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Notebook 

Jade darkness 
beneath the bridges 
of a mountain road. 

Haze of wood smoke 
over the V alley Ss 
in the burning season. 

The tires kick up leaves 
in a village square, 
and in courtyards and gardens 
and behind walls 
dingy with the perpetual stain 
of cars and trucks 
the candelabrum and menorah 
of the pollarded plane trees 
stand unlit in the sabbath dusk... 

Where we visit, what we see 
and remember and write down, 
carries light from that place 
to the next, until at last, 
at home, on a cluttered nightstand, 
the festive edge of page 
torn from a spiral notebook 
flutters in the sleeper’s breath, 
and confetti blows through a dream. 

—Keith Althaus 
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Letters to the Editor 
Berrigan and Inner Peace 

To the Editor 

Is “inner peace” always 

false comfort? Daniel Berrigan 

rightly critiques the pitfall of 
pursuing inner peace as an end 
in itself (“Spirituality in Amer. 

ica,” September/October 1998) 
Yet he takes gument too far, 

hotomy between 

social action where none 

s, if not neglects, the fol- 

e reservoir of inner peace found 

ntemplation often overflows into 

action, if unimpeded by barriers of self 

s is an old truth, oft 
ced implied by the first 

ce. As Mother Teresa 
The more we receive in 

we can give in our 

live fully integrated lives. But in 

the real world, some people are 

drawn more to a life of contem 
plation, at least for certain peri 

ods, others more to a life of 
active political engagement and 

fighting societal evil. This is per 
haps as it should be “until the mes 

siah comes.” In any case, our radical 

respect and honor are due to both 

types of committed souls 
3. The biblical vision holds both poles 

Berrigan describes in high regard, not one 
against the other: both the impossible 

rollercoaster of life, with its nitty-gritty 
hardship and struggle, and the serene 

transcendence of peace. The tormented 
faithfulness of a Jeremiah is closely allied 
to the still small voice disclosed to Elijah 
That voice is found in the struggle c 

faith, and it is filled with peace. In the 
Christian Bible, statements like “I have 
come not to bring peace, but a sword” co 

orld, everyone would exist with many others like “Peace be 
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LETTERS 

Sylvia Ann Hewlet. 

Although her book, Boys Will Be Boys, 

Sexual McCarthyism 
To the Editor 

\bout Mr. Lerner’s editorial on the 

Lewinsky scandal (November/December 

98), one need enly consider what's 

nissing from it—the word “perjury 

Which is no surprise. It’s Clinton's 

Jefenders, not his critics, who keep talk 

ing about sex. Those who think he is unfit 

or office instead focus on the fact that 

our president has committed multiple acts 
of perjury, a federal felony crime. Not to 

mention subornation of perjury and 

»bstruction of justice. 

The good rabbi can’t be bothered to 

liscuss this weighty matter, and it’s pretty 
obvious why. He’d have to stop whipping 

the corpse of Joe McCarthy long enough to 

xplain exactly why Bill Clinton should be 
allowed to get away with committing 

crimes. Too bad Mr. Lerner didn’t discuss 

this; I'd have loved to read it 
HIAWATHA BRA} 

Boston, MA 

A chronicle of 
unforgettable photographs. 

A history of contemporary 
photojournalism. 

And a compelling 
investigation into how 
collective memory is 
forged and changed. 

BARBIE ZELIZER 

iil 
HOLOCAUST MEMORY 

THROUGH THE 

CAMERA’S EYE 

Most of the Holocaust photograpt 

dily familiar to w: 

during the ‘liberari 

ps. Barbie Zelizer 

how we re 

~Deborah E. Lipstadt 

Cloth $27.50 
272 pages 57 halftones 

Available at bookstores. 

The University of Chicago Press 
www.press.uchicago.edu 



LETTERS 

More Sexual McCarthyism ... 
To the Editor 
In your editorial (November 

ber 1998), you worry about the dar 
a “new repressive political climate 
wake of the Clinton-Lewinsky scandal 

What about the role of Clintc 
slimy, degrading conduct in creating a 

morally polluted White House? You rant 
on about Clinton being a “traitor,” and 

r his “abandoning everything he told us he 

stood for, placing his self-interest above 

any set of principles.” But instead of ca 

of Office (to uphold the law) you dream 

on about his “talking honestly about the 

entire history of his presidency...” G 
real! Clinton doesn't know what honesty 

s. In fact he’s still lying! But nowhere do 

you mention “perjury” and “obstruction 

of justice” (both felonies) 

This is the danger I worry about, that 

we turn our eyes away from the terr 

truth that we have a felon in t 
House. As Justice Louis Brandeis wrote 

If the Government becomes a 

breaker, it breeds contempt for | 

invites every man to become a law unto 

itself 

Why Wye? 
To the Editor 

October 24, 1998 
1. We, the Palestinian National Mu 

nicipality, agree to arrest, torture and 

imprison our own people if they disagree 

with any aspects of our capitulation to the 

Israeli side. We will do this in ex 

for a further 1 percent of lai 
passed over to our control. The remaini 

12 percent will be added to the areas that 
we are denied access to on a regular basis 

every time Israel decides to close the 

roads between our towns in the te 
ries. Of this total 13 percent, we have 
agreed that 3 percent of it will be nature 

reserve land that we cannot build on 

which will do nothing to solve the prob 

lem of overcrowding in Palestinian cities. 
We will also be allowed finally to open 

an airport, as previously agreed upon, and 

naturally under sovereign Israeli control 
Israel has also kindly allowed us to open 
an industrial park on our own land in 
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Gaza. We acknowledge that the opening 

of a sea port, which would open the doors 
to real trade revenue for the Palestinians, 

is subject to further negotiations during 

he next two months, which will never be 

concluded as riots/acts of terrorism that 
break out in response to this agreement 

will give the Israelis an excuse to delay this 

step yet agair 

2. We, the 

World, out of our desire to see peace, jus 

American Rulers of the 

anc rights prevail in Palestine, 

sut of our electoral obligations to the 

pro-Israel lobby in Washington, have 
agreed to lend the Palestinians the expert 
monitoring services of the Central 
Intelligence Agency, known and respected 
worldwide for its commitment to peace, 

justice, and human rights. 
We are particularly grateful to the 

Palestinian Authority for generously com- 
promising once again, in order to afford 
us the opportunity to claim a media vic 
tory that will get the attention away from 

president and his intern problems 

3. We, th 

much depend 

World Community, pretty 

it on the Americans for 
verything these days, once 

again clap and praise the leaders of all 
three countries for reaching an agreement 

that means no change in the status quo for 

the still unresolved Palestinian Question 

NIGEL PARRY 
Minneapolis, MN 

Tixkun’s Chanukah Supplement 
To the Editor 

The TIKKUN guide to Chanukah, 

November/December 1998) though ad 

mirable in many respects, presents a 

non-mythologized” version of the story 

that in fact reflects Jewish myths about 

Hellenism. You picture the appeal of 

Greek civilization as a matter either of 
wealth and power or of “the allure of a 
society that worshipped the body and saw 

reality in terms of what could be tasted, 

touched ectly experienced by the 
senses. Current scholarship in Classics is 

increasingly attentive to structures of ! 
power and class in the ancient world, to 

| the ancient construction of sexuality and 

gender, and to ways in which Greek liter- 
ature reflects Greek society; but your 
description of this society and its concerns 
is an extraordinary caricature that sheds 

little light on the appeal of Platonism and 
other philosophical traditions or of Greek 
literature and art 

Jews then as now were presumably 
attracted not only by wealth, power, and 

the life of the senses but by the intellectual 
artistic, and humanistic appeal of the larger 
cosmopolitan society. Some have seen and 
continue to see that appeal as a threat to 

Judaism and a Jewish life; many of us who 
remain committed Jews believe—as many 

Jews in antiquity must have—that partici 
pation in the larger society need pose no 

such threat. But in no case is it helpful to 

fortify the value of our own tradition by 
giving a reductive portrayal of another 

TIKKUN would surely urge us to a greater 
understanding of contemporary cultures 
other than our own; why not do the same 
for cultures of the past? 

DEBORAH H. ROBERTS 

Haverford, PA 

Editor responds 

We live in a world in which over 30 mil- 
lion children die of malnutrition ea 

in which hunger and poverty are 
spread, and in which the wealthiest country 

in the world manages to avert its attention 

from the suffering that tts economic s 

(continued on pa 
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PUBLISHER’S NOTES 

The ADL vs. Superman 

Danny Goldberg 

n a most amusing and absurd manifestation of the dis- 

connect between much of the political, academic, and 
journalistic elite and their constituency, the Anti- 
Defamation League (ADL), supported by The Wash- 

ngton Post and The New York Times, has attacked Superman 

and Rugrat. 
Abraham Foxman, national director of the ADL, pillar of 

the “organized” Jewish world, wrote an op-ed piece in The 
New York Times of October 31, 1998, which lamented the 

“trivialization of Holocaust imagery.” Amidst requisite 
praise for Schindler's List and Life is Beautiful, Foxman crit 
icized three recent issues of Superman comic books in which 
Superman goes back in time to fight the Nazis. According to 

Foxman, “he never names the victims. The intent was to 
send a universal message. The result proved offensive to 
Holocaust victims.” (Note the hubris of the last sentence— 
Foxman purports to speak not only for his organization but 
for the entire e of Holocaust survivors!) 

To clarify the Superman “issue”: although the publishers 
dis not use the word “Jew” in the comics in question, the vic 

tims were shown wearing yarmulkes and prayer shawls, had 
Jewish names like Mordechai and Baruch, and referred to 

each other using Yiddish terms such as “bubeh” and “zayde.” 
Jenette Kahn, CEO of DC Comics, the publisher of 

rman, explains, “There was no attempt at all to disguise 
the fact that the primary victims were Jewish.” Kahn, who is 
Jewish, prominently printed critical letters from Foxman and 
the Simon Weisenthal Institute in subsequent issues of 

Superman, and apologized for not using the word “Jew” in the 
story, while pointing out that the creators felt the characters’ 

Jewishness was, in fact, conveyed. Also taking issue with the 

ADL was Eli Rosenbaum, director of the U.S. Department of 
Justice office responsible for prosecuting Nazi war criminals, 
wt ho wrote: “No one could possibly peruse the words and 

accompanying artwork of the three issues [of Superman] with- 
out realizing that their creators had devoted truly enormous 
amounts of time, passion and artistic talent to an admirable 
effort to educate readers about the horrors of the Holocaust.” 

Rugrats, for readers who do not have pre-teen kids, is the 
most popular show on the Nickelodeon cable channel, and 
humorously depicts the lives of one- and two-year-olds 

through their own eyes. One main character, Tommy Pickles, 

Danny Goldberg is Chairman and CEO of the Mercury Records 

Group. Since 1997 he and his father, Victor Goldberg, have been 

blishers of TIKKUN 

has grandparents, Boris and Minka, who have Yiddish 
accents. Not only is the Pickles family Jewish, but the produc 
ers of Rugrats have featured them in both Passover and 

Chanukah specials unique, to my knowledge, among kic 
mass entertainment. The cartoon has spawned a comic strip 
which runs, among other places, in The Washington Post. One 
installment showed Tommy sitting on his loving grandfather's 
knee in temple as kaddish, the mourner’s prayer, was being 
chanted. On October 11, 1998, a Wa ton Post editor's 
note apologized for running the strip, writing that “the depic 

tion of Jewish worshippers and use of the Kaddish were inap 
propriate.” Two weeks later, Foxman’s Op-Ed appeared in 
The New York Times, clearing up the mystery of who con 
vinced Post editors that Jews were offended by the reverent 
and sweet depiction of the kaddish in Rugrats. Foxman wrote 
“A Jewish character in a comic strip version of the acclaimed 
children’s television cartoon Rugrats is reminiscent of Nazi-era 

depictions of Jews.... The result was an offensive stereotype 
Had the illustrators ever seen Jews portrayed in the Nazi news: 
paper Der Sturmer?” Attention editors of The New York Tim 

and The Washington Post: Abe Foxman does not speak for this 
Jewish parent, or for most Jewish parents. I am grateful to 
Rugrats for the dignity that they give to Jewish traditions 
Comparing Rugrats to Der Sturmer has approximately the 
same intellectual honesty as accusing anyone with a mustache 
of glorifying Hitler 

Mind you, this p.r. assault on comics by the ADL came 
within weeks of the brutal killing of a gay man in Wyoming 
for no other reason than his sexual orientation, and the mur 
der of a Jewish doctor in his own home for no other reason 

(continued on page 
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EDITORIAL 

1999 and American Pathologies of Power 

sa result of a recent direct mail campaign 

new readers are looking at TIKKUN for th 

time. So we thou; it share some of 
thinking about American politics, starti 

why an overwhelming majority of Americans decided not t 
vote in the recent November elections. T yw turnou 
not happen because Americans are so ha 

things are, but because they feel powerless to 
thing. Their reasons 

a Public opinion doesn’t seem to matter. Despite 

whelming popular opposition to the continuation of 

impeachment proceedings, it was a sure bet tl 
Republicans and the media would return to 

Lewinsky mess the second the elections 
they did 

Both parties refuse to enact r ampaign finance refort 
preferring to remain subservient to corporations and t 

super-wealthy. That politicians could have chosen ott 
wise was demonstrated by Senator Russ Feingold, who 

rejected strings-attached soft money and showed that th 
electorate is willing to rews 

The two-party system look ei 

Democrats and Republicans have both agreed to fur 

mentally shrink government. The result is that we ha 
a government that turns away from dealing with 
problems of the needy, does not confront corporate er 
ronmental pollution, and does not seriously seek a restruc 
turing of health care that would make it more resp 

to human beings than to corporate profits. The onl 
differences being fought out in the political arena 

between those who wish to protect small business, and s« 
are most rooted in domestic spending and production, and 

those who advocate the globalization of American capita 
There is no way within the two-party choices the electora 

is usually offered to express yet a third position: that eco 

nomic well-being in a market economy would be be 
enhanced by increasing the purchasing power of the lo 
60 percent of income receivers (through redistributiy 

f efforts) and by supporting the f cooperative creation o} 

businesses that would retain profits inside communities 
and strengthen regional economies. Nor is there any wa 
to express the desire to spend less money on defense, law 
enforcement, and prisons and more on education, healt! 

care, and support for the homeless and hungry 
Many “progressives” have made similar points. But 

we at TIKKUN have a spiritual/ethical critique of Ameri 
can politics that is rarely articulated by the various alter 
native parties 

TIKKUN VoL. 14, No.1 

= Neither party expresses spiritual and ethical concer 
about a society which treats human beings as replaceable 
parts of a machine whose highest goal is “progress.” If the 
best that progressives, either within the Democratic party 

or within the Greens, the New Party, the Labor Party, and 
other supposed “alternatives,” can offer is the demand 
that the techno-economic benefits this system produces 

be more fairly shared with the rest of the population and 
that people with less be given more, where can people 
hear a voice that questions the whole system, challenges 
the value system that underlies it, and puts forward a fun 

damentally different notion of what is to be valued? 

o, while we also support the extension of social programs x provide universal single-payer health care, better paid 
teachers and child care workers, full employment, a full set 
of workers’ rights, environmental sanity, and the elimination 
of poverty around the world, we have come to believe that 

none of this is likely to be won until there is a whole new 
consciousness of what is important—and that new con 
sciousness is unlikely to emerge from liberal or progressive 

politics as currently constituted 

That's one of many reasons we at TIKKUN call for a more 
fundamental transformation of American society, a transfor 
mation we call “a politics of meaning.” That politics calls for 

a new bottom line” by which institutions or social practices 
are judged efficient, productive, or rational not only to the 
extent that they maximize someone’s wealth or power (the 
current “bottom line”) but also to the extent that they max 

mize people's capacities to be loving; caring; ethically, spiri 

tually, and ecologically sensitive in their daily lives; and to the 
extent to which they encourage people to respond to the uni 

verse with awe and wonder, recognizing the sanctity of every 
other human being and acting from an awareness of our 
interdependence with each other and with our planet 

Political movements that fight for less than this are fun 

damentally flawed because they (sometimes unintentionally) 
end up reinforcing the materialism and selfishness of our 
current society. While we support progressive movements in 
their advocacy for more rights in society as it is currently 

constituted (let everyone have an equal chance to get their 
snouts in the trough), we actually believe that these demands 
are likely to reinforce the dominant consensus that the only 

real public good worth fighting for is material well-being; 
and hence unlikely to be achieved. Why? Because to the 
extent that people believe that the highest good is material 
well-being, and to the extent that they believe that material 
well-being is a zero sum game (not enough to go around), 
they will fight for their own material well-being, even, if nec 



t essary 1e expense of others. Progressive politics is bound 
lose, and mainstream political parties converge in their 

policies and world s, until a force emerges that fights for 

the new bottom lir at we propose 

Far from challenging the ethos of materialism and selfish 
ness that has become the “common sense” of American soci- 

ety, liberal, progressive, and left politics says, “we represent 
the interests of some other group, those previously disad 
vantaged, and we want to put their interests above your 
interests.” That kind of thinking, however, differs from the 

mainstream ethos only on the question of whose particular 
material well-being should be given precedence, and tends 
to reinforce people's worst fears that material well-being is a 

zero sum game. Progressive forces rarely present a broad 
ened vision of self-interest in which people could see how 
their own sel fillment would come through the fullest 

realization of the inte emotional, spiritual, ethical 
and loving capacities of every other being on the planet 

wasn’t always this way. Martin Luther King, Jr.’s vision 5 obilized the support of an American majority precisely 
because he not only fought for the rights of the most 
oppressed but spoke as well to the highest ethical and spir 

itual aspirations of the entire American public. Similarly, 

the willingness of millions of young people to risk their eco- 
nomic futures and their physical safety to demonstrate 
against the war in Vietnam inspired a generation to momen- 
tarily transcend self-interest (the biggest and most militant 
demonstrations took place after the draft had effectively 

been eliminated for middle class kids in 1969). But this Left 
was lost when these movements with a universal vision of 
justice and mutual caring were turned into a collection of 

self-interest politics for particular groups (frequently 
accompanied by a rhetoric that seemed to cast everyone 

outside the oppressed group as evil oppressors) 

At point, the momentary ascendancy of a politics of 
meaning was replaced with the contemporary politics of 
inclusion—an identity-based politics which has drawn peo 

ple further apart. The irony is: if you want to win inclusion 
for those outside a society, you must validate the aspirations 
of the majority. You need to envision a society that is about 

more than inclusion, more than winning material well 
being, more than extending the ethos of selfishness and 

materialism to those who have not yet equally benefited! 
Sadly, 1999 will see an America which celebrates itself 

as the embodiment of rationality and goodness while it 

accelerates its economic, political, and cultural domination 
over the world; refuses to use its vast wealth to significantly 

reduce hunger, homelessness, or inadequate health care and 

education; advances technological rationality while under- 
mining people’s collective confidence in each other and in 

their capacity to respond to the world or each other with 
awe and wonder, and disappoints those who hope for fun 
damental transformation 

t we remain optimistic. Unlike many liberals and pre 

gressives who secretly share the conservatives’ view that 
most people are fundamentally selfish, we know that most 

people are conflicted (including most progressive peor 
Most of us have two voices inside us: one that tells us that 
must be “realistic” and fight for our narrow material w 

1 being and not risk anything for others since doing so woulc 
be self-destructive; and another that really yearns for a world 
based on love, caring, solidarity, and higher ethical and spir 
itual purpose. We know that tens of millions of people really 
want a very different kind of world. Because they believe 

that they would be ignored or mocked if they went public 
with their highest aspirations, they keep these aspirations 
neatly contained in private, or in spiritual practices that do 
not lead them to challenge the way we organize our eco 
nomic and political worlds. We believe that all this can and 

will change, because the deep hunger for meaning and for a 
more ethically and spiritually coherent world, a world filled 
with love, caring, awe and wonder, cannot be contained by 

the one dimensional benefits provided by the dominant 
social order. We remain committed to the possibility of pos 
sibility—and to the community of people who retain hope 

and a belief in the continuing redemptive possibilities of the 
human race. 

If you share this hope, we invite you to make copies and 
circulate this editorial to others, encourage them to subscribe 
and invite people to your home to read and discuss articles ir 

TIKKUN (for advice on how to get this kind of “TIKKUN salon 
started, check our web site: http://www.tikkun.org), or write 

letters to newspapers and journalists encouraging them to dis 

cuss our perspective Q 

Tre ADL vs. SUPERMAN (co7/ 
than that he performed abortions. Most likely the ADL sen 

out press releases condemning those murders, but their rele 
vance and credibility is diluted by unfairly attacking (Jewish) 
comic creators for insensitivity to the Holocaust 

To like or dislike a piece of entertainment is a matter of 
personal taste. Every once in a while there are entertair 
ments whose theme justifies a moral critique. These car 
toons in no way fall into that category. In fact, many deeply 
moral and religious people celebrate them. It is an abuse of 
political and religious authority to wrap one’s parochial aes 
thetic into a moral condemnation 

Why does this matter? Obviously Superman and Rugrat. 
are not being censored or economically damaged. The 
extraordinary inappropriateness of Foxman’s targets and 
the mindless validation given his attacks by the Times and 
the Post illuminate the gap between the political, academic 
and journalistic elite and most of the public. Through dys 
peptic disdain for the feelings of younger people, many 
leaders emotionally sever themselves from their natural con 
stituencies, only to then bitterly lament the moral apathy of 
the younger generations and the masses. OQ 



PRINCE OF EGYPT 

Prince of Egypt — Three Perspectives 
A Prince of a Film 
Rabbi Dan Goldblatt 

hen | first heard that there w 
picture coming out about Mos¢ 

the Exodus from Egypt my response 
The world still hasn’t recovered from Cecile 

film, The Ten Commandments. As great epic films 

Ten Commandments was a stinker, all of its Academy 
accharine romani notwithstanding. It was a wooder 

bore a faint, pathetic resemblance to one 

ful stories of Western civilization. That 

given my guess that more people 
Commandments than have read thr 

Against this background, alor 

Spielberg, David Geffen, and Jeffrey K 
DreamWorks animated featu luction, Prince 
To my great surprise and de film warmly 
tively communicates many powerful 
ings of the Torah and ever ibutes s¢ 

insightful midrashim as well 

The film humanizes 

through contemporary | 
It stunningly tackles the challenge ¢ 

fulfilling the directive to tell the 

Egypt as if we were there, as the H. 
generation, each person should 
were redeemed from Egypt 

fully—Prince of Egypt invites v 

ingly placing belief in God at as the 

social justice and transformatior medium he 
dependent upon visual image eless Go 

the transcendent human spirit emerge 

stars. That’s quite a remarkable accomp 
market animated feature film 

In the Jewish world, religious school teachers and 

should be jumping for joy. We should no longer have 

gle to interest children (and adults) in en: 

this defining moment in sacred Jewish history 
our educators won't allow this film to be se 

interpretation of Torah and will ‘oura 

up rather than limit their imaginative eng 
story. The film should free us to move even « 

layers of meaning and spiritual teachings of Exodus 
Though framed as a universal and paradigmatic 

liberation, the Prince of Eg r 1s of the partic 
of the “Hebrews.” After the thunderous big choral so 

the opening slavery montage, we are offered the Ic 
sounds of Ofra Haza, the voice of Moses’ mother Yocheve 

singing her baby a lullaby in Hebrew. It is startlin 

delightful to hear Hebrew sung here and again later 

rousing “Mi Chamocha” sequence (the traditional 

liberation and crossing)—a reminder that this is also our 
story, the one we read each week in To: sing on Shabbat 

and retell at Passover Seders 
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Yet what we have here is not only the core story but 
creative midrashic elements. Perhaps most powerful 

midrash on the relationship between Moses and Rams: 

portraying them as brothers and close friends, thus bringing 
poignant and powerful dimension to their later conflict. The 

film's evocation of the grandeur of Egypt and the tradition 
and perceived responsibility of being a Pharaoh in this great 
dynasty helps us understand why Pharaoh's hard-hearted 
response to the Hebrew slaves is not merely a personal flaw 
but an understandable outgrowth of an institutionalized 

tory of oppression. Indeed, one of the great stre 

film is in the portrayal of the pain and desperatior 

Egyptians (through the eyes of Pharaoh)—the extrac 
cost of being an oppressor. For example, there is an excellent 

scene in which Moses visits Pharaoh while he holds and 
mourns the death of his son. Moses’ empathy and grief is a 

profound spiritual and psychological addition to the story 

That this story is told to children without the requisite tr 
umphalism which sometimes accompanies its retelling ir 
the Jewish world is one of the great triumphs of this film 
That the viewer is invited into the pain of the oppres 
well as the oppressed is a lesson our own Jewish educ 
often pay lip service to but aren’t always able to teach « 

vincingly. The greatly expanded role of women in this ani 
mated midrash—especially Moses’ wife, Tzipporah, and tc 
a lesser extent his sister Miriam—is more than just politic 
correct and brings a wholeness and healing to the story 

is needed for our children and ourselves 

Having sung its praises loudly, | would be remiss not to 

point out some of the film’s limitations (within the context that 

it is, after all, an animated film produced for the mass market 

The filmmakers grab every opportunity to inject lightness and 

levity to counterbalance the seriousness of the content. Mose: 
and Ramses engage in a playfully competitive chariot race 
that is an animated hybrid of the chariot race in Ben Hur and 

a scene out of an old Mr. Magoo cartoon. The Egyptian pric 
voices of Steve Martin and Martin Short) are sort of goofy 

characters that unsuccessfully force comedic attempts at slap: 
stick buffoonery. These are relatively innocuous craters on the 

landscape of this sprawling animated panorama 

The burning bush scene is undeniably a most delicate chal 
lenge and, on balance, decidedly less than successful. There is 
no getting around the obvious pitfalls of trying to represent 
God. Beyond this, the filmwriters make a strange decision to 

interpolate in this scene some lines from the Book of Job, as 
God feels the need to scare Moses with an “Who made the 

desert and the sea?” verbal muscle flexing. It appears that the 

producers didn’t trust the simple “bush that wouldn't be con 
sumed” image and needed to reach for more firepower. As 
weak as | felt this scene to be, | really enjoyed the subsequent 
scene in which Moses animatedly shares his “God experi 
ence” with his wife Tzipporah, a scene which we see from a 
distance without being privy to any of the dialogue 

Perhaps the greatest weakness of the film is its inability to 
come to terms with the limitations of Moses. It is true that he is 



his youthful abuse of the slave 
ne, his conflicted identity crisis, and 

‘onting his people upon his return from 

producers were obviously uncomfort 

character flaws (Val Kilmer, the voice of 

avy of mouth and heavy of tongue” 
yensity to rage and lose control. For 

yptian taskmaster is portrayed in 

t a murder. However, the Torah 

1 this way and that, and seeing that 

he struck down the Egyptian and 

lis erasure of weakness is 

ettable. It sanitizes Moses’ shadow side 

deeper humanity 

evitable instances of artistic license 

fully keep score of these digressions 

but they don’t bother me 

A Film Reclaiming Torah 
Rabbi Michael Lerner, Editor 

ind an outstanding contribution 

reintroducing Torah to the world. If 

thing more, its existence will be 

lessing he creation of this wonderful, insightful 

sophisticated, and beautiful film 

Rabbi Goldblatt captures most of what is outstanding in 

| would particularly emphasize the universality and 

contemporary relevance of ruling elites 

reminding us at e that those who run society’s most 

powerful institutions ulnerably human and capable of 

the most complicated kc 2 and sensitivity towards those 

whom they know personally while at the same time capable 
of unbelievable insensitivity in supporting oppressive 

regimes, denying the humanity of those whom they oppress, 

and being self-destructively willing to fight to the end to 

1old onto the power of their enterprise 

Precisely because this film will shape the understanding 

of Torah for generations to come, it’s important to join to the 

well-earned adulation of this film a set of considerations 

So what if Pharaoh's wife draws Moses from the Nile instead 

of Pharaoh’s daughter? So what if they had to drastically 

reduce Aaron’s role so as not to compromise Moses’ broth- 

erly relationship to Ramses? So what if Moses leaves the 

palace of his own accord rather than fleeing from Pharaoh 

as the Torah says, “Pharaoh heard of this matter [Moses 
killing of the Egyptian] and sought to kill Moses” (Ex. 2:15 

The essential spirit, sensitivities, and considerable illumi- 

nations of this animated feature film midrash should be con 

sidered an enormous achievement and will bring its viewers 
renewed delight and engagement with one of the most vital 

and profound sacred stories of Torah and Western civiliza 
tion. Prince of Egypt should be a blockbuster release for the 

holiday season; for the Jewish community, the three “wise 

men” of DreamWorks deliver a new and extraordinary 

Passover story as a Chanukah present on Christmas. What a 

country! =) 

about what biblical values have been left out that make 
Torah not just an entertaining work but a book of sanctity 
and a revelation of the Force of Healing and Transformation 
in the universe (God). So these reflections are offered not as 
a critique of the movie but as an educational agenda for 
where progressive religious and spiritual consciousness 
needs to focus post-Prince of Egypt 

In some ways | was relieved that God had been left out 

of the film. Every depiction of God is so culture-bound and 

so limiting that the injunction of Torah to “make no images” 

still seems particularly relevant. And yet, God as the Force 

that makes for the possibility of breaking the repetition 
compulsion, God as the Force of Transcendence and 

Healing, that God is an essential part of the story precisely 
because that God makes the story of Moses in Egypt not 
just a nice legend or historical reminiscence, but an ever 
present reality 

The story of the Exodus continues to address us in part 
because the God that makes possible the overcoming of 

every form of oppression—including the complex ways in 
which our own society is bound to its materialism and self 
ishness, its cynicism and ultra-individualism, its worship of 



PRINCE OF EGYPT 

power and demeaning of idealism 
inevitability and 
image—is not some big powerful old man sitting in heaven 
The God of Exodus is the YHVH force, the transformative 
and healing power of the universe, the force 

its sense of its own 

right to shape the entire world in its 

whose exis 

tence and continuing relevance it is the task of the Jewish 

people to proclaim and embody and partner. It is just this 

insistence of Torah that the very Force 
for us to get out of slavery is the same Force that shaped the 

at made it possible 

universe in the first place, made human beings in its image 

and makes possible the creation of a society that is a refle 
tion of that Liberatory and Transformative Power, whict 
makes Torah the most revolutionary and continually rele 

vant document in the history of humanity 
Rabbi Goldblatt rightly notes the prettifying of Moses t 

the movie. The danger here is even deeper than he suggests 
because the movie follows Hollywood's conventions by 
portraying virtually all the Jewish people in this romantically 

appealing way. Yet our midrash teaches us that every single 
person who went through the Exodus was deformed some 
how. Indeed, the Torah message of which we must continu 
ally remind ourselves is that the struggle for liberation is 
made by radically imperfect human beings whose deformed 
psyches will lead, as Torah teaches 

behavior (not the least of which will be endless rebellions 
to self-destructive 

against Moses and yearning to return to Egypt and the sec 

A Film as Animated Midrash 
Rabbi Laura Geller 

share the view of Rabbis Goldblatt and Lerner that Prince 

of Egypt is a powerful midrash on the story of the Exodus 

While the movie takes liberties with the biblical story, it 
is a faithful retelling, faithful to the transformative power of 
God to work with and throu: 

world. Although | agree with Rabbi Goldblatt that some of 
1 human beings to change the 

the flaws of the biblical Moses are missing in this depiction 
the DreamWorks Moses is still a very human Moses 2 pri 

ileged, even bratty, young man who learns to see the world 
through the pain of other people 
other values that compel him to find a new wa 

and the distant memory of 

y of livir 

Along the way his teachers are often women—his mother 
singing a lullaby as she cradles him in his tiny basket, the 

wife of Pharaoh who rescues him from the raging Nile, the 

slave girl whose fierce determination to be free challenges 

his complacency, and the chance encounter with his sister 
that unlocks the secret of his identity 

Some biblical women are (sadly) absent from the story 

particularly Shifra and Puah, the courageous midwives to 
the Hebrews. But other women’s stories are more fully told 
in the best tradition of midrash, filling in the spaces of the 
biblical text. Tzipporah and Miriam emerge as full partners 
in the liberation, empowering Moses to become a leader 

Prince of Egypt may well challenge the readers of Torah to 

go back to all our biblical stories and ask questions about 
the missing women, and how our sacred stories might 
change if their voices could be imagined 

My one regret about the movie is the sound of Gc 
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rity of oppression and slavery). The very people who con- 
front an oppressive regime are themselves “wounded heal- 
ers,” and our wounds will often lead us to treat each other 
poorly, refuse to recognize the humanity of our enemies 
while simultaneously exaggerating their power and our 
powerlessness, undermine our own resolve, and make it 
extremely difficult for us to hear the voice of God within. Yet 

the optimistic voice of Torah is its proclamation that these 
wounds can gradually be overcome through creating a par 
ticular kind of justice-oriented and love-oriented society that 
is embedded in and permeated by a deep spiritual practice 

as outlined in the mitzvot, the religious path of Torah 
Perhaps the most troublesome aspect of Prince of Egypt is 

that its very power and richness may constrain our imagina 
tions in ways that the sparsity and spaces between the words 
of Torah do not. This is no criticism of the filmmakers—it’s 
hard to imagine a movie doing a better job than this one, 
and its animation allows us to retain far more of the imagi- 

native dimension than any more literalistic portrayal could 
possibly do. And yet, it is important to remind ourselves that 

Torah itself is far richer, deeper, more complex, and more 
open-ended than any movie can be. The greatness of this 
movie, ultimately, will be reflected in the degree to which it 
becomes a stimulus to deeper engagement in Torah study on 

the one hand, and engagement in revolutionary, transforma- 
tive, and healing social movements on the other. =) 

voice. | know that the filmmakers struggled to give voice to a 
God who transcends gender, but apparently they found it 
impossible. Ultimately, they decided to have God speak in 
Moses’ voice. While this decision is itself a powerful midrash 
hearing God speak in only a male voice reinforces the anthro- 
pomorphic view that God is male. | wish there had been 
some way to portray the feminine dimensions of God, the 

Shechinah (God’s hovering presence), God’s rachamim 
(womb-like compassion), as well as the more familiar patriar- 

chal image of God. 
In his book Exodus and Revolution, Michael Walzer 

describes the Exodus story as the paradigm for revolution 
and liberation struggles throughout western culture. One of 
the unfinished revolutions of our time involves not only 
reclaiming the voices of women, which Prince of Egypt does 
so well, but also imagining and listening to the feminine 
voice of God. u 
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WYE ACCORD 

Why This “Peace Process” 
Will Not Lead to Peace 

Rashid I. Khalidi 

any pro-peace Israelis and Jews seem to 
surprised when hear that most 

Palestinians see the Wye Accord not as a 

breakthrough, but as the con 
solidation of Israeli rule and Palestinian capitulation to 
overwhelming But no one should have been 

shocked at the steps taken t oy Benjamin Netanyahu 
immediately following the Accord: the expansion of the 
most milita settlement at Kiryat Arba and 
the building of new, exclusively Jewish, housing in Arab 

East Jerusalem. For many Palestinians, these steps were 
only more of same, and more of what the entire 

Oslo process has degenerated into: symbolic agree- 

ments that mask a consolidation of Israeli rule with the 
ance of Palestinian junior partners E 

Wye is not an interim it is almost certainly the 
last significant withdra 

long as Netanyahu remains in power. What Palestinians 
h Wye is far less than what the 

Palestinians who began negotiating in the early 1990s 
understood interim self-government and Israeli red 
ployment to mean. The message given to Palestinians by 

Rabin’s negotiators at Oslo, as Netanyahu himself admit- 
ted, was that the Palestinians would receive somewhere 

between 80-90 percent of the West Bank. Instead, they 
ng less than one-quarter of that, 18 percent (and 

it is important to keep in mind that the West Bank in its 

entirety is only about 20 percent of what was once 
Palestine). An additional 22 percent of the West Bank 
will nominally be under “shared control,” but Israel will 
control security there, which means that this will remain 

occupied territory. Meanwhile, a million people are 
crammed into 62 percent of the 5-by-28 mile square 

Gaza Strip, while 6000 Israeli settlers enjoy exclusive 
control over the remaining 38 percent 

In return for these meager—and in all likelihood, 
final—concessions by Netanyahu, Palestinians have 

agreed to a crippling institutionalization of Israeli con- 
1e Palestinian security apparatus. The Wye 

nter for International 

Accord calls for the Palestinian Authority (PA) to issue 

a “decree prohibiting all forms of incitement to violence 
| and terror.” That this new decree will be used to inten 

sify the repression not only of acts of violence or the 
planning of such acts, but of freedom of speech and 

association, is indicated by the way the Israeli military 
occupation has used such “laws” to detain thousands of 

Palestinians, many without trial, for what they've said 
and who they've associated with. Since the PA already 
deals with incitement to violence, it is clear that this 

new agreement is intended to be directed against nonvi 
olent oppositional speech and political organization 
either toward the PA or toward the continued occupa 
tion by Israel of most of the West Bank. With Wye, the 
PA becomes a wholly owned subsidiary of the Israeli 
security services and their “legal” system 

Meanwhile, the Wye Accords may lead to the 
restructuring of Israeli politics so that Netanyahu can 

become, in effect, King of Israel for the indefinite future 
by allowing him to present himself as the “centrist” can 

didate who is a “realistic” peace-maker. This at the very 
moment that he is in fact perpetuating Israel’s hold over 
most of the West Bank and retaining most of the Israeli 

settlements there, while leaving the Palestinians with a 
string of disconnected or semi-connected bantustans 

The PA, meanwhile, has effectively been turned into an 
arm of the occupation (as one of its cabinet members 
acknowledged in The New York s on November 
4th, bemoaning that Netanyahu was insisting that they 
openly acknowledge the subordinate relationship to 
which they had privately agreed) 

It’s true that if Wye is implemented, it may ease some 

of the extraordinary hardships that have been imposed 
on the Palestinian people since the signing of Oslo. It 
will still be difficult to travel from almost any place in 
the Palestinian West Bank to any other place without 
going through Israeli military checkpoints and searches 
(a situation worse than at any time since 1967), but 
these islands may be bigger, and there should finally be 
safe passage from the West Bank to the Gaza Strip. The 
implementation of Wye in these respects, however, is 
not at all certain. And restrictions on movement into 
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WYE ACCORD 

and out of Palestine, into Israel, and into Jerusalem 

continue, making life intolerable for many Palestinians 
Even if the Wye I 

President Clinton with a boost in his approva 

ntation accords do more 
ings, even if 

they make daily life a little easier for Palestinians in the West 
Bank, even if they achieve all they set out to do (and that is 

doubtful indeed) for the Palestinians, it is a case of far too 
tle, far too late. The proclaimed objectives of the Netanyaht 
government are to settle and annex as much Palestinian terri 
tory in the West Bank and Gaza Strip as possible, and to give 

the Palestinians as few as possible of the attributes of state 
hood, self-determination, and sovereignty in their own coun 
try. By dragging out for thirty months the negotiations on the 
stages of Israeli troop withdrawals, safe passage between tl 

West Bank and Gaza Strip, prisoner releases, and a Gaza air 
port and port, all of which were part of the Oslo accords 
Netanyahu has succeeded in these objectives. During these 
delays, this government has seized thousands of acres of Arab 

land, bulldozed Palestinian homes, built hundreds of miles of 
by-pass roads and thousands more housing units, and settled 

thousands of Israelis in subsidized colonies in the West Bank 
as fast as possible. These facts on the ground have left nothing 
for the Palestinian-Israeli negotiators to negotiate wher 

on settlements, land, water, and sovereignty actually begir 
Sadly, the Israeli government has been aided and abetted 

in these actions by the passivity of the U.S. governme 1 
has been financed in doing so by the generosity of th 
taxpayer, courtesy of our Congress. A perfect example is the 

crucial matter of settlements. These are violations of inter 
national law, specifically of the Fourth Geneva Convention 

which forbids an occupying power from transferring its 
population into territory it occupies. From 1967 until the 

Reagan administration, the United States voted repeatedly 
in the Security Council to condemn settlements, and con 

sistently described them as illegal. Under Reagan and Bush 
they were called “obstacles to peace” by the United States 
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which refused to allow American loan guarantees or other 
aid to be used in the occupied territories. Under Clinton 
Israel’s feverish settlement activity is merely described as 
“unhelpful,” and restrictions on the use of U.S. funds in the 
occupied territories have evaporated. Settlements are in fact 
the greatest immediate obstacle to a resolution of the con 
flict, and our government has done nothing to stop their 
spread, before, during or after the Wye accords 

Unfortunately, the issue of settlements only points to 

other fundamental flaws in Palestinian-Israeli negotiations. 
Perhaps the most obvious flaw has been both parties’ failure 
to address the hard issues between them such as Jerusalem 
refugees, sovereignty, borders, and settlements, which were 
deferred for several years until so-called “permanent status 
talks.” At the outset, the Israeli-Palestinian negotiation 
process was structured by James Baker to deal only with 
interim arrangements for Palestinian autonomy. The logic to 

these arrangements, which were imposed on the Palestinians 
at the insistence of the United States and Israel, was that 
autonomy would free the Palestinians of direct Israeli con 
trol over their daily live 
enhance Israeli security, thereby enabling the two sides to 

, and would at the same time 

build the confidence and trust necessary for tackling the 
hard “permanent status” issues. 

