of our 

lives, and even if 
itan toward the end 

ling with knots and 

sham therapy ses 

lefense one might 
ind crew, the gen 

idered by Fas 
tty damning by any 

atever reasons, there 

n certain French 
expounded, at every 
theoretical sciences 

vod, You'd think it 
icial job description 

Pos 8 French Intellectual 

cault 

o have generally avoided 
Derrida, and 

s one finds the usually 

clear-headed Julia Kristeva writing ser 
tences like 

in the syntactic operations follo 

the mirror stage, the subjec 
already sure of his uniqueness: I 
flight toward the “point i” in th 
signifying is stopped. One thinks for 
example of a set Cy on a usual space 

R? where for every continuous func 
tion F on R} and each integer » 
the of points X where F 
exceeds # is hounded, the functions 
of Co tending to 0 when the variabl 
X recedes toward the “other scen: 

Kristeva 
thing more than twenty years ago, as 

abandoned this kind of 

Sokal and Bricmont admit, but it’s 
remarkable nonetheless that someone as 

incisive as Kristeva obviously felt, upon 
her arrival in the Lacanian quarter of 
Paris (from her native Bulgaria), that the 
way to produce a theory of language was 

to haul out some of the technical impli 
cations of Gédel-Bernays set theor 
and then casually drop phrases like 
“dedekind structure with orthocomple 
ments.” Interestingly, all the mischief 
and faux erudition centers on math and 
physics; for whatever reason, the French 

mode of science-envy did not latch ont 
similarly “foundational” sciences like 
biology or chemistry. As a result 

post-Sokal debate on “science studies 
has strangely focused on only one 
mode—arguably the most “objective 

mode—of scientific knowledge, as 

opposed to, say, debates about evolu 
tion, environmental degradation, med 
ical practice, or genetic determinism 

It is a shame that Sokal and Bric 
mont, by compiling this book and 

quoting its subjects at such length (they 
do so, they explain, in order to avoid 
the charge that they are quoting out of 

context), have given such ready ammu 
nition to our vast legions of English 
speaking anti-intellectuals, whether 
the faculty lounge with their meer 

schaums or at the city desk with their 
suspenders, who relish nothing so 

much as confirmation of their convic 
tion that they need never bother to 

read what I call “theory” and what one 
of my meerschaumy colleagues once 



u 

I 

al differences 

t think Sokal and Bricmont offer 

actory answers to these questions 
yn the contrary, they insist that they are 

yncerned “only with epistemic rela 
ism and not with moral or aesthetic 
lativism, which raise very different 

But they do the questions the 

of taking them seriously, and 
eir position is less inflexible or dog 
atic than one would suspect 
We can get a practical handle on 

se abstract questions by asking how 

account for radical change in human 
erstanding, either in the natural sci 

s or the social sciences. To what 
t are these disciplines dependent 

social factors, ranging from funding 
orities to the political inclinations of 
lividual researchers? With regard to 
natural sciences, the hard-line realist 

sition is that natural phenomena 
selves provoke changes in under 

anding by showing that current theo 
s do not fit facts. The hard-line 

ynstructionist (or “postmodern”) posi 

ion is that theories and facts are so inti 

ately interdependent that different 
erpretive paradigms are “incommen 

urable,” not resolvable by recourse 

Nature (or by recourse to reasoned 
alogue, or anything else). The middle 

he-road position admits that social 

ors play a role in how scientific 

nowledge is generated, but insists 
at the knowledge itself is observer 

ndependent nonetheless. Sokal and 

Bricmont generally try to hold to the 
niddle position, but occasionally they 

back into hard-line realism for 
polemical purposes, as when they fault 
one science-studies textbook for hold 

that “a theory is never wrong in 

he sense that it is contradicted by the 
facts; rather, the facts change when the 

theories change.” Clearly, if the “facts” 
change when theories change, then 

‘ou've opened the door to all kinds of 

mischief, from radical skepticism to 
Holocaust revisionism. But as Sokal 
and Bricmont themselves point out in 
their critique of Karl Popper, it really 

isn’t possible to say that theories can 
you insist that the physical uni be unambiguously “contradicted” by 

s observer-re ative as well? I facts, either, Theories can be disputed 
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by other theories, il viewpoint.” Sokal not of our own making, and 
lives do Facts simp] aintain that the Zunis quently difficult to distinguish 
and speak in Nature's t emerge, as the Zuni mological relativism from 
tell us that all our the« rface of earth from a innocuous cousins. (For 
dead wrong rld of spirits”; they tion of this point, just follow 