Seven years later, it is clear that the actual outcome has 
been the opposite of the stated intention. Because Israel was 
not prevented from continuing to build settlements, or from 
changing the situation in Jerusalem in its favor, or from main- 
taining absolute control over water resources in the occupied 
territories, the status quo in the occupied territories has con 
tinued to change massively in its favor. Moreover, there was 

no guarantee that the interim arrangements would ever be 
finalized, or that agreements reached with one Israeli govern 
ment would be implemented by another. 

By comparison with the situation seven years ago, Pales 
tinians find themselves worse off in economic terms (there 
has been a 40 percent drop in GDP per capita over the past 
four years), with many more people unemployed (37 per- 

cent). Palestinians live under far more onerous Israeli con 
trols on their movements in every respect and every 
direction than before the Madrid talks—they are now con- 
siderably less able to travel to or through Jerusalem, to 
Israel, from the West Bank to the Gaza Strip, or even within 
the West Bank. All the while, Israelis are probably no more 
secure, and indeed are probably less so than before Madrid. 

Perhaps the cruelest irony of all is that by putting the PLO 
in charge of the Palestinian population of the West Bank and 
Gaza Strip, the Oslo formula created a group with a power 

ful vested interest in the continuation of a process from 
which they benefited, even if their fellow Palestinians did 
not. Today a large proportion of PA revenues does not flow 
to schools, hospitals, roads or infrastructure, but to massive 
security forces and a bureaucracy which exists mainly to give 
sinecures to regime loyalists (not to speak of the funds that 
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their way into the pockets of some of these loyalists). By 

the leadership and cadres of the PLO before meet 
z most of the basic needs of the Palestinian people, Oslo 

helped consolidate a class which in many ways serves its own 

interests and those of Israel more than it does those of its 

own people. Palestinians must assess their own responsibil- 

y for allowing this leadership to go down this path 

Beyond these cruel realities, perhaps the most important 
flaw of the existing “peace process” is that during these 

seven years, a golden opportunity has been lost to begin to 
build real peace between th Arabs and Israel. Such a peace 
must be based on reconciliation, and this in turn requires 

that Palestinians and Israelis start to attempt to reconcile 
their different historical narratives. The gap between them 
is vast stinian refugees who 

constitute the majority of the 6 million plus Palestinian peo 
whose vital concerns have been completely ignored 

in all the negotiations thus far; and regarding Jerusalem, a 
touchstone of religious and nationalist sentiment for both 

sides. Both Palestinians and Israelis see these issues as cen- 
tral to their national narratives: for Palestinians the expul 

sion of half of their number in 1948 is a central event in 
their histor t Israelis, the creation of a state with a 
Jewish majority in the same year is equally central. Similarly, 
both sid Jerusalem as absolutely central to their 
national aspirations, and to their religious beliefs. 

Dealing effectively with these and other permanent sta 
tus issues will require not deferring them yet again, but fac 

g the history is so important to their resolution. It’s 

beneficial, in this regard, to compare the state of the Arab 
Israeli peace pr wi at of other formerly intractable 
vorld conflicts, su h as South Africa and Ireland. There, 

| 1istory has not been ignored, and justice has not been 

deferred. The South African Truth and Reconciliation 
Commission has exhumed all the old skeletons (figuratively 
and sometimes literally) and then helped to lay them to rest 

as part of a healing process which is still not complete, bur 
so far has helped to facilitate a bloodless transition from 
minority to majority rule. In Ireland, we have witnessed the 
quite unexpected sight of a British Prime Minister apolo 
gizing for his country’s role in the Irish famine a century 

and a half ago. Certainly, these and other gestures which 

involve a profound rethinking of the terrible history of rela 
tions between Britain and Ireland and whites and blacks in 
South Africa have facilitated the fragile settlements which 

seem to be emerging in both places. Compare these with 
Japanese-Korean or Japanese-Chinese relations, where his- 
tory has not yet been faced, where the national narratives 
are still far apart, and where, consequently, reconciliation 

between these countries has still not been achieved. 
The cruel results of the last seven years prove conclu 

sively that if one day there is to be a peace process between 
Palestinians and Israelis which deserves the name, it will 
have to build not on the barren precedents of the Oslo and 
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Wye Plantation accords, but rather draw on the rich ¢ 
rience of those who have taken what may appear to be th 

harder path of confronting histor 
least attainable justice 

I would go farther than this: if Netanyahu sta 
power, and the approach he represents triumphs, the t 
state solution is an absolute impossibility. There will not 
two states, but one state ruling over a dependent, subj 

gated, tortured people (thoug have a phony 
ereignty on tiny pieces of land 
national anthem playing). A Palestinian state under thes 

real sense of t circumstances will not be a stat 
word; it will be a travesty. In the long run Palestinians 
probably not allow those few who have benefited from 
changes in the status quo since Os 
ing that the “freedom” offered by Wye 
can have only while on their knees, would be acceptable 

If what we are offered is an institutionalization of occ 

pation and oppression and injustice, let us acknowle 
that rather than pretend otherwise )/PA curren 
does not speak effectively for th 
resent adequately their hun ational aspira 

F 

Though all Palestinians certainly bea esponsibil 

erating the PLO/PA’s autocratic leadership, t 

this leadership has been institutionalized and the power i 
has developed to violate basic cannot be se} 

History and 
Memory after 
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“With the publication of History and 

Memory after Auschwitz, Dominick LaCapra 

has become the most sensitive and pen 

etrating interpreter of the highly complex 

and difficult issues raised by the represer 

tion of the Holocaust 

-SAUL FRIEDLANDER 
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15.95 paper 
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arated from the military and economic support it receives 
from Israel and the United States. As a first step, American 
aid money should be directed toward the needs of the 
Palestinian people, for example to NGOs or to infrastruc 
tural development, rather than to the PA’s repressive mili 
tary apparatus (the European Union is doing this, ensuring 
that more of their aid actually gets to the people who neec 
the help) 

At the same time, since a genuine two-state solution is 
simply not on offer now, Palestinians should stop preter 

that they are getting anything and the focus of the 
should shift to a demand for basic human rights instead of 
for a phony state. I’m a pragmatist, but the touchstone at 

every stage must be a vision of what is right. I have relatives 
who are unable to move in Palestine, and will not be able to 

do so even if Wye is implemented, yet an Israeli is allowed to 
go wherever s/he wants—I cannot accept this. I cannot 
accept that Palestinians not only have their land seized, bu 
are being asked to police and enforce these seizures. 

Such massive, continuing injustice among Palestinians 
relps to produce something else which is not right: the suf 

fering of Israeli victims of violence. It is only within this con 

text that violence against Israeli civilians by Palestinians 
politically wrong and morally indefensible though it may be 
can be understood. It should be understood as well that most 
Palestinians do not share the fantasy that they could eve 
eliminate Israel, although some do, just as some Israelis want 
to expel the Palestinians. The difference is that one group has 
great power and a massive state, the other little power 

The fact that this peace process is not going in the right 
direction needs to be faced honestly. We must be prepared 
to talk about fundamental underlying issues, like restitution 
for the injustices done to the Palestinian people, who have a 

claim on the moral conscience of Israelis and of the whole 
world. I don’t pretend that considering these issues is easy 
But what most upsets me about the Wye/Oslo process is 
that it has avoided them. It is time to face them, to de-terrify 

each other about them, so that we can talk honestly about 
howto cesalve hema: We muntasks Irie uight that every last 
Ukrainian or Latvian Jew has a right to go to Israel, while 
Palestinians suffering grievous oppression just over the bor 
der in Lebanon, who can see the land where their grand 

parents are buried, have no right to live in their homeland? 
Is it right that over 2 million Palestinians in the West Bank 
and Gaza Strip (not to speak of the 3 million in exile) are 

effectively denied the right to pray, study, or live in t 
national and spiritual capital, Jerusalem? 

These are matters that touch the wellspring of national 
sentiment: you have to address them if you claim to be set 

tling the conflict, and yet they have been unaddressed so far 
and will be ignored as long as the current approach contin 

ues. It is time for a change, and time for an approach which 
takes morality and justice as its touchstone. The alternative 
sooner or later, will be grim indeed =) 
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ourage 

Riane Eisler 

pirituality has become the word of the hour. But what 
s spirituality? What does being spiritual mean? 

For me, as for many others, spirituality means feel 
ing at one with that which we call the divine. But 

when I think of the divine I do not think of it as separate 
from our lives, as otherworldly, as “out there” rather than 

here. I think of our own most evolved qualities: our profound 
human capacity for empathy, for love, our striving for jus 
tice, our hunger for beauty, our yearning to create. I think 
being spiritual means being ethical and, in the true sense of 

the word, moral 
I did not always understand spirituality this way. But 

now when I think of spirituality I think of love, not in some 
abstract way but in action. I think of what I have called spir 
itual courage: trusting our impulse to reach out to others, to 

help others, to challenge injustice—not out of hate, but out 
of love 

My mother had this spiritual courage, and it saved our 

lives. When a party of Austrian Nazis, among them a man 
my parents had been kind to, came to drag my father away 
on Crystal Night, my mother had the courage to stand up to 
them. She could have been killed for angrily demanding 
that my father be released. I do not know if it was that my 
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mother (who was Jewish) looked Aryan with her blue eyes 
and blond hair, or whether it was the character of the par 

ticular Gestapo officer who headed the pack, or a combina 
tion of factors. But by some miracle my father was released 
and we escaped from the Nazis with our lives 

There were others who had this kind of courage, people 
who helped Jews hide, even though it meant risking their 
lives and the lives of their families. Often when they were 

asked afterwards why they did it, they simply answered that 
they had to. That to me is true spirituality, listening to that 
inner voice we all have to be caring rather than cruel 

I believe all of us are born with that voice, that it is part 

of the essence of what makes us human. Babies, newborns, 
cry when they hear another baby’s cry. They are born with 
empathy, with the capacity to feel with another 

But unfortunately, much in our culture stifles, and all too 

often silences, that empathic and caring inner voice. So 
when I speak of being spiritual, I do not think of it as just a 
personal matter. It is a cultural and social matter. And all 

too often it is a matter of standing up against what is pre 

sented to us as traditional wisdom 

My Spiritual Journey 
grew up taking God for granted. After my parents and 
I fled to Cuba, every night, before going to bed, I 

repeated after my father the Hebrew evening prayer, the 
Shema. I did not understand the words, and I do not think 
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my father did. All I knew was that this was a special ritual o! 
bonding between us, this reaching out to a greater sp 
power in which we placed our trust 

After that, I always said my own prayer 
dren will, I made very sure that I did not forget anyone 

did not omit a single name of those who had been left 
in Europe: my grandparents, aunt 1 cousins 

Then World War II ended and 
concentration camps: the carelessly thrown ¢ 

the newsreels 

bodies, the skeletal bodies of the survivors and the 
staring, haunted eyes. I found out what happenec 
had so faithfully prayed for, what had been done t 
the cruel horror of their lives and deaths. 

I still cry when I think of it. There are 

describe what I felt as I grieved not only for the « 
family and my people, but for the faith I lost. Was Go 
Was God mad? Powerless? Or simply nonexistent 

It was a long time before I ever thought of spiritua 

again. I went through the motions, to please my paren 
going to synagogue on the high holidays. I ne 
my Jewish identity. I was, and am, a Jew 

But slowly I also began to 
Bible is cruel and inhuman, th it stoning wor 

death, the commands to raze cities and kill every livin 

in them lest God be angry that some were spared, th 

ble standard for men and women not only in sexual m« 

but in the treatment of ar omer 
chattel—“thy neighbor's wife ASS 

first time I woke up to what was really communicat 
human relations in stories such as that of Lot, who offer 
his little daughters to a mob of men t 
tect two male guests in his 
rewarded rather than punished w 
are told, the guests turn out to be 

angels sent by God 
At the same time, I recognized and 

found value in those parts of the Bible 
that teach empathy and caring. This, anc 
the Jewish tradition of helping those wi 
are less fortunate (modeled b; parents 
was, and continues to be, extremely impo 

tant to me. But I did not think of that as spir 
tual—I thought of it as simply the way to be 

Only many years later, after decades of researc 
many fields, including the history of religion, did I b 

again use the word spirituality. Onl 
ferent meaning for me. It was not associated 

lar deity, either God or Goddess. Nor was it associatec 
sitting on a mountain top meditating, or joining a monaste 
or convent to withdraw from the pains and pleasures of lif 

vay because so much o} I realized that I used to think that 
what has been written about spirituality is esoteric. But now 
I began to see that idealizing this way of looking at spiritual 

ity actually perpetuates injustice and suffering 
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praying to an otherworldly deity does not change the condi 
tions that cause injustice and suffering 

Gradually I became aware that my most illuminating 
spiritual experiences have come when I feel myself at one 

with nature or with others of our kind, when I look into my 
little granddaughter’s sparkling eyes, when I hear the 

beloved voice of one of my children, when I touch my hus 
band’s hand. I also became aware that I was now, so t 

speak, spiritually educating myself 

Unraveling and Reweaving 
any of us are today troubled by the over-materialism M: our culture. We find much in institutionalized reli 

gions that we can no longer accept. Yet we want to infus 
our lives, and our work, with deeper meaning. We to 
be of service, to feel connected to one another and to ou 

Mother Earth. We want deeper relationships and a sense of 
reater purpose. This, I believe, is one of the major moti 

tions behind the various strands of what is sometimes ca 

the new spirituality 
While some of these strands promote healthier 

and encourage action to promote social justice and 
mental sustainability, others unfortunately are not so differ 
ent from much that they reject in the old religious 

traditions. Like just going to synagogue on Friday or church 
on Sunday, they tend to be abstracted from daily life. Like 
many earlier mystical traditions, they promote retreatin 
from what is happening around us, away from the suffer 

of others. This kind of spirituality may help individuals 
cope with the chronic injustices and miseries of what I 

have identified as a “dominator” mode 
tions—the force-backed ranking of man o\ 

woman, man over man, race over r 

nation over nation that can only be mair 
tained by inflicting or threatening pair 
But it does little to change what 
pening here on Earth 

By contrast, the kind of spirit 
appropriate for what I have called a 

nership” model of relations is not onl 
scendent but also immanent. It 

spirituality that informs our day-to-day lives 

with caring and empathy. It provides basic stan 
dards of human rights and responsibilities. It also pro 

vides basic teachings about empathy and nonviolence a 

alternatives to both a lack of standards and the use of moral 
ity to incite hate, scapegoating, and violence 

This is very important today. On the one side, as in ear 
lier times when the dominator model—with its “holy wars,” 
witch burnings, and other barbarities—was more firmly in 
place, we still have those who incite hate-mongering, scape 

goating, and violence under the guise of traditional values 
On the other, we have those who contend that there are no 
real standards of conduct, that all standards are merely cul 
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This is obviously a nature-based spiri 
tuality. It is a spirituality in which sex and 

the human body, matters we have been 

taught to associate with the obscene, are part of the sacred 
It is also a view of the sacred in which images of sex, of the 
human body, of man’s body, of woman’s body, and of hov 

two bodies should relate are primarily life-affirming, plea 

sure-affirming images 

Today a growing number of theologians such as Carter 

Heyward, Carol Christ, Elizabeth Dodson Gray, Matthew 
Fox, and Judith Plaskow, are writing about this “new” (but 

actually very old) spirituality as an embodied spirituality. As 
Susan G. Carter writes, the term “embodied spiritualit 

has yet to be defined in our dictionaries, where body (or 

embodiment) and spirit (or spirituality) are as separate as 
they still are in much of our society. But if we are to inte 

ate spirituality into our lives, as Carter also notes, using 
this term can concretize thoughts and ideas, and thus help 
bring about changes in both our thinking and our society 

In one way it is easy to imagine an embodied spirituality 
After all, many of our images of deity are embodied. Except 

that, in Western tradition, they have been embodied only ir 
male form. One of the key elements of the “new spiritual 

ity” is the embodiment of the divine in both female and 
male form 

As the theologian Sallie McFague writes, the image of 
God as Mother expands our eption of God. The 
Father God has been pictured more as redeemer from sins 
than as giver of life, and his love has been understood as 

disinterested,” involving no need, no desire, no feeling, for 

the objects of his love. By contrast, God as Mother is asso 
ciated also with feeling and nurturing, (adding a dimensiot 
of caring), as well as with joy for her creation and with 
desire to see it come to fulfillment, with wanting us to flour 
ish. “A theology that sees God as the parent who feeds the 
young and, by extension, the weak and vulnerable, under 
stands God as caring about the most basic needs of life ir 
its struggle to continue,” McFague writes. 

Although ancient female representations of divinity sym 
bolized many different stages of life, from young maiden to 
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ancient crone, many of the oldest female represen 
emphasized the life-giving and nurturing aspects of wo 
body—that is, the aspect we today would call the Mot! 
Goddess. Even in historic times we find records tellir 

female deities giving their people not only the gift of li 

the capacity to feed themselves throt 
agriculture—for example, in Egyptian hieroglyy 
Goddess Isis is repeatedly referred to as the inventor of a 
culture and in Sumerian cune n tablets the Godc 
WNinlil s revered for teaching her people to farm. Love'is also 
associated ‘with ‘female, deities for example, the ¢ 
Goddess Aphrodite still in historic times represented 
sexual love, and the Goddess Demeter power 

fully symbolized maternal love 
The Catholic Virgin Mary is 

the symbol of maternal love, even though 

to this day 

she is now presented as the only mortal in 4 
family in which only the father and the son 
are divine. Like the Chinese Goddess Kuan 

Yin, today still the most popular of Chinese 

deities, Mary is revered primarily as the sym 

bol of love and compassion associated 

the ideal of motherhood. Of course, love anc 
with 

compassion can reside in both women and men 
and can flourish in both if it is socially supported anc 
rewarded, which it is not in dominator societies. This is a 
ing wisdom, a so-called feminin 

bolized by the Hebrew “Hochma” and the Greek “Sophia 
It is not coincidental that during our time of strong pa 

nership resurgence the image of the divine in female fo! 
should again come to the fore. Nor is it coincidental that this 

conception of the divine or spiritual as female 
love an erotic or bodily element 

spirituality love is no long 
tal love, but a love that is accepting 

By sacralizing the erotic—tl 

than pain to the body—this new, but actually very ol 
tuality also stands in stark contrast to the emphasis ir 
nator spirituality on the inflic n and/or suffering of | 

Partnership Morality 
n my thought, work, and lif 

1d Spiritual 
I do not distinguist 

between spirituality and morality. I should emp! 
however, that by morality I do not mean what I have come 
to think of as the false morality of so-called fundamentalist 
religious teachings. I believe that at the core of all the major 
religious traditions—be they Hindu, Muslim, Buddhist 
Hebrew, Christian, or Taoist—are the partnership values of 

sensitivity, empathy, caring, and nonviolence. But overlay 
ing this partnership core is what we may call the dominator 
encrustment: teachings appropriate for the kinds of soci 
eties that already prevailed during the time when what are 
today considered our holy books or scriptures were com 
mitted to writing 
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We are still generally taught religious morality as a col 
lection of many different kinds of rules, such as the biblical 
commandments that “thou shalt not steal” (Exodus 21: 15) 
Sometimes these rules have been presented to us as the 
infallible word of God, or the equally infallible teachings of 
a religious prophet or guru, to be unquestioningly obeyed 
Sometimes there are in these rules strong partnership ele 
ments: for example, the teachings of Isaiah in the Old 
Testament and of Jesus in the New Testament preaching 
stereotypically “feminine” values such as compassion, 
empathy, and nonviolence. However, we also need to recog 

nize the dominator elements in religious teachings 
elements that have served to justify and main 

tain domination and oppression—for exam 
ple, the biblical justification of holy wars 

and the control of men over women 
A morality appropriate for partnerst 

relations can have standards such as t 
moral imperative of moving through our 

lives with awareness, with the sensitivity to 
ourselves and to others that is the prereq 

uisite for empathy and caring. These stan 
dards can help us become more aware of our 

interconnection with others of our kind and with 
our Mother Earth, fostering that feeling of oneness 

that is at the core of partnership spirituality 
When we are sensitive, we can feel empathy. When we 

are insensitive, we can not. Sensitivity is therefore a prereq 
uisite for the basic partnership moral standard of doing 
unto others as we would have them do unto us 

Obviously this standard cannot be the guide for rela 
tions in societies that orient primarily to the dominator 

model. So dominator morality has to justify the suppression 
of moral sensitivity—not only toward “out-groups” but also 
toward those below one in the rankings of domination 
backed up by the fear and force that characterize this kind 
of social structure. 

The maintenance of any kind of social cohesion, how 
ever, requires some attention to nonviolent and mutually 
responsible relations. Hence this dominator kind of moral 

ity has a myriad of rules and regulations, some governing 
relations between those who dominate, others governing 

relations between those who dominate and those who are 
dominated—and these rules are very different 

This difference is why the kind of morality we have 
inherited from more rigid dominator times is a mass of 

contradictory rules and regulations. For example, one 
of the ten commandments Moses is said to have brought 
down from Mount Sinai in the Old Testament of the Bible 
is “thou shalt not kill.” But the Bible is full of instances 
where this commandment is violated—from rules prescrib 
ing that a young bride be stoned to death by the men of her 
city if she is found not to be a virgin (Deut. 22:13-21) to 

(continued on page 20) 
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A God that 
is More 
than Loving 

itai Etzioni 

verybody seems to love a spirit that fills us 
with joy, raises us to a higher level of con- 

sciousness, and inspires us. But such a 
spirit has a touch of self-centeredness. We 

need a spirit that will make us nobler than we would 
be otherwise—whether or not this fills us with cheer 

Recently, I have been re-reading the most often 

quoted work of my first sociolo; acher, Martin 
Buber. In I and Thou, Buber depicts God as a super 
I and Thou, a source of great light and enjoyment. 
sea into which all the rivers of smaller, diadic human 

and Thou flow. It is a God of “metaphysical love, 
not one who makes claims on us 

Buber’s God is not the angry deity of the Old 
stament, whose true prophets keep admonishing 

the people to refrain from doing that which offends 

the Lord. Neither is it the God of New 
tament, who sacrificed His son to bring His love 

to the people, to redeem humanity from its sins 
According to Buber, one’s relation to God is, first and fore 

most, an expression of the I and Thou relationship. Indeed 
Buber describes the I-God relationship as a sort of super 
I-Thou, the ultimate I-Thou relationship, though all other 
I-Thous have a touch of Godliness. As he writes: 

“Extended, the lines of relationships intersect in the eter- 
nal Thou. Every single Thou is a glimpse of that.” More 
poetically, Buber writes that the relation between man and 
God “is not one relation among others; it is the universal 

relation into which all rivers pour without drying up for 
that reason.” 

Part of the originality of Buber’s I-Thou is his assertion 
that God relates to us as we relate to Him (or Her). Not 
only does each “I” need God to form this essential relation- 

ship, but, in Buber’s words, “don’t you also know that God 
needs you?” Yet the very nature of this bond raises my com 
munitarian concerns, because Buber’s super-Thou makes 
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no claims on us, demands no charity for the poor, nor 
beseeches us to love our enemies 

True, at one point Buber refers to our relationship with 
God (and to one another) as one of metaphysical love 
which entails responsibility for the other, and of the other— 
for the I. Some have read into this a closeness of Buber to 
Christian ideals of love or “agape.” It is important to note 
though, that Buber stresses that one cannot endeavor or 
labor to achieve an I-Thou relationship. He writes, “The 
Thou encounters me by grace—it cannot be found by seek 

ing.” Discussing God, he notes that “One does not find 
God if one remains in the world; one does not find God if 

one leaves the world. Whoever goes forth to his You with 
his whole being and carries to it all the beings of the world 
finds him whom one cannot seek.” Malcolm Diamond, in 
his book Martin Buber: Jewish Existentialist, writes, “One 
cannot plan to experience an I-Thou encounter any more 
than one can plan to fall in love 

This issue is a familiar one to students and followers of 
other religions, in which there is often a tension between 
the passive notion that we may rely on God’s grace to shine 
upon us, and the active notion that we will only be ready to 
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be embraced by God once we have worked to becom 
more virtuous. Many religions combine both concepts 
although they differ sharply with regard to which elemer 
they emphasize. In terms of this continuum from the j 
sive to the active, Buber’s treatment of God clearly fall 
somewhere near the rather passive pole. Buber uses ve 
few “should” statements—no “love others the way you wis 
others to love you” or other powerful prescriptions. In this 

sense Buber is closer to the Protestant than to the Catholic 

interpretation of virtue: we can find out if we are the chos 
ones but we cannot become so by working to be good 

When Buber does briefly mention responsit 

passage to it in Between it provides ra 
little moral guidance. On the whole, he lines up wit 
old communitarians in that he has no concept of ind 

ual rights to balance the call of social responsibilities, a 
mus test for new or responsive communitarians. I 

Buber seems to be influenced by the Jewish traditi 
which, like Islam, stresses responsibility for others (li 
the poor among us) but basically has no concept of tk 
rights of others which may make claims on us. At one 
point Buber does refer, uncharacteristically, to “sacrifice 
But it is found in the instrumental realm of economics ar 
politics, in the realm of the It, and not the elevated, cher 

ished realm of the Thou 
In the world of persons, the It-world has a legitima 

indeed essential role. But just as the human I-Thou is pullec 

toward the I-It and must constantly be nourished, sc 
must recognize our tendency to reduce the etern 

For Buber, God is a 

pure Thou. So, for example, Buber adds that relations t 

Thou ever again to an It, to something, turning God ir 
thing, in accordance with our natur 

God, around which we may form a true We, must not be 
institutionalized, Institutionalized religion can becor 

barrier, while “true” prayer is personal. When we are su 
cessful in making this super-connection to God, what 
have is a mysterious hyper-experience of an indescribable 
joy, but one that provides no external guidance or affirr 

tion of our own values. Values, let alone the stronger t 

“virtues,” are not part of Buber’s basic vocabulary as laic 
out in I and Thou. 

This is not merely a limitation I find in Buber. It reflects 
the reluctance of an age we are leaving behind to pass 
ment and to lay claims 

I wish we could merely accentuate and celebrate achieve 
ments without passing judgment. I wish a social world couk 
be composed that would function that way, Maybe one d 
it will. But in this day and age, and in the foreseeable fut. 
such a benign spirit will not heal the wounded, feed the 
poor, establish a just social order or ensure peace 

Our weakness invites a spirit that is not merely joyous 
and enlightening, but also one that calls on us to be bette 

than we would be otherwise =) 
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women, and children 
Similarly, in the New Testament we often read of Goc 

commanding peace and love. But in Chapters 12 to 19 of 
the book of Revelations we read how the angels are com 
manded to pour out “the wrath of God upon the earth 

and terrible horrors are released upon all—except the “hun 
dred and forty and four thousand,” which, accordir 
Chapter 14:3, will be “redeemed from the earth.” 

I want to emphasize that this problem is by no means 
unique to Judeo-Christian scriptures. As in Judeo-Christian 

tradition, teachings in Hindu and Buddhist scriptures 
about honesty and nonviolence are partnership teachings 
But there are in all these traditions also many dominator 
teachings. For instance, in the Hindu Mahabarata, violenc 
and cruelty are attributed to divine commands, and even 

presented as divine attributes. According to the Koran, if a 
wife is disobedient, her husband should beat her and ban 
ish her from his bed. And in one of the most celebrated 
Hindu stories, the message that women’s lives are worth less 
than men’s, and even that girls and women can be killed 
with impunity, is reinforced. We are told that the great god 
Vishnu was almost killed by his own father, who, as in the 

Greek Oedipus story, feared his son would kill and depose 
him—but that fortunately his life was saved when a girl baby 
was put in his place to be killed instead 

Stories provide for us models for our own behavior 
When these are religious stories, they carry enormous moral 
authority. This is why we need to cultivate, in ourselves and 
others, the spiritual courage to challenge these kinds of sto 
ties, be it in our own religious traditions or in those of oth 

ers. It is also why we need to develop a moral, ethical, and 
spiritual education that helps us explore the difference 
between partnership moral sensitivity and dominator moral 

insensitivity 

In the Bible, this difference is reflected by what Michael 
Lerner calls two voices of God: the voice of the God of love 
and the voice projecting onto God the accumulated crue 

violence, and pain inherent in a dominator model of rela 
tions. Once we become more aware of this difference, 
we can more effectively counter those who, be it in the 

name of tradition or even liberation, have used and unwit 
tingly continue to use the language of the second voice to 
perpetuate cruelty, violence, and pain, as well as those who 
would indiscriminately discard all religious teachings or 

accept anything and everything as the manifestation of 
divine will 

In sum, we urgently need to identify and support the 
partnership core of our world’s religious traditions at the 
same time that we identify and reject their dominator over 

lays. Then we can more effectively work for a future guided 

by spirituality in the sense of love, caring, and oneness with 
all that we and our world can be. 
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Meditation and Social Change 
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the way in which we bring that practice into our 
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this earth never having suffered 
This view of interconnectedness may not 

us the ability, the means, or even the inclination 
to do a political analysis of a situation or to 

engage in systematic social change, but it does 

give us an unfeigned good-heartedness. It gives 
us an urge to include rather than to exclude, t« 
care rather than to reject someone else’s problem 
as having nothing to do with us. This is the con 
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sciousness of social transformation 
Just at the time I was contemplating these 

questions, two instances occurred that illustrate 

this point. I had dinner with a friend who 
described a trip he had taken to Thailand, where he had 
seen an announcement in the lobby of his hotel that some 

Americans were in Thai jails on drug charges (some with 

sentences as long as thirty years), and that they would 
appreciate visitors. He told me that after reading this 
announcement he went out and bought a whole bunch of 

hamburgers and took them to the prison. I kept telling him 
how kind I thought he was, and he kept saying it was a per 
fectly natural thing to do. 

Just a few days later I did a benefit talk that a friend 
arranged for a small remote retreat center run by some 
other friends. After having done it, I suddenly realized that 
the friend who had arranged the talk had put a lot of effort 

into making it all happen and had a wonderful project of his 
own that badly needed some support. I mentioned this to 
him, and he said he had had that passing thought, but it just 
seemed so right to help out these other people ... again, no 

big deal 
Whether one becomes more effective in large scale social 

movements or whether one extends kindness to the mail 
carrier or the checkout person in the supermarket, going 

inward in meditation does significantly affect the way we go 
outward into the world. Wanting to ease the suffering of 
others because we all share in the fabric of life makes se 
ing change a matter of the heart, direct, here and now, actu 

alized and unforced Q 
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The Spirit Tax 

Meredith Maran 

he other night my French fiancée Katrine and I hac 
dinner with our Swiss friend Jeannette, who was 
just back from a month in Mexico—not the sand 
beaches and discos of Acapulco, but the dense ju’ 

gles and livestock-bearing buses of San Cristébal De Las 
Cases in Chiapas. “The most amazing thing to me,” Jeannette 

said softly in her halting, German-accented Eng 
the altars I saw everywhere. Even in the poorest villages 
where the children run barefoot in the cold while their par 
ents sit trying to sell a dozen oranges, there was always ar 

altar overflowing with flowers, candles, incense, food. TI 
food they need to eat—they give it all 

to the gods.” Jeannette swallowed a bite 
of grilled salmon. “In Switzerlar 
wouldn’t do that. And in Switzerland, the people don't look as happy as they did world, people who have 
in these little Mexican villages.” 

Katrine 
agreed. She talked about the temple 

“Not in France either,” 

offerings she’d seen during her month 
India. “People brought food, cloth, can- @XPertence, at least: we 
dles, whatever bits of things they could 

find. Their peaceful faces showed me 
they were made content by these offer 
ings and by their frequent visits to the 
temple. Their material poverty didn’t 
seem to affect their souls. On the contrary, their souls seemed 

full. They had something I really wanted.” 