That's why it’s so ir tscientists placethe exchange bet 
torians and philosc ration about ten or and Daniel Dennett or Michae 
account fc t $ ears in the past. The the question of whether Dar 
ries collide: if f y t » doubt, is more sci lution is purposeful or rando’ 
pendent of theories, th than the first, and it at stake here, ultimately, has to « 

know” depends on ‘0 consider the two the status of the boundar 
what John Searle calls “brute 

ives do Facts simply raise their social reality’—a boundan 
aid Bostic oe tad 

heads and speak in Nature’s own voice to tell us __ provides the distinction betweer 
it’s unreasonable to be a relativist 

] 

At no point in our 

that all our theories are wrong, dead wrong. regard to the existence of Neptur 
and where it’s often morally n 

comes to displace t valid.” (Their ( when moral claims are ady 

are hard-line construct vy is not the same radically different registers 
when they insist on the tivalence.) But since want to suggest that Sol 
ability” of paradigms had to do with scien-__—_ Bricmont are right to insist on b 

science, they're suggestin s ass right” (or at least (hydrogen, gravity, globular cl 
die only when all their lig up sacred Zuni _an “observer-independent” re 
because if theoretica : hy should Sokal and want to suggest that it is in fac 
are incommensura € Anyon? Why are harder to distinguish betweer 
gets persuaded to adc measured here for and social reality than 

in place of an older one. In th ilidity”? The effect is. Bricmont care to adm 
human affairs, where « pistemic dilemma of however, will remain obscure 
more plausible inderstand a fact for these disputes are played out 0 
tioning us against thir d that’s a suspect and physics; if the science in qu 
one universal moral code 1s if the group with the were bioengineering or ecology, by cor 

can appeal when pr f human prehistory trast, it would be quite clear to 
putes arise. In bot wants with the fossil laypeople and scientists alike that t 
may very wel that socia cople happen to be realm of “observer-independent 
tionists tend to speak too sically and philosoph- tivity” is harder to attain than Sokal 

the incommensurability of p kal and Bricmont claim — Bricmont—and their supporters 
without stopping to ask how le to defend native land letting on 

that different paradi: r ndorsing uncritically sut since the Sokal-Soi 
intelligible to ea their societies’ tradi has usually generated more | 
surely happen time anc ; myths,” but they light, it’s gratifying that F 
ever anyone, mc 1in how it’s possible, or Nonsense, in its best moments 
astrophysicist, ext ; at to decouple epis- the debate to this level of complexit 

change of out fossils and DNA Readers who take the Intermezzi anc 
The question of ef ism about other peo- __ Epilogue seriously will find the book 

cal relativism, then, foll hs capable of repaying their interest with 
from the questior hese questions are so interest, and those who hanker after 
change. And on this ques a nk, and so worthy of fur good popularizations of quantum 
and Bricmont do some w the that when we leave the physics, advanced math, and science 
own. They cite, for instance and physics for more __ studies can consult the book’s copious 

dispute about Zuni land cla genetics or primatol and helpful suggestions for further 
regard to which British arct yecomes quite difficult to reading: for unlike the notes in Sokal’s 
Roger Anyon reportedly cla at which we can be parody essay, all the footnotes here are 
the Zuni world view was “jus phenomena we observe are real, and offered in good faith QO 
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BOOK REVIEW 

PART OF Hits TIME 

Murray Kempton’s Depression Decade 

d the dedicated.” If W.H 

ed the Thirties “a lc 
Kemptor 

tividusle t 
s individuals h 

ckled under the 

rs endured a 

At the end of 
dishonest decade, when irony 

d idealisw 

mer 

dlivion, still glows with a feve 

But it imparts an overwhe 
of melancholy and yearning 

ear 193] was not a time 

rican businessmai 

cient values 

vither around 
d—192,000 workers 

in March 1937—many 
1 for inspiration: “It was f 

ve that, as Lenin had achie 

he revolution, Stalin was building th 

new Jerusalem.” These days the culture 
lustry is eager to manufacture 

magery of American sacrifice in Worlc 

eautiful War II, but the bleak period tha 

sublished ceded it is routinely forgotten. Part 

Our Time takes us there, and we see 
instance, how in Detroit in 1932, “ther 

ere whole city blocks without light or 

artificial heat ... so many families had 
their water turned off that the schools 

timore 

McCa 

Square Garden 
or the most part 



BOOK REVIEW 

port of Henr is to construct each chapter around two I Wallace's ill-fated third 

oppositional personalities: one whos« part tial campaign, where the 
radicalism led him into the Communist ( made its last stand 
Party, and one whose radicalism | »ose between his career 
him out of it. It’s an ingenious of history,” Pressman 
lematic, organizing principle for a b« er, and, in the wake of 
and achieves its maximum effect s at, found himself under 
“The Dry Bones,” which is about two House Committee 
forgotten men, Gardner “Pat” Jacksoi Activities 
and Lee Pressman Jackson and Press: 