As Westerners (of many nations, apparently) are wont t 
do, the three of us rhapsodized enviously about the spiritual 
wealth of materially impoverished indigenous peoples. And 
then it occurred to me that it’s not just Mayans and Indiar 

peasants who take food off their tables to feed their souls. It 
happens everywhere in the world, every day of the week 
Switzerland. In France. Even in the otherwise ex 
dis-United States. Even in my neighborhood 

There’s a Baptist church across the street from my hous 
Every Sunday morning I watch dozens of African Americar 
grandmothers, grandfathers, aunts, uncles, children, and 
grandchildren filing through its doors dressed in th 
Sunday best: clothes and hair neatly pressed, shoes shining 

Meredith Maran is the author of Notes From An Incomplete 
Revolution: Real Life Since Feminism (Bantam, 1997) and What 
It’s Like To Live Now (Bantam, 199 
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Everywhere in the and I 

very little else in 

common share this one 

put a price on our own 

spiritual sustenance. 

faces scrubbed and solemn. I’ve spent a few Sunday morn 
ings in a church like that, so I know that those folks—many 
of them living on fixed, subsistence incomes—will empty 

their purses and pockets as the collection plates are passed 
through the pews. I know that if a church family’s house 
should burn, or if the church choir’s gowns need replacing 

or the church softball team needs bus fare to an out-of-state 
tournament, the church members will dig into their pockets 
deeper still. And even if the insurance money comes 
through, the choir sings out of tune, or the team loses horri 
bly, those generous parishioners will still feel their money 

was well spent 

Twenty years ago, my then-husband 
were members of a Marxist 

Leninist cell group pledged to overthrow 
the government. The organization’s over 
head was paid by the tithing of twenty 
percent of each member's income. My 
husband and I were making good money 

working mandatory overtime in union 
ized factories, and we had neither the 
time nor the inclination to blow our 
checks on nights out on the town or big 

screen TVs. So it didn’t really cramp our 
style to hand over what eventually added 
up to half the price of a house in the 

working class neighborhood where we were paying $210 a 
month rent. There were many things we questioned about 

our organization during those years, but handing over every 
fifth paycheck to keep it running wasn’t one of them. We 
wanted to raise our children in a socialist society, and we 
were willing to pay for the chance—however farfetched it 
might have seemed, even then. 

More recently I’ve been working for “socially responsi 
ble” companies, where many employees believe they're 
underpaid relative to their mainstream counterparts. “It’s a 
trade-off,” I’ve heard executives and assemblers say. “I earn 
less, but I don’t have to leave my values at the door. That's 
worth money to me.” 

Every day of the week, everywhere in the world, people 
who have very little else in common share this one experi- 

ence, at least: we put a price on our own spiritual suste 

nance. We pay it. And—if we've made a good match 
between what sustains us and what we are sustaining—we 
get what we pay for. O 
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on the 
Fringes 

My Road to 
Critical Pedagogy 

period of my life I have begun to 

zht to the relationship between my 
and the radical educational pro: 

been committed to over many years 
Whether this is because of aging (as Erica Jong says, “the 

i e Jewish we become”), the feminist 

invitation to be about our biographies, or the 
postmodern mome at gives so much attention to mar 

10t too sure. Probably all of these reasons are 

and others besides, It is hard to deny the impulse 
that seems to grow as one gets older to find some integrative 
threads to our lives so as to bind together the disparate 
pieces of our precarious subjectivities 

It is also a curious, if little commented on fact, that while 

the “postmo mon meant an unparalleled 
acknowledgment of the salience of “difference” and the 
other” in the constitution of our social world, within criti 

cal educational studies at least, this has not included much 
about Jews as either an oppressed or marginalized group. 

Whatever the reasons Jews have for identifying themselves 
with a radical or critical project in education they have, for 
the most part 

and the effect of these identities on their lives and beliefs 
nt about their own Jewish identities 

This is no small matter. After all, what is at stake here is 
whether we honor th acy and experience of Jewish life 
and its potentially rich contributions to the renewal of a 

Pedagogy, Modernity 

Lang Publish 

1999. Reprinted 

progressive culture in America (to say nothing of achieving 

a degree of personal integrity in our own lives). Sadly, even 
whete Jewish experience with its distinct structures of feel 

ing and intellect has powerfully helped to shape the politi 
cal and ethical outlook of educators, it has remained, at 
snast aatiadoery infheniue Suck toacher Lave syaibally ict 
sought to ground their moral outrage or political commit 

ments towards social justice and change in their own histor 

ical or existential experience 

My Own Road to A Critical Ped 
Life on the Fringes 

It is perhaps of interest that for a long time my own road 
to critical pedagogy seemed to be related only very margir 

ally to something Jewish in my experience. More recently 
however, through a fairly intense process of study, reflection 
and conversation, I have begun to encounter the dense and 

undoubtedly powerful effects of this experience in the shap 
ing of my own language of critique and possibility in the 
field of education. There is, for example, the effect of living 
in what Isaac Deutcher referred to as “the interstices of a 
society” in the making of a Jewish radical consciousness 

While my parents were born and grew up in London, the 
children of recently arrived immigra 
Europe, for them the English were alway im—people 
quite different from themselves t ciously marked 
themselves as living at the cultural periphery of a society 
Notwithstanding the considerable common ground they 
shared with other working class Londoners in langu 
attitudes, and outlook, the latter seemed to exist on the 
other side of a powerful, if invisible, social and cultural 
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divide. My parents, for example, shared the same peculiar 
political outlook as many of their non-Jewish neighbors 
consistent in their support for Labour Party candidates 
in their sense of reverence for Royalty (my own early 
and more radical socialism that argued for the end of monar 
chy was little tolerated at home). Despite our constant and 
thorough involvement in British life—in work, school, neigt 
borhood; attention to the news, radio, and television enter 
tainment; interest in sporting events; the sharing 
celebration of the calendar (one, of course, organ 
around Christian holidays)—nothing fully eliminated th 
invisible but powerful marker of 
difference that one crossed on enter 
ing our home. It was, as Zygmunt 
Bauman has remarked, as if we lived 
in, but not of, the society 

Daily I moved back and forth 
between my school with its Christian 
prayers and proud motto “Loyaute 

M’Oblige” (“Loyalty Obliges Me” to 

School, Queen, and State), and my 
home—a piece of shtetl life in the 
midst of familiar but foreign territory 
Of course, as a child one is apt to mag 

nify the ways our parents and families are peculiarly diff 
ent from some imagined norm. In retrospect I now can 
understand my life as a complex interweaving of multiple 
strands of influences and experiences that marked me as a 
once quite similar to those who shared my famil 

and national circumstances in post-war London, and as dif 

ferent from those who did not know the particular insec 
ties, ancient traditions, and haunting memories of J 
wherever they reside. For more than a few of us growing up 
in these circumstances, the twin refrains of social inequalit 
and cultural marginality not surprisingly engendered a rad 

cal worldview. 
Of course this sense of difference was fomented by 

seemingly trivial as well as the more profound and si 
cant: the “yinglish” (the English inflected and enriched b 

Yiddish words and phrases) spoken by parents and relatives 
the fzitzit, the fringed garment worn under my clothes that 

would cause so much embarrassment at PE classes; 0 
inverted snobbery of my parents regarding what they 
the inferior aesthetic or culinary taste of non-Jews. Beyo 
these things, made so much more apparent now through 

generations of American Jewish comics and writers 
was at work a deeper form of consciousness-shapi 
were the anti-Semitic threats and taunts of kids at s 
There was participation in that other world of Hebrew a 

Judaic instruction that seemed to take so much of our time 
a world that seemed so remote and stultifying in terms of our 
adolescent concerns and interests. And there was the world 
of Jewish holidays. At their most mundane the holidays were 

a break from school, a time to eat tasty food and be with 
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In Jewish history justice 

is always social justice; 
exile is always that 

of a nation or people, 
not just a personal or 
existential separation. 

family and friends and enjoy a ritualized playfulness. 
another level they represented a serious separation from the 
overwhelming cultural hegemony of Christian culture. Here 
was not just a distinction of significant dates in the yearly 
round and a reminder of our differences from the non 
Jewish majority, but the seeds, as I now see it, of a quite dif 

ferent view of history and celebration. 
From the earliest, the holiday calendar reminded me 

again and again that (to paraphrase Walter Benjamin) a 
relentless barbarism has been the underside of history 
History, at least for some, was the constant struggle against 

oppression and persecution. My his 

tory was nothing, I learned, if not a 

document of savage human brutality 
and a people’s resistance to spiritual 
and physical annihilation. This is the 
repeated saga of Passover, Chanuka 

Purim, and on into the modern ‘holi 
days’ of Yom Hashoah and Israel 
Independence Day. In all of them 
injustice and exile are the twinned 

and repeated refrains that echo 
through the cyclical telling of our 
Jewish history. And vindication 

redemption, dignity, and security are ultimately the achieve 

ments, not of individuals, but of a collectivity. Judaism de 
with the fate of a people, a community, not of a persor 
How different this is (as 1 am reminded so often in my 

classes) from the Protestant view. In Jewish history justice is 
always social justice; exile is always that of a nation or peo 
ple, not just a personal or existential separation 

Passover: Memory and Exile 
It is the Passover celebration that stands at the center of 

my childhood and adolescent experiences, a time of joyful 
remembrance. At the center of this holiday stood the Seder 
the ritual meal celebrating the ancient Israelites’ liberation 
from Egyptian bondage. It was an annual event lit up with 

the festive pleasures of family conviviality, song, food, wine 
stories, and humor. But beyond the immediacy of this cele 
bration were, as I have come to see, messages of extraordi 
nary power and significance. Here was conveyed not simply 

history but »emory. The contemporary commentator 
Lawrence Kushner has delineated this distinction well 
Memory, he says, is a set of connections. The further back 
in time the connections go, the greater the meaning. And 

remembering, he says, may be more in the ways things are 
stored than in what is stored: 

It is not accidental that the great feast of remembering our 
redemption is called simply: The order. The arrangement 
and interconnectedness of each of the parts preserves the 
message, the meaning. The story ends with redemption, not 
with slavery; first come the questions, then the answers 
because I was once a slave, I must know how it feels 



ssion in our 

liseries can 

past remains 

Vords, 88) 

nce to Yad Vashem 
n the Holocaust, is 

at Jewish teacher 

forgetting. Memory 

linary view of his: 
Jewish calendar 

of critique and 

to our present 

in a transformed 

ast are not simply 
present: “And you 

s because of that 
1 I came forth from Egypt 

of long 
to interrogate 

it current forms of enslavement 

e point of hope 
le and injustice 

‘0 imaginatively 

German-Jewish scholar Walter Benjamin 
olden age whose crucial 

wish tradition is of a revelation 

ands on all subsequent genera 

mp live the Exodus 
es had been pre 

through a 

revelation 
yriad mir 

hole system is 

its origina 

1 that is a vital 

o the future of 

Robert Alter 

emember in this Jewish sense is a 
You shall not wrong a stranger or 

»ppres: vere strangers in the land of Egypt 
Exodus 22:2 ¢ extraordinary pedagogy of the Seder 

especially aimed at children) manages to fuse a celebra 
ion of survival, the demand to see the oppressions of our 

present “Egypts,” and the imaginary re 

envisioning of a world of wholeness and 
justice. And in all of this there is the 

insistence on our own personal and col 
responsibility for transformation 

Such ¢ is 

lective 

a far cry from the 

tepid and fragmented curriculum of contemporary schooling 
with its modernist parations of the epistemological, the 
imaginative, and the moral 

Purim: Humor in a Bitter World 
In thinking about Passover or some of those other holi 

days of remem it is the laughter that comes to my 
mind in spite of the weightiness of their concerns. Such 
\ 

| aughter, I have come to believe, was not an escape from the 
| seriousness of the issues emorated, but an integral 

dimension of a culture intent on resisting the spiritual and 
emotional suffocation that can be the lot of a people afflicted 
with so much pain. If w acts of remembrance as 

pedagogies of hope and \ then, as Kushner also 
notes, laughter at sad times more than relieve 

tiates healing. It r minds us of another dimension of our psy 

che. There is much in Jewish humor that works in that 

Bakhtinian way to turn the (opy pressive) world upside down 

the victim becomes a winner, the fool the smart one, the 
most pathetic the one with wisdom. In all of this, laughter 
provides an emotional transcendence of the world; what 
appeared fixed and immutable suddenly seems arbitrary and 

changeable. Such humor deconstructs a world which 
moments before appeared so unalterable. We do not simply 
see the world in a new and fluid light, but perhaps more 
importantly, we feel it in our bellies. Humor dissolves the 
overwhelming facticity and solidity of a threatening world 

Purim, in particular, is a holiday that commemorates the 
foiling of our people’s enemies, and does so through carni 
valesque celebration. We joyously upend the conventions of 

| our world and remind oursel e socially impose¢ 

egories and differences that orde his is well described 
by Edward Greens 

of imagination and fantasy is what the 

Scroll of F and its festival of Purim are essentially 
about. The lighthearted tone of the story ... bespeaks th 
carnival atmosphere in which the scroll emerged as the first 

Purim Torah. Unl 
who find the book « ive, most Jews have always heard 

some Christians and even some Jews 

the Scroll of Esther in a Mardi Gras context and have 
therefore taken it as fun and fant Jews, who have suf 
fered the cruel caprice of and persecution by gentiles time 
after time, permit themselves the fantasy of imagining 

themselves in the le role and the gentiles in the Jewish 
role b s, ed. Michael Strassfeld, 192) 

As the saintly Jew Mordechai replaces the anti-Semitic 
tyrant Haman in the Persian administration, we, in our 
imaginations, replace non-Jews in the scheme of the world. 

FRIN 25 



SPIRITUAL PATHS 

This injunction to see the potent ¢ yur SO. 
order, the possibilities for overturning unjust social relatic 
ships, requires also a recognition of our own authorit 
tendencies. Michael Strassfeld note t s call f 
state of adloyada—a blissful 

to see how easy it is to change from 

from a crusader for justice i 

why the Talmud says th 
on Purim, for only when we ca’ 
we fully accept it. Only then ar 
wise we make the tradition in 1 idol 
smasher of idols, into frozen-in-stone dog: 
was rather a living faith. (The J H. 

The Hebrew Prophets 
Jews and the Radical Sp 

Paradoxically it is this “God of History 
Jews, whether they act like Haman or Mordechai. For eac 
there is the powerful need to be bjects, not t 
objects, of history; to be the active agents (or partners) i 
the making of our world—of course, as we see so clearly 

Israel, with very different consequence ras long as I ca 
remember I have felt an extraordinary solidarity with all 
those who struggle against the fate dictated by the power of 
others; an identification with mover of resista 
against those who deny the individual and collective capac 
ity to give shape and meaning to one’s own world. I | 

always been deeply moved by those human struggl 
seek to increase democracy and freedom. At its core Th 
understood Zionism in this light. I also see the Palestinia 

struggle in the same way, as another people strugglir 
some collective determination over their destiny. It is cle 

to me that Jews have always been disproportionately cor 
cerned with and committed to the process of 
empowerment. From my youth I have been inspirec 

Jewish involvement in struggles against unjust authorit 
socialists and communists (where the latter has been a 
erational force), in trade unions, in movements that a 
against racism and apartheid, in the struggle for women’s 
equality, and so on. I have also been struck by how oft 
such activists were quite removed from any overt identific 

tion with Jewish tradition or religious faith. Somehc 
nonetheless, those strong ethical and social injunctions 

asserted themselves among Jews even (as in my case) where 
religion itself seemed arcane and ossified. Yet even as I 
understood liberational struggles to be very much the 
antiphonal rhythm of modernity, I have come to see their 
roots dug in the ancient moral and spiritual ground of 

Judaism. In my more recent reflections on this I have beer 

astonished by the resonance of the critical spirit with that of 
ancient Hebrew prophets, a phenomenon so extraordinat 
ily described by Abraham Joshua Heschel. He notes 

The prophet is an iconoclast, challenging the apparently 
holy, revered, and awesome. Beliefs cherished as certain 
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ties, institutions endowed with supreme sanctity, he 
exposes as scandalous pretentions.... The prophet faces a 
coalition of callousness and established authority, and 
undertakes to stop a mighty stream with mere words 
Had the purpose been to express great ideas, prophecy 
would have had to be acclaimed as a triumph. Yet the pt 
pose of prophecy is to conquer callousness, to change 
inner man as well as to revolutionize history 
Prophets, 10,16) 

Michael Lerner, too, whose liberational theology has 
been a powerful influence on my thinking, sees Jews 
disposition toward radically challenging the established 
order as rooted deeply in our people’s historical and spiri 

tual beginnings. Throughout much of recorded history, he 
suggests, the oppressed have been socialized to believe that 
cruelty and oppression are inevitable, an ontological neces 

sity, part of the structure of reality. The spiritual realm was 
an alternative or an escape from the reality of the material 
world—it embodied a purity that could not be imagined on 
earth. What the Jews heard, he says, was a very different 
message, 

t)hat this world could be fundamentally transformed 
Spirituality and morality were not features of some other 
reality apart from this world, but were inherently ingredi 
ents in this world.... Judaism becomes the metaphysics of 
social transformation: the system of belief about reality 

that makes possible revolutionary change 
Judaism places transcendence on the agenda of th 

human race. Human beings need not be stuck in a world 
of pain or oppression... Transcendence then is a psycho 
logical, political, ethical, and spiritual continuum involy 
ing a transformative and healing praxis of t#kkun, rathe 
than a spiritual escape from a fundamentally flawed 

8-29) world. (Jewish Renewa 

As I read Lerner’s and Heschel’s words I am confronted 
by a strange contradiction. On the one hand I have recol 
lections of growing up in a religious environment that 
seems to have been miles away from the revolutionary tra 

ditions described by these writers—filled by rituals and 
prayers that, to a great extent, seemed very far from this 
kind of radical moral and spiritual commitment. Yet | am 
still left to question whether the passion for change is only 

to be understood as the product of difference and margin 
ality, the legacy of anti-Semitism in both its brutal and sub 
tle forms. I confess to finding it a compelling notion that 
there is, deeply insinuated in our being as Jews, some con 
tinuing, if residual, impulse toward social transformation 
whose progenitors are indeed those ancient Hebrew 
prophetic voices and ethical scriptures. In ways more mys 

terious than understood these have provided us with a con 
tinuing legacy of resistance to the taken-for-granted reality 
and the imperative for a world that takes as its central moral 
purpose the search for social justice. 

One key to this ethos of resistance seems to lie in the 
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circles I have r 1 
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see pera he aise a 
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ument has seemec 
esent. From my early 

ed the pleasures of contradiction— 

pride in disputatious children! Somehow 
truth was, I believe, talmudic (even 

was not at all the subject of concern). I 

stand by this experience that, while the 
ve been revealed at Sinai, its meaning is mul- 

tivalent and requires an ongoing re-articulation. Each gen- 

eration must, as it were, stand again at Sinai to find new 

layers o! nificance and understanding in the text 

Whatever is the ultimate Truth, the truth for each genera 
tion has to be won through the hard work of intellectual 
interrogation and critical reason. The text provides no com 
forting certainty of established understanding—much more, 

t challenges human beings to elicit meaning from situation 

ation, and neration to generation. The only 

certainty is t 

known give 
h. 
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While most of us now associate talmudic discourse with 

the arcane and esoteric, this is, I believe, to miss its essence 

Neusner notes that, far from a sterile intellectualism, the 
Talmud was, in fact, a monumental attempt to apply a prac. 
tical rationality to society—an effort to figure out how a 

community that was dependent on the force of the better 
argument might live 

In a word, the Talmud is a document created by the intel 
| ect devoted to morality and seeking sanctity. It takes for 

anted that humanity's primary capacity is to think; it 
nerefore is to be taken with utmost seriousness. (286) 

Here in the face of continuing political and social inse- 
curity and epistemological uncertainty was the historical 
commitment to a critical reason through which a commu 

nity could create and recreate its own cultural and moral 
practices. At the core of this process of reason and chal- 
lenge was, of course, the word. Even when the word ceases 
to be derived from the religious text, who can deny the 

extraordinary relationship of Jews to 
intellectual discourse? In the last two 

centuries of modernity Jews have 
played an extraordinary role in the 

construction of our understanding of 
the world, one that has far outstripped 

Jews’ numerical presence. Long before poststructural analy 
sis, Jews had understood the connections between the word 
and the world. Lawrence Kushner writes: 

According to the Hebrew Bible, God made the world 
with words. God just spoke and the world became real 
ity.... Not only are words the i iments of creation, ir 
Judaism they are primary reality itself. We ordinarily think 
of words as signifiers—a few syllables which denote some 

thing really real. But in Hebrew the word for word, da 
also means “thing.” The word does not need to be made 
real, it already is. It needs only to be read, spoken, and 
interpreted. To know the word ther 
ity itself. (The Book of Words, | 

fore is to know real 

In my home, as in so many Jewish homes, books and 
book-knowledge were imbued with an aura of high prestige 

Of course, mixed into this sense of value was the under 
standing that they were also the medium of academic 
achievement and social success—an especially important fact 
given the economic anxiety that accompanied my parents 
lives. Academic success for their children was the vindica 

tion of their constant struggle against economic insecurity 
and lack of social status. Yet beyond this was a respect for 
learning and for those who were seen as “learned,” as well as 

a value attached to reading a newspaper and knowing what 
was happening in the world. Perhaps this kind of knowing 
and reading were a surrogate form of controlling one’s 
world—a puppet theater of politics where grasping things 

intellectually stands in place of actually changing the world 
In this sense Jews’ obsession with knowing makes sense in a 

world where our real power over events and conditions has 
been limited, to say the least. Yet I think it must also be said 
that in our post-Foucault world, attachment to the word 

seems to represent a profound recognition of what Heschel 
refers to as the human capacity to be co-creators of the 
world. It indicates that in the process of signification human 
beings do much more than describe some pre-existing 

world—they are actually producing the world. Here is the 
extraordinary power of human beings to both represent and 
to make a world. Of course in this recognition we have 
returned to the peculiarly Jewish dialectic of interpretation 

and action, thought and deed. The responsibility of “stand 
ing again at Sinai” is an injunction to critically struggle to 
make sense of our lives and our circumstances, and to feel 
that sense of possibility and responsibility about re-envision 
ing and transforming our world. It is surely this that the 
great secular “rabbi” Karl Marx had in mind when he talked 
of “praxis”—of the process of understanding and taking 
action to change society 
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The Art of Silence 

Bradley Shavit Artson 

useful summary of the Jewish ethics of speech 

speak fo someone, not about someone. But 

mitzvah of sh’m volves more 
just knowing how to speak { what not to say. I 

also involves learning how to communicate using sile 
“silence is Your praise” (Psalm 65:2) 

Silence is praise because often words are mere cht 

conspiring to mask our true feelings or to evade the signif 
cance of the moment. Rabbi Abraham Joshua Heschel noted 

that “to become aware of the ineffable is to part compar 

with words. The essence, the tangent curve of human exp 
rience, lies beyond the limits of language.” I recall one 

minyan (mourner’s prayer group) in which the mourner cor 
fided to me that she just wanted to escape her visitors’ wel 
intended chatter. All of their attempts to comfort o' 
distract prevented her from focusing on her feelings, as 
desired. I sat with her in silence for several minutes. As 
time passed, there was a palpable sense of connectio 
between us; others would see us sitting silently on the couct 
and keep their distance. When I did finally get up to lea 
she thanked me for being there for her, and for not speak 

Th 
nt p 

ence is more helpful to mourners than anything we 
fumble to express in words—“Th« 
silence” (Megillah 18a 

Sometimes, silence is a gift of connectior 
silence is the preferred response because speech wo 

be critical without being constructive. “Just as it is 
ous to say something which will be heeded, so it is meritori 
to refrain from saying anything whict 

(Yevamot 65b). At my former congregation, the 
maintain the practice of printing an « atory book 
bat and bar mitzvah celebrations. One individual scrutir 
the printed, final product after it has been distributec 
vices, never failing to let the poor family know which t 
and errors mar their keepsake. There is nothing the family ca 
do at that point except feel badly that their booklet isn’t per 

fect. At such moments it is doubly true that “if vat “if a we s 

worth one coin, silence is worth two” (Megillah 18a 

Rabbi Bradley Shavit Artson 

the executive ce-president of tt 0 Sc 

California and the author of \t's A Mitzvah! Step-By 

Jewish Living (Behrman House 
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In a competitive environment, offering praise for one col 
league to another often unleashes a barrage of insult anc 

der. As the Talmud notes, “It is the way with gossips to begin 
with compliments but wind up with insults” (Tanhuma 

Shalah). Even among friends there is often unspoken comps 
tition. How often do we leave a friend’s home after an 

evening of lavish hospitality, only to find ourselves in a cor 
versation about the flaws and vulgarities of our recent hosts 

Even our praise, then, can provide an opportunity for /'shor 
ha-ra. Perhaps that is why the rabbis counsel, “one should 

never speak in praise of a friend, because praise brings men 
tion of the friend’s blame as well” (Bava Batra 164b) 

There are times and occasions when speech inflames 
Hate speech is a ready example of such corrosive languas 
Comments that link degraded values or practices to specific 
groups constitute an abuse of the gift of speech. Offices 
with their political jockeying, are often breeding grounds 

for remarks that attempt to cement a tenuous connection by 
insulting or mocking an absent supervisor, fellow worker, or 
client. As Rabbi Eleazar notes, “Just as with fire, where 
there is no wood, there is no fire, so where there is no 

ha-ra, contention ceases” (Midrash Mishlei, Chapte: 
such moments, silence is truly a fence, shielding an empti 
ness in which healing and caring may flower 

One of the greatest things a human tongue can do is to 
lie still. An attentive rebbe listens not only with ears but also 
with heart. Does my ta/mid (disciple/student) need to speak 
further? Is she able to hear what I might need to say? Does 
he need my presence more than any words I might muster? 

Listening requires more than vibrating ear drums 
involves something deeper too. And in a similar way, the 
Jewish art of speech involves more than vocalization. We 

can say a great deal with our silences. Seeking to guide and 
to nurture, to educate and to inspire, our silence can reach 
places in our talmidim’s souls that our words can, at best 
only evoke. Our charge then, is to know how and when to 

speak, sometimes using words, and sometimes using pres 
ence, but always as a gift QO 
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around the state and talkir ‘0 people: to farmers, laborers 
and African Americans. He put together the winning com 
bination in the end 

NEWFIELD: Which do you think has been more cor 

rupted by big money: politics or basketball? What do we do 
about it? 

BRADLEY: There’s no doubt tk 's corrupted politics 
more, because politics is more important than basketball. In 
basketball, I don’t see money destroying the fundamental 

value of the game, which is to learn lessons and have jo 
playing 

NEWFIELD: Is money destro the fundamental 
of democracy? 

BRADLEY: I think we're 
endangered. Money distorts democracy in America toda 

perilously close to having it 

We're supposedly a country of one person, one vote. But we 

know that the people who have a lot of money have a lot 
more clout than one vote. That creates the situation where 
if you are an honest person—and there are a lot of great pec 

ple in politics—you are trapped in a bad system. We've had 
democracy endangered before in this country; tk 
ways to respond to it, either constitutionally or throu 

popular initiatives. But in the meantime I think that it is 
corrosive. It takes politicians’ time. You spend all your time 

raising money on the phone and not meeting people, hear 
ing their stories, or thinking about the issues. 

NEWFIELD: What is the solution? 
BRADLEY: To me the solution is fundamental campaigr 

finance reform 
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NEWFIELD: Well you had a majority in the Senate and 
still didn’t prevail 

BRADLEY: That was not for the fundamental reform, t 
was for the McCain-Feingold bill eliminating soft mor 

because the media and many people’s expectations are th 
it be one person saying, “Elect me, I'll solve all these prob 

lems.” We all know that won’t happen. But everybody's 
receptive, all their receptors are programmed to understand 

and putting some limitations on independent expenditut someone saying, “these are our problems but we'll all 
NEWFIELD: You think a more radical—in the sense « to solve them together 

more basic—reform would have had more vot NEWFIELD: Don’t you think the country might be ripe 
BRADLEY: No, it would not have had more votes for a more modest, collaborative kind of leader? 

have to recognize what we’re accepting here as reform [tl BRADLEY: It might be, yes. I think that it hasn’t been 
McCain-Feingold bill] is an improvement, but it doesn’t tried. I find it appealing, 
at the role that special interests can play. The only wa NEWFIELD: Are you ambivalent about leadership itself 
can get at that is by limiting the total amount of mo is that part of what makes deciding whether to run or not 
spent and/or by having public financing of t difficult? 

NEWFIELD: I've heard you speak elc atly ast | BRADLEY: There are different kinds of leadership. For 
ing for a savior, a white knight, a f example, in the Senate there’s a totally different kind of 
a little about your notion of lead p in 2 leadership than in the Executive Branch. I reflected once in 

{ You've said that your idea of leadership is a team or a band the Senate that there are four kinds of leaders, generally 
and not a soloist. Is this a factor as you weigh whethe This is an old Chinese proverb. There's the leader who's 

run or not to run, your skepticism of the hero as leader 
BRADLEY: I think there’s a good leader, and there's a p 

son who's called the heroic leader who always risks o 

laughed at, the leader who's feared, the leader who’s loved 
and the leader who the people didn’t even know was a 
leader. The last leader defines the ultimate legislative lead 

reaching, and that leads to downfall. That’s the myth, th ership. It’s leadership that truly makes things happen with 
what happens. ‘The good leader is somebody who und out taking credit 
stands the role of a leader, makes the decisions, charts th NEWFIELD: Who would fit that in your time in the 
vision, but reflects light onto other people, not onto himself Senate? 

I think that that kind of leadership is what's important in BraDLev: I think George Mitchell (D-Maine) would fit 
this country precisely because the problems we have are not that. I think that Bob Dole fit it, quite frankly, which illus 
going to be solved by one person. They've got to be solved trates the problem that a legislative leader has in going tc 
by all of us in our communities, in our lives. To reflect ligh a broader leadership role. A broader leader has to commu 

back on what's good about people also cts back upon nicate with sharp edges, not rounded edges. I think that’s 
why Bobby Kennedy chafed in the Senate versus in natios 

each other. I think that is a more difficult kind of leadershiy leadership 
them what their responsibilities are to themselves ar 

NEWFIELD: He was an executive personality 
BRADLEY: Right, an executive personality, that kin 

leadership is different. It requires communication skills 
clear idea of what you believe, and a relatively simp 
agenda. It requires a willingness to assert in the direst cir 
cumstances, to convince people of the value of your 
broader thoughts, and to stick to it right to the end—where 
if you're talking about legislation, you might have to g 

a certain percent in order to get a deal. 
NEWFIELD: Where does your passion about racial justice 

come from? Does it come from basketball and having so 
many African American friends and teammates? Does it 
come from something more cerebral? 

BraDLey: | think it comes first of all from my life experi 
ences from before I got into basketball. 1 grew up in a 
multi-racial town; it integrated the Little League before it 
integrated the schools. When we traveled in Little League, 
as well as in American Legion ball, we were refused service 

in southern parts of Missouri because our catcher was 
May 9, 1978—Bill Bradley (center), I ‘es se kot hy black. My Little League team played a regional champion 
Senate from New Jersey, chats with P. 1 ) and ship in Joplin, Missouri, and we stayed in this terrible 
Dustin Hoffman (right) motel. Nobody could figure it out, why were we staying in 

30 TIKKUN 



ave be ‘ause 
ve were all in 

en there was my 

volved traveling 
ves of some of 

€ was my own 

of how this issue 

own personal value 
ir brother's keeper.” Why it is so 

ays asks me that, why 

ntense 

NEWFIELD: I'll never forget your speech after the Rodney 
That was an existential moment, I thought 

te floo: ate floor 

BRADLEY: I he strongest reaction out of that speech 
hat I’ve gotten from any speech I've ever made in public 

lot of it beautiful. One guy in 

mphony that he called “The 56 

h, and he sent me a copy. It was very 
when I was moving towards a dif 

p. Where I was not simply thinking 
that leadership 

equires you to lead from your heart 
And so I let myself go in that 

is a tremendous 
reinforcement of the importance of doing that 

NEWFIELD: 

BRADLEY: I hi 
race before then. I ace before 

whole series of speeches about 
t was a moment of liber 

ation, but it was a moment of deeper insight 
NEWFIELD: Crim n, welfare is down, illegitimacy 

What is t yuntry doing right in this period? 

y are certain things getting better? 
BRADLEY: I think a good economy helps all those areas 

hat’s my own personal view. On the issue of welfare, for 

I think that since nobody has reached the two year 
imit and been kicked off welfare, it’s pretty hard to say the 

reduction of welfare rolls is due to the welfare reform bill, 
vhich all politicians claim 

NEWFIELD: You voted against that bill 
BRADLEY: Yes. The drop in the rolls is due to the good 

economy. Marg it could be due to the efforts to get 
businesses to hire re recipients. But it didn’t seem to 
me that in a world where we want to have parents spend 
more time with their children, not less, that the objective of 
a national piece of legislation should be to split the mother 
from the child 

I think some of the things that have been initiated at the 
local levels, community policing is an ex are also 
important. I think being willing to make a public case that 
we've got to have a minimum level of order or we can’t 

function as a society—that means taking bad guys off the 

street and giving alternatives to people—is another aspect of 
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why things are a little better now. And I think there’s be 
realization in certain communities, African American ¢ 

I munities, for example, that the crack epidemic 
African Americans more than anybody els 
nity rose up and did something about that 
almost a scientific explanation to the drop in tee 
nancy with the development of this new shot that 

as opposed to pills 
I also think the realization 

and mosques have to be more invo 
in solving social problems than 

ernment thought in the past has helpec 
I think all of those things have con 
together to give these hopeful statistic 

The real question is where will these sta 
tistics be if we hit an econo Z 

] - turn. How do we solidify the cu anda a gre 
gains that we've made in 
evil as evil and trying to stop it what's really important. 

NEWFIELD: Can you decid 
for president in a totally rational 

pluses and the minuses and ho 
raise? Or, in the end, is it just instin 

BraDLEY: It is, in the end, a deep! 
cannot be tactical. I think it has to t 
One is, do you think you can add appreciably to the 
welfare, given whatever experienc 
this particular moment in history. In other words, doe 

ity match moment. The second thir 
family want to jump off a fifty stor 
there's a net apart from what circum 
the race, how difficult it is, how muct 
raise. Those are all secondary questi 

NEWFIELD: How much of a factor i 

the current era of “sexual McCarthy 
BRADLEY: I think that anyboc 

sion of privacy is not a consid 

thinks about running, not just f 
States, but for Governor of Ne 
Jersey, Governor of Californ 
got to consider those thir 

The politician’s objective is to manipulat 

press’ objective is to destroy 
then there are the opponents. I 
wants to destroy politicians, but 
who bear ill will and use means 
try to destroy somebody 

It seems to me that we need « 

politics, and a greater focus on 

current level of invasiveness is tr 
the list of things. If you've ever had a speeding t 
find that out at the Motor Vehicles Depart 
ever been a couple of days late in payins 
taxes, well, they'll find out ab 
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It seems to me that we 

need a greater degree 
of civility in politics, 

ater focus on 

office, and accuse you of being a tax cheat. If you were ev 

director of a company, if you file with the Secretary of Stat 
or the SEC, they'll get all of it. If you ever had a divorce and 

put your tax returns or your brokerage accounts on 
record, they’re available. Then, of course, we know what 
happens. People who bear ill will towards you, or mayb 
your opponents’ camps filtered through three or four differ 

ent layers of cover, start investigations. They break 
but they get access to your credit card reports, your medical 

reports, your telephone reports. Mayb 
even your military records, ma 
your tax record. Then, put th 

atmosphere where there are tabloic 

entrepreneurs who make big payoffs of 
400 grand or more for a picture or tapes 
snippets, slightly doctore 
matter, and you are living in a woi 

at some levels is Kafkaesque 
NEWFIELD: Don’t you 

Clinton’s enduring approval 
might be a backlash in favor of freedom and privacy? 

Brab_ey: [ don’t know. Sometimes I think I’m living in 

a time when what I admire in character is devalued 
think is most important, humanity, is ignored; wha 
most sensitive about, privacy, is denied. That’s not a lor 
complaint, that’s just an answer to your question 

NEWFIELD: Isn’t character the reason most peop! 
you to run? They have a perception that you represent chat 

acter and integrity 
BRADLEY: Yes 

NEWFIELD: That’s your real platform, your « 
isn tit? 

BRADLEY: Yes, well, people see you for what you are. I 
have a good friend, a former Republican Senator, who I've 
been talking to recently, and who's urging me to 
said, “After all, why don’t you do it, not me but you. The 
only thing you have to lose is your reputation, your bankroll 

and your life.” 
NEWFIELD: Sounds like John Danforth, of Missouri 
BRADLEY: That's true. That’s obviously an excessive 

comment by Danforth. But, I don’t say this as a co 
I just say that somehow or another, we have to get beyond 
this period, because we could be in a race to the bottom. I 
understand that there are many people in the media and 
journalism who are offended by this. But the competitive 

pressures are such that CNN’s third quarter profits, I hear 
are Lewinsky profits. 

I read in the newspaper today about this fever that’s tak 
Jen ing over in Indonesia. People are going out, randomly i 

tifying some stranger as a sorcerer, and killing them. So, I 
hope this whole invasiveness is like a fever that’s passing 

through our body politic and after the fever breaks, then 
maybe we'll get back to some greater sanity 

NEWFIELD: Thank you. OQ 
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. Collapse 
of the 

David Ehrenfeld 

long-lasting print.” It would record in simple terms our pre 
sent knowledge of science and technology, including the 
fundamentals of medicine, chemistry, engineering, thermody 

namics, and natural selection. As the monasteries did in the 
Dark Ages, the book would help to keep our culture from 
vanishing during a prolonged period of chaos and upheaval 

Set aside the question of whether such a task could be 
done, or whether science ought to be described for future 
generations in a neutral way. What commands our attention 
first is that Science magazine was willing to print two pre 
cious pages based on the premise that our scientific-techno 
logical civilization is in real danger of collapse 

Can the Machine Stop? 
N= everyone in our society, experts and lay peop! 

alike, assumes that the events and trends of the imme 
diate future—the next five to twenty-five years—are going to 
be much like those of the present. We can do our business 
as usual. In the world at large, there will be a continued 
increase in global economic, social, and environmental 
management; a continued decrease in the importance of 
national and local governments compared with transna 
tional corporations and trade organizations; more sophisti 

THE COMING COLLAPSE OF THE AGE 
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cated processing, transfer, and st« 

age of information; more computer 

ized management systems along 

nerally decreased employmer 
most fields; increased corporate cor 

idation; and a resulting increase in th 
formity of products, lifestyles, and cultures 

future will be manifestly similar to toda 
Power carries with it an air of assured pert 

no warnings of history or ecology an dispel an disy 

Ralston Saul has written, “Nothing seems more 
than a long-established gov nent about 

nothing more invincible than a grand arn 
The present econor ing of its annihilation 

organizational structure of the industria 

non-industrial world is th 

Regardless of one’s political orier 
imagine any other system, centralize 
replacing it. Reinforcing this fec 
nology-driven economic system has 2 

alty and empire, without the empe 
a giant impersonal machine, devot 
world, unstoppable 

Futurists of all political vz those 
loathe the growing power as well as those who welcome it 
share faith in its permanence. Even those who are awa 
the earth’s growing social and environmental disasters 

this faith. Robert D. Kaplan originally 
{tlantic Monthly in 1994, is an example 

bifurcated world,” said Kaplan, in “The Con 
Part of it, in West Africa, the Indian subcontinent 

America, and elsewhere in the underdeveloped 
be subject to ethnic conflict, food scarcit 

crowding, militant fundamentalism 
national governments and conven 
resurgence of epidemic disease, all 

global climatic change. But the otk 
be “healthy, well-fed, and pamper 
be all right, those of us with th 
The system will not fail 

Despite the grip of the idea ¢ 
the modern mind, there are still som: 
the cyclical view of history. Have the 
scenario of the future? Not necessa 

Joseph Tainter notes in his book, 7 
Societies, that collapse and disintegration hay been t 

for complex civilizations in the past. There comes a tin 
when every complex social and political system requires so 
much investment of time, effort, and resources jus’ 
itself together that it can no longer be afforded by its 
zens. Collapse comes when, first tare invests € 
more heavily in a strategy that } proportionatel 

and, second, when “parts of a societ perceive increasing 

advantage to a policy of separation or disintegration 
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Forget the Mayan and Roman Empires: what about our 
own? Certainly the problem of spending more and getting 

less describes our present condition, Are we receiving full 

value from an international banking and finance system that 
shores up global speculators with billions of dollars of pub 
lic money, no matter how recklessly they gamble and 
whether they win or lose? Our NAFTA strategy has cost 
this country tens of thousands of jobs, reduced our food 

security, and thrown our neighbor, Mexico, into social, eco 
nomic, and environmental turmoil; is this an adequat 
repayment for the dollars and time we have spent on free 

trade? More than 70 percent of government-supported 
research and development is spent on weapons that yield no 

social, and a highly questionable military, benefit; the 
Pentagon loses—misplaces—a billion dollars worth of arms 
and equipment each year. Is this a profitable investment 
of public funds? We may ask whether the decline in 

returns on investment in this system has reached the criti 
cal point. Tainter quotes from a popular sign: “Every time 
history repeats itself the price goes up.” The price is now 

astronomical. 
If we follow Tainter, however, we need not worry about 

our future. In the curiously evasive final chapter of his book 

he states that “Collapse today is neither an option noran 
immediate threat.” Why not? Because the entire world is 

part of the same complex system. Collapse will be pre 
vented, in effect, by everyone leaning on everyone else. It 
reminds me of that remote island, described by the great 
British humorist P.G. Wodehouse, where the entire popula 

tion earned a modest but comfortable living by taking in 
each other’s washing. 

I don’t have this kind of blind faith. I don’t believe in the 
permanence of our power. I doubt whether the completely 
globalized, totally managed, centralized world is going to 
happen. Techno-economic globalization is nearing its 

apogee; the system is self-destructing. There is only a short 
but very damaging period of expansion left 

Now if I were playing it comparatively safe, I would stick 
to the more obvious kinds of support for my argument, the 
things I know about as an ecologist. I would write about 
our growing environmental problems, especially certain 
kinds of pollution and ecosystem destabilization: global soil 
erosion; global deforestation; pollution and salinization of 
freshwater aquifers; desertification; saline seeps, like those 

that have ruined so much prime agricultural land in 
Australia; growing worldwide resistance of insects to insec 
ticides; acid rain and snow; on-farm transfer of genes for 

herbicide resistance from crops to weeds; the loss of crop 
varieties; the collapse of world fisheries; the decline, espe 
cially in Europe, of mycorrhizal fungi needed for tree 

growth; the effects of increasing CO, and introduced chem 
icals in the atmosphere, including but not limited to global 
warming; the hole in the ozone layer; the extinction and 
impending extinction of keystone species such as the polli 



1¢ propagation of so many of our crops 

accelerated spread of deleterious exotic 
Asian t mosquito; the emergence of 

cally influenced diseases, and the resurgence of 
for example, the recent discovery of 
aria in New Jersey, New York City 

nia, and Texas; the spread of 
1ong pathogenic bacteria; and finally 

the human population, far 

ng capacity—all of these things 
the techno-economic system now in place 

lems I menti are conjectural, some 
ontroversial, some are not; but even if 

half or a fifth of them materialize as intractable prob 

n to bring down this techno 

al power 

L Forces of Internal Breakdown 
not going to dwell on the ecological side effects 

echnology, important as they are; most of them 
st some attention. I am leaving 

this comparatively safe t to discuss the forces of internal 
breakdown tt inherent in the very structure of the 
machine. Part of tem’s power comes from our faith in 

rnal strength and cohesiveness, our bland and infu 

enc at somebody is at the wheel, and that 
ring and brakes are working wel 

The cause »blems affecting our global system 
apping, and often obscure—I will not 

to identif The problems themselves, however, are 

ear enough rouped them in six broad categories. 

1. The Misuse of Information 
One of the most serious challenges to our prevailing sys 

tem is our catastrophic loss of ability to use self-criticism 
and feedback to correct our actions when they place us in 

¢ bad results. We seem unable to look objec 
at our own failures and to adjust the behavior that 

caused them. I'll start with three examples. First observa 
tion: in 1997, NASA launched the Cassini space probe to 

Saturn. After orbiting the earth, it is programmed to swing 
around Venus to gain velocity, then head back toward 
earth at tremendous speed, grazing us, if all control 

thrusters function exactly as planned, at a distance of only 
312 miles, using our gravity to accelerate the probe still 
more and turn it into a Saturn-bound trajectory. The space 

probe cost $3.5 billion and carries in its nuclear energy 
cell seventy-two pounds of plutonium-238, the most 
deadly substance in existence. Alan Kohn, former emer 
gency-preparedness operations officer at the Kennedy 
Space Center, described Cassini as “criminally insane.” 

Yet this dramatic criticism from a NASA insider, plus sim 
ilar concerns expressed by many outside scientists, did not 
stop the project 

The second example: on February 15, 1996, President 
Clinton launched his Technology Literacy Challenge, a $2 
billion program which he hoped would put multimedia 
computers with fiber optic links in every classroom. “More 

Americans in all walks of life will have more chances to live 
up to their dreams than in any other time in our nation’s 
history,” said the president. He singled out a sixth-grade 
classroom in Concord, New Hampshire, where students 
were using Macintosh computers to produce a very attrac 

tive school newspaper. Selecting two editorials for special 
notice, he praised the teacher for “the remarkable work he 
has done.” An article in New Jersey's Star Ledger of 

February 26, 1996 gave samples of the writing in those edi 
torials. The editorial on rainforest destruction began: “Why 
people cut them down?” The editorial about the president's 
fights with Congress said, “Conflicts can be very frustrating 
Though, you should try to stay away from conflicts... In 

the past there has been fights.” 
The third example: around the world, funds are being 

diverted away from enormously succesful, inexpensive meth 
ods of pest control, such as the use of beneficial insects to 
attack pests, to the costly, risky, and unproven technologies 
favored by multinational, biotechnology corporations. Hans 

Herren, whose research in the biological control of the insect 
pests of cassava helped avert a famine threatening 200 million 

Africans, said: “When I visit [African] agricultural research 
institutes, I find the biological control lab half empty, with 
broken windows ... but the biotechnology lab will be brand 
new with all the latest equipment and teeming with staff.” 

These examples, superficially quite different, show that 
we are not using the information at hand about the results 
of our past actions to guide and direct what we plan to do 
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next. This inability to correct our 
selves when we astray is exacer 

bated by the dangerously high speed 
of our decision-making (Jeremy Rifkin 

calls it the “nanosecond culture”), a 
consequence of modern, computer-assisted 

communications. This speed short-circuits 
evolutionary process of reasoned decision-making, ¢ 
nating time for empirical feedbacks and measured judg 
ment. Messages arriving by express mail and email al 
cry out for an immediate response. Often it is better to get a 
night’s sleep before answering 

A final example of the misuse of 
information is information glut. We 
assume these days that information is 
like money: you can’t have too much 
of it. But, in fact, too much informa 
tion is at least as bad as too little: it 
masks ignorance, buries important 

facts, and incapacitates minds by 
overwhelming the critical capacity for 
brilliant selectivity that characterizes 
the human brain. That quantity and quality are so often 
inversely related in today’s information flow compounds 

this problem. If our feedback alarm bells were soundin 
properly, we would curtail the flow of junk—instead, we 

worship it 

2. The Loss of Information 

The acceleration of obsolescence is a plague afflictir 

xisexs of conmenpotury technology Althoupholssolescence 
an inherent part of any technology that isn’t moribund 
eral factors have combined in the last few decades to ex 

gerate it out of manageable proportions. One factor 
sheer number of people involved in technology, especiall 
information technology—each has to change something o 

make something new to justify a salary. Another factor is th 
market's insistence on steadily increasing sales, which in turr 
mandates an accelerated regimen of planned obsolescence 

he social discuption caused by accelerated obsoles 
cence is well known. A less familiar, yet equally important 
result is the loss of valuable knowledge. The technical sid 
of this was described by Jeff Rothenberg in an article in th 
January 1995 issue of Scientif meric entitle 

“Ensuring the Longevity of Digital Documents.” It turns 
out that neither the hardware nor the software that underlie 
the information revolution has much staying power. “It is 
only slightly facetious,” says Rothenberg, “to say that digital 
information lasts forever—or five years, whichever comes 
first.” The most durable digital storage medium, the optical 
disk, has a physical lifetime of only thirty years and ar 

mated time to obsolescence of ten years. Digital documents 
are evolving rapidly, and shifts in their basic form are fre 
quent. Translation backwards or forwards in time becomes 
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difficult, tedious, and expensive—or impossible. The result 
is the loss of much of each previous generation’s work, a 

generation being defined as five to twenty years. There is 
always something “better” coming; as soon as it arrives, we 
forget all about it 

One striking example of the obsolescence nightmare 

documented by Nicholson Baker in The New Yorker and bs 
Clifford Stoll in his book Silicon S 
widespread conversion of paper library card catalogs to 

Oil, concerns the 

electronic ones. Having spent a fortune to convert their 
catalogs, libraries now find themselves in an electronic 

economic Catch-22. The new catalogs 

don’t work very well for many put 
poses, and the paper catalogs have 

been frozen or destroyed. Better elec 
tronic systems are always on the hori 
zon. Consequently, libraries spend 
third or more of their budgets on 

expensive upgrades of software and 
hardware, leaving little money for 

books and journals. 
A second example of the effects of 

obsolescence is the wholesale forgetting of useful skills and 

knowledge—everything from how to operate a lathe to how 
to identify different species of earthworms. Whole branches 
of learning are disappearing from the universities. The 

machine is jettisoning both knowledge and diversity (a spe 
cial kind of information) simultaneously. To illustrate the 
loss of biodiversity, biologists Stephen Hall and John Ruane 

have shown that the higher the GNP in the different coun 
tries of Europe—the more integrated into “the system” they 
are—the higher the percentage of extinct breeds of live 

stock. I’m sure that the same relationship could be shown 
for agricultural crop varieties or endangered languages. The 
system is erasing our inheritance. 

Another problem involving the loss of information is 

incessant reorganization, made easier by information tech 
nology and causing frequent disruption of established social 
relationships among people who work and live together 

Changes occur too rapidly and too often to permit social 
evolution to work properly in business, in government, in 
education, or in anything touched by them. 

An article by Dirk Johnson in the “Money and Business” 
section of The New York Times of March 22, 1998 

described some recent problems of the Leo Burnett adver 
tising agency, which gave the world the Jolly Green Giant 
and the Marlboro Man. Johnson described one especially 
serious trouble for a company that prides itself on its long. 

term relationships with clients: “No one at Burnett can do 
much about a corporate world that shuttles chief executives 

in and out like managers on a George Steinbrenner team 
and that has an attention span that focuses on nothing older 
than the last earnings report. It is not easy to build client 
loyalty in such a culture, as many other shops can attest 



3. Increasing Complexity and Centralized Control 

A third intrinsic rd with the techno-economic sys 
tem is its increas t d centralized control, fea 

es of n a e—from financial networks 

s tropical rain 
nd marine ecosystems, is also 

complexity usually 
plication of functions 

regulating, fail-safe 
ry different: it is 

among many com 

ponents with | rechanisms that 
are themselves compl 

1 Pa 

zed controller 

and failure-prone, and by central 
er fully cor hend the innu 

merable events th e supposed to be 

nanaging. Thus I systems are especially vulner 

able to serious disturbances. System-wide failures—what the 
Yale sociologist Chi calls “normal accidents”— 
occur when one component malfunctions, bringing down 

many ott ; that are poorly 

f H 
rom catastrophic accider 

nical and nuclear plants to the m 

ated climatic change 
Accidents ar 

most noticeabl 
tem that is beyond our 
but more routine 

that don’t necessarily make 
headlines, may be r mportant. Many 

front-page 

these cor 

nomenon first described by Johr 

Neumann and Oskar Morgensterr 
and applied to social systems by 

Garrett Hardin in 1968. Von Neumann and 
nstern pointed out that it is mathematically impossi 

ble to maximize more than one variable in an interlinked, 
{ ed system at t any particular time. If one variable is 

adjusted to its maximum, it limits the freedom to maximize 

other variables—in other words, in a complex system we 
cannot make everything “best” simultaneously. As we watch 
economists desperately ju stock prices, wages, com 

modity prices, productivity, currency values, national debts 
employment, in rates, and technological investments 

yn a global scale, trying to maximize them all, we might 

think about von Neumann’s and Morgenstern’s theory and 
its implications for the fate of our complex but poorly 

redundant techno-economic machine 

4. Confusing Simulation with Reality 
The fourth group of problems is the blurring of the distinc 
tion between simulation and reality. With globalization, the 

ease of making large changes in a simulation on the com 

puter screen is accompanied by a corresponding ease of 
ordering these large changes in the real world—with disas 
trous results in activities as different as the planning of mas 
sive public works projects, the setting of monetary policy 
and the conduct of war. Beginning with the Vietnam war, all 
contemporary American military adventures have had this 

through-the-looking-glass quality, in which the strategies 
and simulations conform poorly to actual events on the 
ground. As Martin van Creveld shows in his book 
Transformation of War, the simulated war of the military 

strategists is increasingly different from the realities of shift 
ing, regional battlefields with their “low-intensity conflicts” 
against which high-tech weapons and classic military strate 

gies are often worse than useless 
As we attempt to exert more complicated controls over 

our world, more modeling, with its assumptions and simpl 

fications, is needed. This in turn causes all kinds of errors 
some serious, most hidden. According to James Lovelock 

years before the ozone hole was discovered by a lone pair of 
British observers using an old-fashioned and inexpensive 

instrument, it was observed, measured 
and ignored by very expensive satellite 
borne instruments which had been pro 

grammed to reject data that were 
substantially different from values pre 
dicted by an atmospheric model 
Simulation had triumphed over reality 

What I call the “pseudocommunity 
problem” is another illustration of tk 
fuzzy line that exists between simulation 

and reality. It began with television, whict 

surrounded viewers with friends they did 
not have and immersed them in events in 

which they did not participate. The 

philosopher Bruce Wilshire, an articulate 
and charismatic lecturer, has observed that students who 
are otherwise polite and attentive talk openly and unself 
consciously during his lectures, much as if he were a figure 
on a television screen who could not be affected by their 

conversation 

Email and the Internet have made this situation much 
worse. Email has opened up a world of global communica 
tions that has attracted many of our brightest and most cre 

ative citizens, especially young people. Considerable good 
has come of this—for the handicapped, for those who have 
urgent need of communicating with people in distant 
places, for those living in politically repressed countries 

and others. But the ease and speed of email are traps that 
few evade. Real human interaction requires time, attention 

to detail, and work. There is a wealth of subtlety in direct 
conversation, from body language to nuances of voice to 
choice of words. In email this subtlety is lost, reduced to the 
level of the smiley face used to indicate a joke. The result is 
a superficial, slipshod substitute for effective communica 
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tion, often marked by careless use of 
language and hasty thought. Every 
hour spent online in the “global 

village” is an hour not spent in the 
real environment of 

our own communities 

It is an hour of not experi 
encing the love and support of good 
neighbors; an hour of not learning how 
to cope with bad neighbors, who cannot 
be erased by a keystroke; an hour of not 
becoming familiar with the physical and 
living environment in which we actually 
live. Perhaps this is why a recent study 
of the social involvement and psycholog 
ical well-being of Internet users, pub 
fi hatin Amenoe: Pech oloens found 

significant decrease in the size of their social circle and 
a significant increase in their depression and loneliness 
after one to two years online. There are no good substitutes 
for reality. 

5. The Unnecessary 
Exhaustion of Resources 

Our techno-economic system is distinguished by its excep 
tionally high consumption of renewable and non-renewable 
resources. When this is pointed out, advocates of the system 
answer that substitutes for depleted resources will be found 
or new technologies will eliminate the need for them. To 
date, neither of these claims has been demonstrated to be 

true in any significant case. Meanwhile, resources—from 
food to forests, from fresh water to soil—are disappearing 
quickly. Blindness to warnings of impending shortage limits 
our options: by not responding while there are still the time 

and resources left to take corrective action, we are forced to 
work under crisis conditions, when there is little that can be 
done. The problem is too familiar to require much elabora 
tion, but the most conspicuous example deserves brief men 
tion. The global production of oil will probably peak—and 
thereafter decline—sometime between 2000 and 2010. 
regardless of new oil field development. Almost every part 
of our technology, including nuclear technology, depends 
on oil. Oil is not going to disappear any time soon. But we 

have already used more than half of the world’s supply, with 
most of this consumption in the last few decades. As the 
recent report of Petroconsultants S. A. and the book, Th 
Coming Oil Crisis, by the distinguished petroleum geologist 
C. J. Campbell make plain, we have only a very few years 

left of cheap oil 
The loss of cheap oil will strike far more deeply than 

can be predicted by economists’ price-supply curves; it will 

fatally damage the stability of the transnational corpora 
tions that run our global techno-economic system 
Transnational corporations are, ultimately, economic 
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losers. Too often they rely on the sale of products that 
don’t work well and don’t last, that are made in unneces 
sarily expensive ways (usually as a result of making them 
very quickly), that are expensively transported, carry high 

environmental and human costs, and are 
purchased on credit made available by 
the seller. At present, these products are 
subsidized by subservient, lobbyist-cor 
rupted governments through tax rev 
enues and favorable regulation; their 
flaws are concealed by expensive adver 
tising promotions which have coopte 
language and human behavioral 
responses in the service of sales; and 
they are imposed on consumers by the 
expensive expedient of suppressing 

alternative choices, especially local alter 
natives. All of this depends on the manipulation of a huge 
amount of surplus wealth by the transnationals, wealth that 
has been generated by cheap oil. When the oil becomes 
expensive, with no comparably inexpensive energy substi 

tutes likely, when jobs disappear and the tax base shrinks, 
when consumers become an endangered species, and when 
corporate profits dwindle and the market values of their 
stocks decline, the fundamental diseconomies of global 
corporations will finally take their toll and we will begin to 
see the transnationals disintegrate. 

6. The Loss of Higher Inspiration 
There is one final, internal problem of the system, maybe 
the most important: namely, a totally reductionist, managed 

world is a world without its highest inspiration. With no 
recognized higher power other than the human-made sys. 
tem that the people in charge now worship, there can be no 

imitation of God, no vision of something greater to strive 
for. Human invention becomes narrow, pedestrian, and 
shoddy; we lose our best models for making lasting, worthy 
societies. One such model is the noble dream of people and 

their communities functioning non-destructively, justly, and 
democratically within a moral order. The other—long a real 
ity—is nature itself, whose magnificent durability we will 

never totally comprehend, but which has much to teach us 
if we want to learn. When people and communities become 
mere management units and nature is only something to 

exploit, what is left worth striving after? We become no bet- 
ter than our machines, and just as disposable 

The End of Global Management 
he reductionist idea of a fully explainable and manage 
able world is a very poor model of reality by any objec 

tive standard. The real world comprises a few islands of 

limited understanding in an endless sea of mystery. Any 
human system that works and survives must recognize this 

(continued on page 71 
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An Ownership Solution 
to the Demise of the 
Middle Class 

Jeff Gates 

he naiveté of the Left has long been reflected in its 

attempts to construct a system that will change 
human hature in order to achiove social aed 

stead of nurturing an economic and financial 
context that evokes so justice while accommodating 

human nature. The everyday reality of human interaction 

suggests that any meaning-based prescription must recognize 
that market exchange will continue to be made on the basis 
of self interest. The issue is how to reconcile that market real- 

| ity with the need for et ally based and environmentally 
sound practices that also contribute to social cohesion 

These issues are pressing today, when the demise of the 
middle class is no longer a forecast, but a fact. The only way to 

restore it, I suggest, is to convert the middle class into prop 

rty-empowered capitalists. In The Ownership Solution 
1998), I argue that property is a fundamental “property” of 

ree enterprise (much like wet is a property of water). Both 
and Left would do well to consider how capitalism’s 

core competence” (i.e., personal capital ownership) could be 

rewired to support a meaning-based, community-strengthen 
ing agenda. That would offer a real political choice 

The story of the decline of the middle class can be told in 
e, New York University professor Ed 

Wolff has shown that in the course of expanding the 
numbers. For exar 

national net wo $5 trillion from 1983 to 1989, we 
allowed 54 percent of that new wealth to be claimed by the 

half-million families who make up the top one-half of 1 per 
cent of the population. Federal Reserve and IRS data con 
firm that the net worth of the top 1 percent of Americans 
now dwarfs that of the bottom 90 percent—the most 

extreme wealth concentration since the 1920s 

Income distribution reflects a similar pattern, albeit less 

so because of an array of redistributive policies. According 
essional Budget Office, the top 1 percent of 

U.S. households claimed 70 percent of the $250 billion 

increase in household income during the 1977-1989 period 

Meanwhile, the average inflation-adjusted earnings for non 
supervisory American workers was the same in 1993 as in 

r of The Ownership Solution 

1959, when Eisenhower was president. Despite the promise 
of labor-saving advances, the average American's paid work 

year increased by 163 hours between 1970 and 1990, equiv 
alent to adding an extra month of toil for no additional 
income. Three-quarters of Americans have suffered two full 
decades of stagnant or declining living standards 

What about that oft-heralded wealth accumulated 
through the meteoric growth in pension plans, 401(k) 
plans, and mutual funds? According to 1995 research by 

M.LT. professor James Poterba and Dartmouth economist 
Andrew A. Samwick, 71 percent of U.S. households own no 

stock at all, or less than $2,000. Similarly, in a 1995 survey 
the Federal Reserve found that the typical American family 

has a net worth of $56,400, including home equity. That's 
down from $56,500 six years earlier. The very modest 

wealth of white households is eight times that of Hispanics 
and ten times that of Blacks. 

What led to this decline of the middle class? To start, the 
results of two centuries of labor-saving innovation com 
bined with a recent revolution in information technology 

that is ripping through the ranks of traditional job-based 
middle-class security. A 1994 ey by the Americar 
Management Association found that middle managers, who 

make up 8 percent of the U.S. workforce, accounted for 19 
percent of downsizing 

From 1983 to 1993, automated teller machines (ATMs) 

enabled banks to eliminate 179,000 human tellers, 37 percent 
of their total workforce. This “de-jobbing” is real and far 
from over. Inc. magazine's 1996 listing of the 100 fastest 
growing firms revealed that, although their sales increased 
eighteen-fold from 1988 to 1993, employment increased only 
six-fold. Owens-Corning hired eighty when it 
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reopened a plant in 1993 that had been closed six years ¢ 
lier when it employed five hundred. Eastman Kodak re 
pared its management ranks from thirteen layers to just fou 

In addition to what the Wall Street Journal calls the “fo 
horsemen of the workplace” (downsizing, increased automa 
tion, moving operations to low-wage countries, and the us 
of temporary workers), the middle class was also hammered 
by the growth in demand for high-skilled labor, the spreac 
of networked computers, the shift from a manufacturir 
a service economy, flatter tax rates, immigration, an increa 
in single-parent families, a decline in unionization, an 

sion in the value of the minimum wage and a stea 
securities markets (and speculation) in which the alre 
wealthy are disproportionately represented 

A Tiffany/Kmart Soctet) 
F ee enterprise—where meaning is grounded in w 

market values—is busily adjusting to this newly 
ized reality, wholly indifferent to the fact that the middl 
class is now an endangered species. Saatchi & Saat 
advertising warns its clients of “a continuing erosion of out 
traditional mass market—the middle class,” while Pa 
Webber cautions investors to “avoid companies that ca 
to the ‘middle’ of the consumer market 

America’s two-tiered society means separate and decid 

edly unequal markets are becoming the norm. Shifting t 
“Tiffany/Kmart” marketing strategy, retailers now fashic 
their products and pitches to two very different America’ 
Private banking is increasing for the well-to-do, while recor« 
levels of check-cashing outlets have sprung up for th ose oF 

the economy’s bottom rung (5,500 nationwide versus | 
than half that in 1988). The Gap remodeled and expat 
its upscale Banana Republic clothing stores, adding 68 
outlets since 1992. Meanwhile, it created a lower-end ¢ 

called Old Navy, opening 200 outlets since 1993 (com 
with just 21 new middle-income Gap outlets) 

This phenomenon cuts across industries. The top-ea 
20 percent of Americans now account for 54 percent o' 

car sales, up from 40 percent in 1980. Since 1994, gro’ 
the “secondhand” industry has tripled the 
pace of more traditional retail sales. Used 
car sales are at record levels. Pawnshop Separate and decidedly 
activity is booming. Prepaid phone cards 
have become a must for those who cannot 

afford their own telephone 
And that shift to two markets, one for 

the well-to-do, another for the rest of us, is 
poised to accelerate: the Atlanta-based Affluent M 

Institute predicts that by 2005 the nation’s millionaires 
control 60 percent of the nation’s purchasing dollars. Sal 
of high-end luxury yachts are already at record leve 
Proving Paine Webber's sound investment advice, the stock 
of Tiffany and Kmart grew in 1997 while that of middle-class 
retailer J.C. Penney declined 
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The Search for Economic 
and Societal Connectedness 

| aan the changes in our economy can be converted int 
security and leisure for the many (through broad-based 

Dance orc ercanenaineia ivi caitlendil weslit 

on the few. The choices are just that stark 
With so much financial capital now in the hands of mon 

managers ($12-plus trillion in the United States alone 
today’s “disconnected capitalism” is largely “on automatic 

ecuneed mie pellencll/scacch for Giancial returns wh 
feiting the feedback, foresight, concern, and commor 
that reside uniquely with individuals and their communiti 
This detached, divisive, feedback-deprived, comr 

dive; “dumberidown" sytea is now snteading world 
led by the rapid growth of institutionalized capital opera 
diucushigabal capital markets 

To do nothing is to vote in favor of this exclusive fc 

capitalism, The only way out, I submit, is a sensible capita 
awnerthip policy. That requires confronting the practical 
reality that free enterprise finances itself within a “closec 

system of finance” that is not yet wired for inclusion. Only a 
more open and inclusive capitalism can advance broad 

based economic self sufficiency 
Consider for a moment the financial forces at work ir 

this “closed system” and just why it is that, without actior 

today’s rich-get-richer phenomenon is destined to continue 

Sources of Funds 

Undistributed Earnings & Profits—Reinvested for current ow 
Internal 

Depreciation reserves—Reinvested for current owners 

Debt—Repaid on behalf of current owners External { 
Equity—Most affordable by rent owners 

What's needed is leadership, in both the private and the 
| public sector, to guide us toward a more diffused capitalism 

better able to give voice to and balance the many competing 
interests within capitalism itself. Such a capitalism would 
include a component of localized and human-sized owne 
ship and personal input as a means for advancing both con 

servation (of what works) and progressive 

change (of what could be improved) 
In developing this “up-close” capita 

ism we face three key challenges: (1) ho 

to make “capitalists” of those with 
funds to invest; (2) how to foster a 
broader distribution of wealth without 

undermining the security of already 
owned capital; and (3) how to evoke an ownership pattern 

that includes a palpable stake in the economy both by those 

most affected by commercial activity (stakeholders) and by 
those in the best position to affect it, such as those 
employed by a firm or by its suppliers, distributors, and 
other closely related firms. This more personal form of 
widely distributed, community-rooted “connectedness” is a 
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sity Professor Walter Williams points 

out: “The money spent or erty programs 
since the 1960s could | t the entire 

assets of the Fortune 500 companies and virtu 
ally all U.S. farmlands, and what did it do? The 
problems still remain and they are even worse 

Opening today’s closed system of finance is 
not only feasible but desirable and, I submit 
essential—particularly for those who consider 

themselves fiscal conservatives. As 
j disparities have steadily widened worldwide 

the ratio of public to private spending has grown, according 
to the Economist. a from percent of GDP in 
1960 to 46 percent notion that the 

global spread of free ent I necessarily reduce the 
size of government 

For example, Social Security ments are the only 

old-age pension for a majority of those in the private sector 

Today’s hugely regressive Social Security tax (levied on a flat 

percentage of payroll) is now the largest single tax paid by 

most taxpayers (Social Medicare taxes 
accounted for 34 perce trillion in federal 

revenues) and the present value of those anticipated pay 
ments represents the most significant “wealth” for a majority 
of U.S. households. Thus, in the world’s avowedly most cap 

italist economy, the most important asset for a majority of 

its citizens is an assurance tha 1¢ else will be taxed on 
their behalf. Adding insult to injury, that tax is levied on 

jobs, the nation’s sole economic opportunity policy 
Second, the staggering cost of leaving so many Americans 

asset-less is eroding the very foundation of mutual support 
| le class has long relied. In 1996 on which the midd 

Washington paid out $839 billion in income-support pro 
grams, including Social Security, Medicare and federal pen 
sions (civil service, military, etc nd that’s before the baby 
boomer burden begins to kick in. The bulk of those fund: 

were paid to people without sufficient assets to support 
themselves. If we had chosen instead to cultivate a capital 
ism broadly populated with capitalists, much of the nation’s 

fiscal capacity would instead now able to invest in 
infrastructure, education, health care, environmental 
restoration, and other essential outlays that underlie a sus 

tainable civil society 

apping Capitalism’s Core Competence 
tT capitalism is remarkably adept at maximizing 

financial returns worldwide. However, Adam Smith’s 
goal for private enterprise was not to maximize money 
denominated returns but to enhance societal well-being 
He famously conceded that markets make great servants but 
lousy masters. Like democracies, which, as Thomas Jefferson 
cautioned, could be undone by a disconnected, disengaged 
citizenry, capitalism requires a social covenant committed to 
connecting people to their economy. If today’s combination 
of free enterprise and democracy is not generating the results 
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(other than financial returns) that its citizens intend, the rer 
edy lies in re-engineering it to reinforce personal involve 
ment. The goal is for each person to be able to participate as 
a co-creator of the commercial component of human asso: 
ation that Smith rightly saw as an indispensable force for 
shaping a better society 

Both markets and democracies trace their moral roots 
to individual choice. Without a means for incorporating 
community-sensitive personal input, financial markets ar 
destined to evoke a pageant of unsustainable practices 
through a decision-making process based on abstract finar 
cial criteria that often fail to take into account legitimate 
human, environmental, and societal concerns. That's why 

A Response to Jeff Gates 

Employee Ownership 
as a Social Movement 

Charles Derber 

hen Bill Gates is worth 60 billion dollars 
more than the combined net worth of 10( 

million Americans—it is worth listening to 
Jeff Gates (no connection). The latter Gates 

a leader in the ownership debate for a quarter of a centur 
makes an elegant argument for employee ownership. 
Attractive to both liberals and conservatives, employee 
ownership can be a powerful tool—to redistribute wealth 

empower workers, preserve democracy, and create a new 
corporate responsibility 

Private ownership is at the heart of the capitalist orde 
and thus transforming ownership is hardly just reformist 
tinkering. It carries the hint of eliminating the alienation of 
labor and our horribly stratified class hierarchy. If all cor 
porations were owned completely by their employees and if 

such ownership meant real control for workers, it would 

mark a genuine step toward a meaningful democracy and a 
new public morality—although only if combined with other 
fundamental changes 

Unfortunately neither Gates’ design as proposed here 
nor the present trajectory of employee ownership in the 

United States, is reassuring. Gates makes clear that he is « 
not to eliminate or transform private property but to diffuse 

it broadly. This has an attractive Jeffersonian ring 

Charles Derher is professor of socic Bosto 

author of The Wilding of America. His new book 

is Corporation Nation: How Corporations Are Taking Over 

Our Lives and What We Can Do About It (St. Mar 
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both are obliged to respond to the preferences of the cus 
tomers and the constituents who participate in them. Adam 
Smith envisioned that the “self design” of free enterprise 
would be wrought by a self with a soul embodying the com 
plexity of purpose and motivation that makes humans so 
uniquely human 

Financial calculation is part of who we are, but only a 
part. Moral man, not Dow-Jones or Moody’s, is who Smith 

envisioned as the market's animating force. I submit that the 
politics of meaning should look to a component of broad 

based, up-close, personal ownership as an indispensable 
means both for reconnecting personal conscience to market 
apitalism and for rebuilding America’s middle class QO 

could reduce our grotesque inequality. But it sends alarm 
signals to those interested in fundamental shifts in capital 
ism. Gates seeks to turn everyone into a capitalist, and even 
if this were plausible (which it hardly is) it is not the change 
we need 

We live in a new world in which sovereignty is being 

transferred to unelected global corporations whose size and 
power dwarf that of most governments. Wal-Mart, for exam 
ple, has annual revenues larger than the GDP of 162 nations 
The corporate system has become our unelected govern- 
ment, dictating how we work (insecurely) and live (for 

(continued on page 70, 
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36-24-36 

4aron Cometbus 

y roommates were on the sixteen/eight 

Traditionalists. Pawns of society 
Hey, it’s natural,” they said 

Yeah, natural like daylight savings 
and bar time. Let them set the agenda and the clock too 
It’s bad enough, society telling you who to sleep with, but 

you even let society tell you when to sleep. Suckers. 

It was easy to be smug, because I was on the twenty 
four/twe best of both worlds. Got to watch the 
sunrise in the park, got to work in the 

peaceful late night solitude and roam the streets in the dark 
Daytime and nighttime, the world of sun and society and 
the world of lovers and scrunched-up grouchy, cynical writ 

ers. I didn’t have to pick just one. My roommates saw that 
and got jealous. They decided I was right. To get the most 
out of each day, you’ve got to arrange your schedule to con 
form to your needs and desires, not vice-versa 

laimed to have gone on the eight/four so she Magdeline c 

could wake up and drink coffee twice in every normal day, 
but we knew the real reason. On the eight/four she could 
do her: morning crossword pustles twice a day without feel 
ing ridiculous. Angie followed my example with the twenty- 

four/twelve, while I switched to the expanded thirty-two, 
sixteen f 

Ha ha ha 
Everything was great. By coordinati 

1 

Two full society days in every one of mine. 

g our schedules, 
our household was finally a happy one. Every twelve hours, 
I'd make breakfast for Magdeline. Every other one of her 

days, or twice a day for me, she made a big salad, and 
Angie, just waking up or just about to sleep, would cook a 

huge dinner 
We had a nice togetherness, and a lot of time alone too, 

not bothering each other. Angie and I knew it was safe to go 
into the kitchen every eight hours, because Magdeline would 
be asleep, and not lurking there doing crosswords. They 
knew it was okay to bring over boys and creeps every thirty 

two hours, because I would be asleep instead of angry and 
jealous. All times of day took on the freshness of morning 

for strict, ulous 

ent Jewish feature 

longest running and 

and the conspiratorial bond of late night, separate worlds 
which intersected nowhere but in our house. 