The chapter begins with one Bostor two distinct breeds of 
morning in 1926, when Jackson’s wife his departure from the 
peering over her morning paper, prod joined the leftist daily 
ded: “Pat, there's something strange 1 hard time finding the 
about this trial down in Dedham. W permanent commit 

don’t you see if you can find ot kept at it: “He worked 
thing about it?” Jackson peratives; he spent him 
reporter on the Boston Gl f nging from civil liber 
ately realized that Sacco and rican Indian. And most 
were being railroaded, and quickl he did for nothing.” 
resigned from the Gi the other hand, took 
defense committee. The verdict self, sending the CIO an 
gized an entire generation of intell or some routine paper- 
als and eventually drove Jacksor Taft-Hartley Act. To the 
government service in Washingtor ained an unrepentant 

ist but a loose-lipped witness 
alistic and heady phase. He was onc { \C 
where the New Deal was ir 

naming his closest 
the bright young men in the A on’s final judgment is 
Adjustment Administration sasters were his own 

he intended to use his influence t ot just a friend but his 
poverty-stricken tenant far xt just a dream but his 

Jackson's illusions were shatterec | not just the sale of 
his boss, Henry Wallace, p 
department’s young “extre 

effort to curry favor with c 

but the sale of him 
leave him, “there were 

sman was interested 
southern Democrats i 3 estate; an old enemy 

Lee Pressman, following a s a he was still seeking 
Harvard Law School, also joined th olid six per cent.” F 
AAA and was discharged alons Kempton examines 

Jackson. Unlike Jackson, Pressmar the distinct trajectories of Paul Robeson 
a Communist. One evening in Pitts» and A. I Randolph. Kempton’s 
burgh in 1937, a friend casuall sympatl ith Randolph, the inde 
him when the killing in Russia ndent pacifist, socialist, and labor 
cease. “Do you mean,” Pr the Pullman porters to 

replied with astonishment, “that ater, by threatening a 

reject the Terror?” Pressman’s talent Vashington, played a deci 
and cunning subsequent! hin segregating the defense 

an influential figure in the CIO, bu indust military itself. About 
after the war the Party’s influence it Robesor ever Kempton is 

the unions reached its nadir. In 1948 
the CIO's president 

scathir came to Harlem only 
Philip Murray occasions,” writes the 

decided to make an example of Press author, “almost always for assemblages 
man: Murray told him that he would honor Negro’s putative identifi 
have to resign if he persisted in his sup cation wi Soviet Union.” 
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Kempton concludes Part of O 
Time with a stunning final chapter 

1 th on those Americans who joine« 

anti-fascist struggle in Europe. We are 
told that Sam Levinger, a twenty-year 
old leftist from Ohio State Unive 

“is dead in a grave which is either 
unmarked or desecrated in Franco's 
Spain”; before he perished, he wrote in 

a poem: “Comrades, the battle is bloody 
and the war is long/Still let us climb the 
gray hills and charge the guns. 
Concludes Kempton on the last page 

Those are tired words, ar 
have absorbed all the agony 

the truth of life 
resigned, but they are undefeated 

y do not suggest that sor 
se charge the guns. They k 

worst, but they will make the 

themselves. I miss ther 
and I wish we had them back 

f Lee Pressman, Paul Robeson, ar Tatee Hiss were the “ruins” of the 
Thirties, the “monuments” were A 
Philip Randolph, Walter Reuther, P: 

Jackson, and James T. Farrel hose 
real triumph ... was in being true to 

Looking back himself and his calling 
nearly half century later, we can say 
that Kempton was correct about his 
monuments. To the very end, despite 
some twists and turns, each rer 

himself and his 
ained 

true to calling 

Randolph to civil rights, Ret 
trade unionism, Jackson to journalism 
and Farrell to the novel. Part of Our 

Time insists that very little was accom 
plished by radicals in the Thirties, but 
Kempton’s heroes bequeathed a cor 

crete legacy 
Regarding the villains, however, the 

record is a bit more ambiguous. Con 
sider his treatment of Paul Robeson 

Robeson “did not know the Negro 
proclaims Kempton. His view of 

Robeson as a Stalinist robot and aspir 
ing aristocrat falls short, especially in 
light of Martin Duberman’s monumen 
tal Paul Robeson. Kempton could have 
produced a more nuanced portrait of 