The trouble started when I switched to the thirty-six 
twenty-four. It seemed like a good idea at first. I could go 
out of town, come back, walk around, see a few friends, get 
all my work done and mail answered, and I could do it all 

every single day. Amazing 
But Magdeline got mad at me. It wasn’t fair. How come 

she got fourteen bad days in a week, while I had less than 

three? Then Angie got mad too, saying she never saw me 
any more, except when I was asleep, and all the food she 
cooked was old and rotting by the time I was ready to eat 

What a mess. They both went back on the sixteen/eight 
May as well get out the suits and ties, I said. I guess some 

people just can’t handle freedom Q 

Chochmat HaLev Presents 

JEWISH MEDITATION 
CONFERENCE: 

The Next Step 
February 13-14, 1999 

Congregation Emanu-El in San Francisco 

Co-sponsored by Congregation Emanu-El and Metivta. 

Featuring: 

Sylvia Boorstein, David Zeller, Shefa Gold, David Cooper, 

Rami Shapiro, Avram Davis, and many more ... 

For more information, call (510) 704-9687 

or visit our website at www.chochmat.org, 



TORAH OF MONEY 

Funding Jewish Feminism 

Lawrence Bush and Jeffrey Dekro 

y her own estimate, Barbara Dobkin gave more 
tzedakah—charity—for Jewish women’s causes it 

the Jewish year 5758 (1996-97) than did the entire 
New York UJA-Federation! Writing in the Fall 

1997 edition of Journey, journal of Ma’yan: The Jewis! 
Women’s Project, Dobkin explains 

We can’t remain silent about the exclusion, the abuse and 
the marginalization of Jewish women, here and in Israel 
And if we are going to raise these issues, we 

willing to back up our words with our money... To me 
this is a sacred mission 

That mission has been institutionalized since 1994 thro 
Ma’yan, a project of the Jewish Community Center of the 
Upper West Side of Manhattan (212-580-0099) that Dobkin 

works to broadcast the insights of Jewish fem 
nurture the growth of Jewish women’s communities 
resources. Dobkin explains her funding strategy: “If Ma’yan is 

ions, we can’t be con going to help Jewish women’s organ 
peting with them for funding. Our success should be mea 
sured by the extent that we make Ma’yan unnecessary 

By that standard, however, Ma’yan’s executive director 

Eve Landau will not soon be unemployed. “There is more 
awareness in Jewish life about tapping into women’s experi 

Jeffrey Dekro and Lawrence of Jews, Money 

and Social Responsibility (The 1993). They can b 

e-mailed at shefafnd@libertynet.or 
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ence,” Landau observes, “but it’s not yet happening in terms 
of funding.” She cites the tzedakah appeals on behalf of 

Jewish women’s projects that are woven into Ma’yan’s wildly 
popular feminist seders. Fifteen hundred people attended 

three seders in 1997—and yet contributed less than $1500 
Dobkin is similarly disappointed by the lack of financial 

support for Jewish feminism. “I don’t expect people to com 
mit on the level that I give to Ma’yan,” she says, “but I have 
labored under the misconception that there were many other 
women who would put their money where their vision is 
Landau adds, “Ma’yan does an enormous amount of hand 
holding for women who are afraid to take responsibility for 
their wealth and use it for social chang. 

What inhibits Jewish feminist tzedakah? In a New York 
Times piece reprinted in our 1993 book, Jews, Money and 
Social Responsibility, Letty Cottin Pogrebin explains that 
working women “are in no hurry to part with their hard-won 

wages, which average only 69¢ to a man’s dollar” (today, pen 
nies more), while “[h]igh rates of divorce and widowhood 
remind [them] that wives who seem financially secure may be 
only one man away from welfare.” That analysis, however 
dheniy te eenlain why women's plilantitony in/generel has 
produced a proliferation of women’s funds during the past 

decade while funding for Jewish feminist projects has 
remained quite limited. 

Barbara Dobkin analyzes the situation neatly: “The fact 
is that a lot of progressive women don’t give Jewishly, while 

traditional Jews don’t give progressively.” Susan Weidman 
Schneider, editor-in-chief of Lilith magazine (250 W. 57 St., 
New York, NY 10107-0172, 212-757-0818), confirms tk 

in two extensive articles (Winter 1992 and Autumn 1993) 
based on interviews with some 100 Jewish women funders. 
She observes that while “Jewish women today control more 
wealth than ever before,” they are “giving a smaller per 
centage of their tzedakah to Jewish organizations.” While 
Federations have established women’s foundations to tap 
into feminist energy, it is the “alternative philanthropies 

developed during the past fifteen years that have most suc 
cessfully mobilized Jewish feminist tzedakah, based on the 
clarity of their progressive ideals and the intimacy of their 
organizational cultures. For some funders, these small phil 

anthropies become entry points into Jewish life; for others 
says Schneider, the lack of a feminist culture in mainstream 

Jewish institutions bars entry 
(continued on page 72) 



LEGAL POLICY 

The Grand Jury 

isition The Modern Inqu 

Margaret Ratner and Michael Ratner 

ed of political 

a dark corner 
administration 

its own political 
ber secret inqui 

citizens from 

r Edward Kennedy, 1972 

where a prosecutor can subpoena 
you toa g 1 ask you anything about your 

life and th h k are no limits to the scope or 
breadth of 

our friends or your political affiliations, and what you or 

¢ inquiry—the prosecutor can ask about 

your friends think about any number of subjects that might 

have made you passionate enough to march, write a letter, 

or join a grour 

Imagine also that the entire proceeding is secret; only the 
prosecutors, the grand jurors, a stenographer, and you are 

present. Not even your attorney is permitted to accompany 
you. Imagine that you are subpoenaed, the prosecutor 

cana poena your children, your mother and father, 
all of your friends, and ask them about you 

Now you might think that you had a right not to answer 

any of these harassing and abusive questions. You might 
think that you had a Fifth Amendment right not to incrimi 
nate yourself; after all, the Constitution does provide you 
vith such a right. But no. You must answer all of the ques: 

tions. The prosecutor need only promise not to use what he 
learns against you. What is learned can be used against oth 
ers, including your friends. And, you can still be indicted 
for the crime about which you testified. To indict, the pros 

ecutor must use independent evidence, incriminating evi- 
dence that supposedly comes from an alternative source 
After being granted immunity, if you refuse to answer the 

questions, if you refuse to name names, if you refuse to dis 
cuss yours or another's political ideology, you go to jail. You 

go to jail until you talk. It makes no difference whether you 

ler Fund for Racial 
o-author of Representing Witnesses 

Before Federal Grand Juries. Michael Ratner is a human rights 

tHorney Center for Constitutional Rights 

have children or a job or are ill. You go to jail until you talk 
You can go to jail for a very long time. Sometimes for years 

You might think, “Well, I have nothir 

am not a criminal and I am not friends with criminals. This 

‘o worry about. I 

cannot happen to me.” But you would be wrong. All kinds 
of people can get caught up in grand jury dragnets. In fact 

grand juries are often used by the executive branch as 
weapons to repress political movements that organize for 

social change. They were used against the labor movement 
in the early 1900s; the Communists in the 1950s; anti-war 

activists, Irish nationalists, and Black Panthers in the 1960s 
and 1970s; and Puerto Rican Independentistas for the last 
seventy years. Thousands of activists have been subpoe 
naed, their lives ruined and movements weakened 

We seem to have slept through a whittling away of the 
Fifth Amendment right to remain silent and our right not to 
be forced to give evidence against ourselves and our friends. 

The values we have lost are significant, as outlined by 
Supreme Court Justice Goldb n Murphy v. Waterfront 
Commission (1964 

The privilege against self-incrimination registers an 
important advance in the development of our liberty 
one of the great landmarks in man’s struggle to make 
himself civilized... It reflects many of our fundamental 
values and most noble aspirations; our unwillingness to 
subject those suspected of crime to the cruel trilemma 
of self-accusation, perjury or contempt; our preference 
for an accusatorial rather than an inquisitorial system 
of criminal justice; our fear that self-incrimination 
statements will be elicited by inhumane treatment and 

abuses...; our respect for the inviolability of the human 
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personality and the right of each individual “to a pr 
vate enclave where he may lead a private life...” 
As the embarrassing spectacle of the Whitewater grand 

jury played itself out this past year in the glare of public 
scrutiny, the federal prosecutor in New York secretly 
imprisoned a Palestinian physician for more than fou 
months for his failure to cooperate with another grand jur 
by refusing to answer any questions about the Palestine lit 
eration movement. Dr. Abdelhaleem Ashquar, a diabetic 
went on a hunger strike during his imprisonment and was 
then force-fed by prison officials. Under current law, a sub 
poenaed witness to a grand jury who refuses to testify, like 
Dr. Ashquar, is jailed until he or she agrees to cooperate 
However, as the jailing is theoretically a form of coercion 
and not meant as punishment, Dr. Ashquar could and 

should be ordered released by the courts if it appears that 
continued incarceration will not cajole him into testifying 
Dr. Ashquar explained to the grand jury and the court th 
he was refusing to testify on the basis of his “long-held and 

unshakable religious, political, and personal beliefs.” He 
said he “would rather die than betray [his] beliefs and com 
mitments to freedom and democracy for Palestine.” A 

clearer case for release is hard to imagine 

A= jury as we know it today has two basic functions 
to determine if there is enough evidence to hold a per 

son for trial on criminal charges; and, through its subpoena 

power, to serve as an investigative tool of the prosecuto 

The former function is all but non-existent; today the grand 
jury is seen as a rubber stamp on the indictments that a 
prosecutor places before it. It makes no independent eva 
uation of whether there is sufficient evidence to support an 
indictment. On the other hand, the grand jury’s role as an 

investigatory body controlled by the prosecutor is much 
more recent and continues to expand dangerously, con 
founding the separation of powers doctrine 

Under the separation of powers doctrine, the three parts 
of government—legislative, judicial, and executive—divide 

the tasks of governing and prevent each other from usurping 
too much power. The grand jury is impaneled by the judicia 

branch in order to insulate it from pressures from the exec 
utive and legislative branches, thereby bolstering its ability 
to foster independent inquiry. As the prosecutor is a repre 
sentative of the executive branch, however, the grand jury 

in its new, investigatory role becomes a mechanism for the 

executive branch to encroach on the powers of the judiciary 
Historically, the concept of the grand jury progressed 

from its twelfth century role as a punitive and primitive 
form of inquisition under Henry II to the ideal of a shield 
against unjust prosecution—a panel of citizens to review 

serious charges and determine whether there is sufficient 
evidence to hold a person for trial. Incorporated into the 
Bill of Rights to the United States Constitution, it was a 
notable advance in Western jurisprudence. 
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Despite all good intentions, however, the grand jury has 
often served partisan purposes. So it was that sedition 
indictments against Federalists occurred in Republican 
strongholds, and against Republicans by Federalist grand 

juries. Jefferson used the grand juries to bring sedition 
charges against his political enemies. The executive branch 

actively used the grand jury for decades to repress the 
development of the labor movement—famously, for exam 
ple, the leaders of the Pullman strike including Eugene V 
Debs, president of the American Railway Union, were 
indicted for interfering with the U.S. mail. The Interna 
tional Workers of the World (IWW) was a particular target, 
especially during World War I, when hundreds of IWW 
activists were indicted, including their leader, Big Bill 
Haywood. In addition to labor union members indicted by 
rubber-stamp grand juries, anarchists Emma Goldman and 
Alexander Berkaman, black nationalist leader Marcus 
Garvey, and Black Muslim leader Elijah Muhammad were 
all victims of the process. 

After the Second World War there was a marked increase 
in the use of the grand juries’ subpoena power, the power to 
require the presence of every person to testify or else assert 

his/her Fifth Amendment right to silence. Indeed, the grand 
jury subpoena was seen as an armament in the war con 
ducted by the House UnAmerican Activities Committee to 
ferret out the communist enemy. In 1954, a new law, which 
only applied to national security cases, permitted the grand 
jury to compel the testimony of witnesses with the guidance 
of the prosecutor. This was a first in American jurispru 

dence, and President Dwight D. Eisenhower promulgated it 
as a “means of breaking the secrecy which is characteristic of 
traitors.” The law apparently avoided offending the Fifth 
Amendment by granting the witness total immunity from 
subsequent charges in exchange for waiving the right to 

remain silent. This requirement of granting full immunity 
did limit prosecutorial zeal, for a witness who testified could 
rarely, if ever, be prosecuted, and the government used the 
law only three times. 

Yet the new law significantly weakened the right against 
self-incrimination. It meant that the protection of individual 

privacy embodied in the Constitution’s Fifth Amendment 
right to keep one’s thoughts inviolable could give way to a 
prosecutor or to government's purported need for informa 

tion. Through a grant of immunity, the prosecutor could force 
the witness to snitch on pain of imprisonment; it opened the 
door on the contemporary use of the grand jury by the execu 
tive branch as a repressive investigatory instrument 

The perfection of the grand jury as an investigatory tool 
occurred early in the Nixon administration. Under the guise 
of needing new and more powerful methods to reach into the 
secret recesses of organized crime, the administration pushed 
the Organized Crime Control Act through Congress. The 
law not only allowed the prosecutor to exchange immunity 
for testimony, but limited the type of immunity offered so 



1 be indicted for 

not on the basis « or her compelled 
on the basis of any direct fruits of 

iat the virtually unlimited power of 
itnesses and compel testimony 

ful and efficient intelligence-gath 
ent. Prosecutors, know 
ought would not talk, 

ay of jailing protest 
s were hauled off to grand juries on the 

ations. For mple, twenty-three lead 

he War were subpoe 
e a grand jury on the day they were to 

Democratic convention in Miami 

mited to one or two cases, but were 
Kinoy, an outspoken civil 

to testify about 

tool that had little to do with justice and everything to do 
with revenge 

Grand jury abuse and harassment of activists did not 
end with Nixon’s resignation from office. In the 1970s and 
1980s Puerto Rican Independentistas and Black nationalists 
were the government's primary targets. Unable to obtain 

evidence of criminal activity, the government has used 
grand juries both to gather intelligence about these move 
ments and to jail their supporters. Dozens of activists who 
have insisted upon their constitutional right to remain sile 
have been jailed without any charges or trials 

Now, in the late 1990s, grand jury witch hunts against 

political activists have receded, primarily because activist 

movements have weakened. When Kenneth Starr came 
along, the public regarded his grand jury as just more busi 
ness-as-usual. It is ironic, however, that Starr's grand jury 
which has dramatically challenged our basic liberty, was 

directed against the president. Starr’s clear abuse of the grand 
jury—his disrespect for the Bill of Rights in 
general and the Fifth Amendment in pat 

Starr’s assault on ticular—is but the most recent chapter in a 

ndividual they were investigating. Kino 
charged that the subpoena was intended t 
intrude on his relationship with his daugh 

vith Kinoy’s represen 
other anti-war 

federal judge, Constar Baker Motley, who 

allenge r limited use” immunity 

t was an unconstitutional infringe: 

Amendment rights. The government 
raid at that time of a somewhat liberal Supreme Court, did 

not appeal and for a moment was pushed back. But over the 
next two years the make-up of the Supreme Court changed. 
In 1972, the Court, in Kastigar v. | 1 States, sanctioned the 

zrant of limited immunity. And just | 
legal devaluation of the I 

that, another major 

h Amendment occurred. 

Subsequent decisions added more tools to the prosecu 
tor’s arsenal: no right to bail pending appeal of a contempt 

citation; a requirement to give the grand jury physical 
exemplars like handwriting and fingerprints, without grant 

ing any form of immunity; the ability to incarcerate people 
for at least two years as a form of compulsion to testify once 
immunity has been granted; and the limitation of defenses a 
witness could raise 

The Nixon grand juries were wide-ranging. Journalists, 

Black Panthers, nuns, feminists, teenagers, academics, and 
pacifists were hauled before grand juries on the flimsiest of 
excuses and jailed if they refused to talk. Few indictments 
were ever obtained, and almost no convictions. Rather than 
a shield to protect the accused, grand juries had become a 
sword for Nixon to wield against his perceived “enemies,” 

a rubber stamp for prosecutors, and a blatantly political 

the Constitution 

should be frightening 
to all A mericans. 

history of grand jury abuse, an abuse usu 
ally committed by the executive branch 

inst those on the Left. Starr's use of the 

grand jury against the Chief Executive 
himself only highlights the classic pattern 

of grand jury abuse which regularly under 
mines Americans’ constitutional rights 

Parent-child relationships should be sacred in our soci 
ety; familial privacy is protected by the Ninth Amendment 

That relationship is weakened by forcing a mother to testify 
about her daughter, as Monica Lewinsky’s mother was 
forced to do. First Amendment protections for journalists 

were seriously compromised when Starr subpoenaed 
Sidney Blumenthal to testify regarding his relationships to 
the press; an unfettered press, not one chilled by the threat 
of “tell all” or jail, is a requirement in a free society. The 

attorney-client privilege, which requires that a client’s con 
versations with his or her attorney shall not be disclosed 

was grossly violated; White House attorneys were forced to 
testify regarding conversations with the president. Even the 
president's personal secret service guards were forced to 

testify, not only over his objection, but over that of all living 
presidents. And what are we to make of subpoenas to book 
stores supposedly to determine which books, if any, Monica 

Lewinsky gave the president? The First Amendment should 
protect our right to read what we wish free from govern 
ment intrusion. Starr's assault on the Constitution should 
be frightening to all Americans. 

he grand jury will remain an altogether too potent form 

of police in a modern democracy until the Fifth Amendment 
right to silence, the right to not incriminate oneself, is read 
back into the Constitution. And until then, any one of us 
may be its victim. QO 



MEDIA POLITICS 

The Media and the Cycle of 
Humanitarian Crisis 

Joelle Tanguy 

n southern Sudan this past summer, a dozen c 
a day were dying before they could reach feeding cer 

ters, and no one seemed to know about it 
As word of the worsening crisis reached us, r 

leagues and I in the New York office of Doctors Without 
Borders/Médecins Sans Frontiéres called an emergenc 
meeting to discuss why the famine devastating southerr 

in the U.S. media 

Everyone tossed out ideas on how to stimulate Ame 
Sudan was receiving so little cover 

interest in this growing tragedy. But every idea seer 
insignificant in relation to the magnitude of the humani 
ian disaster we were facing, 

Just as our meeting was breaking up, someone in tk 

office shouted, “The U.S. has just bombed Sudan!” In d 
belief, we scrambled to turn on radios and call up Web 
pages. Suddenly Sudan was everywhere. Maps of the natio 

appeared on the evening news and discussions of Khartou 
politics filled the airwaves. A U.S. bombing raid had put 
Sudan on American television screens. Unfortunately, the 
only images we saw that evening, and for the next fe 
were of smoldering buildings, not starving children 

Mortality rates associated with the famine in pock« 
southern Sudan have equaled levels recorded in Ethio 
ing the 1980s. Doctors Without Bor 
international aid agencies have mounte 
tion (to donate call 888-392-0392). But there has been no pub 
lic attention paid to this crisis in the United States ... why 

Some in the international aid community blame 

nomenon we refer to as “compassion fatigue.” They say 
the public has grown numb to the endless stream of ne 
victims paraded before them on the evening news 
mailboxes are so over-stuffed with glossy brochures 
for donations to worthy causes that they can no longer 
empathize with any single instance of human suff 

Emaciated African children too weak to swat away the flies 
swarming over them have become commonplace; el 
Balkan refugees clothed in rags and huddling under 
sheeting have become mundane 

Joelle Tanguy is executive director of 
Médecins Sans Frontiéres. In addit 
the organization advocates for 
political problems that exacerbate humanitarian eme 
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The American obsession with scandal is another reasor 
put forth for the current indifference to the famine in Sudan 

and other humanitarian disasters. Lately, a guaranteed fo: 
mula for dying in oblivion is to be the victim of a famine 
war, or natural disaster that takes place during an American 
media feeding frenzy. Coverage of the O.J. Simpson murder 
investigation pre-empted news of the Rwandan genocide in 

1994, and the Monica Lewinsky affair distracted attention 
away from the famine in Sudan and the refugees in Kosovo 
In July, a nurse who had just returned from working in a 
feeding center in Sudan was sitting in a national television 

news studio and being fitted with a microphone for an inter 
view when a new twist in the Starr investigation caused the 
producer to abruptly cancel the segment 

Who decides what the American public wants to see? 
Are audience preferences driving editorial decisions, or are 
editorial assumptions about what the public wants to know 

dictating audience choices? 
The primary obstacle standing between the American 

public and the tragic famine facing the Sudanese people is a 
lack of information. If people knew that children were 

walking for days to reach a feeding center, who would not 
be moved? How can Americans be accused of not caring 

about those who face starvation when they know noth 
ing about them? In the past—during the famine in Somalia 
and the refugee crisis in Zaire, for example—Americans 

have shown their compassion in remarkable ways 
At the heart of this problem is an alarming decrease in the 

amount of international news coverage in the United States 
According to the Tyndall Report, an independent media mon 
itoring organization, nightly news coverage of overseas stories 
on the major television networks has declined by nearly 50 

percent in the last decade. In August of 1998, CNN halved its 
daily international news broadcast to thirty minutes. 

While global connectivity through satellite newsfeeds 
and the Internet has rapidly increased, the American media 

have grown more and more narrow in their approach to the 
rest of the world. In an article published in the March/April 
1997 issue of Foreign Affairs, Garrick Utley points out that 
the passing of the Cold War left American network televi 

sion in a quandary over how to report international news 
“Without stories from abroad that could be presented as 
part of an overall threat to American security, newscasts suf 



competitive medium 

on drama and conflict to 
aud. attention.” The coverage of 

bombings de a-claiceemanicn The 
s in Nairobi and Dar Es 

news only until the last 

nerican victim was recovered, even though Kenyans and 

S. embassi 

ont-pa 

Tanzanians suffered much greater losses 

Still, there remain scores of dedicated journalists willing 
eir lives to hike over perilous roads and past rebel 

checkpoints to visit medical volunteers working in emer 
the gl obe. They continue to file sto 

difficult international issues in subtle and 
a fraction of material a journal- 

makes it onto the evening news 
ack home. Journalists often 

ey can’t tell a story in a short, simplistic 
not get published or a 

k rs battling disease i 
Either way, sto: 

alawi or performing 
Sri Lanka can never compete with OJ. or 

ir project volunteers 

ininformec 

frustration of aid workers and journalists is 
y, there are more serious and lasting effects 

The decrease in American coverage of international news 
feeds a lack S. political will that is tolerable only 
because the public is ignorant of growing international 

problems that may eventually affect them. By insulating the 

American public from troubles beyond American borders, 
the U.S. media are also isolating us from potential environ 
mental, economic, and political crises. Unable to hear for- 

eign voices, Americans develop a dangerously warped 
perspective of world events and the position of the United 
States in relation to them. When Americans are not aware 
of a famine in Africa, we are also not aware of the political 

tensions that contributed to it, and the solutions that the 

world looks to the United States, as the last global super 
power, to provide 

In our experience, it is primarily public opinion and 
awareness of a crisis that bring political solutions. We have 

learned that the only way to raise public awareness of a 
potential or ongoing humanitarian crisis is to convince the 
media to cover a story in a sustained and subtle manner 

The famine in Sudan, and, up until recently, the atrocities 
against ethnic Albanians in Kosovo, did not receive the 
amount of ongoing media coverage necessary to galvanize 
popular opinion into pressing for political solutions that 

could ultimately end these tragedies. 
As a fiercely independent non-governmental organiza 

tion, Doctors Without Borders has worked hard to build a 
large base of individual supporters so that donor pressure 

will not impose politically on our operational deployment 
But we often ask: can we lose what we have gained in finan 
cial independence through our dependency on the media to 
bring a given crisis to public attention? When the U.S 
media’s editors ignore Rwanda, the Sudan, or Kosovo in 
favor of the extensive coverage they give to scandals like 
those around O.J. Simpson or Monica Lewinsky, what 
recourse is left to invite private philanthropy, stir indigna 
tion, and stimulate action? 

We must demand more of our news media. Editors must 
allocate more time and space for in-depth reporting of inter 
national news. Readers and listeners must ask to hear the 
stories that are not being told. Through its exhaustive cover 
age of the Clinton scandal, the U.S. media have, if nothing 
else, demonstrated how capable they are of reporting on a 
complex and continually changing story. Why not turn the 
same attention to the causes and solutions for the famine in 
Sudan or the conflict in Kosovo? If we can successfully aim 
a Tomahawk missile at a factory in downtown Khartoum, 
then we can certainly focus camera lenses on the faces of the 
thousands of starving children in southern Sudan QO 
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BENJAMIN’S VISION 

The Angel 
of History 

Walter Benjamin's 
Vision of 

Hope and Despair 

Raymond Barglow 

A Klee drawing named “Angelus Novus 
shows an angel looking as though he is about 
to move away from something he is fixed] 
contemplating. His eyes are staring, his 
mouth is open, his wings are spread. This is 
how one pictures the angel of histor 
face is turned toward the past. Where we 
perceive a chain of events, he sees one sir 

catastrophe that keeps pil e upor 
wreckage and hurls it in front of his fe 
angel would like to stay, awaker 

and make whole what has been smash« 
a storm is blowing from Paradis« 
caught in his wings with such 
the angel can no longer close 
storm irresistibly propels him into th 
to which his back is turned, while the pile of 
debris before him grows skyward. This 
storm is what we call progress 

Walter Benjamir at 
% 

Paul Klee, Angelus Novus, 1920. 

or Walter Benjamin, a German Je 
critic and philosopher writing in 1940, th 

notion of “historical progress” was a cruel illu 
Benjamin, age forty-eight at the time, had a 

lived through World War I and its aftermath. Nov 
second year of yet another war, the course of hist 

been commandeered by Fascism, a “catastrophe 
piling wreckage upon wreckage.” Benjan 

destined, several months after he wrote these words 
become one more lifeless body tossed upon the heap. Ir 
1940, seized by authorities in Spain during his effo 
escape across the Pyrenees from France, he committed s 

cide. Benjamin probably did not take his own life simy 
because he feared being turned over to the Nazis: he hac 

Raymond Barglow is a psychologis 
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described himself as melancholic by nature, and had con 

sidered suicide earlier in his life 
In Germany in the years between the two World Wars, 

despair affected many of Benjamin's contemporaries too 
Among them were my mother and her brother Ralph 

Zucker, a Jewish student of medicine in Leipzig in the 1920s. 

My mother and uncle were born in the first decade of this 
century into an upper-middle-class, assimilated Jewish fam 
ily in Dresden. My grandfather was a successful chemist who 
iotsehiianiele cay bor the Walser abe reeumnet hore Geco 
rated with medals. The family was affluent, and the children 
well provided for materially. Yet my Uncle Ralph became 

desperately unhappy and killed himself in 1927 
“Melancholy” is no longer the most common way of 

referring to the condition of those who view life as no longer 
worth living. The favored term today is “depression,” con 



hysiological condition for 
‘d remedy has become a pill 
ate neurotransmitter 4 

the confines of the brain. To be sure 
biological factors may be implicat 
chronic unhappiness. Depression may beset 

not only individuals, but sometimes entire 

thanks pechaps toa shared geneti 

our lives are int 

nd despair corr ith what goes or 
the social world. When the rate of unem 

ployment rises even a fraction of a point, the 
suicide rate is apt to turn upward as well 

Historical circumstances can shape our lives 
he material bodies throug! 

moved from California, my home. In sub 

ways, and along pathways that we might 
t 10t have suspected, sorrow may 

from one gener 

In 1940, a month before Benjamin took his own life in 
hie Old World, I was born into the New one. My father and 

mother were of the same generation as Benjamin but had 
nited States in 1938. Like so many 

narrowly escaped the Holocaust, they 

ely wanted to put their past behind them. What 
happened in Europe was never mentioned in our house: 

hold. For my father especially, the past was a closed book 

When I was born, my mother wanted to name me “Ralph,” 
ry of her lost brother. My father objected, 

vas chosen as a compromise. As a child, I can 

remember my mother Hilda sitting in the kitchen, crying 
1s she prepared dinner. I could make no sense of this sad 
ness at the time. Now, half a century later, I have a clearer 

idea. In addition to the other causes of her unhappiness, she 
was most likely recalling her brother and others left behind 
in Europe 

My parents were hoping that, securely deposited in the 

New World, I would be spared their grief. Only partly has it 

worked out as they expected. Memories of what happened 
within my parents’ generation but also to others whom I 
have lost have a way of overflowing the walls built to con 
tain them. Of course, such memories and the emotions they 

ce can be responded to in any number of ways 

Melancholy may strangle one’s interest in the world and 
one’s willingness even to get out of bed in the morning. On 
the other hand, it can also incite rebellion against an intol- 

ble social order and unravel the self in ways that are cre 

ative and liberating. Benjamin exemplifies this paradox: the 
heightened receptivity to experience that enabled him to 

Grosz and Dix satirized an urban existence that seemed to cc 

George Grosz, People in the Street, 1923. 
In Germany following the War, there occurred a kind of socia al disintegration. Artists like 

of a jumble of separa 

De CC paths pursued by isolated, self-interested individuals. 

write with such originality and brilliance about the world 
also made it difficult for him to live in it 

Like so many of his generation, Benjamin experienced the 
First World War, the bloodiest conflagration in human history 
up to that time, as pointless and horrible carnage. But the rev 
olutionary upheaval that occurred in its wake, in Germany 
Russia, and elsewhere in Eastern Europe, seemed to represent 
a turning toward social emancipation as powerful and promis 

ing as any that had ever been experienced in the past 
Europe's revolutionary movements at this time represented 
perhaps the best chance human beings had during this cen 
tury of forestalling the conquest of the world by capitalism. If 
the workers’ and soldiers’ councils that briefly held power not 
only in Russia but in Germany as well had been able to survive 
the repression unleashed against them, they might have inau 
gurated a new, liberating path in human history 

In Germany what occurred instead—thanks to the vin 
dictive Versailles Treaty and corrupt political deals, an eco 

nomic crisis, and ruthless attacks against the working class 

by the FreiKorps and other reactionary forces—was the deci 
sive defeat of the Left by the end of 1923. (Contributing to 
this defeat, according to the psychoanalyst Wilhelm Reich, 
was also the Left’s ignorance of the “mass psychology” of 
political movements.) During these years, Benjamin saw the 
ideals of socialism violently displaced by a militaristic, even 
tually fascist regime. From the threshold of liberation, the 
Left fell into a quagmire of impotence and despair 

This was the situation of the “Lost Generation” in 
Germany in the 1920s, disillusioned not only with the tradi 
tional creeds of nationalism and religion, but also with col 
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lective affiliations of every kind. Several of 
Benjamin’s close friends had taken their 
own lives, as had his Aunt Friederike, who 
was like a second mother to Benjamin 
intervening in his disputes with his father 
and introducing him to the mysteries of 
art, literature, and science. Benjamin was 
deeply shaken by these deaths. 

For many young people, Germany in 
the 1920s signified everything that had 
gone wrong with their lives, and they 
wanted, if possible, to leave the country 
that had dashed their hopes and ideals 
Emigration was less drastic than suicide 
Some German Jews, drawn to the only 

remaining liberation movement that 
seemed to have any hope of succeeding: 
Zionism—went to Palestine. Benjamin’s 

friend Gershom Scholem made this | 
choice in 1922. Others among his con- Benamin’s favo 
temporaries crossed the ocean to America. Benjamin hin 
self was not willing to:abandon Europe, although in 1933 

he fled to France, where he lived to the end of his life 

The Homeland’s Happiness and Sadness 
enjamin purchased Paul Klee’s drawing of the Angel of 
History in 1921 for the equivalent of about thirty dol 

lars. It remained his most prized possession until he fled 
Spain in 1940. Benjamin’s interpretation of the drawing is 
only weakly supported by its explicit content: we do not 
directly perceive in it any sign of a “pile of debris” that 
“grows skyward” or of a storm “blowing from Paradis 

Nor is there any visible evidence of the redemptive impulse 
described by Benjamin: “The angel would like to sta 
awaken the dead, and make whole what has been 
smashed.” We may notice, however, a certain tension that 

animates the image: the eyes of the angel point toward the 

right, while the rest of the body is oriented slightly leftward 
suggesting arrested movement, possibly a conflict betweet 
past and future. The staring, astonished quality of the face 

with the mouth open, is also in keeping with Benjamin’s 
representation. He describes the angel’s view of the histor 
cal past as compressed: “Where we [humans] perceive a 
chain of events, he sees one sir catastrophe that keeps 
piling wreckage upon wreckage and hurls it in front of his 
feet.” To the angel there is available no gradual distancing 
from suffering that would allow its enormity to diminish 

The horror is such that neither words nor images can ever 
represent it adequately 

The intensity of Benjamin’s description here suggests that 
he experienced the condition from which the Angel of 
History cannot escape as a personal as well as a political 
impasse. Although he did not go to prison or suffer any 
other severe repression on account of his beliefs or activities 
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aunt, Friederike Josephy 

his outlook on life is inseparable from the 
defeat of progressive forces in Germany in 
the 1920s, a decade prior to the seizure of 
power by the Fascists. I suspect that one 

of the reasons why Benjamin was so 
affected by his political surroundings is 
that he was either unable or unwilling to 
arrange the conventional compromises 
that shelter middle class individuals from 
the fate of a proletariat more directl 
exposed to the cruelties of the class sys 
tem. Even Benjamin’s theoretical investi 

gations are radically subjective, as if the 
boundaries between private and public 
between individual experience and the 
social world, exist only in order to be 
transgressed 

In autobiographical remarks dedi 

cated to his son Stefan, Benjamin remi 
nisces about a childhood in which the 

boundaries of the self easily form and vanish, as the child 
joyfully merges with surrounding objects: a moist cloud in a 
watercolor painting, a soap bubble, the silver foil around a 
piece of chocolate. Children’s games express a dialectic of 

individuation and disappearance, poetically described by 
Benjamin in One Way Street: 

Standing behind the doorway curtain, the child [wh« 
hiding] becomes himself something floating and white, a 
ghost. The dining table under which he is crouching turns 
him into a wooden idol in a temple whose four pillars are 
the carved legs.... Anyone who discovers him can petrify 
him as an idol under the table, weave him forever as a ghost 
into the curtain... And so, at the seeker’s touch, with a 
loud cry he drives out the demon who has so transformed 
him—indeed without waiting for the moment of discovery 
he grabs the hunter with a shout of self-deliverance 

A child’s fascinated exploration of its surroundings, 
playing with life and death, escaping from the hold of the 

curtain but then returning to abandon oneself behind it 
again, models Benjamin's approach to a literary text, an 
architectural monument, or a metropolis like Berlin or 

Paris. For Benjamin, intellectual investigation is not a dis 
tancing activity; it retains much of the intimacy of a child’s 
engagement with the world. Foretelling his adult love of lit 
erature, Benjamin describes what happens when a child 

picks up a storybook: 

The hero's adventures can still be read in the swirling let 
ters like figures and messages in drifting snowflakes. [The 
child’s] breath is part of the air of the events narrated, and 
all the participants breathe it. He mingles with the charac 
ters far more closely than grown-ups. He is unspeakably 
touched by the deeds, by the words that are exchanged 
and when he gets up, he is covered over and over by the 
snow of his reading. 



The mimetic imagination that Benjamin portrays 
y. What is it that causes a child’s initial 

love affair with the world to shut down? Does this 

occur because the formation of defensive barriers 

between self and other is the inevitable culmination 
normal” child development? One alternative 

lanation is this: as children become acquainted 
with suffering and injustice, in their families and in 

the wider world, they learn to respond by narrow 
ing their awareness, shutting out others’ misery in 

order not to be made miserable themselves. Benja- 

min’s comment in One Way Street about the nature 
of love describes an escape from unhappiness that 
he himself was unable to accomplish: “In a love 

affair most seek an eternal homeland. Others, but 
very few, eternal voyaging. These latter are melan 
cholics, for whom contact with mother earth is to be 
shunned. They seek the person who will keep from 

them the homeland’s sadness.” 

Homeland’s sadness” refers here to Germany’s 
situation between the wars. But the words carry a 
more personal meaning also. “Homeland” names a 
private domain that already as a child one may 

come to know very well, a domain that melancholy 
leave behind but to which it inevitably 

returns. This 

Klee’s Ange 

e dilemma that Benjamin sees in 
Note that the angel seems to 

be neither feminine nor masculine. There is a 

childlike, frightened quality about the image 
What is the source of this fear? On Benjamin's 
reading of image, a storm blows away from 
Paradise. A child evitably compelled to move 

away from the o' from the mothering parent, a 
movement associated with anguish and loss. Being 
close to the mother, kissed and held in her loving arms, was 
Paradise, but becoming a person in one’s own right requires 
some separation from the first, perhaps most intense love of 

our lives. Hence a child is both drawn to and driven away 
from the original object of desire (in keeping with the 
angel’s ambivalent posture: eyes looking to the right, torso 
twisted slightly to the left) 

This dynamic of closeness and separation was not dis 
covered by psychoanalysis. The Kabbalah tells us that in the 
beginning, the Creator, alone in the universe, decided to 

contract and make room within herself for a birth, for the 
existence of a created world, which would thereafter take a 
course not entirely foreseen and not entirely controlled by 
the Creator. The mother has to let the child go, and this sep: 

aration is accompanied by sadness, partly because of its per 
manence, but also because of miscommunication and 
disappointment on both sides of the divide. Is it not this 

estrangement bridged by covenants, by efforts on the part 
of both the Creator and the Created to get through to one 
another, that the Torah is all about? 

Albrecht Diirer, Melancholi 

Melancholy and Creativity 
| the life of a child, separation from the Other gives rise 

to what psychoanalyst Melanie Klein called “the depres 
sive position,” which appears to have entrapped Benjamin 

Like Klee’s Angel, Benjamin felt caught in history's tangle— 
propelled forward, yet incapable of disengaging from the 
past. Keeping in mind the self-destructive endpoint of his 

journey, we might reach the conclusion that our task is to 

put the past behind us and to resist melancholy’s regressive 
attraction to dissolution and death. Indeed, because of the 
terrible ways in which death typically occurs in the world as 
presently constituted, we have learned to associate it with 
everything bad: cruelty, violence, and defeat 

Benjamin’s work, however, looks forward to a time when 
this association can be suspended, and melancholy and 
death recognized as creative as well as destructive forces. In 
Albrecht Diirer’s sixteenth-century engraving Melancholia I, 
for instance, Benjamin perceives “The deadening of the 
emotions ... an intense degree of sadness.” The instruments 
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of mathematics and science are of no use to the disconsolate 
angel who stares at surroundings deprived of meaning. Yet 
through the window of her study, the heavens illuminate a 
transcendent seascape. Benjamin believes that an “enigmatic 
wisdom” is made accessible by the very sorrow that contem 
plates a disenchanted world 

True, melancholy often leads to passivity and resignation 
But its rejection of the status quo also harbors a utopian 
impulse that can motivate activism and change. Many of 
Benjamin’s contemporaries responded to their historical cir 

cumstances with courageous resistance and commitment to 
one another, along with their sorrow. In Benjamin’s case 
melancholy issued from a selflessness that, in the absence of 
the “normal” defensive structur 
that shore up the ego, was acutely 
sensitive to everything going on 
around him. Hence his writing 
manifests a spontaneity and imme 
diacy of perception that, in combi 
nation with his analytical skills, 
give rise to the “illuminations 
that still da 

Whether he is exploring 
le readers today 

Baroque allegory, the pathways of 
memory in Proust’s labyrinthine 

text, or the streets and arcades of 
nineteenth-century Paris, Benja 
min dissolves the boundaries that 

separate author and subject mat 
ter. Elimination of these bound 
aries amounts to a kind of self-annihilation, but may lead 
insight and renewal. Love itself is a creative loss of existence 
“When we love, our existence runs through nature’s fingers 
like golden coins that she cannot hold and lets fall to purchase 

new birth.” 
Benjamin aims always to fracture the everyday forms that 

define the world, thereby making it subject to radical re 
interpretation and reconstruction. Even the destiny of prior 
generations becomes, for Benjamin, open-ended and in need 
of completion. In keeping with the teachings of the 
Kabbalah, Benjamin regards redemption not only as the 
coming of the Messiah but also as a human tikkun that res 

cues even the past. In a letter to Benjamin, the Frankfurt 
School philosopher Max Horkheimer objected that 
Benjamin’s view about the “incompleteness of the past” fal 
fies history: “Past injustice has occurred and is done with 
The murdered are really murdered.” Benjamin would not 
have disagreed with this. To be sure, death is irreversible. Yet 
he submits that 

The past carries with it a temporal index by which it is 
referred to redemption. There is a secret agreement 
between past generations and the present one. Our com 
ing was expected on earth. Like every generation that pre 
ceded us, we have been endowed with a weak Messianic 
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Benjamin aims always to fracture 
the everyday forms that define 
the world, thereby making tt 

and reconstruction. Even the 

destiny of prior generations 
becomes, for Benjamin, open- 

ended and in need of completion. 

power, a power to which the past has a claim. That claim 

cannot be settled cheaply ... even the dead will not be safe 
from the enemy if he triumphs. And this enemy has not 
ceased triumphing 

Our “secret agreement” with past generations is not just 

to remember what they went through, but to take what 
Benjamin calls “a revolutionary chance in the fight for the 
oppressed past.” 

This insight notwithstanding, Benjamin did not ally him 
self with any social movement. Neither Zionism, the 
Communist Party, nor any of the fragmented socialist parties 

could capture his allegiance. Ironically, the political passivity 

and disabling melancholy to which Benjamin himself was 
vulnerable became the target 
of his sharpest criticism when 

he recognized these attitudes 
in others. Among those whom 
Benjamin criticized was Erich 
Kastner, author of Fabian (1931) 

a novel that was based on the sui 
subject to radical re-interpretation cide of my uncle, Ralph Zucker 

s the sense of 

despair and futility that seized 
Weimar’s “Lost Generation.” In 

The novel expre 

this book, there is much that 
reminds me of contemporary 

America: the sense of a foreclosed 
future that rules out significant 
social change, the pervasive cyni 
cism that, while recognizing the 

world’s cruelty and injustice, regards these conditions as inal- 
terable. The novel’s idealistic character, modeled after my 
Uncle Ralph, is portrayed as naive and destined to fail 

Cynicism, on the other hand, thrives, as voiced by a newspa 
per editor in the novel: “I know that I’m lying. I know the 

system is wrong. A blind man could see that if he were in my 

job. But I serve the wrong system with devotion. For, within 
the frame of the wrong system, at whose disposal I have 
placed my modest talents, the wrong measures are right by 
the very nature of things, and the right are obviously wrong.” 

Weimar capitalism, like capitalism today, scarcely con 

cealed the fact that it organized the world to benefit the 
wealthy. This arrangement was made acceptable to the pub: 
lic by giving them the opportunity to buy into a small part of 

the rulers’ abundance. (Benjamin notes that “The poor per 
son, even if he possesses only one Thaler, can participate in 

the holding of public stock which is divided into very small 
portions, and can thus speak of our palaces, our factories, 
our treasures.”) Stock ownership, though, offered little 

actual economic control, as a character in Kastner's novel 
elaborates: “The manufacturers reduce wages; the state 
accelerates the decline in the purchasing power of the 
masses by imposing taxes which it dare not impose on the 
rich; capital still flees by the billions across the frontiers 



Isn’t that consistency? Can you sa 
that madness has no method?” The 

masses,” previously the Mar 

agency of hope and collective action 
are represented here only as cor 

sumers, having fallen far from the 
ideals of self-determination that 
decade earlier, had motivated 
workers’ and soldiers’ councils 

Benjamin's discussion of the novel 
I 1e inaccuracy of its focuses not on t 

description of the world but on its 
resignation. The sense of hopeless 

ness in Kastner’s writing can lead 

according to Benjamin, only to polit 
tasis and defeat. Looking back 

on Benjamin’s life, we may perceive 
in his criticism of Kastner a reflection 
of his own internal battle to over 

come despair 
In the historical project of libera 

tion, Benjamin represents the Angel 

of History as being on our side—the 

| wants to intervene but does not 
have the power to do so. Do we? 

Benjamin criticizes the pessimism 
that regards fundamental change as 
impossible and that tells us that his 

torically, utopian dreams have been 
losing sitions. As an antidote to 
resignation, Benjamin proposes “the 
gift of fannir e spark of hope 

[that was] in the past,” as if memory 
could ignite a kind of prairie fire 
across the generations. Such memory 
is identified by Benjamin as “the 

quintessence of Judaism’s theological 
concept of tory.” Embedded 
within Jewish tradition is extraordinary hope; Biblical 
accounts of Exodus and of the Maccabees, for instance, 

remind us that liberation movements can succeed against 
seemingly invincible power structures. 

Yet Benjamin could not figure out how to join with oth: 
ers to put such a memory-based politics into practice 
Although he enjoyed the company of his friends, he con- 

ducted his life quite privately, independent of any political 
association. Benjamin’s Zionist contemporaries, on the 

other hand, followed a different path, creating a collective 
movement that gave their lives meaning in ways that the tra 
ditional Left did not and perhaps could not duplicate. (In 
fairness, we should recall that because Zionism’s political 

aims were directed abroad, it escaped the annihilating 
repression that in Germany was brought to bear on the 
Left.) Scholem writes that “Judaism, in all its forms and 

Grosz, Man with Lantern, 1936. 

manifestations has always maintained a concept of redemp- 

tion as an event that takes place publicly, on the stage of 
history and within the community.” 

True, no community can restore what has been lost. In 

Argentina, for example, the Madres de la Plaza de Mayo 
movement was organized by women who realized that 
except in very rare cases, their efforts would not return to 
them those who had been “disappeared.” By sharing their 
stories and working together, however, they did contribute 

to ending the military dictatorship. In associating with oth. 
ers to form a freer, more livable world, we may discover that 

life can be restored to the dead parts within ourselves. At 
the end of this century, Benjamin’s Angel of History is still 
waiting for us to create the relationships across the genera- 
tions, across boundaries of every kind that will enable him 
at last to take wing O 
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HOLOCAUST RESPONSES 

Victim Testimony... 
Christopher R. Browning 

n his recent TIKKUN article (“The Paradigm Challenged 
July/August 1998), Daniel Goldhagen directly attacks my 
work as well as that of the larger community of Holocaus' 

scholars. In doing so, he misrepresents and distorts what 

he attacks in order to achieve a hollow victory over his owr 
easily demolished strawmen. 

Goldhagen states that I “dismiss” survivor testimony 
“explicitly or tacitly, as unreliable and inessential” and that I 
have allegedly written that “from survivors ‘we learn nothing 
[sic] about’ Police Battalion 101 or, for that matter, about itir 
erant units in general.” What in fact I wrote in the preface of 
Ordinary Men is the following: unlike survivor testimony 

about prominent perpetrators in the ghettos and camps, where 
prolonged contact was possible, survivor testimony can tell us 
Little about an itinerant unit like Reserve Police Battalion 101” 
(xvii-xviii, emphasis added). In a subsequent panel exchange 
with Goldhagen, I expanded as follows 

Jewish testimony was indispensable to my study in estab 
lishing the chronology of the fall of 1942. What became a 
blur of events for the perpetrators remained quite distinc 
days of horror for the victims. Also, while survivor test 
mony may be extremely valuable in many regards, it 
not illuminate the internal dynamics of an itinerant kill 
unit. It would be difficult for the victim of such a unit 
provide testimony concerning the various levels of partic 

ipation of different perpetrators and any change in their 
character over time. Where long-term contact betwe 
victims and perpetrators did occur, survivors are able to 
and in fact do differentiate on such issues 

Thus Goldhagen misquotes from the preface of Ord 
Men, changing “little” to “nothing,” and furthermore takes 
my remarks from our subsequent exchange entirely out of 
context. I do not “dismiss” survivor testimony either “exp! 
itly or tacitly” as “unreliable and inessential.” I do insist that 
survivor testimony, like any other evidence, be used cautious} 
and with due regard for what any particular witness was in a 
position to know. Quite simply, Goldhagen’s summary of my 
position is a gross distortion; his misquotation violates 

accepted academic standards 
Moreover, I have noted that in rare cases where survivors 

had worked as translators or menial laborers in German police 
stations they were indeed in a position to give invaluable testi 
mony precisely on the question of the attitudes and mindset of 
middle-aged reserve policement like those in Reserve Police 

Christopher R. Browning teaches at Paci 

He is the author of Ordinary Men 
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Battalion 101. Such a rare witness was Oswald Rufeisen, whose 
story was told by Nechama Tec in her book In the Lion's Den 
According to Rufeisen, among the thirteen policement at Mir 
one stood out a a “beast in the form of a man,” three did not 

participate in Jewish actions at all, and most of the remainder 
considered the killing of Jews as something “unclean” about 
which they did not wish to talk. This is a far cry from Gold 
hagen’s portrayal of middle-aged German reserve policement 

according to which they were uniformly possessed of a “lethal 
hallucinatory view of the Jews” and viewed their killing of Jews 
as a “a redemptive act” to be celebrated and enjoyed 

Tec’s book was published in 1992, the same year as 
Ordinary Men, and thus Rufeisen’s unique testimony was 

not available to me and could not be cited in my book. It was 

available to Goldhagen before he published Hitler's Will 
Executioners four years later, but he did not cite it. It appears 
that this self-styled champion of survivor testimony can be 
quite selective himself when survivor testimony fails to sup: 
port the hypothesis he is trying to prove. 

In my opinion, Goldhagen’s accusatory approach to the 
issue of survivor testimony disserves scholarship because it 
diverts attention from the real issue, namely what the historian 
can learn from a systematic use of concentrated survivor testi 
mony. I am currently engaged in researching the Starachowice 
ghetto and labor camps in the Radom district in central 
Poland; my work is based primarily on more than one hun 
dred written and videotaped survivor testimonies given over a 
period of more than four decades. Several conclusions rele 

vant to this discussion have already emerged. 
The first concerns the itinerant unit involved in the ghetto 

roundup and deportation action on October 27, 1942. This was 
the notorious Vernichtungsbatallion or “destruction battalior 

of Erich Kapke that travelled from ghetto to ghetto throughout 
the Radom district. When asked by German investigators des 
perate for witnesses and evidence, not one survivor could rec 

ognize either the name or picture of Kapke, much less anyone 
(continued on page 58) 



... A Debate 
Daniel Goldhagen 
Responds to Browning 

hristopher Browning diverts attention from the gen 
eral issues of my article—about method, explanation 
and future research—with rampant misrepresenta 

tions and spurious charges to put forward the Panglossian 

position that of the Holocaust has been the best of the stud 

all possible worlds 

Despite the insistent self-focus of his long letter (when 

my article barely mentions him Browning is silent on my 
article’s single empirical challenge to him: why he relied on 
only rators’ testimony in constructing his 

analysis ¢ ice Battalion 101’s killing operations in 
Mied oring published survivor testimony 

is account of Germans’ cruelty 

Anyone familiar with the victims’ testimony knows that 
the perpetrators were cruel not, as Browning imagines, 
mainly for pragmatic Their testimony (Browning’s easons. 

t here notwithstanding 
| vidence 

as well as much 

disproves his bizarre contention in Ordinary 

that the German perpetrators were overwhelmingly 

‘oving killers, which, comparatively, would 

only such perpetrators of genocide of our 

Despite responding obsessively to me, Browning 
iress the critical issue of the perpetrators’ glee 

rzec or the comparative issue. 
ng his untenable, long 

standing positions, including on victims’ testimony and on 
anti-Semitism, which is at best marginal in his book’s analy 

ths to which Browning is now going to conceal 
true nature can be seen in his 1992 methodolog 

ical treatise “German Memory, Judicial Interrogation, and 
Historical Reconstruction: Writing 

P 
from } 

Perpetrator History 

‘ostwar Testimony” 

But Reserve Police Battalion 101 was itinerant. Its units 
moved from town to town, killing Jews or driving them 

out of the ghettos and onto the death trains headed for 

Treblinka. From Jozefow, we do not know of a single sur 
vivor. From surv t lay in the battal- 

ion’s destructive wake, we learn nothing about the unit 

Unknown mer 
and left. Seldor 

arrived, carried out their murderous task 
1 fact, can the survivors even remember 

the peculiar green uniforms of Order Police to identify 

what kind init was involved. Thus there can be no 

Daniel Jonah Goldhagen teaches at Harvard University. He is 
he tu th urrent ut genocide in t century 

) de X 

history of Reserve Police Battalion 101 from survivor 
timony. (28, emphasis mine 

When I wrote, “Browning claims that from survivors ‘we 

learn nothing about’ Police Battalion 101 or, for that matter 
about itinerant units in general,” I quoted him accurately 
and in context. Browning has now switched passages to 
level fabricated charges. (Even in the substitute passage, he 
learns from victims only about chronology.) Such is the 

“scholarship” of his letter generally 
If the paradigm I describe were a fiction, Browning 

works 
Holocaust’s perpetration that use victims’ testimony exten 
would cite the putative scores of about the 

sively, that treat anti-Semitism in-depth, or that discuss the 
many central issues raised in my article, including that no 
German perpetrator was ever seriously punished for refus: 
ing to kill Jews. This critical fact has been known since 1967 

but virtually ignored. Why? Because it undermines a core 
notion of the paradigm which denies human agency and 

which holds that external forces of some kind com 

pelled the perpetrators to act. Whatever Browning 
\/__ now pretends, his peculiar peer pressure argument is a 

variant of a paradigm that contends that disapproving 
men killed and tortured because of external pressure 

Not only is Browning’s contention convoluted (if they 
collectively disapproved, where would the pressure come 
from?); it is also his invention: none of the 210 perpetrators 
who testified states what Browning asserts, a devastating fact 
which he fails to mention 

Many scholars have recently referred to central aspects of 
the paradigm I describe. Marion Kaplan 

Jewish Life in Nazi Germ 

victims’ accounts belie the conclusions of German historians 

in Between Dignity 

and Despair ny, states: “Jewish 

who have failed to find antisemitism in their sources.” Leni 
Yahil, author of The Holocau 
writes in Gesher that my book “has broken a quasi-taboo 

‘e of European Jewry 

by emphasizing “the direct link between the antisemitism of 

Ge 

review of my book agrees, writing that previous scholars fix 
man society and the Holocaust.” Ulrich Herbert, in his 

ated on “structures so that “the perpetrators ... faded into 

the background, along with their mental outlook and con 
victions, to the point where one could ultimately conclude 
that radical anti-Semitism was only a marginal phenomenon 

in Germany and was a factor ranking extremely low in the 
development of the National Socialist extermination policy.” 
“The question of anti-Semitism’s significance,” he con 
cludes, “was never answered. 

Are these and many other like-minded scholars also just 
making it up? Are their psyches and motives also to be 
declared suspect? 

In publishing my article, I hoped that others would 
engage the issues so we could push forward our understand 
ing of the Holocaust. Clearing the fog from Browning’s 
circle-the-wagons response reveals that the issues have still 
not been joined. Q 
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Hotocaust Victim Testimony (continued from pa: 
else in the unit. They knew that the battalion consisted of for 
eign auxiliaries but disagreed on nationality. Different witnesses 
suggested Lithuanians, Latvians, Ukrainians, or Estonians. The 
survivors had extremely vivid and precise memories about 
many aspects of that traumatic day, but not about the itinerant 
police unit that dispatched their families to Treblinka. Given 
the horrific circumstances of that brief event, it is no reproach 
of survivors or devaluation of their testimony to note that there 
are some things they cannot tell us about it 

Goldhagen’s second strawman is an “old” or “hegemonic 
paradigm” that is now allegedly crumbling in the face of pub 

lic discussion “that has been taking place for the last two years” 
(which is to say since the publication of Hitler's Willing Execu 
tioners in 1996). According to Goldhagen, this “old paradign 

consists of “abstract, faceless structures and institutions” and 
“irresistible external forces”; it renders perpetrators into “pup: 

pet-like actors” and “effaces” them as human beings making 
moral choices because it portrays these perpetrators as 
“compelled by external forces to act against their will 

For the past twenty years, I have been publishing var 
ous case studies about particular groups of perpetrators: 
the so-called “Jewish experts” of the German Foreign Office 
the motor pool mechanics who designed and constructed the 

gas van, the military administration of occupied Serbia, the 
personnel of the Semlin death camp, the ghetto administrators 

of Lodz and Warsaw, the public health doctors of the General 
Government, and the men of Reserve Police Battalion 101. It 

has been my goal throughout to put human faces on the per 
petrators and assess their motivation. Never did I suggest or 

conclude that they had been “compelled ... to act against their 
will” in ways that precluded moral or legal judgment 

How has Goldhagen constructed this pernicious discourse 

that casts himself as the pioneer hero of a morally-sensitive 
history and attempts to delegitimize the generations of pre 
1996 historians as morally obtuse? He does so by inventing an 
artificial dichotomy between actions motivated by allegedly 
“internal” factors permitting moral judgment (namely beli 
and values, which in effect Goldhagen limits to anti-Semitic 
or racist convictions) and actions “compelled” by wha 

he terms “external” factors that, because of the compulsion 
are devoid of a moral dimension involving choice. In reality 
of course, there are numerous “values and beliefs” that moti 
vate people other than racist ones, such as perceptions of 
authority, duty, legitimacy, and loyalty to one’s unit and coun 

try in wartime. And there are other personality traits such as 
ambition, greed, and lack of empathy that shape people’s 
behavior without absolving them of individual responsibility 
Indeed, in the penultimate paragraph of my book, Ordinary 
Men, I conclude that “The reserve policemen faced choices 
and most of them committed terrible deeds. But those who 
killed cannot be absolved by the notion that anyone in the 

same situation would have done as they did. For even among 
them, some refused to kill and others stopped killing. Human 
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responsibility is ultimately an individual matter” (188) 
The issue between Goldhagen and the “phalanx of 

scholars” whom he dismisses has never been the “willing” 
participation of “ordinary Germans” from virtually every 

segment of society, as would be clear to anyone who has 
read with an open mind Raul Hilberg’s The Destruction of 
the European Jews, first published in 1961. Nor is it an issue 
that “culturally-constructed racist beliefs and values ... led 
many Germans to take part in” the annihilation of the Jews, 
even though the debate over the relative roles of ideological 
and cultural factors on the one hand and situational, orga 
nizational, and institutional factors on the other has been 
continuous, spirited, and fruitful. Indeed, most elements of 
Goldhagen’s proposed new paradigm, to say nothing of the 
passages from Adenauer and Meinecke that he quotes 
approvingly, have been commonplace in virtually any 
course on modern German history or the Holocaust taught 
in the United States in the past two decades or more 

What then is all the fuss about, and why did 
Goldhagen’s book arouse such a negative reaction among 

so many scholars? It is useful to remind ourselves of what 
he actually wrote and said in 1996. In several interviews 

promoting the book, Goldhagen flatly proclaimed that 
German culture was a “genocidal culture.” In the book itself, 

he urged historians to rid themselves of the notion that 
Germans in the Third Reich were “more or less like us” or 
that “their sensibilities had remotely approximated our own” 
(27, 269). He recommended that scholars approach the 

Germans as they would the Aztecs, who believed human sac 
rifice was necessary to cause the sun to rise (28) 

Goldhagen wrote emphatically that “with regard to the 
motivational cause of the Holocaust, for the vast majority of the 
perpetrators, a monocausal explanation does suffice”—namely 

“a demonological antisemitism” that “was the common struc 
ture of the perpetrators’ cognition and that of German society 
in general” (416, 392). Accordingly, “equipped with little more 
than the cultural notions current in Germany,” ordinary 
Germans “wanted to be genocidal executioners” (185, 279) 
And when given the chance, the vast majority killed with 
“gusto” and “for pleasure” (241, 451). In contrast, they killed 
Poles with “obvious distaste and reluctance” (241). A major 

transformation in German political culture after the war was 
duly noted, though the possibility of a similar or even greater 
transformation of German political culture under the impact of 
the Nazi regime between 1933 and 1941 was denied 

When I presented these quotations at the symposium of 
the U.S. Holocaust Memorial Museum in April 1996 as rep: 
resenting the core of his argument, Goldhagen acknowl 
edged that I had read his book carefully and did not dispute 

that I had summarized his argument correctly. If he has 
muted his sweeping generalizations and fiery accusations 
and embraced the likes of Adenauer and Meinecke, we are 
witnessing not the crumbling of some “hegemonic para- 
digm,” but the repositioning of Daniel Goldhagen QO 



HOLOCAUST RESPONSES 

Memory’s 
Ghosts 
Thane Rosenbaum 

es, it’s true: the Holocaust produced its dispro 
portionate share of ghosts. Along with train 
tracks, cattle cars, ovens, gas, and smoke, ghosts 
inhabit—and indeed haunt—the post-Auschwitz 

universe as both metaphor and recurring memory. This 
should not come as much of a surprise to anyone. You can’t 

slaughter 11 million people and expect their souls to sit 

still for such outrage. Nor can you fault those who 
survived the atrocity of Europe, as well as their chil 

dren and grandchildren, for becoming fluent in the 
language of ghosts. Indeed, there is a strange 

alchemy between ghosts and their psychic pull on both the 
imagination and emotions of those left living in a world 

once poisoned with murder and indifference. And this is 

true for Jews and non-Jews alike 

But Zygmunt Bauman, in “Holocaust Ghosts and 
Hereditary Victimhood” (TIKKUN, July/August 1998), is 
apparently threatened by all this paranormal activity. He 

wants to live in a ghost-free world, but, unfortunately for 
him, the enormity of Auschwitz made ghost-busting a sinful 
act for Jews. A mere fifty years—a hiccup in recorded 
history—after Jew-killing was elevated to an Olympic blood 

sport, Bauman is bitterly spooked by the Holocaust’s influ- 
ence in shaping Jewish identity and the way that it continues 

to haunt those who inherited the traumas and nightmares of 
the survivors themselves 

For Bauman, the annihilation of one-third of the world’s 
Jewish population is admittedly tragic, and perhaps even 

singular, but however large its deathly dimensions, he 
uncharitably recoils at the idea that it may have had any fall- 

out or aftershock, as though the Holocaust was a genocidal, 
surgical procedure on a people who recovered magically the 

instant it was over: no pain, no scars, no post-surgical com 
plications. What Bauman sees instead is a sham. Faked 

symptoms. Invented suffering. Vicarious victimization. A 
post-Holocaust world where Jews have inherited a fraudu- 
lent and senseless obsession with survival, a cultural pathol- 
ogy masking itself as a moral imperative 

Along the way, Bauman trivializes the heroism that was 
so vital to preserving Jewish life during the Third Reich, What 

others regard as a miracle of resourcefulness—the artful 

Thane Rosenbaum, a novelist, is the literary editor of TIKKUN, 

e author of Elijah Visible and the forthcoming Second 
Hand Smoke 

snatching of some measure of victory 
away from the Nazis and their assistants— 
in Bauman’s mind has resulted in an entirely 

new Jewish ethos, one that romanticizes the Rambo 
above all other Jewish virtues. No matter 

where he looks—the Diaspora, Israel—Bauman can’t help but 
survivor 

notice a me-first, cut-throat Jewish sensibility, as though this 

once noble tribe of Jews had suddenly been reduced to a cult 
that prays with clenched fists before an ark empty of Torah 
but crammed tight with rage and paranoia, a new secular reli 

gion governed not by god but by the soulless calculus of zero 
sum survival. 

Frankly, who is Bauman talking about? Holocaust sur 
vivors didn’t survive the camps by clawing over one another 

stealing bread, nudging neighbors into the selection lines. That 
wasn’t in the survival manual for Auschwitz. On the contrary, 
survival was for many a collaborative act; a beating of the spis 
itual drums and a call to collective arms. Those impulses and 
enormous luck were the necessary prescriptions for how to 
make it out alive. While the strategy didn’t always work, few 
people understood survival in the terms Bauman now reports 
as a “conflict between incompatible interests in which the suc 
cess of some depends on the non-survival of others.” 

Bauman’s primary focus, however, isn’t really on the sur 
vivors themselves (other than for the cynical lessons that 
they presumably elevated to an art form). Rather, his cri 
tique lies with the children of Holocaust survivors, or with 
the Jews who have no genetic link to survivors, but simply 
imagine themselves to have been victims of the Nazis 
nonetheless, and who in their warped perceptions still see 

azis everywhere. According to Bauman, the aftermath of 
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Auschwitz resulted in a martyred, perpetu 

Jew who now feels morally licensed to kill anc 
in the name of the Six Million 

Again, who is he talking about? This kinc 

tion—the virtual condemnation of world Jewr 
morally righteous bullies and thugs 

of names. The following sentence is all that he manag 
tell us about the culprits: “The crowds which applauc 
Goldstein’s massacre of the Muslim worshippers in Heb: 
which flocked to his funeral most tern 

afflicted, but not the only bearers of that curse 
With the professed goal of blamir 

Nazis but rather their children for sabotagir 
Jewish emotional tranquillity, Bauman st 
obligation to supply a far more resonant ¢ 

alleged phenomenon tt 
Goldstein's followers are nothir 
Jewish extremists operating within what is already 
community of Jewish settlers he gets a f 
moment, Bauman should read up on the history of the H 

Land. Fanatics were always drawn to Jerusalem. The 
the kind of people who took on the Romans despite nu 

ical handicaps greater than what the Israelis now ace 

by choosing mass suicide over surrender, the Zealots | 

Jews of Israel with a Masada complex so deeply entrenc 
in the national psyche that it presents a far gree 

to peace in the Middle East than any reconstit 
of smoke stacks and crematoriun 

Furthermore, the one example that Bauman offe 
support of his thesis seems to fa 
argument. His main point is that « 
exploited their perceived victim status in an effort t 
emptively retaliate against lurking, albeit imaginary, er 
But regardless of what one thinks about competing 
Arab claims to Jerusalem, the West Bank, an 
ter, pre-1967 Israel, the fact is, a Jew has to cart 

gun in that part of the world. Tt oth 
about the threat. Neither is the Holocaus 
tral to that conflict, which is far more an old-fashior 
over territory, in this case fueled by religious 

messianic madness, than anything else. Baur 
the most fanatical element of world Jewry 
ple gathered in the red hot center of Arab-Je 
and he concludes that “the pernicious le 
Holocaust is that today’s persecutors may inflict 

while acting under the conviction that 

terday’s pains and ward off the pains of tomorrow 
Who else is similarly “cursed 

names, probably because he can’t, certainly not without 
Bauman won't 

having conducted a comprehensive survey of Jewry arounc 
the world. It’s hard to reconcile his thesis with the « 
whelming evidence of Jewish philanthro 
and commitment to ethical values that is so much m 
emblematic of Jewish life after the Holocaust than the self 
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perpetuating martyrdom that Bauman identifies, despises 
and fears. Jews haven’t turned “against the world,” a 
Bauman sees it. Indeed, there has never been more integra 
tion between Jews and the rest of the world than at any other 

time in recorded history. Yes, Jews have been victims over 
the centuries, and the Holocaust will forever be the defining 
symbol of that suffering, but it is not true that the real estate 
of contemporary Jewish life consists mainly of haunted 

houses that shriek with a pathology and paralysis that make 
coexistence with their neighbors impossible for Jews 

There are indeed ghosts, but they are with us because of 
pain—ours, theirs, the lives lost, the human potential that wer 

unfulfilled, the nightmares that work overtime during the day 
Perhaps what's most troubling about Bauman’s cheap shot at 
hereditary victimhood” is how seemingly unfeeling—host 

even—he is in ignoring the truly deep emotional wounds of 
loss and betrayal that have admittedly taken out long leases in 

both the psyche and souls of survivors, their grieving family 
and friends, and their descendants. The condescending 
assumption that underlies and haunts Bauman’s own critique 

is that these new victims of the Nazis actually like the pair 
that they would rather not live without it, that the gas of their 
parents has become the oxygen for this generation 

These victims, however (and they most certainly are vic 
tims, if not of the principal tragedy than of something else 

because there is nothing imagined at all about the trauma 
that unfolded each day in their haunted houses), do not rel 
ish the legacy that was left to them, although they ar 
morally bound to embrace it. Bauman may mock second 

generation selt- help groupe as if dere is nodiing et all spe 
cial about an ancestry that both witnessed and escaped 

genocide, but only the most cynical and callous among us 
would treat these therapeutic sessions as if they are as ord 
nary, and the malady as curable, as what goes on at a meet 
ing of compulsive closet organizers 

For Bauman, the psychological significance of all this boils 

down to his own hypochondriacal fantasy of a people suffer 
ing from “Holocaust syndrome” or serious “maladjustment 

problems or pretenders passing themselves off as the “imag 

ined children” of survivors. But the psychological research 
that he strategically ignores serves to prove a far more san 

guine point: that in spite of all the acknowledged pain and 
trauma—and yes, even with all the ghosts—children of Holo 
caust survivors statistically have gone on to lead productive 
nurturing and cating lives, Vengeful, misguided human mis 
siles aimed at imaginary crematoriums is a tantalizing idea in a 
culture that delights in family dysfunctions and their social 
consequences. But in this case, the conceit is far more delu 
sional than real. 