Robeson, but the architecture of Part of 
Our Time—which entailed a stark juxta 

position between rigid Communists and 
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saster and pain anc 

art of life is to sav 

of yourself from every disaster 

egin again in something like your 

1age.” The “old breed” « 
is a person anchored in the 

idition, a person who drew 
»n not from the Comintern and Ear 

but from Whitmar « 

au, Eugene Debs and 

air, Kempton wanted us to remem 
r that Gardner Jackson and his con 

ides honored that tradition, while Lee 

an and his comrades did not. Ir 
afterword to the 1967 paperback 
ition of Part of Our T Kempto 

1 not budge from that assessment 
as honest enough to admit that 

dismissed as a ghost 
ions usefully as a labor lawye 

ways sided 

Subscribe to TIKKUN Se true to himself and his calling and to the 

st impulses of the Thirties m 



SHORT TAKES 

Short Takes 
A Look at What's in Other Monthlies and Bi-Monthlies 

conversatior 

can intellectual 

and cultural mor 

bimonthly magazines 

The Atlantic Monthly 
R= Shattuck, writin, 

ary issue of [ 1 

examines how modern cul 
ticularly in universities, ror 
evil in “When Evil is Cool 

focuses on the way evil car 
into a story that “obliges us 

in implied greatness of evi 
on our admiration as a dynami 
of reality.” Shattuck looks at Dost« 

ski, Chekhov, the crimir 

Leopold and Loeb, and th 
Fiction in arguing that accep 
admiration of evil 

tuck warns that “Our cultur 
ular the institution of the un 
contrived over the past few 
transform sin and evil into 

term: “transgressior He 

“On an intellectual level 
supremely cool 

The Utne Reader 
n the February issue of 7 

Kimbrel 

nty-first 

Reader idrew 
about work in the t\ 
in “Breaking the Job Lock: I 
World Where Pursuing our 
Pays the Bills.” In spite of al 
technological advances, Am 
working harder than eve 

workers feel that their jobs are 
ingless. Kimbrell notes that the kind 
work that Americans are performir 
important, and that work should | 

good for the mind, body, spirit, family 

and community. We should re-envision 
work so that it is connected to the rest 
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‘ork lives should be 
our passions and 

tues of caring and 
sonal lives ... must 
is the paramount 

issue of Mother Jones, 

vary examines the 
ican culture on the 
rid Gets in Touch 
ican: Open Markets, 

1 Manic Consumer 
stporations and cul 

© way countries do 
ividuals conduct their 

women dream of 
babies, while the 

ynstitution embraces 
Asian communal 

sider value” and 

wve entered the vocabu 
European markets. 

rves the dark side: for 
lisparities between 

And while “American 
stoppable,” he notes 

France and Germany, 
are taking steps to 

juities fostered by their 
e American model.” 

The American Prospect 
if he January-February issue of The 

1 pect, Anthony Lewis 
Prosecutorial State: 

American — Politics. 
hat “instead of debat- 

ing uses of public policy, we focus more 

illegations of personal 

ing.” Lewis sees this trend not 
just in the Starr investigation of Clinton, 
but also in the government's investiga 

tions of nobelist David Baltimore, 

Srantord University president Dauald 

Kennedy, former HUD secretary Henr 
Cisneros, and finally, agriculture secre 
tary Mike Espy 

American leadership, corporations, ot 
Lewis doubts that 

academic life have become more cor 
rupt. What has changed is the level of 
cynicism that Americans now have with 

regard to their pulllicaacials and insti 
tutions. “There lurks in all of us a lust to 
see the great brought low 

Lingua Franca 
|, mage Z. Wise contributes “To 

tem and Taboo: The New Berlin 
Struggles to Build a Holocaust Memor 

ial” to the December/January issue of 
Lingua Franca. In this article, Wise pro 
files faines Youns, a:ntotessoc of Enatich 

and Judaic Studies at the University of 
Massachusetts who has written widely 
on the value of Holocaust memorials. 
Young has become a pivotal member of 
the memorials: deslen panel in part 
because he is the only foreigner and 

Jew on the committee. Ironically, in his 
past writings, Young has been openly 

dubious about memorials, questioning 
whether they ultimately defeat the pur 
pose for which they were intended. 