Sadly, Bauman is blind to how much his own words are 

steeped in and reek of an indifference to the smoke that can 
never leave the lungs of those who actually lived the night 
mare, as well as those who breathe beside the ghosts th 
keep both memory and nightmare alive. 
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Blaming 
the Victims 
and Their Heirs 
Eva Fogelman 

gly interviewed 

al strategies—Joel 

g, Robert Krell, Hillel Klein, and 
onclusions emerge. Indeed, the 

nd amined inter specificall 

ded that “the pair 
days. When pris 

ere moral con 

ewer than 
ees reported having 

10 percent con 

s do not substantiate 

Il moral constraints 

there people ere reduced to 

certair b re such peo 
will not. Bu ought to be a 

to sociologists is the question of why most victims 
re able to maintain moral constraints and act humanely 

owards others in such extreme conditions of barbarity 

Bauman’s t n r the victim” reminds 

me of Terr 

»in in a “con 

ivor’s author 
perhaps it is 

n their own 
rvivor's suf 

t the first in which 

Center 

ress is Striving 

1ocide and Racism 

children of Holocaust survivors are presented to readers of 
TIKKUN, many of whom are children of Holocaust sur 

vivors—inclu by the way, me—I am troubled by the 

Bauman psychobabble, and by the lack of seriousness 
demonstrated in Bauman’s description of a group of Jews 
who share a common social trauma in their family back 

ground. Furthermore having formed (together with 

Bella Savran, in 19 
dren of Holocaust survivors—and having trained numerous 

6) the first therapeutic groups for chil 

mental-health professionals and educators—my research 
and experience suggest that second generation groups and 
organizations have not perpetuated a victim mentality 

Growing up with Holocaust-survivor parents does not 

result in a personality disorder. For the most part, system 

atic research that employs control groups shows that this 
sociological group of Jewish adults is a well functioning 
one. Among them are no more psychotics or psychopaths 
or paranoids or depressives than in any other social group. 
Nonetheless, children of survivors knowingly or unknow 
ingly undergo a mourning process, mourning people, and a 

community, they never knew. In extreme cases, this mourn 
ing may result in a need to identify with that pain and suf 
fering by experiencing the pain in the present 

By banding together in “self-help” or leader-led therapy 

groups, or in organizational activities (such as the Interna 
tional Network of Children of Jewish Holocaust Survivors) 
the trauma of the Holocaust can be alleviated. Members of 
these groups begin to integrate their family’s social catastro 
phe and numerous losses as part of their identity, rather than 
experiencing the Holocaust as their total identity. By having 
an opportunity to mourn collectively, an isolating, over 
whelming experience takes on new meaning and possibili 

ties. Bauman is correct in suggesting that the “memory of 
suffering does not assure life-long dedication to the fight 
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against inhumanity, cruelty, and the infliction of pain as such 
wherever they happen and whoever are the sufferers 
However, for many children of survivors 
mourn enables them to transform t 
into life-affirming actions. Those who might have initially 
joined groups because of a sense of vic 
timization are moved along in a process 
towards channeling their feelings of 
guilt, rage, grief, and helplessness into a 

h for meaning that often engenders 
aneed to work on t#kkun olam. Indeed 
many children of survivors have tran 
scended victimhood and become effec 
tive leaders in the Jewish community as 
political and moral voices 

Bauman focuses, however, on a sin 
gle satel abectation| (ike massacre by 
Baruch Goldstein of the Muslim wor 
shippers in Hebron), dlaims this was the 

moral response of Holocaust victim 
mentality, and elevates it to a norm of the Jewish generation 
after the Holocaust. But how many children of survivors have 
gone out to kill? Had Bauman interviewed children of sur 
vivors in Israel—as a serious researcher would do—he would 

discover the moral angst with which this group has struggled 
during the years of the intifada. 
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e memory of suffering 

Bauman 

the ability to 

Many children of 
survivors have 

transcended victimhood 
and become effective 
leaders in the Jewish 

community as political 
] and moral voices. 

value: 

does not fault only direct heirs of the 

Holocaust as having a victim mentality. He attributes the 
role of “Holocaust children,” the hereditary victim, to 
every Jew, whatever his or her parents might have been 
“doing in the war.” Yet Bauman ignores the reali t 

both prior to and after World War II 
the American Jewish leadership and 
infrastructure were in a very real way 
in the “denial stage” of mourning 
When the ghost of the Holocaust 
reproduces itself, it often indicates an 

Holo: 

caust children,” real or pretenders 
who have mourned our 

inability to mourn. For many 

communal 
tragedy, continuity means not forget 

ting the life that the dead wanted to 
live, the culture that was 

and the books that were 
And 

Jewish communal agenda is shifting to 

vibrant 
destroyed 
burnt indeed, the American 

reflect the cries of the real voices of the Holocaust victims 
These voices are not the voices of the victim who is looking 
for his or her next persecutor. The emphasis is not on rage 
anger, or retribution, but rather on life-affirming and heal 
ing vehicles of Jewish tradition, Jewish texts, Jewish family 

and Jewish community O 
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Abraham Joshua Heschel 
Se 

Recasting Hasidism for Moderns 
caeceeeiaie AT: aes 

When he 

marily in the con 
American Judaism. His 

mature works were published here 
and his greatest impact was on 
Americans, Christians as well as 

ws. In the public realm, Heschel is 

best remembered for his friendship 
with Martin Luther King, Jr., his marching 
at Selma (“My feet were praying...!”), and 
his leading role in opposition to the 

war in Vietnam. In addition to his 

great life-work as theologian and C. 
Judaic scholar, he made important 
contributions to Jewish/Christian 

relations (especially in connection 
with Vatican II 

tion, and the shaping of the 

religious educa 

American rabbinate. His 
voice, alongside that of Elie 

Wiesel, was among the first to 
be raised for the plight of Soviet 

Jewry, years before this became a 
subject of international Jewish concern 
Through us, his students, he has been 
(along with Martin Buber) one of the two most 
important influences and models for the Jewish 

1960s. Heschel helped us to recover and articulate a sense of 
spirituality within Judaism. Translating that religion of spiri 
tual insight and sensibility into one of imperative and action 
was Heschel’s greatest task, and remains ours 

But Heschel, both the man and the thinker, was formed in 
Europe. When he arrived in America in 1940, at the age of 
thirty-three, the three major shaping influences on his life 
were already in place: the Hasidic world of his childhood, the 

6 
| 

renewal movement, beginning with the havurot of the late 

(mostly Jewish) intellectual community 

of Berlin, and the experience of five 
years of living in, and finally being 
booted out of, Nazi Germany. Of 

course he was influenced and refined 
further by the land in which he lived 

the second half of his life. But I believe 
that for Heschel the American experi 

ence was seen largely through one or 
another of these three lenses that he 

brought with him from Europe. (A great 
deal of detailed information on Heschel’s 

European period can be found in Ab: 
Joshua Hesch Prophetic Wit 

Edward Kaplan and Samuel Dresner.) 
Hasidic Warsaw was the first part of 

that European experience 
Heschel was the scion of sev 
eral of the great Hasidic fami 

lies of Eastern Europe. For at 
least five or six generations, vir 

tually all of his male ancestors 

obes. Raised 
to continue in the family tradi 

had been Hasidic re 

tion, it was at first assumed 
that young Heschel, who was a tal 

mudic as well as a spiritual prodigy 
would be a great figure within the A 

as an adolescent, something of a rebel, seeking 
Hasidic world. He left it behind, however, 

the kind of education that his extended family obviously 
would have preferred that he do without. The Hasidic world 

of Warsaw was too narrow for him; he saw the smallmind 
edness that necessarily resulted from the tremendous effort 
expended to shut out the modern world. He also experi 

enced the constant bickering that went on among the vari 
ous dynasties, all of them led by men who were there 
because of their lineage, but few of whom retained the 
charismatic qualities that had first made the progenitors of 
their lines into rebbes 

Hasidism thus existed for Heschel as something he had 
left behind, a world to which he no longer fully belonged 
Yet it seems he still felt that Hasidism belonged to him. His 
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reading of Judaism was in many ways a 
Hasidic one. The Sabbath is a work possi 
ble only against the background of 
Hasidism—the grand entryway into God 
in Search of Man, the language of depth 
theology, the journey through awe, wor 
der, and mystery, all draw on the Hasidic 
consciousness. Heschel retained much 
affection for, and a certain loyalty to. 
Hasidism throughout his American 
years, For example, at the same time as 
he was writing his great theological clas 

sics (Man Is Not Alone, 1951; Man’s 
Quest for God, 1954; God in S bof & 

Man, 1956), he was also publishing, in Hebrew, meticulously 
researched historical articles on the early generations o 

Hasidism.(These studies have now been translated under 
the title The Circle of the Ba’al Shem Tov, edited by Samu 
Dresner.) Some of this renewed interest in his own closest 
roots, of course, was sharpened by the terrible sense of loss 
Heschel felt after the Holocaust 

In 1944, when the dimensions of European Jew 

had become clear, Heschel was invited by the lea 
yivo, the Yiddish Scientific Institute in New York 
recent transplant from Vilna), to deliver a memorial lectur 
This magnificent piece of Yiddis 
European Jew (published in Yiddish 
and translated as The Earth Is the Lord's 
Schuman, 1950). Along with Roman Vishniac’s photos in 
Polish Jews, this work served as the most signific 
for the Holocaust that was available to most American J 

for nearly twenty years. In it Heschel overcame any distar 

cithee geographical or critical, that the Berlin years had 
placed between him and the world of his childhood. In 
early post-war years Heschel came to see himself as o 
the last who really understood that lost universe; he \ 
lone survivor in the tale of Job, the one who says, “I 

have escaped to tell thee.” His re-adoption of the 
“Joshua” during or immediately after the War, a change 
made his name instantly recognizable to Polish Jews as 
of a Hasidic rebbe, was certainly part of this, a partial 
ingness to reassume the mantle of family heritage. (W 
Hasidism was re-created in New York a 
later, partly by some of his own surviving relatives, 

remained somewhat distant. Smallmindedness, he 
reminded, had also survived the destruction; ther 
good reasons why he had left Warsaw 

Heschel was the product of two distinct realms v 
the Hasidic world: the traditions of Miedzhybozh, home 

the Ba’al Shem Tov, the movement's 18th century founder 
and Kotsk, home of Rabbi Mendel, the great mid-19th cer 

tury reformer of Polish Hasidism. These memories \ 
transmitted via the very different dynasties of Ruzhin a 
Ger. Heschel’s father, great-great grandson of the Apter Rav 
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Rabbi Abraham Joshua Heschel of 
Opatow (Yiddish: Apt; 1755-1825 
grew up in Miedzhybozh, first “capital 
of the Hasidic world, where his distin 
guished ancestor had settled. All the tra 

ditions of Ukrainian Hasidism, including 
those of the Maggid of Miedzyrzec, suc 
cessor to the Ba’al Shem Tov, and R. Levi 
Yizhak of Berdichev, were carried in his 

family. Living in Warsaw, however, young 
Heschel’s education was dominated by 
the very different style—sharper, more 
demanding, intellectually rigorous, and 
somewhat cynical—of Kotsk and Ger 

Looking in retrospect at Heschel’s mature thought, we 
may say that the key themes of his complex writings are the 
loftiest mysteries of existence as perceived, celebrated, and 
challenged by the questioning religious mind. He seeks to 

create an inardred phienomenoloay of religious living around 
such themes as the mutual relationship of God and person 
our human need for God, and the question of whether God 
has any need for us. Ever fascinated by the claim that each 

person is God’s image, he reflects profoundly on the nature 
of humanity and the role of community and leadership 
Seeking out the point of interconnection between human 
society and the divine, he re-examines and clarifies the place 
of prophecy, revelation, and commandment, as well as the 

human response to these in prayer and the power of deeds 
Although all of these mighty questions are addressed from a 
specifically Jewish (and often Biblical) point of view, they are 
framed in a universal human context, addressing the non 
Jewish reader as well as the Jew 

It is Heschel’s universalism, including the fact that he 
was loved and appreciated by so many non-Jewish readers 

that makes him a uniquely American phenomenon. It was 
widely felt that Heschel was no mere apologist or defender 
of tradition, but a person of authentic spiritual experience 
rooted deeply in his own Hasidic background. But what did 

Heschel learn from the Hasidic traditions he knew so well 
with regard to these central themes of his future thought? 
What did Heschel absorb of the multilayered Hasidic 
milieu from which he came? How is it present in his 
thought, and—last but by no means least—in what ways was 

he at pains to transform it? 
In answering these questions one must make use of all of 

Hisachelisoaried ations published inrtour languages ond 
over the course of his lifetime and later. But Heschel’s first 
published work, a collection of poems called Der Shem 

Hamefoiresh: Mentsh (Warsaw, 1933) is of special signifi 
cance. The title itself, translated as The Divine Name: Man, 
sets the tone of religious humanism that so characterizes all 
of Heschel’s writings. Many specific themes developed later 

make their earliest appearance in the poems collected in this 
clearly highly personal and revealing volume 
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In Hasidism the restoration of nature is done quite 

directly, without need for the symbolic bridge. All the world 
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God. Hasidism sings the glories of all Creation, but especially 

the forest, so much a reality in the East 
European landscape of the 18th century 
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he Kabbalists (I refer to the sefirotic Kabbalah of the 13th 

kheyder (school) to be alone with God 
This is the forest of Rabbi Nahman’s 

tales, where one can truly lose and find 
oneself. This is also the forest of Heschel 

1e student in Vilna, who covers his head 
in reverence when going for a walk in the local forest, and 
who writes in a poem called “I Befriend Forests 

You are a soul incognito 
My beloved tree 

As I step lightly into the forest 
How tree-like I become! 
Grandfather! Grandfather!” I call to the spruce 

Your offspring has come to you 

In the Yiddish, “My beloved tree” is Sertse mayns, O 
boim. The choice of the Slavic word sertse for “beloved” is 

unusual; it contains an echo of Levi Yizhak, who was 
known to use that term in a parable about a lovable drunk 
who calls everyone sertse. Here that love is extended far 

ther, into the natural world 
The sense of wonder, which Heschel so well understands 

to be basic to all religious consciousness, may be traced right 

back to Abraham, in a famous passage from the ancient 
Midrash on Genesis that Heschel quotes several times: 

Abraham may be compared to a man travelling from place 
to place who came upon a birah doleget [usually translated 
as “a burning palace,” but Heschel insisted that it could 
also be rendered: “a palace full of light”]. Could it be, he 
said, that there is no one to care for the palace? The owner 
looked out at him and said: I am the master of the palace 
Similarly, since Abraham our Father wondered: Could it be 
that there is no one to care for the world? the blessed Holy 
One looked out at him and said: I am master of the world. 

Here is R. Mordecai Joseph of Izbica (d. 1853/54), orig 
inally a disciple of the Kotsker rebbe, on that same passage 

[The prayerbook] says: “He does wonders ... renewing 
each day the work of Creation.” But what renewal is there 
if Creation is renewed each day? Doesn't the renewal itself 
become habitual? What then is left of it? 
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The fact is, however, that God makes the habitua 
something new, bringing wonder into the hearts of th 

who hope in Him, so that of each thing they sa 
created these? 

Thus it was with Abraham ther, of blessec 
ory. The world had gone on for some time before he c 
along, with no one asking or wondering about its cond 

In Abraham's heart there u Mi, 
you say the palace has no owner? WH valac 
owner? When God saw that his ques 
of the natural scientist, but that he 
“Who created these?” in ¢ 
rejected all worldly pleasures for 
Lord had to reveal Himself and sho 
indeed Master of the palace 

Both in evoking wonder as a key to the growth of religio 
consciousness and in distinguishing scientific approaches t 
nature from that of the devotee, Heschel is faithful to these 
roots in Polish Hasidism. Though Izbica Hasidism broke off 

from that of Kotsk, this passag s a faithful reflection of the 

otsk/Ger tradition in which Heschel was first schooled 

+ 

second aspect of Heschel’s Hasidism is his understan A that God, God’s existence, and divine provide 
are not to be proven. Although he sees himself as a philoso 
pher (a point long debated among his critics), logical argu 
mentation was hardly his forte. Heschel in f himself 

as engaged in redeeming the word “philosophy” itself fron 
the hands of those who had rendered it dispassionate ar 

»bjective,” those so caught up in the analysis of argum 
and critical “distance” that they were forced into indif 
ence to the horrors of our age. The person of faith doe 
argue, but witnesses. The God of Hasidism, despite al 
pantheistic formulations, is also the God of Abraham, n 

that of Aristotle. For this God, postulates mean not 

The God of Abraham is the God of living faith, not a God 
whose existence has to be assumed for philosophic reasons 

Here Heschel stands counter to the neo-Kantians of his 

age. He does not seek a God whose existence will be 
sumed or postulated in o1 srovide a basis for moral 
absolutes. Heschel believes that the real existence of God 
does in fact demand moral absolutes, t sure ie 
reality of faith comes first, and it is one to which the person 

of faith can and must always testify, but which he or she 
cannot prove. Heschel’s work and life collectively constitute 

that testimony, of which he said in an early poem 

How miniscule my offering 

My gift, my way of honoring 
Your presence. What can I do 
But go about the world and swear 
Not just believe—but testify and swea 

The Jew as witness who testifies to God’s greatness is ke 
to the Hasidic legacy of Ger. The festivals are frequently 
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described by the Sefat Emet, the key writing of that tradi 
tion, as times of special witnessing, connecting the term 
mo’'ed (festival) with ’ed, meaning “witness.” (I have 

recently published a bilingual volume of selections from 
that work entitled The Language of Truth: Teach 
the Sefat Emet, Jewish Publication Society, 1998.) Its 
author’s son, Rabbi Abraham Mordecai of Ger (who was 
rebbe while Heschel studied in the movement's schools 
noted that the concluding two paragraphs of the daily 
lieauey, the “alone cach ot which bexins with the letter ’ay 
and ends with the letter dalet, form the word ’ed, serving as 
the two required witnesses testifying to the sincerity of our 
prayers. Both Sinai itself and the daily recitation of the 
shema are taken in the Ger tradition as moments of univer 

sal witness 

God has chosen the Children of Israel as His own portion 
One might think that this would make for a greater dis 
tance between God and the other nations. But actually just 
the opposite is true. This was God's deeper plan: to bring 
all nations near to Him by means of Israel ... for they are 
God’s emissaries, to bring all creatures near to Him 

This is the meaning of: “The Lord spoke all these 
words, saying: ‘I am the Lord your God’ (Ex. 20:1-2).” 
The intent is that Israel speak these words, drawing them 
into rung after rung, until all creatures are brought close 
to God. The life-force of all is in the Torah, and all are to 

be redeemed by the power of Torah. This is the meaning 
of “saying” in that verse: every one of Israel has to bear 
witness to the Creator each day. Twice a day we say “Hear 
O Israel.” These words shine forth to all the world, to all 

who are created.... This becomes the oral Torah, of which 

we say: “Eternal life has He emplanted within us.” The 
words of Torah were absorbed into their souls ... their 
very selves became Torah 

Here is Hasidism, a highly particularist and exclusivist 
reading of Judaism, veering as close as it ever does to the 
universalist edge. The Oral Torah is the Torah that we speak 

proclaiming God’s truth before the world each day. Heschel 
an avid reader of the Sefat Emet, would have rejoiced at 
finding such a passage. That is the level of testimony of 
which each Jew is capable, daily bearing witness to the 
world—not just believing, but testifying and swearing. Or, in 

the words of Rabbi Nahman of Bratslav: “I av a ‘know what 
to answer the heretic!’” R. Nahman means to say that his life 

itself, not only his teachings, serves to refute the heretics 

claims. Heschel would agree that life itself is testimony 

a 

third sense in which Heschel speaks as one emerging 
from the Hasidic tradition: he understands that a Jew 

speaks to God out of a continuous unbroken relationship 
with the entire Jewish past. There is no radical break called 

“modernity” in the face of which all things must change and 
old sources be set aside. Despite his full and pained aware 
ness of the times in which he lived, and his activist commit 
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Hasidic traditio the transformative power of 

the holy man’s words a 1 not only people, but God 
The blessed Holy One issues a decree but the zaddtk can 
ancel it” is a talmudic dictum that underlies the popular 

} Hasidic belief in the efficacy of wonder-working rabbis 
prayers. It seems rather clear that Heschel was not one to 

take this belief too literally. Without some rebellion, at least 
on this level, he never could have left Warsaw. Well-trained 

to the Kotsker’s critical view of Hasidism, he saw such 
| 1 claims as be f varied merit. Later, of course, he was 

also enough of an insider to the years of post-Holocaust 
trauma, when such claims seemed so utterly hollow, that he 

could not trumpet them. But this does not mean that he 
abandoned the Hasidic faith in charismatic leadership and 

too close for Heschel to use 
them as his primary example; he 

knew too much of their failings 
to put them on the sort of 
pedestal that the more distant 

Buber could. Heschel could have been a Hasidic rebbe. 
after all, but had chosen not to become one. But the figure 

of the prophet, the topic of Heschel’s doctoral dissertation 
in Berlin in 1936 and a major book (The Prophets) in 1962 
emphasizing the experience of pathos and identification 
with God as the core of the prophetic phenomenon, surely 

bears echoes of such religious figures as Heschel knew them 
in the Hasidic setting. The Hasidic yearning for tru 

charisma is alive and well in Heschel 
As for the claim that the true Hasidic master could 

negate the divine decree, Heschel was able to re-read it in 
the spirit of R. Levi Yizhak, who insisted that the decree 

that the zaddik can nullify (or better here: “transform”) is 
nothing other than Torah itself! 

A basic principle in God's service: we ... believe in 
Torahs: written and oral, both given by a single 

Shepherd... The written Torah was given us by Moses 
God's faithful servant, in writing etched on the tablets. 
black fire on white fire. The oral Torah given to Moses is 
its interpretation, including “everything a faithful student 

$ ever to over.” This means that the oral Torah as 
given to us essentially follows the interpretation of the 
d 7 of the generation. As they inte et the Torah, so it 
is. This great power has been given us by the Creator out 
of love for Israel, His chosen people. All the worlds follow 
their will in Torah. Thus did the sages say: The Holy One 
issues a decree, but the zaddtk may nullify it 

It does not seem far-fetched to say that this is what 

Heschel sought to do for his own era: to be the charismatic 
voice that had survived and come to the new world, re 
articulating the truth of Torah in a new language, for a new 
generation. By the time of Man Is Not Alone, Heschel has 
accepted the obligation not to flee from this attractive, yet 
terribly frightening and overpowering, role. The legacy he 
had left behind in Warsaw had indeed caught up with him 
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2 Se 
| nae Heschel is Hasidic in his belief that human deeds 

matter, that our efforts at doi good, however meager 

they may seem, make a real difference. That which man 
does affects the cosmos. This is the essence of the R. Ak 
school’s position as Heschel describes it in the first volum 

of his Torah min ha-Shamayim (Theology 
Judaism, 1962). Whether it is the battle of Israel against 
Amalek, the need to redeem God Himself from Egypt or 
Babylon, or the devotional meaning of animal sacri 
(seemingly containing an element of “feeding” or sustaining 
God, our Sustainer), the point is that human deeds and 
intents have a mysterious power that stretches beyond 
where we can see. This is related to R. Akiva’s vision of love 
as the essence of Torah, and hence his strong continuation 
of the prophetic sense of pathos, here mostly seen as divine 

participation in human suffering. 
This belief in the ability of human actions to affect Gox 

or in a God, if you prefer, who in His love for humans 
makes Himself vulnerable to being affected by ther 
among the Kabbalists, the medieval heirs to the Akiva: 
position in this debate. Nahmanides is the key figure her 
the medieval embodiment of R. Akiva’s view, as opposed t 
Maimonides, whose opinions may be seen as an extension 
of those of R. Ishmael, It is Nahmanides who popularizes 

the term “divine need” as a way to describe both the 
Temple service and the ritual and prayer life of the commu 
nity of Israel. God’s own wholeness, according to this view 

is dependent upon the flow of spiritual energy given forth 
by Israel’s devotion to the commandments. From 

Nahmanides, and borne aloft partly by his own presti 
both term and idea pass into the mainstream of Kabbalisti 
thought. In Hasidism this notion of the cosmic power 

human deeds comes to be embodied chiefly in the zadc 
This is the theoretical basis for all the tales claiming t 
each time the rebbe moves his little finger, he moves th 
upper worlds along with them. Thus our fourth and fiftt 
points, the role of the charismatic figure and the mysterious 

power of deeds, tend to converge in Hasidism 

2 = 

hat is the purpose of the religious life? Are we out to 
affect God or to help the world? Is it the union of the 

sefirot, the restoration of cosmic harmony, that the zaddik 
seeks to bring about by his deeds, or is it this-worldly 
goods, the healing energies for those human and domestic 
ills that the people seem to hope for when they ask the zad 
dik’s blessing? This debate is carried on throughout the 
Hasidic sources. On the one hand, since Israel—and espe 

cially the righteous—have the power to affect the upper 
worlds, how dare one think of anything less? Petition for 
blessings for this world seems trivial, almost demeaning, to 
the herculean efforts of the zaddik to sustain the cosmos 
and protect the Shekhinah from the evil forces. Surely the 
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highest form of worship is for God’s sake; do it “like the 
servant who seeks not to receive reward,” as one of the early 
Hasidic manuals intentionally misreads the well-known pas 
sage in Pirkey Avot. True worship requires utter selflessness 

as though you did not exist in this world at all 
But all those lofty pronouncements co-exist with the 

zaddik as we know him in social context, a side of Hasidism 
that also has its intellectual defense. The zaddik cares so 
much for the world, loves his people so dearly, that he 
wants to bring them blessings, This is, after all, why 

Hasidism forced the ancient Jewish zaddik-figure out of 
hiding. The lamed vav/thirty-six hidden righteous could 
have sustained the cosmos by their prayers without being 
known to anyone; perhaps they could have done so better if 
left undisturbed. By proclaiming the virtues of the public 
holy man over the hidden one, Hasidism precisely wanted 
him to serve as a link between the upper and lower worlds 
to be the conduit of divine bounty in the world 

An interesting debate took place on this matter between 
two schools of Hasidism, the HaBaD tradition, in the person 
of R. Shneur Zalman of Liadi, and his close friend and 

in-law, R. Levi Yizhak. In theory the debate was about the 
religious life of Avraham Avinu and in general of the genera 
tions that preceded Sinai. R. Shneur Zalman claims that 
Abraham’ religious life was that of a good Kabbalist: his pri 

mary attention was given to the uniting of the upper worlds 
The effect he had on those around him was quite incidental 

to the real focus of his labors. He had to bring the infinite 
light into the vessels of the sefirot. The spiritual “command 
ments” he fulfilled were tied entirely to the clearing of 613 
channels above, so the lights could flow properly 

According to tradition, Abraham was not yet truly com 

manded, as we are since Sinai, concerning Torah and 
mitzvot. Therefore, according to HaBaD, only with receiv 

ing the Torah do we begin what is called “worship by means 
of Torah and commandments,” which is what is needed to 

cause God’s presence to dwell in this world. HaBaD, the 
product of a true elitist strain within Hasidism, was never 
concerned with the flow of divine bounty into this world 
sensing that prayers for such blessings always bordered on 

vulgarity. But the bringing of divine presence and energy 
into this corporeal world sufficient to justify its existence, or 
quasi-existence, takes place only from Sinai onward. Before 
Torah and commandments there is no way for humans to 
bring divinity into the corporeal world at all; the world is 

sustained simply by divine grace. 
Levi Yizhak takes an entirely different approach. He 

contrasts Abraham not with Moses, but with his contempo 
rary Melchizedek. The latter served God by pure formless 
devotion, as did Abraham until he entered the land. But 
once Abraham came into the Holy Land his mantle of pre 

Sinaitic commandments was whole, even if undertaken vol- 
untarily. Because this service involved corporeal actions, it 
served to bring blessing into the lower world, that which 
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Heschel takes the Kabbalistic/Hasidic view of Judaism 

and its commandments most seriously. He understands that 
it gives an infinity of meaning to the religious act that no 

claim of the aneous celebration of God’s presence 
Buber) and no debate about autonomy or heteronomy 

Hermann Cok cou Here one is doing 

something for God, offering ift of mysterious and 

unfathomable significance. But Heschel’s creativity lies in 
eat subtlety with which he treats this theme of “the 

deed,” which serves as 
Heschel is no Kabbalist 
coarse or simplistic way that the mitzvot fulfill a divine 

ne climax of his philosophy 
he does not want to say in any 

need. But he does want to say that human actions done in 

holiness, deeds that seek to fulfill God’s will in this world, 
are an infinite source of blessing to God and to the world 
Here are his words on the subject, from the concluding 

pages of Man Is N 

Piety, finally, is allegiance to the will of God. Whether that 
{ will is understood or not, it is accepted as good and holy 

and is obeyed in faith... All the pious man’s thoughts and 
plans revolve around this concern, and nothing can dis 

act him or turn him from the way 
His preoccupation with the will of God 
is not limited to a section of his activi 
ties, but his great desire is to place his 
whole life at the disposal of God. In this 
he finds the real meaning of life In 
this way, he fee at whatever he does 
he is ascending step by step a ladder 
leading to the ultimate. In aiding a crea 
ture, he is helpi 

} 

the Creator 
coring the poor, he fulfills a concern of 
God. In admiring the good, he reveres 
the spirit of God. In loving the pure, he 
is drawn to Hir sromoting the right 
he is directin, toward His will, in 
which all aims must terminate The 
glory of a man’s devotion to the good 
becomes a treasure of God on earth 

Torah and commandments, as Judaism classically knows 

them, are part of this, to be sure. But the boundaries of 
good deeds are expanded beyond all limitation. Heschel 
has subtly turned around the order of priorities. The 
Kabbalists offered their most mystery-laden teachings 

around certain ritual deeds, especially those that seemed to 
defy explanation. The secrets of tefillin, lulav, and shofar are 
the great and mysterious sacraments of the Kabbalistic tr 

dition. Without invalidating these, Heschel chooses the 
other half of the commandments, those between person 
and person, or the ethical duties, to be the chief focus of his 

glorification of the deed. Yes, the mitzvot are indeed divine 
need, he says, but it is in the first case these command 
ments—the life of goodness and justice—that God needs of 
us. In doing this, of course, Heschel again makes the link 

between the Hasidic masters he knew and the prophets of 
ancient Israel. The God who needs us to live holy lives, to 
be His witness in the world, by loving goodness and doing 

justice, is a God who is rooted in Isaiah and Jeremiah as 
well as in Levi Yitzhak. The message is a Biblical one, one 
that the world can again learn from us, one that needs to be 
shared and made real by marching in Selma, by speaking I 

out against unjust war 

Heschel is very much to be read as a Neo-Hasidic 
thinker. He comes from that place in the Hasidic tradition 
that loves the commandments, seeing them as God's great 

gift to us as a means to be close to him, even as a meeting 
place between the divine and human spirit. Not mere 
requirements of the law-code or ways to fence about our 
evil urge, the mitzvot are the means by which we reach 
toward transcendence. Ever the man of expansive vision 
Heschel understands this to mean that God in His love 
for all of us humans calls upon us to do transforming deeds 
to act in ways that will make our lives holy and the world 
more whole. The hope of humanity is that we can, and will 
still respond to that voice, one that has never ceased calling 
out to us. a 



CURRENT DEBATE 

EmpLoyYee OWNERSHIP 
(continued from page 42) 

money). Downsizing is rampant. Lines of 
communication, news, entertainment 

bank savings by the trillions, and the leg 
islative agendas of both parties are 
increasingly controlled by a handful of 
global conglomerates. We urgently need 
a social movement that shifts sovereignty 
back to people and supplants market val 
ues with human ones. 

Employee ownership can be a critical 

part of such a movement, but it can also 
help undermine it. Timber cooperatives 
in Oregon and Washington—America’s 

oldest enduring employee owned firms— 
now boast a rich tier of worker-owners 
who vote Republican and are bastions of 
capitalist enterprise. The rise of the 
Mondragon cooperatives in Spain, the 
most famous coops in the world, helped 

to undermine a labor movement during 
a period of Basque radicalism. A more 
progressive employee ownership move 

ment—that helps to dismantle corporate 
sovereignty rather than bolster it—must busine 
heed three principles. 

First, it must create real democracy in 
the firm, turning the firm into a partici 
pative community. Most employee stock 
ownership plans (ESOPs) do not give 
workers a vote or any incentive to partic 

ipate. The ESOPs that pass on the vote 
do so on a one share, one vote basis which leaves power 
the hands of managers who own most of the shares. Onl 
when every employee has one vote regardless of the number 
of shares they own is there a chance of true or 
democracy, and even then it will take deeper shifts in core 
values and managerial morality and hierarchy—something 

that has happened only modestly at Mondragon, and in ver 
few American ESOPs. 

Second, the employee ownership movement must cham 
pion a populist struggle for democracy in the macro mar 

ket and political system. Worker-owners today, even if they 
democratically run their company, will subvert the commu 
nity and the environment because the law as well as market 
competition dictate allegiance purely to the God of profit 
Only a politically legislated change in corporate charters 
and global market rules can create real change in how cot 
porations act—no matter who runs them 

Engaging this populist struggle means promoting the 
labor movement, as well as feminist, multicultural, and 
environmental visions. The great danger is that employee 
ownership will undercut the labor movement by posing as 
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Without an explicit 
challenge to the 

materialism and self- 
promotion of today’s 

s culture, 
employee ownership 

can easily become greed 
with a human face. 

an alternative: why do we need unions if 

workers own the company? The answer 
is clear: not only can unions play a role 
in keeping employee owned firms truly 
democratic, but only a robust labor 
movement can lead any large-scale 
movement against corporate sover 

eignty. The employee ownership move 
ment must stop defensively wrapping 
itself in the mantle of capitalism and 

frankly assert itself as an oppositional 
force aligned with the most progressive 

elements of labor and other social 
movements to challenge the market sys 
tem as we know it 

Finally, the coop movement must 

redefine itself as a force to revolutionize 
our values and morality. The workers at 
the Oregon timber coops ended up see 
ing employee ownership as just a way to 

get rich, Without an explicit challenge to 
the materialism and self-promotion of 
today’s business culture, employee own 

ership can easily become greed with a 
human face. One of the great merits of 
employee ownership is that it has the 
potential to turn the workplace into a 

community in which people can learn to 

be more loving and principled, as well as 
more productive. But this will happen 
only if the employee ownership move 
ment explicitly challenges our current 

business culture, and embraces a new 
moral creed based on communitarian and democratic ethics 

The employee ownership movement is currently not a 
social movement but a business reform coalition. It is led by 
liberals who have turned themselves into business experts 

and hope to reach mainly bankers, entrepreneurs, and man. 
agers. This pragmatism, which emphasizes the tax benefits 

and efficiency gains of worker ownership, is understand 
able—even necessary—to win widespread credibility. But it 
is currently sabotaging the promise of the idea. 

We need to put the movement back into employee own 
ership, linking it to the labor movement (which is increas 
ingly receptive) and tailoring it to workers rather than elites. 
It is absurd to expect an employee ownership fashioned by 
corporate leaders or consultants to become populist, demo: 

cratic, or communitarian. But there is every reason to 
believe that the new millenium’s army of disposable work 
ers and anxious middle classers will join a more meaningful 
movement for employee ownership. All it takes is talking to 
workers rather than their bosses—and taking seriously the 

idea that it is the employees who must take ownership of 
the employee ownership movement Q 
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THe Comine Coutapse 
eee, 

\ bad mode 

a bad 

terminal 
ars ago with th ner son. It 

has reached its ntury, powered by 
the global arm iabled by a soulless. 

greed-based ether with a hastily developed 
and uniq echnology. This power system, 

with its transnational corporations, its giant military 

1 financia 1 and trade, its 
agribusiness r riculture—with its growing num 

bers of joble »ple and people in bad jobs, with its end 

raged cultures and ecosystems, 
coming apart. Realization 

s the necessary first step before 
ork for something better. As the 

Mary Midgiey says, “The house is 

rom this dream and do some 
thing about it 

Looming over us is an ominous conjunction of the inter. 
nal sou of breakdov I have just described with the 
many, interlinked ecological and social threats that I only 

brief ed, What can we do? Obviously a crash as com 
prehensive as the one that’s coming will affect all of us, but 
that doesn’t mean that there is nothing that can be done to 

the blow. We should begin by accepting the possibil 
ity that the system wil 
and dance wildly 

ail. While others continue to sing 
the bottom of the avalanche slope, we 

can chose to leave the insane party 
I do not mean going back to some prior state or period 

of history t was allegedly better than the world today 
Even if going back were possible, there is no halcyon period 
that I would want to re Nor do I mean isolating our 
selves in supposedly avalanche-proof shelters—gated com 
munities of like-minded idealists. No such shelter could last 

for long; nor would such an isolated existence be desirable. 

In the words of my friend, geographer Meg Holden, we 
should be unwilling “to admit defeat in the wager of the 
Enlightenment that people can create a nation based not on 

the better 
ment of self only through the betterment of one’s fellow cit- 

familial, racial, ethnic, or class ties, but on 

izens.” There is no alternative but to move forward—a task 
that will place the highest demands on our ability to inno- 
vate and on our humanity 

Moving forward requires that we provide satisfying 

alternatives to those who have been most seriously injured 
by the present technology and economics. They include 
farmers, blue-collar workers suddenly jobless because of 
unfair competition from foreign slave labor or American 

“workfare,” and countless souls whose lives and work have 
been made redund by the m astores in the shopping 

malls. If good alternatives are not found soon 
the coming collapse will inevitably provoke a ter 
rible wave of violence born of desperatior 

Creating a Shadow System 
ur first task is to create a shadow eco hh social, and even technological 

structure that will be ready to take over as the existing sys 

tem fails. Shadow strategies are not new, and they are per 

fectly legal. An illustration is Winston Churchill’s role ir 
Britain before the start of World War II. Churchill was a 
member of the governing Conservative Party but was 
denied power, so he formed his own shadow organization 
within the party. During the 1930s, while Hitler was rez 
ing Germany and the Conservative leadership was pre 

Churchill spoke « 

and developec 

tending that nothing was happeni 
about the war he knew was com 
plans and alliances, When Hitler's paratroopers landed in 
Holland and Belgium in 1940, and Prime Minister Neville 

Chamberlain's silk umbrella could not ward them off 
Churchill was chosen by popular acclaim to replace him as 
prime minister. He created a dynamic war cabinet almost 
overnight, thanks to his shadow organization 

The shadow structure to replace the existing system 
will comprise many elements, with varying mixes of the 
practical and theoretical. These elements are springi 

Release a Force for Change 
“We must look deeply 

HELL 
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showing the human 
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independently, although linkages 
among them are beginning to appear 
I will give only two examples 

are in the early stages of trial and err 
development 
The first is the rapid growth of commu 

nity-sponsored agriculture (CSA) and the returr 
of urban farmers’ markets. In CSAs, farmers and local con 
sumers are linked personally by formal agreements that 
guarantee the farmers a timely income, paid before 
growing season, and the consumers a regula 

wholesome, locally grown, often organic, produce 
first CSA project in the United States was started in 
in western Massachusetts, by the late Robyn Van Er 
thirteen years later, there are more than 600 CSAs 

over 100,000 members throughout the United State 

Urban farmers’ markets similarly bring city-dwellers 
contact with the people who grow their food, for the bene 
fit of both. Although difficulties abound—economic co 
straints for farmers whose CSAs lack enough members 
the unavailability of the benefits of CSAs to the urbar 
poor, who do not have cash to advance for subsequent 
deliveries of produce—creative solutions seem possible 

A related development has been the burgeoning of urban F 
vegetable gardening in cities across the country. Or 

the most exciting examples is the garden project started 
by Cathrine Sneed for inmates of the San Francisco Jail 
and subsequently expanded into the surrounding urban 

community 

On another front, less local and immediate but equally 

important, is the embryonic movement to redefine th 
rights of corporations, especially to limit the much-abusec 
legal fiction of their “personhood.” The movement woulc 
take away from corporations the personal protections 
granted to individuals under the U.S. Constitution and Bil 
of Rights. The Constitution does not mention corporations 
state charter laws originally made it plain that corporations 
could exist and do business only through the continuous 
consent of state governments. If a corporation violated the 

public trust, its charter could be revoked. The loss of 
public right to revoke charters of corporations and tl 

emergence of the corporation as an entity with limited 
liability and the property and other personal rights of citi 
zens, was a tragic and often corrupt chapter in nineteen 

century American law, It has led to our present condition 
in which transnational corporations with no local or 
national allegiances control many of the government's major 

functions, subverting democracy and doing much to create 
the unstable conditions I have described 

Recapturing the government's right to issue and cancel 
corporate charters should be a primary goal of those trying 
to build a more durable and decent social, economic, and 
technical system. Michael Lerner, editor of TIKKUN, h 

suggested that we add a Social Responsibility Amendment 
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to the Constitution containing the key provision that eack 
corporation with annual revenues of $20 million or more 
must receive a new corporate charter every twenty years 
Similar ideas are being advanced by Richard Grossman and 

Ward Morehouse of the Program on Corporations, Law & 
Democracy; by Peter Montague, editor of 
Environment & Health Weekly; and by others in the United 

States and Canada. Although still embryonic, the move 
ment has drawn support from both conservatives and 

erals—the shadow structure is neither of the right nor 
left, but is an emerging political alliance that may gair 
power when the transnationals decline 

In the words of Vaclav Havel, president of the ( 
Republic, spoken in Philadelphia's Independence Ha 
July 4, 1994: “There are good reasons for suggesting that 
the modern age has ended.... It is as if something were 
crumbling, decaying and exhausting itself, while something 

else, still indistinct, were arising from the rubble.” What is 
crumbling is not only our pretentious techno-economic 
system but our naive faith in our ability to control and man 

age simultaneously all the animate and inanimate functions 
of this planet. What is arising—I hope in time—is 
spirit and system rooted in love of community, anc 

the land and nature that sustain community. And the 

est challenge will be to make this spirit and system truly 
new and truly enduring by finding ways to develop our 
love of nature and community without returning to destri 

tive nationalisms, without losing our post-Enlightenment 
concern for the common good of the rest of humankind 
and nature Q 

Toran OF MONEY (covti:20ed from 

“Women’s giving moves in the opposite direction from 

men’s,” she explains. “First a woman volunteers, or is 
drawn to a cause; then she writes the check,” with amounts 
often “determined by how intimately and specifically a 

donor can connect” more than by “the social status of the 
person asking for the money.” Women are wary of large 

sum public giving, as they tend to “fear success as men fear 

failure” and to seek “an erasing of differences in order to 
find common ground.” Most important, Jewish women are 
willing to “provide venture capital for ideas,” in the words 

of one of her interviewees, Susan Crown of Chicago. While 
“men give to preserve institutions,” Schneider concludes 
“women give to create new programs.” 

One modest example of this tendency to innovate has 

been The Shefa Fund’s Pooled Fund for Jewish Feminist 
Curricula (215-247-9704), which, with only $50,000 in 
grants, has enabled teachers and artists to make some fun 

damental (and prize-winning) changes in the content of 
Jewish education. For a community confronting a genera 
tion gap, an intermarriage gap, and other challenging 
opportunities, similar efforts to provide “venture capital for 

ideas” are critical Q 
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Tough Jews: 
A Dissent 

te soldiers 
1 that if he 

pel the country 

he same extent that 
America in his 

to exude more 

of toughness 

a half since h 

can one name 

as a surprise that 
| 

e long sought 

American 

well as to non 

for example 
tough 

n his mos 

rican” of novels. 

the Jewish 

Adventures of Augie March 

American, Chicago born 
I am an 

and go at 
things as I have taught myself, free 
style, and will make the record in my 
own way: first to knock, first admitted 

sometimes an innocent knock, some 
times a not so innocent,” Augie pro 

claims in the novel’s opening 
Whitman 

himself as one of the roughs 

entence 

Like Augie would count 

In this country, which celebrates and 
ewards its tough guys to such a gross 

sree, it’s difficult not to succumb to 
we might as well call the cult of 

toughness. Consider, for example, the 

special pride that American Jews have 
eld for their tough professional 

athletes. “Give me a Jewish fighter who 
can be built up into a challenger for the 
1eavyweight championship,” the gam 

bler Tex Rickard contended, “and I'll 
show you the man who can bring back 

lorida Atlantic University 

American Imagination (SUNY Press 

the $1,000,000 gate”—so certain was he 
hat Jewish fans would travel miles to 

witness their hero pummel his unfortu 

nate non-Jewish foe 
It would take the Six Day War in 

1967—rather than a Jewish heavy 
weight or Bellow’s Augie March—to 

shatter many of the stereotypes regard 
ing Jewish weakness and to affirm 

ful place 
it is difficult to 

however perversely, their rig 

in America. Indeed 

extent to which Israel’s 
and 

overstate the 

decisive victory over Egypt, Syria 
erved to define and t he 

In From 

Thomas L 
American Jew 

Jerusalem (1989) 

ethos of the 

Friedman aptly describes the nature of 
When 

the smoke cleared and the extent of 
the war's transformative effect 

Israel’s victory became apparent 

American Jews pored over the head 
lines, watched all the television footage 
of Israeli soldiers swimming in the Suez 

Canal 

God 
and said to themselves, ‘My 

look who we are! We have 

i Jews 73 
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power!... We are not the cowering 
timid Jews who get sand kicked in their 
faces, we are tank commanders 

Practically overnight, Jews began to see 
themselves as shtarkers, tough guys 

and began to eschew their long-stand 
ing self-image as the nebbish, or weal 
ling. Further, emboldened by Israel’s 
heroics, Jews could begin to celebrat« 
rather than shroud, their Jewish ident 

ties. As a friend of mine recently joke | 

I about a Jewish colleague of ours 
knew him before 1967, before he 
Jewish.” Or, as the Chinese Ar 
writer Gish Jen observes thro 

protagonist in a recent novel 
1968, “the Jews have become The 
Jews, on account of the Six Day War.” 

Still, if Israel’s military victory in 
1967 suddenly made it acceptable 
even cool, to be Jewish in America 

did so not through establishing 
virtue of anything particularly 
Jewish. It wasn’t as if the “Ade 
Olam” 
caught on with the American 

hymn had _ suddenly 

masses. Rather, the war in Israel 

merely seemed to prove, once 
and for all, that Jews possessed 
that most American of qualities 
toughness. An old quip goes 

Jews are just like everyone else 
only more so. What the Six Day War 

seemed to prove was that, in addition 

to being more neurotic, more brainy 
more sensitive, more effusive, and 
more comic, Jews—could it be 

also more tough 
At the precipice of a new mille 

nium, as the fourth and fifth generation 
of American-born Jews begin to out 

number their predecessors, one would 
think that Jews in this country could 

finally eschew the ethos of physical 
toughness, pagan at its core. Disturb 
ingly, however, the cult of toughness 
seems to be gaining, rather than losing 
momentum within Jewish circles. Alar 
M. Dershowitz was, perhaps, the first 
significant Jewish voice of late to offer 

up such spiritually thin gruel with his 

book 
“American Jews need more chutzpah,” 

best-selling 1991 Chut: 

Dershowitz contends in the book’s 
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opening line. “Notwithstanding the 
stereotype,” he continues, “we are not 

pushy or assertive enough for our own 

good and for the good of our more vul- 

nerable brothers and sisters in other 
parts of the world.” For Dershowitz, 
practicing Jewish toughness in the sec- 
ular world has largely replaced the 

observance of Judaic ritual, which 

he seems to have outgrown. The 

content of Hebrew prayers, for 
example, does not resonate for 
Dershowitz in the now, but 

merely “produces a warm glow— 
sometimes ¢€ a tear—of emo 

tion and nostalgia.” He expresses 
only an ephe eral pang of regret 

that he cannot leave his progeny 

any legac 

Orthod 
mate knowledge of, Jewish tradition 

comparable to the 
x commitment to, and inti 

and practice” that was left to him, and 
enthusiastically embraces an 
amorphous notion of Jewish 

identity rooted in tough, tribal (if 
not self) aggrandizement 

Lamentably, a large segment 
of the Jewish population in 

America seems to have absorbed 
Dershowitz’s thesis. “Forget 

Hulk Hogan—Meet Bill Gold- a berg,” boasts the title of a recent 
le in the Forward. A 

color photograph above the fold shows 
this burly wrestler towering above his 
latest victim, who lies prostrate on the 

canvas. Our childish pride in Jewish 
tough guys is disturbingly invited out 

lay as we learn that “loyal fans 
Goldber scream at the top of their 

lungs and wave signs proclaiming what 
body Mr. Goldberg kicks”; 

that Goldber 
part of 

has gone undefeated in 
98 matches and proudly wears the belt 

of the United States Heavyweight 

Champion”; that if any spectator ever 
dares to accost him with an anti 
Semitic slur, “he will go into the crowd 
after them 

I don’t suppose that I dispute the 
newsworthiness of the prevalence of 
Jewish wrestlers on the professional cir- 

cuit. Before chancing upon this piece, 
however, my annoyance had been 

primed. For I had just finished reading 
two recent books written by American 
Jewish writers that more substantially 
partake of and celebrate the American 

cult of toughness: David Black’s Ax 
Impossible Life: A Bobeh Myseh (1998) 

and Rich Cohen’s Tough Jews: Fathers. 
Sons, and Gangster Dreams (1998) 

5, In An Impossible Life, Black’s 
protagonist remembers the life of 

his grandfather, Moisha Ba’er 

%; Polishook, a Lower East Side 
A bootlegger and gangster; the 

novel brims over with vivid 

accounts of the sordid world of 
New York Jewish gangsters 

Black explained in a recent inter 
view that he engaged this less 

respectable immigrant Jewish milieu, at 
least in part, because “[i]f you don’t 
own up to it, you’re denying a part of 
your heritage, denying the totality of 
the Jewish immigrant experience.” Fair 

enough. The rub, however, is that Black 
does not so much “own up” to the 
gangster past of our American Jewish 

tribe in An Impossible Life as he cele 

brates, and even romanticizes, this past 
Moisha 
defender of weak and _ victimized 

emerges as an ultra-cool 

women. The narrative perspective far 

from abhors the violent, stark, inhu 
mane world in which he operates. 
Instead, what one comes away with 

after reading Black’s novel—or at least 
what the tenor of the novel encourages 
one to come away with—is admiration 

for the moxie of Polishook’s gangster 
relatives, and a nostalgia for this 
Wordsworthian spot of time in the 
American Jewish experience before 
Jews succumbed to more respectable 
(i.e. boring) lives and occupations 

While Black can justifiably be 
accused of romanticizing Jewish gang 

sterism, Rich Cohen’s paean to the 
Jewish gangster in Tough Jews makes 
Black’s take on his fictionalized Jewish 
toughs seem aloof by comparison 
Tough Jews is part journalistic account 
of the heyday of American Jewish 
gangsterism earlier in this century and 
part memoir. Jewish gangsterism func 

tions as the site through which Cohen 



above al empts to understand his 

father and t vorld from which he 
came; Cohen’s father and his friends 

angsters and, t 
ether occasiona 

erly Hills deli 

nostalgic over old 
stories of the famous 

| nder that all wonder that 

Israeli comman 

ntebbe, freeing 
airport ir 

nd-pi 

fact, continually insists upon drawing 

and often downright offen annoying 

sive—ar alogies 

hooli eat personages « at ag’ 

histor rs at the Yalta 

Conference Dayan, Anne 

Frank, God, et al 1 short, Cohen suc 
cumbs dizzily to the cult of toughness. 

Cohen makes no bones about the 
fact that he genuinely admires these 

He « 

culturalists before their time 
people en lauds them as multi 

In an 

era when much of the country was 
hyper-aware of background and reli 
gion,” f Lansky and or instance 

got yond that. They 
believed that in America your brother 
can be born to any parents, in any 

house.” He rues the decline of those 

sordid days “when a Jew in Jail didn’t 
have to mean white-collar crime.” “If 
Jewish gangsters still thrived today,” he 
writes in the book’s most shocking 

paragraph, “if they hadn’t gone legit, if 
Jews of my generation didn’t regard 

them as figments, creatures to be 

classed with Big Foot and 
Ness monster, I think the Jewish com 

munity might be better off.” My imme 
diate visceral response upon reading 
these lines still seems to me the most 
apt: is this guy serious? 

To be fair, Cohen does not extol 
Rather, he 

mise of Jewish gangsters 

Jewish thuggery, per se. 

laments the d 
because these figures freed him (and 
other Jews, he suggests) from the preva 

ent stereotypes of Jews as weaklings 
and brains, as “physically unthreaten 

ing office creatures.” We would be bet 
ter off with the gangsters because 

everyone needs someone who gives 

them the illusion of strength 
Cohen’s rationale, couched in the 

vernacular of self-help, may sound 
harmless enough. However, in valoriz 

ing his Jewish dber-thugs, Cohen does 
not so much combat the stereotype of 
the Jewish weakling as he reaffirms 

this stereotype in thunder, often to 

pernicious effect. For example, he 
insists upon depicting the Jewish gang. 

sters as especially prescient and coura 

geous when it came to the Holocaust 
j According to Cohen, they “under 

stood Nazis in a way most law-abiding 
adults could not.” Jewish gangsters 

across the country, Cohen reports 

even beat up several Nazis at their 
Bundist rallies in America; he also 
takes special pride in the apocryphal 

story of Bugsy Siegel’s aborted assassi 
nation attempt against Hermann 

G6ring and Joseph Goebbels. The 

Jewish gangsters “knew how to han 
dle” the Nazis, according to Lansky 
whom Cohen deferentially quotes. 

The scurrilous implication: the Jews 
of Europe were ineffectual weaklings 

compared to these gangsters, “a proto 

type of a new kind of Jew, the sporty 
all-terrain model that would emerge 

ashes of World War II.” If 
old” Jews of Europe had 

from the 
only the 

been more like the Jewish gangsters, we 
the Holocaust may not are to glean 

have occurred. Cohen proffers the 

equation unwittingly but unmistakably 
In doing so, he casts undue blame upon 

the victims of the genocide in Europe 
rather than upon their victimizers 

What is 

stereotype of Hitler’s victims, like all 
more, the “weak Jew” 

stereotypes, is simply inaccurate. That 
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sheep led to 
| 

the Jews of Europe were 
the slaughter”—to use the popular anal 
ogy—was a post-Holocaust construct 

one of several desperate and desperatel 
flawed theses to explain how Hitler suc 

cessfully managed to murder nearly 40 
percent of the world’s Jews. But truth 
is, there were plenty of tough Jews 
among, say, the highly assimilated pre 
war Jewish community in € 

Most of these Jews were murde 
along with their weaker brothers 
sisters. To infer, as Cohen seems to have 
inferred, that Bugsy Siegel’s brand of 
toughness would have counted for 
much in Nazi Germany is ludicrous 

just as it would be ludicrous to posit 
that Lucky Luciano—who forged 
serving alliances with the Jewish 
sters and so enjoyed corned 

sandwiches (as Cohen reminds us 
repeatedly)—would have, thus, put his 
life on the line to shelter Jewish gans 

sters from the Nazis had they all been 
living in Berlin rather than in Brooklyn 

All of which is t 
say that the atrocity in Europe redefined 
during the war years 

such concepts as “toughness,” “hero 

ism,” and “evil,” and that to espouse 

tough ethos of the Jewish gangsters of 
Brooklyn as some sort of corrective to 

ethos of Nazi 
Europe is to descend into absurdities 
the “weak” Jewish 

one of this is to suggest that tough 

ness doesn’t have its place. For exam 
ple, most American Jews, I suspect 

would agree that it’s a good thing that 

Jews have been tough enough to survive 
the past two thousand years or so of 
exile living amid hostile nations and 
empires, that Jews in the wake of the 
Holocaust were tough enough to estab. 
lish and defend the State of Israel. To be 

sure, in speaking out against the resur 
gent exultation over tough Jews, I do 
not mean in this piece to celebrate or 
worse, to romanticize, Jewish weakness 

Beyond the simple fact that frailty 

nothing to rejoice over, the image of the 
weak Jewish victim—as Rich Col 1en’s 

ode to Jewish gangsterism makes crystal 

clear—is inextricably related to the 
image of the tough Jew. That is, the 
exorbitant pride Jews, like Cohen, seem 
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to take in Jewish tough guys arises at 
least partly out of their illusory yet 
inshakable self-image as weaklings. 

Perhaps the most disconcerting part 
of Cohen’s book is that while he rightly 

coriates the Jewish ethos of weakne 
k 1¢ blithely celebrates the flip-side of the 

athological coin, Jewish toughness. “If 
gangst ed in Palestine, ther 

vould be no Wailing Wall. It would be 

the Don’t-Fuck-with-Me Wall!” he 
ebulliently cc ds. He fails to see that 

terplay between—and 

ce of—these polar self- 
especially pernicious. As 

uman recently articulated 

pages of this magazine, the status 
the weak victim “can be, and often is, 

brandished as a signed-in-advance and 
in blanco certificate of moral righteous 
ress; whatever the offspring of the vic- 

tims do must be morally proper (or at 

least e y correct) as long as it can 
bes t was done in order to 

stave off the repetition of the lot visited 

on their ancestors.” In short, Jews can 
be every bit as tough and ruthless as 
they wish, for they have been victims 
long enough. So the logic goes. 

This logic is dissected in Paul 
Breines’s Tough Jews: Political Fantasies 

he Moral Dilemma of American 

wry (Breines came up with his title 
and book cover of a brass-knuckled fist 

Il before Rich Cohen appropriated 
h for his 

tends that fro: 

ook). Here, Breines con 
the outset Zionism 

depended upon the interplay between 
the weak and tough Jewish self-images 

ish itself as, and remain, a 

ideology 

Zionis once a decisive break 
vith the traditions of Jewish weak 

ness ar tleness and also not so 
decisive a break: it rejects meekness 
and gentleness in favor of the nor- 
malcy of toughness, while preserving 
the old adition of the Jews as a 
special or chosen people, which 

depends on imagery of Jews as frail 
victims. Zionism needs its weak and 

ntle Jewish counterparts to give 
moral justification to Jewish partici 
pation in the world of bodies, specif- 
ically, of physical violence, including 

killing or even sadism. To put the 
matter most starkly: the image of 
Jewish victimization vindicates the 
image of the Jewish victimizer 

Breines certainly has a point. While 
the popular view maintains that Israeli 
Jews successfully exorcized the Jewish 
ethos of weakness through the creation 
of a militarily strong Jewish state, it 
seems to me just as true that the fami 

iar phrase “never again” has served to 
keep this ethos very much alive (an 

thankfully no 
obtains), and that the collective mem 
ethos that 

ory of Jewish victimization in Europe 
has, in turn, served to justify injurious 
policies and acts of violence toward 

Palestinians in the Middle East 
That said, discrete acts of Israeli 

aggression do not, by definition, arise 
out of a pathological Jewish ethos of 
weakness. That is, a distinction exists 
between morally justifiable aggression 

and immoral victimization. Jews were 
victimized horribly in Europe; Jews 

morally justified to participate in 
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of toughness should 
st, contained. Jews 

Meye 

egels, but what's 
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sense that in the 
imme f the Holocaust 

I 

diate aftermatt 

s world 1e traditional wide rejectec 

modes and practices that failed to pr 
tect them from the atrocity and sought 

to adopt a tough, new ethos. Hebrew 
modernize 

and others, was 

adopted as the nationa tongue of Israel 
ely (though not wholly) because it 

was perceived to be a language of 

strength. It was the /ingua franca of the 
Jews before the Temple was destroyed 

before the tribes were scattered across 

Yiddish, by 
, loshen of Hitler's vi 

the earth contrast, the 

ns, was the 
language of the poisoned Diaspora. It 
bore the indelible thumbprint of weak 
ness, and simply wouldn't do 

(KA 

The survivalist impulse, to be sure 

erved Jews well in the wake of the 
Holocaust. However, we are no longer 
in that wake and should not seek to ride 

t into the next millennium. The tough 
9s of Jewish survivalism that pre 

vailed in the aftermath of the Holocaust 
should, ultimately, represent a mere 

blip on the screen of Jewish con 
sciousness, a historical aberration 

brought on, understandably, by 
one of the greatest human cata 

strophes in recorded history. This 
historical aberration should not 
become the Jews’ ongoing aspira 

Many 

realized as much. To wit: the revi 
tion Jews have already 

* alized study of yiddishkeit in 
both Israel and the United States. This 

time for the 
retrieval of the Jewish soul rather than 

ould be a 

the continued construction of a tough 
ersatz variant 

There are plenty of Jewish 
Bible. 

years of 

arriors in the Hebrew 
But two thousand 
scrupulously recorded Jewish 
law—from the sixty-three books 
of the Talmud to the responsa still 
being painstakingly composed— 

an only be the work of a just and 
humane people who walk softly 
ipon God's earth. Jews living today are 

e heirs of a deep-seated tradition of 
moral self-scrutiny. Several manifesta 

tions of Jewish behavior which may out 
wardly appear weak arise directly from 

this tradition. For example, Jews in 

America may seem weak when they 
forego hunting game. (Woody Allen, in 
fact, has played upon the image of the 
nebbishy Jewish hunter to comedic 

effect). The deeply humane laws of 
kashrut, however—not weakness— 

account for the longstanding Jewish 

aversion to hunting. The laws regulating 
kosher dictate a slaughter precise 
method to minimize the pain inflicted 

upon the animal and, thereby, proscribe 
hunting, for not even a shokhet (a 
trained slaughterer) can regulate the 

pain inflicted upon prey during a hunt 
ing situation. That even the most secular 
of contemporary Jews tend not to hunt 

suggests how deeply rooted the Law 

remains within the Jewish psyche 
Every act brings us one step closer 

or one step further away from tékku 

reparation of the world. Jews 
are to behave as if the good and evil of 
the world are in perfect balance and 

hat their ev next act will tip the 
scale. So it should be of little surprise 
that even many self-described secular 

Jews tend toward reticence, passivity 
humility, empathy 

In America, such qualities may never 
cut much ice—they are qualities rooted 
in the Jewish communal vision so at 

odds with the rugged, individualist 
ethos of America. These self-centered 
values have largely defined the Ameri 
can identity at least since Benjamin 

Franklin detailed in his autobiography 
how he “emerg’d from the Poverty and 

Obscurity in which I was born and 
to a State of Affluence 

Franklin quite self-consciously 

bred 

meant to instruct readers how to 
} \> be tough enough to achieve a life 

of comfortable materialism 
Hence, those who succumb to 
the cult of toughness succumb to 

centered ethos, as de 

America today as 

when Ben Franklin penned the 
first lines of his autobiography. In a very 
real sense, then, embracing Jewish 
toughness (a la Dershowitz, Cohen, et 

al.) is an act of utter weakness as it 
represents an acquiescence to the self 
centered take-no-prisoners American 

ethos so antithetical to the Jewish com 
munal precepts of mutual aid ar 
meetod hesed, \ovingkindness. 

These are the ve lities, so 
embattled in our contemporary soci 
ety, that need to be nurtured. For they 
are our qualities, and they are good 
They originate, I would argue from 

the great blessing and burden that is 

the Jewish Covenant with God. To 
replace these humane qualities with 
such prosaic, assimilationist attributes 
as toughness, assertiveness, chutzpah, 
or what have you, would greatly 
threaten the health of the Jewish soul 
that is our birthright 4 



SHORT TAKES 

Short Takes 
A Look at What's in Other Monthlies and Bi-Monthlies 

ere TIKKUN continues our 

conversation with Ameri 
can intellectual, political 

and cultural monthly and 
bimonthly magazines 

The Atlantic Monthly 
| es rence L. Langer, who has writ 

ten widely on Holocaust literature 
(including in the pages of TIKKUN 
appears this month in the November 
issue of The Atlantic Monthly with 

“Pre-empting the Holocaust.” Lange 
continues to challenge secular and reli 
gious moralists who attempt to find ir 
the Holocaust universal themes of hope 

and meaning. He also reminds writers 

that language w-'ll always fail in trying to 
depict Auschwitz; our capacity to 
understand is limited by an event so 
deviant from ordinary human nature 

that words are incapable of describing 
it: “[O]nly the least sensitive among us 
could celebrate a return to normalcy 
after such chaos. Indeed, another major 
legacy of the event is the defeat of the 
words that try to describe it, since after 

such abnormalcy our very definitions of 
the normal seem flaccid and weak 
Langer looks at the work of the writer 
Tzvetan Todorov, the artist Judy 
Chicago, and the Christian theologiar 
Franz Jozef Van Beeck as examples of 

what he calls the exemplarist school 
of Holocaust memory, in which the 

guiding impulse is to locate universal 
themes within the larger tragedy 
Langer is ultimately a “literalist” when 
he writes that “I feel no impulse to 
reclaim meaning from Holocaust atroc 
ity or to embrace a Lincolnesque 
rhetoric seeking to persuade us that 
‘the horrible experience of the camps 
will not have been in vain If the 
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nce in the Holocaust can 
1ade to ‘stand for’ something else, 

then the intolerable may seem more tol 
erable, but the result is to dilute or dif 
fuse the particularity of mass murder.” 

Harper’s 
bf peo in the November Harper's, 

hristopher Hitchens takes on 

historical 
“Goodbye t 

iteracy in America in 
) All That: Why Americans 

are not Taught History”: “The measure 
of an education is that you acquire 

some idea of the extent of your igno- 
rance. And it seems at least thinkable 
that today’s history students don’t quite 
know what subject they are not being 
taught.” Currently, most high school 
students are required to take one year 

each of American and world history, 
with several states having no history 

requirement at all. These students 
just “don’t know, and very probably 

don’t care. Their immediate past has 
been airbrushed, or whisked, as surely 

as antiquit That’s why television, 
movies, and memorials have become 
the primary sources of the teaching of 
history. Hitchens takes his readers 
hrough a survey of what seems to be 

happening in high school curricula, and 

concludes that “[h]istory textbooks 
have oscillated between demands for an 
intelligible narrative and cries for a 
story more ‘user-friendly’ to minori- 

ties.... Those who care about cultural 
literacy are chiefly volunteers, and they 
are already hard-pressed on numerous 
fronts. But the potential ‘pool’ of volun- 

teers for 

discourse is quite substantial. What 
needs to be combated is the idea, so 

€ to reinstate historical 

often and so worthily expressed—and 
so stultifying—that ‘light’ is to be pre- 

ferred to ‘heat.’ Heat ... is the only pos: 
sible source of light 

American Prospect 
tr the November/December Amer 

can Prospect, David L. Bosco writes 
Sovereign Myopia” on the United 

Nations conference on an International 
Criminal Court. The conference, which 
took place this past summer in Rome 
saw the United States opposing the 
drafted outline for such a court that 
was eventually passed. “The irony was 

complete. The country that had been 
the driving force behind not only the 

Nuremberg trials but also the recent 
tribunals for the former Yugoslavia 
and Rwanda had become the most 
powerful opponent of a court intended 

to fulfill the promises of those earlier 
initiatives.” Bosco points out that both 
Senator Jesse Helms and the Pentagon 
have long opposed an international 

court. Their fear is the court would 
classify a unilateral U.S. military opera 
tion—Grenada, Libya, Panama—as an 
act of aggression or a crime against 

humanity. “But there’s something more 

fundamental at work: a generation-long 
American disenchantment with inter 
national institutions and universally 
applicable human rights law 

Lingua Franca 
n the November issue of Lingua 
Franca, Michael Steinberger writes 

about the impact of feminism on eco- 
nomic theory in “The Second Sex and 
the Dismal Science: The Rise of Fem 
inist Economics”: “[F]eminism has at 
last unleashed its deconstructive pow 

ers on the world of supply and demand 
curves.” There is now an International 
Association for Feminist Economics, 
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Civilization 
aron Lanie uest edits a series of 

( tic al with the rela 
tionship technology and 
humanisr essay, “The 

Endgame of Humanism,” Lanier writes 
that “[o]ver the centuries, Western civ 
ilization has often perceived itself to be 
on an ascending ramp, forever better 

ing the human condition, forever 

advancing our understanding of natu 
and ourselves.” But according to 
Lanier, science is now thought to be “ir 
charge of its own processes, probing 
and changing people in order to further 

its own course, independent of human 

agency.” Lanier observes that some 
ymputer scientists believe that 
1umanity will give way to a new form 

life made possible by technology 
t there has also been a backlash 

ainst what science might someday 

bring. “Now, as people get a whiff of 

here the ramp of science could deliver 
them, they turn to one sort of funda 

nentalism or other in order to preserve 
eir cultural certainties Wie se 

ore technophobic militancy—against 

abortion methods, MTV and other 
entity-transforming technologies 

than we do militant activism against 

conomic or political injustice 

George 
ib: the November issue of George 

Lisa DePaulo reports on the plight of 
he Willis family of Pike County 

Alabama, in “What Would Jesus Do 

The Willises, who are Jewish and 
parents of four children, moved to 

Alabama and landed in a community 
ommitted to Christian prayer in 

chool. The Willis children are the only 

Jews in a district of 2,600 peor 
fusing to participate in various prayer 

rituals in a public school setting, the 
Villises were subject to all sorts of hor 
fying ridicule: from having swastikas 

painted on the back of their shirts to 
aving their yarmulkes taken and 

thrown in the garbage dumpster 

Once a principal sent them home for 

vearing their Stars of David, with a 

note to [the parents] explaining that 
the stars were ‘prohibited gang sym 

bols.”” DePaulo points out that while 

Alabama ranks virtually last in every 
category of social progress, “[w]hen it 
comes to religion, Alabama is far and 
away the most homogenous state in the 

Union.” Ironically, the Supreme Court's 
1962 decision banning school prayer 
was originally supported by Jews and 
Southern Baptists as an attack, among 

other things, against Protestant elitism 

Southern But now, Baptists have 
adopted attitudes that are “strikingly 
similar to those of white southerners 
who resisted the civil rights movement 

They felt that society was under siege, a 
moral way of life under assault from lib 

The Willises ulti 
ACLU and their 

eral, elitist outsiders 

mately hired the 
lawsuit against the county was settled 
which in theory now protects their chi 

, dren from harassment as well as enjoin 

hool system from sanctioned 

Christian prayers and religious activity 

s said that she and her hus 

efused to leave because if they 

they will have won. They will have 

driven out the Jews.’ And then what 

happens to the next kid who comes 
isn’t Christian? OQ along wi 

LeTTers 

Reclaiming Referenda 
To the 

HURRAY! I just read your truly won 

and extremely heartening article or 

e referendum by Julia Bloch (Sep 

tember/October 1998). I’m working on a 
book that seeks to reclaim the radicalism 

of direct democracy, but thought I might 

be the only progressive person in the 
actually believes in this 

Excellent work—and many thanks. 
Nelsor 

bra of “liberalism. 

Tebbe expresses a horrific 

but one that is far 

too common, You expressed exactly what is 

wrong with that point of view 



Sikkum: 
The Conversion 
Aharon Appelfeld 
(Schocken, 1998) 

Appelfeld is one of Israel's most 
esteemed authors, and this new nove 
is one of his most convincing gems 
Graced by one of Israel’s most accom 
plished translators, Jeffrey M. Green 
this powerful story takes us into the 
intrigues of Jewish assimilated life in 
pre-Holocaust Austria—and the slowly dawning con 
sciousness that no amount of mimicking the dor 

culture could save Jews from the emergi 
Semitism that would soon engulf Europe 

ing wave of 

Brother Against Brother 
Ehud Sprinzak 
(The Free Press, 1999) 

Violence and extremism are nothing new in Israeli poli 
tics. In this powerful history, Hebrew University politic 

science professor Sprinzak brings us up-to-date on the 
twists and turns in the politics of Jewish right-wing 
extremists who continue to play a decisive role in shap 
ing Israeli policy even after the Wye accord. Careful to 
insist that Jewish violence pales in comparison with the 
extremism of other nationalist movements in the conten 
porary world, Sprinzak forces the reader to confront the 
powerful reality of violence which continues to shape the 

politics of modern Israel 

I Married a Communist 
Philip Roth 
(Houghton Mifflin, 1998) 

Roth remains a masterful story 
teller, and so this latest novel is 
both engaging and instructive as it pore 
recounts the spirit of emerging pale, 
McCarthyism of the late 1940s and \' 
early 1950s. In the face of a grow 
ing tendency on the Right to rejuv 
nate McCarthyism (“there really 
were all these communists posing a 
danger to America”), Roth’s imagi 
native retelling of a Jewish boy from 
Newark who becomes an advocate for the watered-down 
democratic faith in the masses that was at the center of 
much of American communism connects us to the per 
verse interplay between power seekers, the media, indi 

vidual neuroses, and the anti-communist hysteria that 
shaped the politics of the U.S. for many decades. 
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TIKKUN RECOMMENDS 

A Kind of Rapture 
Robert Bergman, Introduction by Toni Morrison 
(Pantheon, 1998) 

The images in Robert Bergman’s new book are 
immensely powerful capturings of the longing for humar 
connection and the pain of its absence, as seen in the 
faces of ordinary people on the streets of American cities 
This book is not simply a great work of art, but a visual 
social critique of the effects of the frustration of the need 
for meaning and love 

Avoiding Po! 
Nina Eliasoph 
(Cambridge University Press, 1998) 

Eliasoph seeks to understand how 
American politics manages to pro- 
duce political apathy. Common 
sense in America defines the public 
sphere as the place for translating 

self-interest into short-sighted pub- 
lic policies, not a sphere for indi- 
viduals to acknowledge their caring 
about each other. The larger the a 
audience, the more reluctant peo- 
ple are to speak in a publicly minded way or to ponder 
issues of justice and the common good, though they care 
passionately about these. Eliasoph’s book is a powerful 
antidote to the one-dimensional cynicism generated by 
media descriptions of what Americans really care about 

Buddha’s Nature 
Wes Nisker 

(Bantam Books, 1998) 

Although it might sound preposter- 
ous to some scientists, Wes Nisker 

asserts that the path of meditation 
can reveal the most basic qualities 
of cognition and consciousness. 
Meditators begin to discover that 
rather than a permanent “knower” 
or steady-state condition, conscious- 
ness can be seen to arise anew in 
every split second or mind-moment 
We co-exist and dependently co-arise with all creation 
The development of compassion and lovingkindness are 
not moral commandments, then, but rather an organic 
outgrowth of wisdom: as we realize our evolutionary 
nature, we automatically begin to feel increasing kinship 
with all forms of life. Nisker thus joins Sharon Salzberg 
and other Buddhist teachers who are connecting 
Buddhism to the more universal task of helping each 
other to evolve (“we are all on the same team’ 



Israel and the Bomb 
Avner Cohen 
(Columbia University Press, 1998) 

ISRAEL AND THE BOWE 
Avwee Coen 

cussion Israel about how 

nces these weapons might be 
his fact of nuclear supremacy might 

Israelis that their state is in seri 

Ar ‘es. Avner Cohen 
imented account of 

from public discourse 

Terra Infirma 
A Memoir of My Mother’s 
Life in Mine 
Rodger Kamenetz 

(Schocken, 1999) 

Rodger Kamenet 1as Written for 

{ The Jew in 

ah (both 

arch for 

1a power 

memoir about his mother and the dreams that she had 

her son and | tthe son, the 
0et Kamenetz, had in return er is dying of 

cer, Kamene 3ins his encounter with maturity and 
lerstanding a: nan. In magical 

this book speaks about dee rief, about 
and hor en, stalled, and 

this beautifully writ- 

ten memoir poet honors his. 
mother s liberated to travel alor 

his own ser 

Ecology 
A Pocket Guide 
Ernest Callenbach 

(University of California Press, 1998) 

This little book provides an elegant and extremely acces 
sible entrée into contemporary ecological thought. Using 

non-technical language and a keen sense of what the 

layperson ought to know, Callenbach’s boc ives us the 
basics to participate intelligently in the current debates 

about how to save the planet 

Sikkum: TikKUN RECOMMENDS ... 

Res Publica 
Alan Williamson 

(University of Chicago Press, 1998) 

The title sequence in Williamson's 
new book of poems, Res Publica 

offers readers a fresh meditation on 

the turmoil, passionate social com 

mitment, and sense of overwhelm 
political and cultural change 

that defined the 1960s. While the 

Latin phrase points to Williamson's 
interest in the individual's struggle for an authentic life 

within the “republic,” it also speaks to universal concerns 
of love, human connection, the “place of arrivings [and 

goings into nowhere.” The poet's own sense of arrival 

throughout the book is to a place where the past remains 

alive through an allusive, many-layered imagination that 
ranges among the multiple cultures within our republic of 

letters—from antiquity to the postmodern, Puccini to 
Cobain, Dante to Montale, Christianity to Zen. In poems 

that effectively mix a sense of conversational langu 
with lyric intensity, of personal story becoming history 

Williamson inquires into the meaning of a period we 

just beginning to understand nt on livin, 
like a wave, that doesn’t know/it y moment dif 
ferent water 

Abraham Geiger and 
the Jewish Jesus 
Susannah Heschel 
(University of Chicago Press, 1998) 

Geiger was a nineteenth-century 
Jewish scholar who challenged the 
triumphalist and supercessionist 
Christian views that Pharisaic 

Judaism was a morally decrepit and 
degenerated form of religion that 

Jesus managed to transcend as he 
created the basis for a new religion. Acutely sensitive to 

the long history of Christian anti-Semitism (which, in 

TikkUN’s pages, she has continued to document in contem: 
porary Christian feminist thinking), Susannah Heschel uses 
this scholarly study of a nineteenth-century academic to 

highlight the way Judaism functions in Christian theology 
as the other whose negation confirms and even constitutes 
Christianity. This important work highlights the ongoing 

question of how Judaism can speak back to the master 
narrative of Western history, which is rooted in traditions 
of Christian religious supremacy 
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