Wise quotes Young saying “once we 

assign a monumental form to memory 
we have to some degree divested our 
selves of the obligation to remember 
Now that the Social Democratic Party is 
in power, the government seems to be 

adopting Young’s former position with 
respect to memorials, All this debate 
has put Young in the position of re-eval 

uating many of his earlier works. 
although he still feels that it would be 
better to have “a thousand years of 
Holocaust memorial competitions in 
Germany than a single ‘final solution’ to 
Germany's memorial problem.” Q 



The Language of Truth 
The Torah Commentary of the Sefat Emet 
Translated and interpreted by Arthur Green 
(Jewish Publication Society, 1998) 

e in the Has 

ments on 

commentaries € s book a 

nificant contrib 

The Post-Corporate World 
Life After Capitalism 
David C. Korten 

(Berrett-Koehler Publishers, 1999) 

David Korten, chair of the People 

Centered Dev r m and - a 
Corporate 
World 

must understand the universe as a self-organizing system 

author of Whe yrporations Rule 

re World, has w us before 

about the w nat internationa 
\ development g social and 

environmental dete ation. In this 
new book Korte 

engaged in the realization of its possibilities thro 
ontinuing process of transcendence toward ever-higher 

jevels of order and self-definition. That living organism is 

row threatened by the cancer of capitalism; Korten’s 

200k is designed to show us how to fight this economic 

cancer while preserving that which is valuable in market 

Turbulent Souls 
A Catholic Son’s Return to his Jewish Family 
Stephen J. Dubner 

(Morrow, 1998) 

Stephen Dubner’s family history is one of spiritual misdi 
ection, as both of his parents independently converted to 

Christianity, then raised a Catholic family in which their 

children knew nothing of their Jewish origins, or, for that 

matter, that their Jewish mother was the first cousin of 

Ethel Rosenberg. But Dubner does eventually find his 
ay back to Judaism, and has written a lyrical and at 

times achingly funny and poignant memoir of the mysti- 

cal roads of return that are sometimes traveled without a 
compass, but with deep spiritual instinct 

Sikkum: TikKUN RECOMMENDS ... 

Uniter of Heaven 
and Earth 
Miles Krassen Garth 
(SUNY Press, 1998) Rabe Median irda 

This book is a masterful, scholar qeapae 

study of Rabbi Meshullam Feib 

Cniter of 
Heaven and 

Heller of Zbarazh and the rise of 
Hasidism in Eastern Galicia 
Oberlin College's director of Jewish St 

Hasidism moved from its original democ 

Jewish masses to a pessimistic emphasis 
tations of the masses and the need t« 
ordinary exemplars of spiritual wisdom (t 

the Jewish past and the contemporar 

who would soon create their own « 

Sephardic-American Voices 
Two Hundred Years of a Literary Legacy 

ited b iane Matza - 

(Brandcls University Press, 1990) RGRERUUISS 
L AMERICAN 

Though they comprise a majority of VOR ~ 

the current Jewish residents of Israel 

Sephardim have always been a 
small minority within the American 

Jewish scene, their culture often 
ignored and their literary contribu 
tion minimized. Matza’s exciting 

collection should rectify this, bring, 
ing us a rich array of talented and 
important writers too rarely incluck 

canon: Ruth Behar, Victor Perera, St y Sultan, Ruth 

Knafo Setton, Herbert Hadad, Ammiel Alcalay, Jordan 

Elgrably, Rebecca Camhi Fromer, and many more 

A Spiritual Life 
a A Jewish Fem! 

Merle Feld 
(State University of New York Press, 1999) 

When Merle Feld takes on her own 
life personal “Jewish feminist journey 

we get a tour de force of poetry, refle 

ist Journey 

spiritual 

tive accounts of daily life by a womar 
seriously committed to Judaism, and 

wonderful moments of fresh insigh 

Feld locates spiritual growth in the daily life of a daughte 
mother, friend, rebbetzin, and rebel. Her distinctive voice 
is characterized by a simplicity and honest humility that 
renders the profundity of her insights all the more startling 
Feld has a gift for making that which seems esoteric 
accessible; and that which seems ordinary, transcendent 



Tikkun (te-kiin) ... to heal, repair and @ 
transform the world. 

All the rest is commentary 
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Lettuce in rebellion 

Bland almost as water, 
you are meek and prolific as mice. 
You are the carrier of sharp news, 
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a pretense for dressing you up, 
a hanger, a clothes horse, 

p
i
v
 

but with a certain shy sweetness. 

You sit there demurely in the garden 
rows with almost no pests. 
Then one day you stick up 
a tower of leaves 
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and turn bitter overnight, 
sculptured, tall, inedible. 

You have escaped us: 
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our sharp teeth and our salad 
bowls, our sandwiches and rolls. 

”%
 

Instead like a green rocket you rise 
hot and spiky, joyfully bitter 
waving your own new flag. 
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—Marge Piercy 
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It’s not enough to support our principles ... 
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